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The Observances or vedavratas for Learning of the Veda

KAjIHARA, Mieko

1 Introduction

In the Vedic religion in ancient India, one who is going to undertake sacred duties such as the
religious rituals is required to observe restrictions on his behavior during the undertakings.
Such observances are generally called vrata, or in some cases, diksa.

Learning of the Vedic canon is regarded as one of the sacred duties requiring obser-
vances. The vratas for learning, later called vedavratas, are first prescribed mostly in the
Grhyasitras.! However, the system of learning is often far from clear. The names and order
of vratas are different among the schools. Which text should be learned by which vrata is
not always explicitly indicated. The examination of the vratas for learning can offer us good
clues for the investigations of development of the Vedic canon.

In this paper, I will discuss why and in which way the vratas are necessary for learning
of the Veda. As we will see below, while the vratas for learning should be observed generally
throughout lessons, their function as preparation by spending a certain period before lessons
keeping restricted behavior is especially important.

I will also present lists of the vratas for learning of all Vedic schools at the Grhyasttra
level as a starting point for further investigations of the texts of each school.? Roughly
speaking, there are two groups of vratas for learning. One is for learning of basic parts
of the Veda such as the Samhita and the Brahmana of respective schools. It is not always
called vrata: the preparatory observance for the first lesson and beyond is often woven in
the initiation ritual and the life of Vedic students. The other is the vratas observed when one

is going to learn more advanced and secret parts such as the Aranyakas and the Upanisads.

2 The initiation ritual and the Veda-learning

2.1 The initiation ritual as preparation for being entitled to learn

In order to learn the Veda, one should first approach (ipa-i) a teacher and become his Vedic
student (brahmacarin). The teacher leads near (#pa-ni) the novice into himself and makes
him his student so that the latter becomes entitled to learn the sacred knowledge. The pro-
cedure of a teacher’s making a novice his student or one’s becoming a teacher’s student

consists of the initiation ritual, which is called Upanayana in the Grhyasatras onward.>

* This work was supported by JSPS KAKENHI Grant Number JP17H02268.

1 Some Srautasitras also mention vratas for learning (see below). The vratas for learning continue to develop
in the post-Vedic manuals and commentaries.

2 For former studies on the vedavratas, see OLDENBERG [1886: 78-80 (the note on SankhGS 12.1ff.)]; KANE
[1974: 370-375]; GoPAL [1983 (1959): 306—-310]; KAJIHARA [2005].

3 The term upanayana- (<tipa-ni) in the meaning “the initiation ritual” is attested since the Grhyasatras. In

—«

the texts before them, the initiation of the Vedic student is expressed with the verbs #pa-ni “to lead near [to
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The initiation of the Vedic student is first mentioned in the Atharvaveda (AV), the
second oldest text in India. There the process of initiation is described in an impressive
way: the teacher is said to make the novice an embryo, and keeps it within his belly for

three nights, before the novice is born as the Vedic student.*

Atharvaveda Saunaka (AVS) 11.5.3; Atharvaveda Paippalada (AVP) 16.153.2
acarya upanayamano brahmacarinam krnute garbham antah /

tam ratris tisra udare bibharti tam jatam drastum abhisamyanti devah /

The teacher, initiating the Vedic student (brahmacarin) into himself (i.e., initiating him
as his Vedic student), makes him his embryo within. He bears him in his belly for three

nights. When he (the Vedic student) is born, the gods go together to see him.

The three-night “pregnancy period” of the teacher at the initiation is the time necessary for
the novice to pass in order to become entitled to learn the Veda. The custom of spending

three nights or its equivalent at the initiation continues throughout the Vedic period.

2.2 The first lesson of the Veda: Learning of the SavitrT at the initiation ritual

The first lesson of the Veda is given at the initiation ritual. Since the young Brahmana texts,
the first piece of the Veda taught to the novice is said to be the verse called Savitri.’> There
are two patterns of preparation for the lesson of the Savitri: (1) the initiation ritual itself
is regarded as a sort of vrata for learning, or, (2) the vrata for learning the Savitri is ob-
served during the initiation ritual. These two patterns represent eventually the same idea

of spending a certain period before the lesson of the Savitri.

Pattern 1 : The initiation ritual as a sort of vrata

Two of young Brahmanas, the Satapatha-Brahmana (SB) of the White Yajurveda and
the Katha-Brahmana (KathB) of the Black Yajurveda, preserve the passages on the initiation
ritual. Both texts tell that, at the initiation, the teacher waits for a year or its equivalent
before teaching the Savitri to the novice.

The Satapatha-Brahmana tells about it as follows:

Satapatha-Brahmana Madhyandina 11.5.4.6-12 (SBK 13.5.4.6-12)
athasmai savitrim anvaha. / tam ha smaitam pura samvatsaré ‘nvahuh. samvatsarasammita

vai garbhah prajayante. jata evasmims tad vacam dadhma iti. /6/ atha satst masesu. ...

oneself]; to initiate [as one’s student]” in the middle voice; “to lead / to initiate [into the studentship]” in

the active voice; and #pa-i “to approach near [the teacher]; to be initiated [as a student]”

4 What is impressive is, of course, the teacher is a male who has no womb. A Brahmana text explains that
the teacher gives birth to the embryo (the novice) from his mouth (SBM 11.5.4.17 / SBK 13.5.4.17).

> The Savitri is the verse dedicated to the god Savitr, which verse has been regarded to be especially sacred
since the mid-Vedic period. While there is more than one verse dedicated to the god Savitr (“savitri”), RV
3.62.10 (tat savitur varenyam bhargo devasya dhimahi dhiyo y6 nah pracodayat //) is generally identified as
the sacred Savitrl. For the identification of the sacred Savitri and the development of the idea of the sacred

verses after the Vedic Savitri in various religious traditions, see KAJTHARA [2018-2019].
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atha caturvim$atyahé. ... atha dvadasahé. ... atha sadahé. ... atha tryahé. ... [/7-11/
tad api slokam gayanti /

acaryo garbhi bhavati hastam adhaya daksinam

triiyasyam sa jayate savitrya saha brahmana iti.
sady6 ha tvava brahmanayanubriyad. agneyé vai brahmanah. sadyé va agnir jayate.

tasmat sadya eva brahmanayanubrayat. /12/

Then, [the teacher] teaches the Savitri to him (the novice). In the past, people used to
teach it after a year [from the initiation, thinking], “The embryos are born after they
have passed [the period] equal to a year. When he is born, we put speech in him.” /6/
Then [they used to teach] after six months. ... Then after twenty-four days. ... Then af-
ter twelve days. ... Then after six days. ... Then after three days. ... /7-11/ About this,
too, people sing a Sloka: “The teacher becomes one who has an embryo after putting
on his right hand. On the third night, he (the embryo) is born with the SavitrI as a
Brahmana (a man of the Brahman class)” Indeed [however], one should teach [the
Savitri] to a Brahmana on the same day [of the initiation]. The Brahmana indeed be-
longs to Agni. Agni is indeed born on the same day. Therefore, exactly on the same

day, he should teach [the Savitri] to the Brahmana. /12/

Here, the teacher’s waiting for a year, or a period equated to a year (six months, twenty-four
days, twelve days, six days, three days), functions as preparation for the lesson of the Savitri.
The ideas of identifying the novice as an embryo, and waiting for his “being born” before
giving him the first lesson of the Savitri, clearly reflect the idea of the teacher’s “three-night
pregnancy period” told in the Atharvaveda quoted above (AVS 11.5.3 / AVP 16.153.2).°

Similar ideas are found in the Katha-Brahmana:

Katha-Brahmana (upanayana-brahmana) 50.10fF.”

sd va esqa brahmacari savitrya saha prajayate. tad ahuh. samvatsaré (sic) ’‘nicya.
samvatsaré vai rétamsi siktani prajayanta ity. atho khalv ahur. dvadasahé (sic) ‘niicya.
dvadasa masah samvatsarah. samvatsaénaivainam prajanayati. samvatsarasyaptyai.
This Vedic student is indeed born together with the Savitri [at the initiation]. About
this, people say: “After a year, [the Savitri] should be taught [to the newly initiated
student]. After a year, indeed, the poured semen [becomes embryos and] are born”
Now, on the other hand, as is known, people say: “After twelve days, it should be taught.

A year is [equal to] twelve months. Consequently, by a year, he makes him born. For

% As quoted here, the SB eventually opines that the teacher should teach the Savitri immediately. The
Paraskara-Grhyasitra (PGS), which belongs to the same school as the SB, does not mention the preparation
period before the Savitri lesson, presumably following this final opinion of the SB. See PGS 2.3.3.

7 The KathB is reserved only in fragments. See SCHROEDER [1898]; CALAND [1920]; SURYAKANTA [1943]. The
fragment on the initiation ritual is called upanayana-brahmana by these editors. In this paper, I will quote
the KathB from SORYAKANTA [1943] with its page and line numbers.
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obtaining a year”

At the Grhyasitra level, about half of the schools prescribe that the novice should

spend a certain period before he learns the Savitri at the Upanayana. For example:

Sankhayana-Grhyasutra 2.5.1-3 (Upanayana)

samvatsare savitrim anvaha /1/ triratre /2/ anvaksam va /3/

After a year [from the Upanayana, the teacher] teaches the Savitri. /1/ [Or] after three
nights. /2/ Or immediately. /3/

Pattern 2 : The vrata for learning the Savitri woven in the Upanayana

Some Grhyasttras elaborate the vrata for learning the Savitrl within the Upanayana.

For example:8

Baudhayana-Grhyasitra 2.5.34-68 (Upanayana)

atra savitravratam /34/ ... | “agne vratapate savitram vratam carisyami tac chakeyam
tan me radhyatam svaha” /36/ ... / tasyagrena kumaro darbhesu pratyanmukha upa-
vi§ya padav anvarabhyaha “savitrim bho anubruthi”iti /39/ ... / “agne vratapate savitram

vratam acarisam tad aSakam tan me radhi svaha” /67/ ... 168/

At this point, the savitravrata. /34/ ... / [The novice says,] “O Agni, the lord of vratas,
I will perform the savitra vrata. May I be able to do it. May it be successful to me,
svaha” /36/ ... / In front of him (the teacher), the boy (the novice), having sit down on
the darbha grass facing toward the west, and having seized [the teacher’s] feet, says,
“Teach the Savitri, Sir!” /39/ ... (The lesson of the Savitri and other ritual actions are
performed) ... / [The novice says,] “O Agni, the lord of vratas, I performed the savitra

vrata. I was able to do it. It was successful to me, svaha” /67/ ... /68/

The formulas which begin with the words “O Agni, the lord of vratas, I will perform the
so-and-so vrata, and end with “O Agni, the lord of vratas, I performed the so-and-so vrata,”
make a flamework of the whole vrata. This construction of the vrata-formulas is frequently

found in the Vedic texts since the Yajurveda Samhitas.’

2.3 Learning of the basic parts of the Veda
The Vedic student’s learning of the basic parts of the Veda (i.e., the relatively old strata of the
Sambhita and the Brahmana of respective schools) is begun shortly after his initiation ritual

Upanayana. Generally, no particular vrata is prescribed for the basic lessons. The ascetic

8 Some other schools prescribe a vrata after the lesson of the Savitri; e.g., JGS 1.12: 13.4-10. Another vrata is
prescribed in several schools at the end of the Upanayana: the newly initiated student is required to keep
standing until sunset of the day of the Upanayana; to restrain speech until sunset of the day; etc. It would
be the vrata for the Upanayana ritual itself. See KAJTHARA [2021: 230f.].

2 E.g. TS 1.5.10.3; 1.6.6.3; VS 1.5; 2.28; MS 4.9.24: 137.8; 4.1.26: 138.5; etc.
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practices (brahmacarya) which are imposed on the Vedic student at the initiation make him
ready for learning.

The lessons are given in an annual schedule every year. The term of the year begins
with the Upakarana rite. Then the Vedic student learns the Veda from his teacher every
day with occasional interruptions, ends the year’s lesson with the Utsarga rite, takes a holi-
day, and then again begins another annual term with the next Upakarana rite. This cycle is
repeated, theoretically, until the Vedic student completes his learning of the Veda, or, in prac-
tice, until he passes a decent length of time of learning. Then he conludes his studentship

by the graduation ritual Samavartana to return home from the teacher’s house.

3 Preparations for the advanced learning

In order to learn some of more advanced or cryptic parts of the Veda, particular vratas are
required. Some Grhyasitras tell that the manner of entering the vratas for learning is the
same as or similar to that of the Upanayana.

For example, the Kausitaka-Grhyasutra belonging to the Rgveda prescribes the manner
of entering the vratas for learning with the wordings which are parallel to those in the

Upanayana. At the Upanayana, the teacher and the novice have the following dialogue:

Kausitaka-Grhyasutra 2.2.1-6 (Upanayana); cf. SankhGS 2.2.4-9
adbhir afijalim parayitvathainam aha “ko namasi” iti /1/ “asav aham bhoh” ititarah /2/
“samarsah” ity acaryah /3/ “samarso "ham bhoh” ititarah /4/ “brahmacari bhava” ity

acaryah /5/ “brahmacari bhavani” ititarah /6/

Having filled the hollow of hands with water,'? then, [the teacher] says to him (the
novice), “Who are you by name?” /1/ The other (i.e., the novice) [replies], “T am N.N,,
Sir” /2/ The teacher [says], “[You have been] descended from the same I}si[?].”ll /3/
The other [replies], “I am descended from the same Rsi, Sir” /4/ The teacher [says], “Be-
come a brahmacarin (Vedic student).” /5/ The other [replies], “I shall become a brahma-

carin’” /6/

After the Upanayana, the Vedic student begins learning the Veda. When he comes to learning
some particular sections, he is required to observe vratas in the manner which is said to have
been explained by the Upanayana: that is, the Upanayana should be performed again, in an
abridged form. The dialogue between the teacher and the student at the Upanayana quoted

above is repeated in slightly modified wordings.

Kausitaka-Grhyasitra 2.7.1-4; 2.7.8-11; cf. SankhGS 2.11.1-912

10 After the dialogue, the teacher pours water in his hands into those of the novice. For this ritual action, see
KajiHARA [2014].

11" As to whether this sentence is a statement or a question, see OLDENBERG [1886: 62f. (a note on SankhGS
2.2.6 and 7)].

12 The Kausikatas and the Sankayanas are sister schools (see n. 20 below). In the Grhyasitra of the
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atha vratadesanam /1/ tasyopanayanena kalpo vyakhyatah /2/ na savitrim anvaha /3/
dandapradanantam ity eke /4/ ... / yam vanyam bhaprasastam manyeta tasyam
$ukriyabrahmacaryam adiseta /8/ “Sukriyabrahmacari bhava” ity acaryah /9/
“Sukriyabrahmacari bhavani” ititarah /10/ evam uttaresam yadyad vratam adiSeta

tasyatasya namna nirdiset /11/

Now, the direction of the vratas [for learning particular sections]. /1/ Its manner has
been explained by the Upanayana. /2/ [However,] he (the teacher) does not teach the
Savitri (i.e., the lesson of the Savitrl is omitted, unlike the Upanayana proper). /3/
Some say, “The giving of the staff forms the end [of the ritual, unlike the Upanayana
proper]” /4/ ... / Or on another day which he (the teacher) thinks the constellation
is favorable, he should direct the ascetic life of student (brahmacarya) for the Sukriya
(the first vrata for learning of this school; see below). /8/ The teacher [says], “Become
a $ukriya-brahmacarin” /9/ The other (i.e., the student) [replies], “I shall become a
Sukriya-brahmacarin” /10/ Thus, whichever subsequent vrata he (the teacher) directs,

he should indicate it by its name. /11/

In this way, the procedure of beginning the study of advanced parts of the Veda is made up
after the Upanayana by which the Vedic student becomes entitled to learn the basic parts of
the Veda.

The vratas for learning particular sections have to be observed for a certain length of
period such as a year or three nights, just as the lesson of the Savitri at the Upanayana needs

a preparatory period. The KausGS continues the rules for Sukriya vrata as follows:

Kausitaka-Grhyasitra 2.7.12-16; cf. SankhGS 2.11.10-12
triratram brahmacaryam caret /12/ dvadasaratram samvatsaram va /13/ yavad va gurur
manyeta /14/ godanasya ca /15/ $akvaram tu samvatsaram mahavratikam aupanisadam

cal/l6/

He (the student) should perform the brahmacarya for three nights [at the Sukriya-
vrata). /12/ Or for twelve nights. Or for a year. /13/ Or as long as the teacher (guru)
thinks fit. /14/ [These rules are] also for the godana[-vrata]. /15/ On the other hand, the
$akvara[-vrata] [should be observed] for a year. The mahavratika and the aupanisada

also [should be observed for a year]. /16/

4 The vratas for learning of the respective schools

The names and numbers of the vratas for learning are not always the same among the Vedic
schools. The subjects of learning are also not uniform. Roughly speaking, there are vratas
for learning the mahanamni verses, the sakvara [saman applied to the mahanamni verses],

the Pravargya ritual (by the Sukriya vrata or the avantaradiksa), the hotr formulas such as

Sankhayanas (SankhGS), the dialogue in question (KausGS 2.7.9-11) is omitted.

-6 -



The Observances or vedavratas for Learning of the Veda

caturhotrs, and the Upanisads. Learning of the Agnicayana ritual is often alluded to at the
Godana (the Grhya ritual of shaving the beard performed at the age of sixteen). In the case
of the Samaveda, the vratas are either for learning particular texts or samans.'®

In the following, I will give the lists of the vratas for learning according to each school.
As mentioned above, the vratas are mostly enumerated in the Grhyasitras (GS), while some
are mentioned in the Srautasatras (SS). Some others are alluded to in the Brahmanas and

the Aranyakas. I will first examine the vratas school by school, and then give an overview

of the vratas of all schools for convenience.
4.1 The Rgvedic schools
Asvalayana
The Aévaldyana-Srautasatra (A$vSS) mentions a vrata for learning and alludes to
two others, while the A$valayana-Grhyasitra (A$vGS) mentions still another one. Later in

younger texts of this school, three to five vratas for learning are enumerated.!* The names

of the vratas and their lengths of the period are as follows.

A$vSS As$vGS
mahanamni  A$vSS 8.14.1fF. lyear
(mahavrata) (AsvSS 8.14.19) (cf. AitA 5.3.3 [1 year]'®)
(upanisad)  (ASvSS 8.14.19)
[godana] A$vGS 1.18.9 1 year

The first one, mahanamni, is the vrata for learning the verses of the same name.1®

This vrata is explained in the A$vSS. The name of the second and the third in the above list

13 parpoLA [1968-1969: .1, 69-74]; Fujir [2020: 82f].

4 For example, see Agvaldyana-Grhya-Kariki [Anandasrama Sanskrit Series 105: 193f] 1.14.1-20
(mahanamnivrata); 1.15.1-3 (mahavrata); 1.16.1 (upanisadvrata); 1.17.1-7 (godanavrata); the Aévalayana-
Grhya-Parisista 12 [AITHAL 1963: 244] (savitra vedavrata, mahanamya, vratika, aupanisada, gaudanika,
sauparna). For the two Paridistas of this school, see AITHAL [1963]. Narayana’s commentary on ASvGS
1.22.13 (Upanayana) [Anandasrama Sanskrit Series 105: 50] enumerates three in sequence (mahanamni,
mahavrata, upanisad); the godana is treated separately. According to KANE [1974: 370] and GonDA
[1980: 462], another young text, the Aévalayana-Smrti (not available to the author), lists up four vratas
(mahanamni, mahavrata, upanisad, godana). The Laghvasvalayanasmrti [Smrtisandarbha 3:1724] enumer-
ates mahanamnivrata, mahavrata, upanisadvrata.

AitA (Mahavrata) 5.3.3 tad idam ahar nanantevasine prabriyan. nasamvatsaravasine no evasamvatsaravasine
nabrahmacarine nasabrahmacarine no evasabrahmacarine nanabhipraptayaitam desam “This day one should
not teach to one who is not a regular pupil, and has not been so for a year, assuredly not to one who has not
been so for a year, nor to one who is not a brahmacarin and does not belong to the same school, assuredly
not to one who does not belong to the same school, nor to one who has not come to that place” (tr. Kerta
[1909: 301]). The “brahmacarin” in this passage would refer not only to the Vedic student proper but also
“one who is [temporarily] leading the life of the Vedic student”; see KajiHARA [2019: 547f.; 2021: 87f.]. The
term sa-brahmacarin generally means “a fellow student”; for KErTH’s translation above, see his note (KErTa
[1909: 301, n. 4]) and BUHLER [1879: 251] (tr. and note on GautDhS 24.21).

The mahanamni verses are collected in AitA 4 etc. For their origin, development, and the use in the rit-
uals, see KEITH [1909: 258-261]; cf. KHARE [2014] (no sources are clearly given for the description of the
mahanamni-vrata in p. 122).
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(mahavrata and upanisad) are not indicated there.!”

The fourth one, the godana, is prescribed in the A§vGS. At the end of the prescription

of the Godana ritual, a vrata is directed as follows:

Agvalayana-Grhyasitra 1.18.1-9 (Godana)

etena godanam /1/ sodase varse /2/ ... | gomithunam daksina /8/ samvatsaram adiset /9/

In this way (like the Caula'®), the Godana [should be performed], /1/ when one is six-
teen years old. /2/ ... / The fee [for performing the rite] is a pair of cows. /8/ [When the
Godana is finished,] he (the teacher) should direct [him (the one who has undergone
the Godana) the vrata which is to be observed] for a year. /9/

As mentioned above, while the Godana is generally regarded as a rite of passage performed

at a specific age, it is also integrated into the Veda-learning system in many schools.'

Sankhayana / Kausitaki

The vratas for learning of the the Sankhayana and the Kausitaki schools? are as fol-

lows:
Sankhayana Kausitaki
Sukriya SankhGS 2.11.9f. Sukriya KausGS 2.7.8ff. 3/ 12 nights / 1 year
[godanal (SankhGS 1.28.18ff) | godana KausGS 2.7.15 3/ 12 nights / 1 year
Sakvara SankhGS 2.11.11 Sakvara KausGS 2.7.16 1 year
(= mahanamni)
vratika SankhGS 2.11.12 mahavratika KausGS 2.7.16 1 year
aupanisada SankhGS 2.11.12 aupanisada  KausGS 2.7.16 1 year
(details®!) SankhGS 2.11.13-2.12.18 KausGS 2.7.17-31
(supplements) SankhGS 6.1.1-6.6.16

The Sankhaya-Grhyasutra does not include the godana in the list of the vratas for learning,

while the Kausitaka-Grhyasatra does.??

17" A§vSS 8.14.2-19 mahanamnir agre /2/ ... esa dvayoh svadhyayadharmah /19/ “First, [one should learn] the
mahanamni [verses]. /2/ ... This is the way of the svadhyaya of the [other] two. /19/”

18 The Caula, called also Cuda, is the rite of cutting hair at the age of three.

¥ In the A$vGS, the Godana is put within the sequence of rites of passage from one’s birth (the birth rituals;
the Caula at the age of three, which is followed by the Godana because the procedures of the two rituals are
similar; and then comes the Upanayana performed around eight years old). The Aévalayana-Grhya-Karika
deals with the four vratas including the godana in a sequence, putting them between the Upanayana (the
initiation ritual) and the Samavartana (the graduation ritual).

20 The texts of these two schools have been often regarded to be the same, because they are similar to each
other, and even the colophons of their manuscripts often mention both names. They, however, are not quite
the same, and should be examined as different texts. See OLDENBERG [1878: 4ff.]; CHINTAMANTI [1944: xviii—
Ixv]; KAJIHARA [2009/2010: 52, n. 35].

21 The detailed rules common to the vratas are given in this part. OLDENBERG [1886: 78-80, the note on
SankhGS 2.12.1] opines that those rules are not applied to the sukriya vrata.

22 The texts of the section of vratas for learning are actually almost the same in the two schools; the KausGS
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The manner of the vratas for learning is said to follow that of the Upanayana in an

abridged form.

Sankhayana-Grhyasutra 2.11.1-4 (Vedavrata); cf. KausGS 2.7.1-3 (quoted above)
atha vratadesanam /1/ tasyopanayanena kalpo vyakhyato /2/ na savitrim anvaha /3/

dandapradanantam ity ek[e] /4/

Now, the direction of the vratas [for learning the particular sections]. /1/ Its manner
has been explained by the Upanayana. /2/ [However,] he (the teacher) does not teach
the Savitri [unlike the Upanayana proper]. /3/ Some say, “The giving of the staff forms
the end [of the ritual, unlike the Upanayana proper].” /4/

4.2 The Samavedic schools
Kautuma / Ranayaniya

The Kautuma and the Ranayaniya are the sister schools. They have principally the
same vratas for learning in their Grhyasttras. Their prescriptions of the vratas begin at the
end of the Godana ritual. An “Upanayana” is required to enter the vrata, of which manner

is said to have been explained by the Upanayana proper.

Gobhila-Grhyasatra 3.1.10-13 (Godana; quoted above)
upanayanenaivopanayanam vyakhyatam /10/ na tv ihahatam vaso niyuktam /11/

nalankarah /12/ nacarisyantam samvatsaram upanayet /13/

The Upanayana [for the vratas for learning] has been explained by nothing but the
Upanayana [proper]. /10/ In this case, however, no new cloth is used, /11/ nor orna-
ment. /12/ [The teacher] should not initiate one who is not going to perform [the vrata]

for a year. /13/

Khadira-Grhyasitra 2.5.1-9 (Godana)
atha godane caulavat kalpah /1/ ... | uktam upanayanam /6/ nacarisyantam sam-

vatsaram /7/ aniyuktan tv ahatam /8/ athalamkaro /9/ ...

Now, at the Godana, the manner is like the Caula. /1/ ... / The Upanayana [for the
vratas for learning] has been explained [by the Upanayana proper]. /6/ [The teacher]
should not initiate one who is not going to perform [the vrata] for a year. /7/ However,

no new cloth is used [unlike the Upanayana proper], /8/ nor ornament. /9/ ...

just adds two words “godanasya ca” (“Also for the godana[-vrata]”), so that the godana is included in the
vratas for learning (KausGS 2.7.15 quoted above). The Godana ritual itself is prescribed separately (SankhGS
1.28.18-24; KausGS 1.21.16-22).
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The vratas for learning of these two schools are as follows:

Kauthuma Ranayaniya

godanika GGS 3.1.10-29 godana KhGS 2.5.6-17 | 1 year

vratika GGS 3.1.28f. vratika KhGS 2.5.17 1 year
adityavrata GGS 3.1.28; 30-33 | adityavrata KhGS 2.5.17-21 | 1 year
aupanisada GGS 3.1.28f. upanisad KhGS 2.5.17 1 year
Jjyesthasamika  GGS 3.1.28f;3.2.54 | jyesthasamika KhGS 2.5.17 1 year
mahanamnika  GGS 3.2.1ff. Sakvart KhGS 2.5.22ff. 12/9/6/3/1 year

In both schools, the vrata for learning the mahanamni verses is explained in detail much

more than the other vratas.
Jaiminiya

The Jaimini-Grhyasatra (JGS) prescribes the vratas for learning which are similar to
those in the Gobhila- and the Khadira-Grhyasatras. It has been pointed out that, however,

there are differences between the Kautuma-Ranayaniyas and the Jaiminiyas as to what is

learnt by each vrata.?® The vratas for learning in the Jaimini-Grhyasiitra are as follows:

gaudanika JGS 1.16: 15.4-6; cf. 1.18: 16.9ff. 1 year
vratika JGS 1.16: 15.4; 8 1 year
adityavratika  JGS 1.16: 15.6ff. 1 year
aupanisada JGS 1.16: 15.4; 9 1 year
mahanamnika JGS 1.17: 15.10ff. 12/9/6/3/1year

The vrata for the mahanamni verses is explained in more detail than the other vratas.

The chapters on the vratas for learning (JGS 1.16-17) are followed by the chapter on
the Godana ritual (JGS 1.18) and then the Samavartana (JGS 1.19). Thus, the Godana bears
the characters of a rite of passage as well as an occasion for undertaking a vrata. The vrata

is said to be directed in the manner of abridged Upanayana:

Jaimini-Grhyasitra 1.18: 16.9-11; 17.1-2 (Godana)

sodase godanakaranam. tat kesantakaranam ity acaksate. caudakaranena mantra
vyakhyata. upanayanena vratadesanam. na tv iha niyuktam ahatam vasah. ...
apoddhrtya srajam adeSayetokta dharmah samvatsaresu. gaur daksina. //

At [the age of] sixteen, the Godana ritual [should be performed]. People call it “the

ritual of [cutting] hair (Ke$antakarana).” The mantras [for it] have been explained by

the Cauda ritual. The direction of the vrata [for the Godana is done] in the manner

23 See CALAND [1922: 26]; PARPOLA [1968: 1.1, 69-73]; Fujr [1989: 14f.; 2020: 82f ; cf. 2012: 110, n. 44]. See also
OLDENBERG [1886: 78-80, the note on SankhGS 2.12.1].
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of the Upanayana. In this case, however, no new cloth is used [unlike the Upanayana
proper]. ... [At the end of the Godana ritual,] having taken away the wreath [from the
student], he (the teacher) should direct [the duties to the student]. The rules (dharma)

for the years [after the Godana] have been told. The fee is a cow.

4.3  The Black Yajurvedic schools

Most of the schools of the Black Yajurveda (YV) relate the Godana ritual with learning,

whether or not the ritual is prescribed in the context of learning. A term agnigodana is often

found in the Godana chapters of the Grhyasiitras of the YV.24 It strongly suggests that, in

the YV schools, the Godana and the vrata in it are related to learning of the Agnicayana.

The Carakas

Katha

The vratas for learning of this school are as follows:

KathGS Devapala’s comm.?”>  KathA2®
[upanisadarhal) KathGS 10.1-2
[astacatvarimsatsammita]?’  KathGS 4.1ff.
traividyaka KathGS 42.1-4  pp. 38-40
caturhautrka KathGS 43.1-11  pp. 41-51
(pravargyavrata) pp- 51-87  KathA 3:198fF. (avantaradiksa)
(arunavrata) pp. 87-92
(aupanisadavrata) pp- 92-104
[godanal KathGS 44

The observance called avantaradiksa (“intermediate consecration”) makes a part of the

Pravargya ritual in several YV schools. It is a curious observance — while diksas in general

are performed as the sacrificer’s consecration in the Soma rituals, the avantaradiksa focuses

on learning the Pravargya. The procedure of the avantaradiksa is principally prescribed in

24 varGS 9.1; BaudhGS 3.2.57; BharGS 1.10: 10.15; HGS 2.6.18; ApGS 6.16.13; AgGS 2.2.5: 54.15; cf. MGS 1.21.13.
Each occurrence will be examined below.

%5 The pages are those of SHASTRI [1934]. Cf. WiTzEL [2020: vol. I, 462-496].

26 The section number of the KathA is that of the edition by WiTzEL [2004].

27 In the KathGS, the astacatvarimsatsammita[-vrata)] is prescribed after the Samavartana (KathGS 3.1-8)
and the rules for the snataka (“one who has bathed,” i.e., “one who has finished his studentship”; KathGS
3.9-17). The length of forty-eight (astacatvarimsat-sammita) may reflrect the rule in some texts that the
study of the whole Veda takes forty-eight years; cf. GB 1.2.5 (astacatvarimsadvarsam sarvavedabrahma-
caryam “The brahmacarya for the all Veda takes forty-eight years”); PGS 2.5.13 (astacatvarimsadvarsani
vedabrahmacaryam caret /13/ dvadasa va prativedam /14/ yavadgrahanam va /15/ “He (the Vedic student)
should perform the ascetic practices of the student for [learning] the Veda (vedabrahmacarya) for forty-eight
years. /13/ Or twelve years for each Veda. /14/ Or until he has learned [the Veda]. /15/”); cf. PGS 2.6.1-4;
cf. also KathGS 2.4; MGS 1.3.6-7; VarGS 6.29-30; BharGS 1.9; HGS 1.8.14; AgGS 1.1.4; cf. KANE [1974: 350—
352]. Cf. BaudhGS 3.3.1 (n. 43 below).
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the Srautastitras, as the Pravargya is a Srauta ritual. Some of the Grhyasitras presribe it too,
following the prescriptions in the Srautasitras.

In the case of the Katha school, some mentions of it are found in the Katha-Aranyaka
(KathA). The Srautasiatra of this school is lost.

As in the above table, the Kathaka-Grhyasitra (KathGS) prescribes a few vratas. The
commentary on the Laugaksi-Grhyasatra (LGS, which is regarded to be substantially the
same as the KathGS)?® by Devapala (ca. 11CE) explains more vedavratas of this school.

The KathGS tells that the manner of entering the traividyaka is as same as that of the
Upanayana. It also tells that one enters the caturhautrka vrata by the manner of the Vedic

student (brahmacarin).

Kathaka-Grhyasutra 42.1-4 (traividyaka)
traividyakam /1/ ... | uktam vratopayanavimocanam /4/

The traividyaka [-vrata]. /1/ ... / The entering and releasing of the vrata has been
explained [in the preceding Upanayana chapter (KathGS 41)]. /4/

Kathaka-Grhyasutra 43.1-2 (caturhautrka)

athatas$ caturhautrkam /1/ brahmacarikalpena vratam upaiti /2/

Now, from here, the caturhautrka [-vrata]. /1/ He enters the vrata by the manner of the

Vedic student (brahmacarin). /2/

The godana is not counted as a vrata for learning in the Katha school. Still, its connec-
tion to learning is alluded to in the text. The chapter on the Godana ritual (KathGS 44), which
immediately follows those of the vratas for learning (KathGS 42-43), opens as follows:

Kathaka-Grhyasutra 44.1 (Godana)

sodase varse godanam agnau va samapte //

At the age of sixteen, the Godana [should be performed]. Or, when “Agni” is completed.

The phrase “when Agni is completed” suggests the time when the student has finished the
lesson of the chapter of “Agni,” which most probably refers to that of the Agnicayana.

Maitrayaniya (Manava)

In the Manava-Grhyasttra (MGS), the chapter which deals with the vratas for learning
(MGS 1.23) immediately follows that on the Upanayana (MGS 1.22).2° In this school, some

of the vratas for learning are called “diksa” Two of the vratas are found also in the Manava-

Srautasitra (MSS).

28 See WrTZEL [2020: vol. II, 656f.]. Laugaksi is said to be the author of the Grhyasatra of the Katha school.
The whole text of the Devapala’s commentary is included in the edition of the LGS (SHASTRI [1934]); some
extracts are included in the edition of the KathGS (CALAND [1925]).

% In addition, MGS 1.4.12-16 prescribe the rules for learning the Mahavrata etc.

-12 -



The Observances or vedavratas for Learning of the Veda

MGS MSS

[upanisadarhal) MGS 1.7.1f.

[godanal MGS 1.21.13f.

caturhautrki diksa MGS 1.23.1-4 1 year MSS 5.2.14.2130

agniki diksa MGS 1.23.5-13 12 nights

asvamedhiki diksa MGS 1.23.14-20 12 nights

rahasya / pravargya®!  MGS 1.23.21-23 avantaradiksa MSS 4.7.1-9
(rahasya®?) MSS 4.8.1-4

traividyaka MGS 1.23.24-25 traividyaka MSS 4.7.833

In the MGS, the traividyaka (“[the vrata] for the threefold knowledge, i.e., three Vedas”)

is said to have been explained by the Upanayana.3* The Godana ritual, being treated sepa-

rately from the vratas for learning,” is associated with learning of the Agni[-cayana].

Manava-Grhyasitra 1.21.13 (Godana)

etena tu kalpena sodase varse godanam. agnim vadhyesyamanasyagnir godaniko
maitrayanir iti Srutih.

On the other hand, by this manner (of the Cuda ritual), the Godana [should be per-
formed] at the age of sixteen. Or, for [the student who] is going to learn Agni. The

canon says, “Maitrayani is Agni belonging to godana’3®

While the Katha school prescribes, as mentioned above, that the Godana should be per-

formed after the Agni[-cayana] has been learned, the Manava prescribes that the Godana

30 MSS 5.2.14 deals with the text and the usage of the hotr-formulas including the caturhotr. The vrata for
them is prescribed in MSS 5.2.14.21.

31 MGS 1.23.21 rahasyam adhyesyamanah pravargyam /21/ adese yatha purastad vyakhyatam /22/ aditah
parcavimsatyanuvakan anuvacayet /23/ “One who is going to learn rahasya (“secret”) [learns] Pravar-
gya, /21/ under the instruction as explained before (cf. avantaradiksa in MSS 4.7.1-9). /22/ He (the teacher)
should let him learn the twenty-five chapters from the beginning. /23/” For rahasya (“secret”), cf. MSS 4.8.1-
4.8.4 aranyam svadhyayam adhyesyamanals] .../1/ .../ sarvatra rahasyamantraprayoge pratipattimarjanam
ca /4/ “When one is going to learn the self-learning of what belongs to aranya, ... /1/ ... / Whereverver the
secret (rahasya) formulas are used, going [to wilderness] and wiping [for cleaning should be done]. /4/”
See the previous note.

MSS 4.7 deals with the avantaradiksa, into which the traividyaka is woven by just three words: traividyakam

3
33

&

»

ca caret “He should also perform the traividyaka[-vrata)

MGS 1.23.24 traividyakam upanayanena vyakhyatam // “The traividyaka has been explained by the Upa-

nayana.” For the novice’s being said to learn three Vedas, cf. KathB(u) 47.4ff.; MGS 1.22.18 (Upanayana).

3 The sequence of chapters are: the Godana (MGS 1.21.13-14), the Upayana (MGS 1.22; the initiation is called
Upayana in this GS), and the vratas for learning some of which are called diksa (MGS 1.23). The commentary

34

on MGS 1.21.14 (Godana) regards the Godana as one of the vedavratas / diksas: godanam uktam diksasu
madhye cidakaranena godanam vyakhyatam iti vaktavyam syat “The Godana is told in the middle of the
diksas by the Cudakarana. ‘The Godana has been explained’: thus it should be said”; see DRESDEN [1941: 93,
n. 23].

36 The meaning of this line is unclear. It would be telling that one who belongs to the Maitrayaniya school

learns the Agnicayana around the time of Godana. See DRESDEN [1941: 92-93]; cf. the term agnigodana
mentioned below. The Sruti text mentioned here may be the lost KathB.
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comes before learning it [cf. DRESDEN 1941: 93].
Varaha

The vratas for learning prescribed in the Varaha-Grhyasitra (VarGS) are as follows:

caturhotrkt VarGS 7.1-3 1 year

agnivrata VarGS 7.4 1 year / 12 nights
asvamedhikt diksa VarGS 7.4-15 1 year/ 12 nights
traividyaka VarGS 7.16

rahasya / pravargya VarGS 7.17-22 1 year (at least)
[upanisadarha) VarGS 8.12-13

[godanal VarGS 9.1-5

The VGS prescribes the rites and the vratas concerning the Veda-learning in sequence:
the Upanayana (VarGS 5), the vratas for the Vedic student (brahmacarin) (VarGS 6), the
vratas for learning (VarGS 7), the Upakarana, the Anadhyaya, the Utsarjana, the Anadhyaya,
the Upanisadarha (VarGS 8), the Godana (VarGS 9.1-5), the Samavartana (VarGS 9.6-15),
and the Snatakadharma (VarGS 9.16-21).

In this school, too, the Godana ritual is associated with learning of the Agni[-cayana].

Varaha-Grhyasitra 9.1 (Godana)
sodasavarsasya godanam / agnim vadhyesyamanasya / agnigodano maitrayanih /1/

The Godana [should be performed] for the one who is sixteen years old. Or, for the one

who is going to learn Agni. Maitrayani is agnigodana.>’

The Taittiriyas
Baudhayana

Baudhayana-Grhyasiutra (BaudhGS) 3.1 lists up the kandas (sections) of the canon of
this school.3® The vratas for learning those kandas are enumerated in BaudhGS 3.2-3.3. The

correspondences between the vratas and the kandas are as follows.3’

37 Cf. MGS 1.21.13 quoted above; DRESDEN [1941: 93]. DATE [1990: 185] interprets agnigodana as “(the student)
undergoing the rite of godana in connection with the cutting of hair as a part of the vow of godana to be

observed at the study of the Agnicayana mantras.”
38 The names in the list have parallels in the Vaikhanasa-Grhyasitra (VaikhGS); the text of the list is parallel

with the Agnives$ya-Grhyasutra (AgGS). See the section of Vaikhanasa below.
39" As noted below, the correspondences in this table do not fully agree with those listed up by CALAND [1903:

32-33).
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The vratas length The kandas

hotara BaudhGS 3.2.5-26 1 year prajapatyani BaudhGS 3.1.21

Sukriya BaudhGS 3.2.27-28% 1 year saumyani BaudhGS 3.1.22
agneyani*! BaudhGS 3.1.23

upanisad BaudhGS 3.2.29-51 1 year vaisvadevani*?  BaudhGS 3.1.24

godana BaudhGS 3.2.52-57 1 year

astacatvarimsat*®  BaudhGS 3.3.1-34 1 year etc. | svayambhuva  BaudhGS 3.1.25

karirivrata 4 nights BaudhGS 3.1.26

karavrata BaudhGS 3.1.27

[avantaradiksa] BaudhSS 9.19-9.20 1 year

[avantaradiksal] BaudhGS 3.4.1-36 1 year

In the BaudhGS, the Godana is within the sequence of vratas for learning. The term
agnigodana is mentioned too. At the same time, it is prescribed to be performed at the age

of sixteen, suggesting that it is regarded also as a rite of passage.
Baudhayana-Grhyasutra 3.2.52-57
sodase varse gonanam /52/ ... / agnigodano va bhavati /57/

At the age of sixteen, the Godana [should be performed]. /52/ ... / Or, he becomes the
agnigodana. /57/

Bharadvaja

This school’s vratas for learning are as follows:

BharGS BharSS
hotr BharGS 3.4-3.5
upanisad BharGS 3.4-3.5
avantaradiksa  BharGS 3.6-3.7 | avantaradiksa BharSS 11.21-11.22%
[godanal BharGS 1.10

In this school, the Godana is in the context of the rites of passage. Still, its relationship

with learning of the Agnicayana is alluded to by the term agnigodana. One who has finished

40 The $ukriyais not elaborated here (BaudhGS 3.2.27-28 atha Sukriyani /27/ tesam ukta vratacarya /28 “Now,
the Sukriyas. Their vratacaryahas been explained [before]”). This statement would refer to the avantaradiksa
for the Pravargya ritual in BaudhSS 9.19-9.20. The avantaradiksa is found also in BaudhGS 3.4.1-36 (some
manuscripts omit this part).

#1 CALAND [1903: 33] allots the agneyani for the upanisad-vrata.

42 CaLAND [1903: 33] allots the the vaisvadevani for the godana-vrata.

43 See also BaudhGS 3.2.59-63. Cf. BaudhGS 3.3.1 astacatvarimsatsammitam. sammitam ity acaksate “[Now]
the [vrata] measures forty-eight (astacatvarimsat) [years]. People call it sammita” Cf. BaudhGS 3.2.4 (sam-
mita); cf. also KathGS 4.1fF. (n. 27 above).

# For the avantaradiksa in the BharSS and the BharGS, see CALAND [1924: 464]; vAN BUITENEN [1968: 38f,,
n. 120].
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the Godana is required to perform the brahmacarya for a year.

Bharadvaja-Grhyasitra 1.10: 10.11-15

athasya sodasavarsasya godanam kurvanti. ... samvatsaram krtagodano brahmacaryam
caraty. agnigodano va bhavati.

Then, when he becomes the age of sixteen, people perform the Godana [ritual for him].
... He, having performed the Godana, performs the brahmacarya for a year. Or, he

becomes the agnigodana.

Apastamba

The Srauta- and Grhya-sitras of this school prescribe few vratas for learning.

ApGS ApSS
caturhotr® ApSS 14.13.1 1 year
avantaradiksa*®  ApSS 15.20-15.21 1 year

[godana] ApGS 6.16.12-14 1 year

The Godana is explained as follows, the word agnigodana being mentioned.

Apastamba-Grhyasutra 6.16.12-14
evam godanam anyasminn api naksatre sodase varse /12/ agnigodano va syat /13/

samvatsaram godanavratam ity eka upadisanti /14/

Thus [like the Caula], the Godana [should be performed], also under another constel-
lation, at the age of sixteen. /12/ Or, he may become the agnigodana. /13/ Some people

direct, “The godanavrata [should be performed] for a year” /14/

Hiranyakesi

The Hiranyakesi-Srautasttra (HSS) includes a chapter on the avantaradiksa, which is

parallel with that of the ApSS. The Hiranyakesi-Grhyasatra (HGS) has no systematized list

of the vratas for learning. The word agnigodana is mentioned in the Godana.’

HGS HSS
avantaradiksa HSS 24.8.1-42 1 year

[godana] HGS 2.6.18

5 The vrata for learning the caturhotrin ApSS 14.13.1 would be applied also to other hotr formulas (paficahotr,
saddhotr, saptahotr, dasahotr); see CALAND [1924: 386]; DRESDEN [1941: 103f.].

46 For the position of avantaradiksa in the ApSS, see CALAND [1924: 464]; vAN BUITENEN [1968: 38f., n. 120].

47 HGS 2.6.15-19 (Godana) evam vihitam sodase varse godanakarma /15/ ... | agnigodano va bhavati /18/ “In
thus prescribed way [by the Cuda], Godana ritual at the age of sixteen has been prescribed. /15/ ... / Or, he
becomes the agnigodana. /18/”
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Vaikhanasa
The Vaikhanasa-Grhyasttra (VaikhGS)*® has a series of vratas for learning, of which
names have correspondences in BaudhGS 3.1 as those of kandas.** No Godana ritual at the

age of sixteen is prescribed in the VaikhGS.

VaikhGS Cf. BaudhGS Cf. AgGS
savitravrata VaikhGS 2.7-2.9 || BaudhGS 2.5.34-68
prajapatyavrata  VaikhGS 2.9 BaudhGS 3.1.21 AgGS 1.2.1: 13.9f.
saumyavrata VaikhGS 2.10 BaudhGS 3.1.22 AgGS 1.2.1: 13.10fF.
agneyavrata VaikhGS 2.10 BaudhGS 3.1.23 AgGS 1.2.1: 13.12fF.
vaisvadevavrata  VaikhGS 2.10 BaudhGS 3.1.24 AgGS 1.2.1: 13.15(F.
brahmavrata VaikhGS 2.10
$ukriyavrata VaikhGS 2.11 BaudhGS 3.2.27f; 3.4.1f.  AgGS 1.2.3: 16.21ff.

Agnivesya

In this school, only the Agnive$ya-Grhyasiitra (AgGS) is extant; no Srautasiitra
is known. Many chapters or sections of the AgGS have parallels with more than one
Grhyasttra, most probably being copied from them. As to the section on the vratas for
learning, it is parallel with the BaudhGS’s chapter on kandas to be learned (see Baudhayana

and Vaikhanasa above).

prajapatyani [kandani] AgGS 1.2.1: 13.91.
saumyani AgGS 1.2.1: 13.10fF.
agneyani AgGS 1.2.1: 13.12F.
vaisvadevani AgGS 1.2.1: 13.15ff.
svayambhuva AgGS 1.2.1: 14.1f.
karirivrata AgGS 1.2.1: 14.3ff.
kariravrata AgGS 1.2.1: 14.71.

avantaradiksa ($ukriya vrata) AgGS 1.2.3: 16.21fF.

In this school, the Godana is prescribed in the context of rites of passage. The word

agnigodana is mentioned.>

48 The VaikhGS is the first half of the Vaikhanasa-Smartasiitra, of which the latter half is the Dharmasttra.

49 See CALAND [1929: 53-55]; see also Baudhayana above.

50 AgGS 2.2.5: 54.14fF. ity evam vihitam sodase varse godanakarma ... /agnigodano va bhavati/ “Thus in this
way [by the Caula], the Godana ritual at the age of sixteen has been prescribed. ... Or, he becomes the
agnigodana’
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4.4 The White Yajurvedic school
Vajasaneyin

The Satapatha-Brahmana (SB) includes in its younger book the passages on rules for
teaching the Pravargya ritual. There the student is required to live under the teacher for a

year, and to keep the vrata for three nights.

Satapatha-Brahmana Madhyandina 14.1.1.27-28 (SBK 16.1.1.15-16)

samvatsaravasiné ‘nubruyat. / esa vai samvatsaro ya esa tapaty. esa u pravargyas. tad
etam evaitat prindti. tasmat samvatsaravasiné ‘nubriiyat. /27/ tisré ratrir vratam carati. /
trayo va rtavah samvatsarasya. samvatsard esd ya esa tapaty. esa u pravargyas. tad etam

evaitat prinati. tasmat tisré ratrir vratam carati. /28/

One should teach [the student] who has lived [under the teacher] for a year. This one
which heats (= the sun) is indeed a year. This is, on the other hand, the Pravargya.
Consequnetly, he pleases it by doing so then. Therefore, he should teach [the student]
who has lived [under the teacher] for a year. /27/ He (the student / the teacher)®! per-
forms the observance (vratd) for three nights. A year has indeed three seasons. This
one which heats (= the sun) is indeed a year. This is, on the other hand, the Pravargya.
Consequently, he pleases it by doing so then. Therefore, he performs the observance

(vrata) for three nights. /28/

The Paraskara-Grhyasttra (PGS) belonging to the White YV has no list of the vratas for
learning. The Godana (called Kesanta in the PGS) is not in the context of the Veda-learning.
Still, the brahmacarya is required after the Kesanta (= Godana). Some rules for the sacrificer

of the Pravargya are mentioned among those for snatakas who have concluded learning.

Paraskara-Grhyasttra 2.1.25 (Ke$anta)
samvatsaram brahmacaryam avapanam ca kesante dvadasaratram sadratram triratram

antatah

After the Ke$anta (=Godana) [has been performed], the brahmacarya and the not shav-
ing [should be observed] for a year, or twelve nights, or six nights, or at least three

nights.
Paraskara-Grhyasitra 2.8.1-9 (Rules for snatakas)
tisro ratrir vratam caret /1/ ... / diksito 'py atapadini kuryat pravargyavams cet /9/

[After the Samavartana,] one should perform the vrata for three nights. /1/ ... / The

diksita (the sacrificer who has been consecretated for the Soma rituals), too, should

51 It is not quite clear who performs the vratd here. Most naturally, it would be the student. On the other hand,
the teacher is also often imposed restrictions on his behavior when he gives lessons. The verb anu-brii can
mean both “to teach” and “to learn”
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observe [the rules for the snatakas] beginning from [those related to] sunshine (not to
void urine in sunshine, etc., prescribed in PGS 2.8.5-8) if he is performing the Pravar-

gya. /9/

The vrata for the Pravargya SB 14.1.1.26-33 1 year / 3 nights
cf. PGS 2.8.1-9
[Kesanta (Godana)] PGS 2.1.25 1year/ 12/ 6/ 3 nights

4.5 The Atharvavedic school

The Kausika-Satra (KausS) mentions no vrata for learning, except for those in the Upa-

nayana (KausS 56.5-7) and the Samavartana (KausS 42.12-18).52

5 An overview of the vratas for learning

Following is an overview of the vratas of respective schools examined above.

Rgveda Samaveda
Agvalayana  Sankhayana Kausitaki Gobhila Khadira Jaiminiya
mahanamni  Sukriya Sukriya godanika godana gaudanika
(mahavrata)  [godana) godana vratika vratika vratika
(upanisad) Sakvara Sakvara adityavrata adityavrata adityavratika
[godana] vratika mahavratika | aupanisada upanisad aupanisada
aupanisada  aupanisada Jjyesthasamika  jyesthasamika
mahanamnika  Sakvari mahanamnika
Yajurveda (Caraka)
Katha Maitrayaniya Varaha
[upanisadarhal [upanisadarhal caturhotrki
[astacatvarimsatasammita) [godanal agnivrata
traividyaka caturhautrkt asvamedhiki
caturhautrka agnikt traividyaka
(avantaradiksa / pravargyavrata) — asvamedhikt rahasya / pravargya
(arunavrata) rahasya / pravargya/  [upanisadarha)
avantaradiksa
(aupanisadavrata) traividyaka [godana]

[godana]

52 Atharvaveda-Pariista 46 deals with the vedavratas which are rather different from those of other schools.
See MoDAK [1993: 300-302].
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Yajurveda (Taittirlya)

Baudhayana Bharadvaja Apastamba Hiranyakesi
hotara hotr caturhotr avantaradiksa
Sukriya upanisad avantaradiksa  [godanal
upanisad avantaradiksa [godanal
godana [godanal
astacatvarimsat
karirt
kara
avantaradiksa

Yajurveda (Taittirlya, cont.) (Vajasaneyin)
Vaikhanasa Agnivesya Satapatha-Brahmana / Paraskara
savitra prajapatyani [kandani] | (vratas for Pravargya)
prajapatya  saumyani [kesanta / godana]
saumya agneyani
agneya vaisvadevani

vai$vadeva  svayambhuva
brahma kariri

Sukriya karira

avantaradiksa (Sukriya)

6 The ideas behind the vratas for learning
6.1 The “pregnancy period” for the student’s “birth”

The most popular length of the period of the vratas for learning in the Grhyasutras is, as the
above lists show, one year, or, the periods which are identified with one year, such as three
nights. Behind these lengths, there is apparently the old idea found since the Atharvaveda
and the Brahmanas that the teacher makes the novice an embryo and bears it within himself
at the initiation, which is “born” as the Vedic student after three nights or one year. That is,
the “pregnancy” period by the teacher to give birth to the student has been regarded to be

the necessary process to make the student entitled to learn sacred knowledge.

6.2 Preparations for further learning and the “scholars’ [repeated] initiation”
As quoted above, several Grhyasitras prescribe that when one enters the vratas for learning,
he should perform the Upanayana again, or enters those vratas by the same way as the
Upanayana.

The idea of performing another Upanayana when one enters the vratas for learning,

i.e., when one is going to learn further than basic curriculum, derives most probably from a
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similar custom told in the young Brahmanas and the Upanisads. Some stories in those texts
depict the scenes of the learned scholars’ and the gods’ asking for initiation in order to learn
cryptic rituals and knowledge, which were unknown until then.

For example, in the following passage of the Satapatha-Brahmana, the gods Aévins ask

3 in order to learn cryptic knowledge of the Pravargya. Immediately

Dadhyafic for initiation,’
after the episode of A$vins’s learning the Pravargya from Dadhyaiic, the SB tells, as quoted
above in the section Vajasaneyin, that the knowledge of Pravargya should be taught only
to the student who “has lived for a year”: that is, a year of stay under the teacher is required

for learning the Pravargya. Keeping a vrata for three nights is also needed.

Satapatha-Brahmana 14.1.1.21-33 (SBK 16.1.1.11-19)

tau hétyocatuh / upa tvayavéti. kim anuvaksyamanav ity. etam Sukram etam yajiam
yatha-yathaitad yajridsya Sirah pratidhiyate yathaisa krtsné yajié bhavatiti. /21/ ... /
tan na sarvasma anubriyat. ... /26/ samvatsaravasiné ‘nubrayat. / esa vai samvatsaro
Yya esa tapaty. esa u pravargyas. tad etam evditat prinati. tasmat samvatsaravasiné
‘nubrayat. /27/ tisrd ratrir vratam carati. | trayo va rtavah samvatsarasya. samvatsara
esd ya esa tapaty. esa u pravargyas. tad etam evditat prindti. tasmat tisré ratrir vratam

carati. /28/ ... /33/

They two (Aévins) went and said [to Dadhyafic Atharvana who knows the secret
knowledge], “We shall go near to you (= We shall become your students).” “What are
you two (or ‘we two’) going to learn [by becoming students]?” [A$vins said,] “How
the [shattered] head of the ritual is replaced, and how this ritual becomes perfect —
[we want to learn] the resplendent [knowledge] and the ritual (Pravargya)” /21/ .../
One should not teach it to everyone. ... /26/ One should teach [it] to [the student]
who has lived [under the teacher] for a year. This one which heats (=the sun) is indeed
a year. This is, on the other hand, the Pravargya. Consequently, he pleases it by doing
so then. Therefore, he should teach [the student] who has lived [under the teacher]
for a year. /27/ He (the student / the teacher) performs the observance (vrata) for three
nights. A year has indeed three seasons. This one which heats (= the sun) is indeed a
year. This is, on the other hand, the Pravargya. Consequently, he pleases it by doing
so then. Therefore, he keeps the observance (vratd) for three nights. /28/ ... /33/

The scholars and the gods who ask for initiation in this kind of stories in the Brahmanas
and the Upanisads already have a regular knowledge of Veda, assumedly through their first
initiation. That means, their initiation for learning further is a “repeated” one, which I call

the “scholars’ [repeated] initiation”>* The characteristics of the “scholars’ initiation” are

53 They utter the formula “We shall go near to you” (éipa tvayava). The formula “I (or ‘We’) shall go near
(dpa-i) to you [and become your student]” consists of the typical elements of the “scholars’ initiation.” See
KaJIHARA [2016; 2021].

% Note that this “repeated” initiation is different from the ritual called Punar-Upanayana (or punahsamskara).
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clearly reflected in the vratas for learning in the Grhyasutras: when he learns further, one

repeats an Upanayana and observes the vratas for a year or its equivalent.

7 Conclusion

The fundamental idea of the vratas for learning, which are later called vedavratas, derives
from that of the initiation. In order to learn, one has to undergo the initiation and spend a
certain length of time. During this preparatory period, the teacher makes the novice entitled
tolearn sacred knowledge. Since the Vedic canon kept expanding even after the basic form of
the initiation ritual was established in the early to middle Vedic period, another “initiation”
and preparatory period for learning became necessary to learn the texts and rituals in the
younger parts of the Brahmanas, the Aranyakas, and the Upanisads. Thus, the vratas for

learnig together with an “repeated initiation” developed in the late Vedic period onward.

Abbreviations

AgGS = Agnive$ya-Grhyasitra / AitA = Aitareya-Aranyaka / ApGS = Apastamba-
Grhyasutra / ApSS = Apastamba-Srautasitra / ASvGS = Agvalayana-Grhyasitra /
AsvSS = Asvalayana-Srautasiitra / AVP = Atharvaveda Paippalada-Samhita / AVS =
Atharvaveda Saunaka-Samhitd / BaudhGS = Baudhayana-Grhyasatra / BaudhSS =
Baudhayana-Srautasttra / BharGS = Bharadvaja-Grhyasitra / BharSS = Bharadvaja-
Srautasitra / GB = Gopatha-Brahmana / GGS = Gobhila-Grhyasatra / GautDhS
= Gautama-Dharmasiutra / HGS = Hiranyakesi-Grhyasatra / HSS = Hiranyakesi-
Srautastitra / JGS = Jaimini-Grhyasiitra / KathA = Katha-Aranyaka / KathB(u) =
Katha-Brahmana (upanayana-brahmana) / KathGS = Kathaka-Grhyasitra / KausGS
= Kausitaka-Grhyasatra / KausS = Kausika-Satra / KhGS = Khadira-Grhyasatra /
KS = Kathaka-Samhita / MGS = Manava-Grhyasatra / MSS = Manava-Srautasitra /
MS = Maitrayani Samhita / PGS = Paraskara-Grhyasttra / RV = Rgveda / SankhGS
= Sankhayana-Grhyasutra / SB = Satapatha-Brahmana (Madhyandina recension) /
SBK = Satapatha-Brahmana (Kanva recension) / TS = Taittiriya-Samhita / VarGS =
Varaha-Grhyasutra / VaikhGS = Vaikhanasa-Grhyasutra / VS = Vajasaneyi-Samhita
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