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Preface

Late Masato Fujii, emeritus professor at Kyoto University, passed
away on 11th October, 2024. One of his last works was a paper
titled “Vedic aghald-/akhala-" presented at the 7th International
Vedic Workshop, August 19-24, 2019, Dubrovnik, Croatia. Its full
paper was never finished. Here I reproduce the abstract and
handout presented at the Workshop, hoping they will be of some
help to scholars interested in this topic. The abstract will also be
included in the forthcoming Proceedings of the Workshop; it is
presented here under the kind permission of Professor Mislav Jezic,
who is editing the Proceedings.

Please refer to Professor Fujii’s name when you use the
materials below.
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ABSTRACT (Masato Fujii)

The word aghala- is derived from aghd- with the suffix -/a-. It occurs only
at AVS 8.8.10 (AVP 16.29.10); SBM 12.7.3.20 (SBK 14.4.3.18); IB 2.266
(Malayalam mss.: akhala-); KB 2.2 (Sarma 2.3.4: akhala-). In the JB and
JUB, akhala- occurs at four places (JB 2.66; 2.254; 3.262; JUB 1.5). In his
edition and translation of the JUB, Oertel (1894) reads /e/sa khala devata
(1.5.1; 4) for [e]sakhala devata, and gives the meaning ‘base’ to khala-.
Later, Caland (1915) notices that akhala- deva- is a euphemism for Rudra
in the JB (Over en uit JB, 47, n. 69), and finds that aghala- and akhala- are
the same word (103, Addenda). Then Oertel (1942) examines all the
occurrences of aghala- and akhala- (except JB 2.66), and proposes the
meaning ‘grausig, furchtbar’ for aghala-/akhala- (KI. Schr., 11, 15301t.).
Akhala- is a phonetic variant by the interchange of voiceless and voiced
stops, or possibly, because of its occurrences only in Jaiminiya and
Kausitaki texts handed down in South India, an orthographic variant to be
pronounced ‘aghala’, being influenced by local languages in which a
voiceless stop between vowels is pronounced as a corresponding voiced stop.

In his study of aghald-/akhala-, Oertel pays no attention to aghd-,
which shows a semantic development in later Vedic texts. From the AV
onward, aghd- increases its connection with death, and means an evil related
with death or death itself. From the fact that the occurrences of aghald- and
akhala- are limited to later texts, it can be inferred that aghald- is an
adjective made from the aghd- that has a close semantic connection with
death, and presumably has the meaning ‘related to or bringing the evil of
death’ or ‘frightening to death’, which would be fit well for all the contexts
of aghalda-/akhala-.
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1. aghald- = aghd- + -la-
AiG [17) 11 2, 863; cf. Walde [18] T, 41; Pokorny [15] T, 8; Hartog [8], 31f.; KEWA [10], 19.

aghald- AVS 8.8.10 (AVP 16.29.10); SBM 12.7.3.20 (SBK 14.4.3.18); JB 2.266 (Malayalam mss : akhala-);
KB 2.2 (ed. Sreekrishna Sarma 2.3.4: akhala-)
PW [2] “schlimm”; M-W [12] “fearful”; KEWA [10] “schlimm” (on aghdh); EWA [11] not listed;
EncyDict |7] “wicked, bad”

akhala- JB 2.66; 2.254; 3.262; JUB 1.5.1; 4.

PW, M-W, KEWA, EWA: not listed
EncyDict 7] “not malevolent or cruel, benevolent (epithet of Isana-Rudra)”

aghali- = akhala-

Oertel 1894 [13], JUB ed. & tr., 85: [efsa khala devata “this base divinity” 1.5.1; 4.

Caland 1914 [4], Over en wit JB, 47, n. 69: akhala- deva- (JB 3.262) is a euphemism for Rudra;
103, Addenda: aghald- and akhala- are the same word.

Oertel 1940 [14], Euphemismen, 30ff. (— K. Schr., TI, 1530ff.): he examines all the occurences of aghald-
and akhala- (except JB 2.66), and proposes the meaning ‘grausig (horrible), furchtbar (awful)’ for
aghald-/ akhala.

2. aghald-

(1) AVS 8.8.10 (AVP 16.29.10)
mrtydve ‘min prd yacchami mrtyupasdir ami sitah /
mrtyor yé aghala dhutas tébhya enan prdti nayami baddhva //
“To death do I deliver those yonder; with fetters of death [are] they bound (sa); the sad messengers that
are death’s — them I lead them to meet, having bound (bandh) [them].” (tr. Whitney)

(2) SBM 12.7.3.20 (SBK 14.4.3.18) (Sautramani)
tad ahub. | etdsyai va etdd aghaldyai devdtayai rupdm ydd eté ghord aranyih pa$dvo. ydd etésam
pasunam lémabhih payograhan chripyid, rudrdsyasyé pasin dpi dadhyad. dpasur ydjamanah syad. ...
iti. suragrahdn evaitésam pasundm lémabhih $ripati. surayam evd tdd raudram dadhati. ...

“As to this they say, ‘In that there are those wild beasts, this is a form of that cruel deity; and if he were
to mix the cups of milk with hairs of those beasts, he would thrust the cattle into the mouth of Rudra,
and the Sacrificer would be without cattle ...” The cups of Sura-liquor alone he mixes with hairs of those
beasts: he thus put into the Sura what belongs to Rudra ...” (tr. Eggeling)

(3) JB 2.266 (Asvamedha)
sa va esa viryam eva yajnah. yarhi va etena purejire, sarvam eva viryavad asa  rsir ha sma mantrakrd
brahmana ajayate, ‘tivyadhi rajanyas Surah ... api ha smaranye wryany upajayante  aghalas simha,
aghala$ sardula, aghala rksa rksika, aghala ahayo ’jagarah.

“Thus this sacrifice is no other than vigor. Formerly, when they performed this [sacrifice], all became
possessing vigor. The Brahmana used to be born as a sage who makes sacred formulas. The Rajanya
[used to be born| as a hero who pierces [enemies]. ... In the wilderness, vigors used to be born such as
lions being aghala, tigers being aghala, bears and rksikas being aghala, snakes and serpents being aghala.”

(4) KB 2.2: 4,22 24 (ed. Sreekrishna Sarma 2.3.1 4) (Agnihotra)
dvir udicvm srucam udyacchati. rudram eva tat svayam disi pritvavasrjati. tasmad dhuyamanasyottarato
na tisthen. ned etasyaghalasya (S.: -akhalasya) devasya pariprardhe (S.: paripradhve) ’saniti.
“Twice he holds out the offering ladle to the north; verily thus having pleased Rudra in his own quarter
he lets (him) go. Therefore one should not stand to the north of the offering as it is made, lest he be in
the vicinity of this dread god.” (tr. Keith)
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3. akhala-

(5) JB 2.66 (Gavamayana) ed. Akiko Murakawa
satyamn me grhapatir ity. esa vai satyam ya esa tapati. (ed. Raghu Vira & Lokesh Chandra: esa vai
satyam. satyam ya esa tapati.) ... sa va esa suvratah. yad dhy eso ’khalas (R. & L.: yad dhy esa khala)
syat sarvam idam pradahet. tasmad grhapatis suvratas syat.

“|He (the sacrificer) says| “Truth is my Grhapati (the sacrificer at the Sattra).” Truth is the one that gives
out heat (i.e. the sun). ... This one (the sun) observes vows well. For if this one were akhala, it would
burn all this [world] . Therefore the Grhapati should observe vows well.”

(6) JB 2.254 (Ahina)

te deva 1$Sanam devam abruvams. tvam vai na Srestho ’si. tam uddharam uddharasveti. sa etani trini
samani sahasrasya rasam pravahatarttanidhanam inidhanam trinidhanam iti. tani va etani samani sa-
hasratriratrena karyanisanasya devasyoddhara uddhrtani. ud uddharam harata, uddharyo bhavati ya evam
veda. tasmad etani samani sahasratriratrena karyamisanasya devasyakhalasya samani$varo yajamanasya
pasun abhimantor iti.

“The Gods addressed the mighty God («$anam devam, i.e. Rudra): ‘Thou art the most pre-eminent of
us; take thou a part for thyself (tam uddharasva).” He carried away these three samans, the pith of the
thousand: the rta-, the i and trinidhana. Therefore, these samans must be applied at a three-day-rite
of a thousand (daksinas) ... These samans belong to the mighty God Akhala (on this name, c¢p. my
paper ‘Over en uit het Jaiminlya-brahmana’ ... pages 47, 103); he could covet the cattle of the Sacrificer.”
(tr. Caland [5], 551, n. 4 on PB 21.2.9)

(7) JB 3.262 (Dvadasaha)
deva vai satram upayanto ‘bruvan — yan nah kruram atmanas tan nirmimamahai. ma sakrura upagameti.
tad yad esam kruram atmana asit, tan nirmaya Saravayos sammarjam nyadadhuh. atha satram upayan.
tata eso ’khalo devo ’jayata. tad yac charavabhyam ajayata, tad asyaitan nama.

“The Gods, undertaking a sacrificial session, said: ‘what of us is horrid, that we will produce, in order
not to undertake the sacrifice with (that) horrid (part).” What was horrid of them that they produced,
and cleansing it, put it down on (between) two earthen plates, thereupon they undertook the sacrificial
session. Therefrom (from the two plates, the Saravas) that akhala (‘not-wicked’, euphemistic as Siva)
God was born. Because he was born out of the plates, that is his name (probably the author has in mind
the name Sarva — Rudra).” (tr. Caland [5], 166, n. 3 on PB 8.2.10)

(8) JUB 1.5.1 3
1. sa haisakhala devatapasedhanti tisthati / idam vai tvam atra papam akar nehaisyasi | yo vai punyakrt
syat | sa iheyad iti / 2. sa bruyat | apaSyo vai tvan tat | yad ahan tad akaravam | tad vai ma tvan
nakarayisyah | tvam vai tasya kartasiti / 3. sa ha veda satyam maheti | satyam haisa devata | sa (sa?)
ha tasya nese yad enam apasedhet | tam upaiva hvayate |

By means of the three repetitions of o va of the gayatra-saman at the Bahispavamana-stotra in the
Agnistoma, the sacrificer climbs the three worlds and reaches the entrace to heaven.

“This akhala deity (—the sun) stands driving away [the one who has come|, ‘You has done this evil. You
shall not pass here. One who is a doer of good deeds could pass here.” He should say, ‘You saw what I
did so. You would not make me do it. You are its doer.” ‘He knows. He tells me truth.” This deity is
truth. He (the deity) is not competent to drive away him [who tells truth]. He invites him.”

The objects modified by aghald-/akhala-:
Rudra (2) (4) (6) (7)
the sun (5), the deity at the entrance to heaven (= the sun) (8)
death’s messenger (1)
fierce animals (3)
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4. aghd- cf Hartog 1939 [8], 26 33; Bodewitz 2006 [1].
RV  adj. 8 (Geldner [6]7 “bose”, 1 “schlimm”); B
n. 11 (Geldner 7 “Ubel”, 2 “Unheil”, 1 “Bése”, 1 “Ubeltat”)

AV -+ adj. none
n. not many occurences, mostly having a close semantic connection with death
Caland 1896 [3], 28, n. 106 “das bose, die todtesbefleckung, der tod”;
Hoffmann 1967 [9], 51, n. 21 “Trauer, Todesfall” — EWA [11], 805

(1) pdutra- aghd-
AVS 12.3.14d
mi ddmpati pautram_aghdm ni gatam “Let not the husband and wife fall into [their] son’s aghd.”
Cf. MantrB 1.5.10 maham pautram agham nigam “May T not fall into [my] son’s agha!”
~ A§vGS 1.13.7 (Anavalobhana: the prevention of miscarrige) maham pautram agham niyam

KausU 2.8; 2.10 ... maham pautram agham rudam iti. na hasmat purva praja praiti

“(He throws two blades 2.8/ He touches his wife’s heart 2.10) [saying] ‘May T not. weep for [my]| son’s
agha.’” His offspring, indeed, does not die before him.”

HGS 1,19,7; PGS 1.5.11; JGS 1.20
tad ayam raja varuno ‘numanyatam yatheyam stri pautram agham na rodat ...
asunyopastha jrwatam astu mata. pautram anandam abhiprabudhyatam iyamn

“May this king Varuna grant that this woman shall not weep for [her| son’s agha. ... With fertile womb
may she be the mother of living [children]. May this [woman| experience delight in [her| son.”

pautra- agha- (miscarriage, stillbirth) «— pautra- ananda- (birth)

AVS 8.1.19d mi tvagharido rudan “Let not lamenters of aghd lament for you.”
Whitney “perhaps professional lamenters of death or other misfortune”

(2) SB 13.8.1-4: the construction of a grave-mound (§masand-)
aghd- 13.8.1,2; 4; 8; 10; 11; 15; 18; 13.8,3.10; 11; 13; 13.8.4.1; 2; 4.

SB 13.8.1.2 tdd vdi nd ksipram kuryat. nén ndvam aghdm kardvaniti. cird evé kuryad. aghdm evd tdt
tirdh karoti. ydtra sama nanu cana smdreyur, d$rutim evd tdd aghdm gamayati.

“He should not make it (grave-mound) soon |after the death|, [thinking] ‘Lest T should renew the aghd.’
He should make it a long time after. Thereby he sets aside the aghd. When [people|] do not remember
[the aghd| during years, thereby he makes the aghd pass into oblivion.”?

aghd-: Eggeling ‘sin’, Bodewitz ‘distress’ (|1] 117f.)

SB 13.8.1.4 maghé va, ma no ‘ghdm bhud iti.

“Or [he should make the grave-mound] in [the month of] Magha, |thinking] ‘Lest agha should arise to
me.”” aghd-: Eggeling ‘sin’, Bodewitz ‘distress’ ([1] 118)
SB 13.8.1.8 ydd vi udicinapravane karéti, tad evd pratyicchritam aghdm bhavati.

“When he makes [the grave-mound on the ground| sloping to the north, thereby the aghd becomes
obstructed.”  aghd-: Eggeling ‘sin’, Bodewitz ‘evil, harm or danger’ ([1] 119)

(3) agha- = death

SanGS 4.7.6 dasaham aghasutakesu “In the case of agha or birth, [the Veda recitation should be
interrupted| for ten days.” agha < sutaka ‘birth’

SanSs 4.15.7 (funeral rites) naghahani vardhayeyuh “They should not increase the days of agha.”

1 Cf. MS 1.5.12: 81,5 tdsmad ahur ahoratrini vivighdm marsayantiti “Therefore [people] says, ‘nights and days make
forget aghd.’”
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Cf. Manusmurti 5.84 na vardhayed aghahani
(In Manu, aghaha is related with a$auca ‘impurity’ caused by death. Cf. 5.80)

5. Conclusion

From the AV onward, aghd- increases its connection with death, and means an evil related with death or
death itself. From the fact that the occurrences of aghald- and akhala- are limited to later texts, and the
objects modified by aghald- and akhala- are those related with death such as Rudra, the sun,? death’s
messenger, and fierce animals, it can be inferred that aghald- is an adjective made from the aghd- that

has

a close semantic connection with death, and presumably has the meaning ‘related to or bringing the

evil of death’ or ‘frightening to death’, which would be fit well for all the contexts of aghald-/akhala-.
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