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S豆ntideva'sCritiqueof'I'orSelfintheEarlyandLaterRecensions

Ofthe助胡巾助切直叩伽戚血

AkiraSAIT6

S豆ntideva,sBodhi(sattva)caTydvatdptlPrOVidesananalyticalcriticismof`Ⅰ,orSelfwith

twentyortwenty-OneStanZaSinitsearlyandlaterrecensions･1Thesestanzasareincluded

inChapter8entitled"InstruCtionofWisdom"(Shesrabbstandpa)oftheearlyrecension

andinChapter9entitled"PerftctionofWisdom"(Pptdki*aramitd)ofthelater.2畠豆ntideva,s

Criticismiscenteredontherealityof'I'(aham)orSelf(atman).Thepurposeofthisarticle

istoofferacomparativeanalysisofS豆ntideva'scntlqueOn'I'orSelfasR)undinthetwo

recensionsoftheBodhi(sattva)caTydvatdYtl.

Thefbllowlngdiagramshows anoutlineofthedifferencebetweenthetwoversions

inregardtotheabovetopic:(Inthisdiagram,dash(-)means"wanting",andsign"±"

indicatesthatthestanzaismostlyidenticalwithitscorrespondingstanzaintheleftcolumn

butsti11appearstocontainpartialdifference.)
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*Thisarticle,readatthe37thInternationalCongressofAsianandNorthAfricanStudies,Moscow,Aug.16-

21,2004,isaslightlymodifiedversionofmypreviouspaperentitled"`Ny缶bosatsugy6ron'Shinky由一ry6hon

niokeruJiga-hihan"(CritiqueofSe伊intheEarlyandLaterRecensionsoftheBoidhi(sattva)caYydvatd7tl),
州伽相加必中和沌払一打e甲∂62,1997,pp.49-62.

1seeA.Saito,"Tbnk6Shutsudo*Ak写ayamatiSakuNyGbosatsugy6rontosonoShdhen"("Bodhisattva-

CaYydvatd7TlaSFoundintheTibetanManuscriptsfromD血1-hu畠ng",ChibettonoBukky6toShakai(Buddhism

β乃d∫ocゆf乃耶み珂,恥kyo,1986,pp.79-109;血.,A∫存ゆげAん岬α椚βrり=応用fよde叫,∫βod揖∫α伽α-

CaYydvatd7TlaSFbundinthe77betanManuscr*tsノわmTitn-huang,ResearchReportoftheGrant-in-Aidfor

ScientificResearch(C),MieUniversity,1993.

2Ibid.,P.(33).Foradiscussionof由ntideva,scriticismofSelf(∂tman)asgiveninthelaterrecensionofBCA,

seealsoY句ima,"畠豆ntidevanoÅtmanHihan(由ntideva,sCritiqueofAtman)",GanoShis6(PhilosqhyQf

鮎併),物～〟椚e如月β乃0ⅣげP頑且肋γe(ね0乃触∫f∬如r力βよ打力血γ,1991,pp.213-223.

-35-



AkiraSAIT6

Asisshownintheabovediagram,Onlyfiveandhalfstanzasarecomll10ntObothrecensions,

Ofwhichonlyfourareexactlyidentical.Thetwoversionsalsodi能rintheorderandnature

OfthediscussiontopICS,thesynopsesofwhichareasfollows:

EarlyV己rsion(hereafterBSA-I):

1Critiqueof`I'(aham)

1.1kk.37-39:Partsofthebodysuchasteeth,hairornailsetc.andinternalorgansarenot

`Ⅰ'.

1.2 kk.40-41:Mindorheartisnot'I,.

1･3k･42:Eighteenelements(aダfadafadhdtavab)suchaseyesandnoseetc･arenOt`I'･

1.4k.43:Mentalfunctionssuchaspleasure,Su鮎ring,desireandangeretc.arenot'I'.

1.5 k.44ab:Whathasconsciousnessisnot`I,.

1.6 k.44cd:Whatlacksconsciousnessisnot'I'.

2IlllPermanenCeOftheBody,andthePossibilityofActionanditsConsequenceetc.

2.1kk.45-47:PossibilityofActionanditsConsequence

2.2kk.48-52:ImpermanenceoftheBody

2.3kk.53-54:PossibilityofSympathy

3 Conclusion:kk.55-56

LaterVersion(BCA):

1Critiqueof`I'(aham):kk.58-60

2 DiscussionsontheNegationofSelf

2.1CritiqueofNon-Buddhists'ConceptsofSelf

2.1.1kk.61-68:NegationoftheSelfde丘nedashavingconsciousnessbytheS豆mkhyaetc.

2.1.2 kk.69-70:NegationoftheSelfdefinedaslackingconsciousnessbytheVai言esikaetc.

2.20nBuddhisttheoryofNot-Self

kk.71-73:PossibilityofActionanditsConsequence

k.74:Heartisnot'I'.

kk.76-78ab:PossibilityofSympathy

3 Conclusion:kk.75,78cd

II

ItrequlreSOnlyaglancetorevealthefactthatthetwoversionsslgnificantlydi能rindis-

CuSSlngthetopIC Of'I'orSelf.Theearlyrecension,nOW aVailable onlylnthe Tibetan

manuscnptsfromDdn-huang3,fbcusesonthecriticismof'I,･Ontheotherhand,thelater

VerSionhasshifted,eSPeCiallyaftertheRrstthreestanzas,themainobjectofcritiquefrom`I'

3steinNos.628,629,630-I;PelliotNo.794.
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inthesenseofasu切ectorasu切ectiveentltytOtheSelfasdefinedbysomephilosophical

SChooIssuchasS豆mkhyaandVaigesika.Theabovediscrepancybetweenthetwoversions

Shouldbenotedsinceitalsoreflectsasubtlebutslgnificantdifferenceinthemotifsofthe

tworecensions.Theearlyrecensionemphaticallyshows,witharepeatedexpressionofthe

lstsingularformOfpronounorvefb,howabodhisattvashouldmaintainhis/hereveryday

practice･40ntheotherhand,thelaterversionhasattachedgreaterimportancetodoctrinal

explanationandattimessomecntlqueSOfotherBuddhistornon-Buddhistdoctrines.Of

thoseslgnificantdi鮎rencesinmotiffbundbetweenthetworecensions,thispartinChapter

9,inwhich'I'orSelfiscriticallydiscussed,mayPrOvideoneofthebestexamples.

PriortothepartinquestionarecommonlyfoundthefollowlngtWOStanZaS:

"Grantedthatsomethingwhichcausessufferingcausesftar,butemptlneSSrelievessuf-

fering(/fear,aCCOrdingtotheearlyrecension).Sowhydoesitcauseftar?"

Sdugbsngalskyeddngosgangyinpa〟delas'jigspaskyegrangnaN

stongnyid,jigspazhibyednaNdeyis,jigsskyercizhigyod〟 (BSA-I,VIII.35)5

叩/′/′′坤/両州刑明川′､J′′/ハ了､`′､/=∨川了り}′1小了.､､`′/`了′ル′

l､■叫､川`了`/JJ坤/M､1J′′J川汀J`′叫J人坤/`了､川(･/,/町､川′け
川('･＼l＼.5hI

"Ifthereissomethingcalled'I',fbarmaycomefromanyquarterwhatsoever;butif'I'

amnothingwhatsoever,Whosefearwillitbe?"

bdagcesbyaba'ga'yodna〟ciyangrunglas'jigsgrangna〟

bdagnyidcungzadyodmyinna〟suzhiglani,jigspar,gymN (BSA-I,VIII.36)6

.､川(ハJ`〃りl､(了､JJJ/,/呵､叩り､(J小(′/岬川`了仙J人/′Jm/′M′′
αゐα椚ピソα〝dたゆCZccedぁゎαγα甲たα∫γαぁぁαVfダγα材 (BCAIX･57)

Inthisway,denylngequallytheexistenceof`I',bothrecensionsclaimthatmeditation

onemptlneSSShouldbeencouragedandshouldnotbeftared･7

Then,thetworecensionsstartonananalyticalcriticismof'I'aswasshownunderthe

4seeM.Kqjihara,"BodhicarydvatdYt"O Kihon-Seikaku-Ichininsh6noImi-SurumOnO-"(TheBodhi-

CaYydvatd7TlbrRitualRecitation),MachikaneyamaRons6,Philosophy,1991,PP.25-38.
5HereafterthetextsofBSA-IandBCAarecitedrespectivelyfromA.Saito,AStu4,QftheDdnrhudngRe-

CenSionQftheBodhisattvacar),廊VatdYt7,ResearchReportoftheGrant-in-AidR)rScienti丘cResearch(C),

MieUniversity,2000,PP.53-56,andI.PMinayev,"Bodhicary豆Vat豆ra"(SeeBCAintheABBREVIATIONSAND

TEXTS),PP.212-214.

6BSA-I,Saito,叩.Cit.(4Stuめ,QftheD顔n-httdngRecension…),P.53.29-32(SteinNo.628,Ka20a8);BCA,

p.212.11-12.

7cf.BSAViSaito,qP.Cit.但SttゆQfAkダyamati(=由ntideva),sBodhisattvacaYydvatdTtl.‥),P.76.4-6(D

No.3873,La345a4-5):danilasdangpopadagstongpanyidkyirnal'byorbsgompalamiskragparbya'o

Zhesbstanpa'iphyidsdugbsngalbskyeddngos[k.35a]zhesbyabalasogspasmosso〟;BCAIX.54cd-

55:加加納扉血揖加W地面血沖血戒呵血/(54cd),たね両方り′∂vr由β研βタグ和碕フβ桓0最g房町β呵′毎血叩

猫m画血渥血"臥兢如叩頭蛎小物伽嘲(55)
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heading"1Critiqueof'I'(aham)"intheabovesynopses.The甫rstthreeversespointout

thatIamneitheranypartsofthebodynorthesixconsciousnessessuchaseye-COnSCiousness

etc.,eXPreSSedcommonly,"Theteeth,hair,OrnailsarenotI,nOristhebone,nOramIthe

blood….Iamneithertheorifices[ofthebody]noratallthesixconsciousnesses."(BSA-I,

VIII.37-39;BCAIX.58-60).8ThereasonfbrtheabovediscussionexplainedbytheBSAV

theonlycommentaryextantontheBSA-I,isthattheseteethetc.areimpermanentandmany,

butontheotherhand'I,arnPermanentandone9;andthesixconsciousnessesperceivethe

oqectssuchasfbrmetc.separately,but`I,perceiveall[theoqectsofthesixsenseorgans].10
Fromhere,bothversions differconsiderablylntheircriticism of'I'orSelf.Inthe

Subsequentstanzasfrom40to43,theearlyrecensiondiscussesthat'I'amneithermental

Organ(manas)[k.40ab],nOrmind(citta)inthefuture,PreSentOrPaSt[kk.40cd-41],nOreyeS

OrearS[k･42],nOrPleasure(sukha)orsuffering,nOram'I'1ust(rdga)orhatred(dveダa)

etc.[k.43ab].Itmeansinbriefthat'I'amneithermindnormentalfaculties(caitta).From

thisdiscussion,theearlyrecensiondrawstheconclusionthatthereisnothingthatcanbe

`I,･11Thus,itstressestheimportanceofbodhisattva,smeticulousobservationsofthefact

thatnotonlypartsofthebodybutalsomindandmentalfacultiesarenot'I',Which,While

recltlngthesestanzas,thebodhisattvaortheMah豆y豆napractitionerisexpectedtorecognlZe

byhim/her-Self.Ontheotherhand,thelaterrecensionhasdeletedallthesefourstanzas.12

ⅠⅠI

Hereafter,thebiggestdifferenceoccursbetweenthetworecensions.Theearlyrecension

states asfollows:

"Thatwhichisconscious(*cetana)anddi鮎rentfromthisverymindisnot['I'],1ikea

POt.Thatwhichisunconscious(*acetana)isalsonot`I'sinceitlacksconsciousness,

1ikeapot." (BSA-I,VIII.44)

SemS'dinyidnimagtogspa'〟semspayodmyinbumpabzhinN

SemSPamyedpa'angbdagmyindte〟semspamyedphyirbumbabzhin〟

Itmaysaftlybesaidthattheauthorofthisstanzahasatleasttwopremisesregarding'I'

OrSelf.Inthe丘rstplaceitmustbeconscious,andsecondlyitcannotbedi鮎rentfrom

8BSA-I,Saito,甲.Cit.,P.54.1-13(SteinNo.628,Ka20a8-b2);BCA,P.212.13-18.

9BSAVSaito,岬.Cit.,P.76.15-17(DNo.3873,La345a6-7):SOlasogspadedagnimirtagpadumayinpa,i

Phyirdang/bdagnirtagpagcigpuyinpa'iphyirro〟
10Ibid.,P.76.22-24(DNo.3873,La345bl):dedagniyulgzugslasogsparnamslasosor,dzinpayinla/bdag

nithamscadla'dzinpa'iphyid
llBSA-I,Saito,叩.Cit.,P.54.28-29(SteinNo.628,Ka20b4):deltarbdagturungbagang〟deni,ga,yangyod

mayin〟
12LikeBSA-I,kk･40cd-41,thelaterrecensionhasindeedasimilarstanzak･74whicharguesthat`I,amneither

PaStOrfuturemind,nOram'I'presentmind;however,thisstanzaseemstobeplacedratheroutofcontext.
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OurOrdinarymind.Uponthesepremises,theauthorappearstocriticizetwotypesofSelf

(dtman)asdefineddifftrentlybysomenon-BuddhistschooIsintermsofconsciousnessor

non-COnSCiousness.TheS豆甲khya'sSpirit(クuruざa)andtheVai言e?ika'sSelf(dtman)consti-

tutethosetypICalexamples.Therefbre,theBSAVaddsanintroductoryremalセtothisstanza

asfollows:

"Now,inordertoexplainthatneitherSelfregardedbytheS豆甲khya,[oneoftheschooIs

Of]heretics,aSbeingconscious,nOrSelfregardedbytheVAige?ikaasbeinguncon-

SCiouscanbeaSelfsincethetwoarerecognized[bythem]asbeingdi能rentfrommind,

[AcaryaAk!ayamati13,theauthoroftheBSA-I]said,`[Thatwhichisconsciousand

differentfrom]thisverymind,,andsoon."14

IntheS豆rpkhyasystem,infact,OnlytheSpirit(puruダa),Whichisalsolatercalled"Self"

(dtman),is definedasbeingconscious.Incontrast,OurOrdinarymindcorrespondingto

intellect(buddhi)ormorewidelytotheinternalorgan(antaftkara甲a)composedofintellect,

`I'-COnSCiousness(aha7Pkam)andmentalorgan(manas)isregardedinthissystemasbeing

unconscious,justliketheirultimatecause,i.e.theOriginal-matterb7Tlkrti).15
0ntheotherhand,intheVaigesikasystem,Selfisde丘nedasoneofthe9substances

(d7tlVya)andplacedoriginallyinadifferentcategoryfromthatof17-1ater24-attributes

(gu甲a)suchaspleasure,Su鮎ring,andintellect(buddhi)etc.,thoughitis-beR)reliberation

-aCCidentallyconnectedwithsomeoftheattributesincludinglntellect･16TheVai言esika

SyStemalsoreftrstomentalorgan(manas)asoneofthe9substances.Inthissystem,the

Selfisthusadi鮎rentsubstancefrommentalorganandalsobelongstoadifferentcategory

fromthatofintellect.TheSelfasdefinedbytheVaigesikahasthenatureofunconsciousness

(acidr申a)andcanindeedbeconscious,butnotbyitselfandonlythroughitsconnection

withconsciousness(cetand).17AccordingtoboththeBSA-I,VIII.44andtheabove-Cited

COmmentaryOnitfromtheBSAVtheS豆mkhya'sSpiritcannotbe'I'since,eVenifde丘ned

13Fortheauthor,sname*Ak亨ayamati,SeeA.Saito,'Ak亨ayamatito由ntideva"(Ak亨ayamatiand由ntideva),

月なβ∫みト4メ～αβ〟んわ,∂-∫0托0∫eよrよf∫〟わ花成αよ(且削減甘粕β抽克肋ね研一〟∫凡,r椚α症)托β托dβeγeJ(p〃7e姉Ⅵ)才一

㍑〃1e由月β乃0〟rqfP7て妨&幻椚〟和0打払∫よ∬fよefみβ出みdβ)′),2002,pp.533-551.
14BSAVSaito,qP.Cit.,P.79.1-5(DNo.3873,La346bl-2):danimustegsGrangscanpasbdagsemspayod

Pa'ibdagnyiddu'dodpadang/Byebragpa'isemspamedpabdagnyiddu'dodpadedaggnyiskayang

SemSlasmagtogspanyiddukhasblangspa'iphyidbdagnyidyinparmi'thaddozhesbstanpa'idon

dusems'dinyidni[44a]zhesbyabalasogspasmosso〟.FordifferentcharacterizationsoftheSelfin

termSOfconsciousness(cetana)andunconsciousness(acetana)givenbytheIndianphilosophicalschooIs,

See Sh.Murakami,"Seishinsei(caitanya)womeguruShoriron"(Theoriesonthe Spirituality(caitanya),

7ちみ0ん〟(ねfg(7ん〟-み乙f乃gαん乙′み〟一頃)′∂45,1995,pp.1-38.

15cf.SK.11;BCAPp.456.5:CitsvabhdvdtmavddindhSdmkhyddayafl.

16cf･NMII,P･80:dtmanafcasukhaduhkhabuddhyddayadgantukdgufld‥‥

17cf･NMII,P･6･26:SaCetanafcitd
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asbeingconscious,itisregardedintheirsystemasbeingdifferentfroITlmind;Ontheother

hand,theVaigesika's Selfalso cannotbe`Ⅰ'sinceitlacks consciousness.Therefore,the

formerSpiritorSelfiscomparabletoapotinthesensethatitis,1ikeapot,differentfrom

mind,WhilethelatterSelfisalsocolllParedtoapotsinceitlacksconsciousness,1ikeapot.

ⅠV

Theearlyrecensionhas onlyonestanza,1.e.BSA-I,VIII.44,inwhichtheauthorappar-

entlyreftrstoSelf.Thepurposeforthisreftrenceis,aSmentionedabove,tOenCOuragea

bodhisattvatomakesurethatnotonlyphysicalormentalelementsbutalsotheSelfde丘ned

di能rentlyintermsofconsciousnessornon-COnSCiousnessisnot`I'.Con甫rmlngthisfact,the

bodhisattvaisexpectedtofreehim仲er-Selffromftarsincehe/shethenunderstandsthatftar

belongstonone･18Therefbre,theintensionoftheearlyversionisnottodirectlycriticizethe

Self,butrathertomakesurethattheSelf,beingconsciousorunconscious,alsocannotbe'I'.

Ontheotherhand,thelaterrecension,glVeSamOredetailedcritiqueoftheSelf,eXPand-

1ngOneVerSeintotenstanzas.Althoughtheymayprobablybealaterinterpolation,thesenew

StanZaSinterestlnglydeepenedthequalityofthediscussion.Itisclearthatincomparisonwith

theearlyrecension,thelaterhasexpandedthe丘rsthalfoftheBSA-I,VIII.44into8stanzas

(BCAIX.61-68)andthelatterhalfinto2verses(IX.69-70).

LetusnowturntOthoselOstanzasindetail.S豆ntideva'scntlqueOfS豆mkhya'sSpirit

StartSWiththefb1lowlngtWOVerSeS:

"Ifitwereconsciousness ofsound,thensoundwouldbeperceivedata11times.But

Withouttheobjectofconsciousness,WhatdoesltPerCeiveonaccountofwhichthereis

Saidtobeconsciousness?" (IX.61)

l､1//坤/′了`了′J川ノり､仙//仙/`了､1J/)`/り.ヾ小川(一､`肌､`J`/`t′
ノバ(′W′JJl､高(了JJJ人坤l､ぐ〃/v′J`り′テ`加(叩′J/′･JJ(･.､川〟

"Ifwhatisnotconscious[ofanything]isconsciousness,itfollowsthatastickiscon-

SCiousness.Therefore,1tiscertainthatthereisnoconsciousnessinthenon-PrOXimltyOf

theobjectofconsciousness." (IX.62)

(J/`了′J`了′叩り､川/り′盲`加`叩人中小明り′7(加叩りり…(小J/(イ

J川(了､`J′〃〃砧//(′/′中川再′テ`了′J`岬′J`了､J打/′山●叫､坤′ナ●

Thesetwo stanzaspolntOutthe丘rstfaulttobefbundwiththeS豆mkhya's SpiritorSelf

de丘nedasbeingconscious.ThecriticismishereglVenOnthepremisethattheSpiritorSelf

ispermanent.IntheS豆mkhyadoctrine,theSpiritorSelfisinfactregardedbothasonewho

SeeS(draFtr,SK･19),ertjoys(bhoktr,SK･17)andisconscious[ofsomething]u蕗a,SK･2),and

18seeBSA-I,kk.35-36,CitedinthesectionII.
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aspermanent(nitya,GadSK.11).

Moreover,inthetbllowlngtburstanzasfrom63to66,S豆ntidevaindicatesthesecond

faulttobefoundwiththesamedoctrine.Thecntlqueisdirectedtoapossibleunderstand-

ingoftheessentialnatureoftheSpiritorSelfasbeingconscious[ofsomething]Uカaor

ciUcetana).Thefaultisfbund,aCCOrdingto言ぇntideva,Whenitispostulatedthatthecon-

SCiousnessofsoundisidenticalwiththatofform.ThecriticismisinthiscaseglVenOnthe

premisethattheSpiritorSelfisidenticalregardlessoftheobjectsofconsciousness.19

"[If]thesame[consciousnessofsound]isconsciousoflbrm,Whydoesitnotalsohearat

thesametime?If[yousay]becauseofnon-PrOXimityofsound,thentheconsciousness

Ofthat[sound]isalsonon-eXistent." (IX.63)

/(′`/川J′･J了/叩り`加`了J//`J`/(了人中′J`J､頼′/､､､岬/ノ

･､1J/,`/い.､･`了､`叩川/`仙`了JJ(了(･(･(州J7日/りJ//7(了JJ(JJJ川/,.＼､(J､`Jけ

"Howdoesthatwhosenatureistoperceivesoundperceive丘)rm?Onepersonisimagined

bothasfatherandassonbutnotinreality." (IX.64)

･､1J/,`/叫ハ′/岬…･巾叩り川/`J(/′呵岬′1J/J岬叩J人`///Jり〃J′/

`′人`′!り}//(了(･`りりJJ′…■(･(′人(′小.､川ぐ〃`川JJ(′/ハ､(J/`車∵

"Because[accordingtoyourdoctrine]'goodness'(sattva),'passion'(Ttdas),andalso

`darkness'(tamas)areneitherfathernorson.Buttheessentialnatureendowedwiththe

PerCePtionofsoundisnotobservedinthat[consciousnessofform]." (IX.65)

･､`J//l叩川(/いJ`J川りl､巧)/′J`りりJ/′い′J(り}//`了.､川`′町

l､1//,`/叫ハ′/J岬`′.､､JJ八丁`′､/JJ…J仙`了-､いJ`丹､`川(小､川(ナ

"[Ifyouargue:]Thesame[consciousness]is[observed]inanothernature,1ikeanactor.

[Werespond:]Hetooistransient(afdfvata).Ifthesamehasadifferentnature,ithasan

unprecedentedkindofunlty." (IX.66)

/川/川了′J.け〃`J川/岬`川`J/…川､り-/,､､､い1了､■l･`J叫〃′

･､`J(･-､叫､…l､`J仙`了l…●(･(′(/岬J了=､(･W′J川J(/(′人`′J(了ゲ

ThelastfaultrelatedtothesecondoneabovethatSantidevapolntSOuttObefoundwiththe

19cf.TS287,288:tatゆir卸a血bdddicetasLi7?=ゆate katha71y/sutD,akta7?1bhedavadr砂am ekd cec

圧≠裾り.､川材(二77)､(丸け呼ぐ川川/J叩けM=一l,(心了/〃〃′……//JJ侶′′川了川汀J(仇`汀J/M仙(心′叶`叩Å`fJ/=′J川(了川叩い

PaCb)atW(278)(pp.111-112)'AIsointhis[S豆qlkhya'sdoctrine],ifwhatisconsciousisregardedasone,how

isitthatthecognltlOnSOffbrm,SOundetc.haveclearlydi鮎rentiatednature?"`Andifwhatisconsciousand

ofonenaturecontinuestoexistatalltimes,howisltPOSSiblethatitistheenJOyerOfo句ectsofmanykinds?"
ForSantaraksita'scrltlqueOftheSamkhya'stheoryofSelf,SeeM.Hattori,"Shinrik6y6niokeruGaron-hihan

-Mima甲S豆,SaqlkhyanoS6teisuruGanoK6satsu"(OntheCritiqueoftheS豆甲khya'stheoryofSelfinthe

7bttvasa7?7g7Tlha-ExaminationofSelfasPostulatedbytheMim豆IPS豆andS豆IPkhya),JigatoMuga(Seげ

andNo-Se併),Kyoto:Heirakttji-Shoten,1963,PP.515-546(esp.541-546).
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AkiraSAIT6

S豆mkhya'sdefinitionoftheSpiritorSelfisasfollows:

"Iftheothernatureisuntrue,1etitsinnatenaturebeexplained.Ifitisthenatureof

COnSCiousness,it丘)1lowsthatallpeopleareidentical." (IX.67)

(川ハ′`/′旬刊〃川､`J申〃ノ=り川小町川J`/′句}(′′〃〃り川`了川/′

ノ′了`了′J油了-･(′Jい叫川′′･-叩JJ′J川7′′′`′/頼〃ノりり…`小曲一方′

"Whatisconsciousandwhatisunconsciouswouldbeidenticalbecausetheir[natureof]

existenceisthesallle.Andwhendi能renceishlse,Whatthenisthebasisofsimilarity?"

(ⅠⅩ.68)

(･仙川(了け/り〃(′(･`J/人､叩川/.＼川･.＼､川`了､///`了､`刷`t′

t一八{…■川ヤ′(/`了川叫､■`了人(イJい7`小二､､`了､■′什…､J`J`/`訂

TheaboveisthefaultfoundwiththepossiblepostulationthattheSpiritorSelfhasonlyone

innatenature,Whetherconsciousnessinitselformorespecifica11ytheconsciousnessofsound

etc.andtheotherso-Ca11ednaturesarefalse.

AfterthuscriticizlngtheS豆mkhya'sSpiritorSelf,S豆ntidevaproceedstocntlquethe

Vaigesika'sde丘nitionofSelfasfollows:

"Thatwhichisunconsciousisnotalso`Ⅰ'sinceitlacksconsciousness,1ikecloth.Orif

itisconsciousbecauseofunionwithconsciousness,itfollowsthatwhenunconsciousit

Perishes." (IX.69)

仙で〃`J/り〃り､●川′J(J汀(了/M〃…･`J/J川J}了//叫了(//…/ノ

′JJ/叫ノJl…●什J川中＼､`伸了`/`小1りJ〃J仲J(りり…両､川打

"OriftheSelfisinfactunchanged,Whatisdonetoitbyconsciousness?Unconscious

andwithoutactivltythus,SPaCeisconsideredastheSelf." (IX.70)

`JJ/Jか中ソ`′川了J′仙了川//川J.､で〃`了､､､■`′叫J人/ソ川′J･j●

`′/′了`丹､`川/上人′小ハ.､､高…′=`了人`了､{､､`了〃=〃ハ了人/ソ(7ゲ

Thefirsthalfofk.69isthesameasthelasthalfoftheabove-CitedBSA-I,VIII.44,eX_CePtlbr

theexampleof"cloth"intheplaceof"pot"･Theotheroneandhalfverses,kk･69cdand

70,POlntOuttWOPOSSiblefhultstobefoundrespectivelywiththepostulationthatitbeconleS

COnSCiousonlybecauseofunionwithconsciousnessorthattheSelfisunchangedbeforeand

afteritsunionwithconsciousness.

V

FromtheabovediscussionwemaydrawthefollowlngCOnClusions:First,theearlyrecension,

Whichseemstobetterfitthecontextthanthelater,ratherconsistentlyfocusesonacriticism

Of'I'.ItthusstressestheimportanceofBodhisattva'smeticulousobservationsofthefact

thatneitheranypartsofthebody,nOrmindandmentalfaculties,nOrthose[SpiritandSelf]
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S豆ntideva'sCritiqueof'I'orSelf

regardedbynon-Buddhistthinkersaspermanent,Whetherconsciousorunconscious,arenOt

`Ⅰ'.

Secondly,Ontheotherhand,thelaterrecensionconsiderablychangedthecontentsand

expandedtheonlystanza(BSA-I,VIII.44)intotenverses,i.e.BCA,IX.61-70inwhichthe

author,S豆ntideva,interestlnglyprovidesamoredetaileddiscussionthantheearlytext.

Thirdly,theonlystanzaintheearlyrecensionarguesthatthose[SpiritandSelf]de丘ned

asconsciousorunconsciousarenot`I',Sinceinbrieftheyareregardedasdi能rentfromour

Ordinarymindendowedwithconsciousness.

Lastly,Ontheotherhand,thelaterrecension后rstcriticizestheS豆mkhya'sSpiritorSelf

bypolntlngOutaCOntradictionbetweenthepremiseofitsetern1tyandidentltyandthereal

natureofitstransienceandplurality.ItthendirectsacriticismattheVaigesika's Selfby

Showlngthetwopossiblefaultstobefbundrespectivelywiththepostulationthatitbecomes

COnSCiousonlybecauseofunionwithconsciousnessorthattheSelfisunchangedbeforeand

afteritsunionwithconsciousness.
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『人吉薩(菩提)行論』新旧南本における

シヤーンティデーヴァの自我批判

斎藤 明

シヤーンティデーヴァ作の『人吉薩行論』第8章(『人吉提行論』第9章)は,それぞ

れ,およそ20偏を用いて,私(dね椚)ないしアートマン(∂加α〝)批判を展開する.両

者を比較すると,まず,以下のような特徴が注目される.

(1)新旧両本において,内容的に一致する,あるいはごく一部の用語の相違を除いて一致

すると推定される偏頒は5偏半ほどであり,その他は,配列順序のみならず,内容的にも

大きく相違する.

(2)総じて,読言南を通してみずから菩薩行を学ぶことに力点を置く旧本(8世紀前半頃成

立,9章立て･702.5侶,音名『入菩薩行論』,著者名*アクシヤヤマテイ)は,身体部位や,

精神的な諸要素が｢私｣でないことを詳論する.これに対して,他学派のアートマン批判

を詳説する新本(9世紀以降の成立,10章立て･913偏,書名『入菩提行論』(Tib.訳は

『入菩薩行論』),著者名シヤーンティデーヴァ)は,アートマン批判に重点を移している.

(3)新本がアートマン批判を展開するkk.61-70は,｢この心とは別な精神的なもの

(*cefα乃α)は[私]ではない.瓶のように.非精神的なもの(*αCefα托α)もまた私ではな

い.精神を欠いているのであるから.瓶のように.｣と出る旧本の1侶(k.44)に対応する.

本稿は,とくに上記(3)の分析を通して,新旧両本の性格上の相違とともに,新本に

見られるアートマン批判の詳細を考察することを目的とする.それぞれの文脈を踏まえた

うえで,当該箇所を比較考察した結果,以下の諸点が結論づけられた.

(1)旧本のk.44は,身体部位および精神的な諸要素が｢私｣ではないという自己省察を

もとに,読み手(菩薩)に｢私｣批判を促すという文脈下に配置される.この*アクシヤ

ヤマテイによる｢私｣批判には,2つの前提がある.すなわち,｢私｣は精神的なものでな

ければならず,しかも,それは日常的な心と別であってはならないという前提である.旧

本に対する,唯一現存する著者不明の注釈によれば,この侶頒は,精神的なものと意味づ

けられたサーンキヤ流のアートマン説と,非精神的なものとされたヴァイシェーシカ流の

アートマン説とを,両者いずれにおいても日常的な心とは別なものとしてアートマンが規

定される点に難があるとして批判を展開するという.

(2)これに対して,新本は,同様の認識を前提にしたうえで,この1偏頒を総計で10の

侶頒に拡大し,kk.61-68によって,サーンキヤ派のアートマン(プルシャ)説批判を詳論

し,kk.69-70により,ヴァイシェーシカ派のアートマン説批判を展開する.

(3)南本に見られるこれらの相違は,1人称表現を多用しながら菩薩行の体得に力点を置

く旧本と,他学派の教理批判を積極的に展開する新本との性格上の相違を,かなり典型的

な形で示している.その意味でも,当該箇所は,新旧両本の著者問題にも関わる重要な論

点を提供するものといえる.
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