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Abstract
Among the Tocharian Buddhist literature, there are many fragments which are related to
the Vinaya texts. In this paper, one Tocharian B fragment kept in the Berlin collection that
has remained unidentified will be treated in comparison with the Chinese parallel texts.
According to the present author’s research, it can be identified with the Karmavacana text

of the Upasampada-vastu that belongs to the Sarvastivadins.

1. Introduction
In the Tocharian Buddhist literature, there are many fragments belonging to the Vinaya texts. Since
the study of Sylvain Lévi (1912), some scholars have researched fragments of this genre, and have
revealed important facts about Tocharian Vinaya texts. However, there remain many fragments of
this genre which should be studied in detail. Thorough research on Tocharian Vinaya texts is needed
to integrate Tocharian philology with the study of the history of Buddhism in Central Asia.

I have undertaken a study of all Tocharian Vinaya texts in comparison with Sanskrit and Pali
texts, and especially with Chinese translations of the same texts for the purpose of revealing
peculiarities of Tocharian Buddhism'. In this paper, I will discuss the identification of one Tocharian

Vinaya fragment which has remained unidentified.

2. Transliteration and translation of THT333

Here I present the identification of THT333, which has never been studied in comparison with
Buddhist literature in other languages. This fragment was published by Sieg and Siegling in 1953 in
TochSprR(B) II: 216-217 as B333. Some details of the writing of this fragment have been examined
recently in connection with the study of the dating of Tocharian manuscripts by several scholars®.
This fragment has been found in the Kizil sites, and the spelling of BrahmT letters has some archaic

features®. It partly shows the notation of Archaic Tocharian B language®. One can find the

" The main part of this paper was read at the conference held in Moscow (8.25-8.27.2008): The Scientific Conference
Dedicated To Centenary Since The Beginning Of Deciphering Of The Tocharian Texts. Afterwards it was studied in
Ogihara (2009: 143-144 and 441-444) with some corrections.

! On the Vinaya texts in Tocharian A and B, see Ogihara (2009, 2010, 2012, and forthc.).

% See Malzahn (2007), Peyrot (2008: 201-203), and Tamai (201 1).

® THT333 is classified to [-2 in Tamai (2011).

4 Cf. Peyrot (op.cit.: 221).
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corresponding part to THT333 in the Chinese Vinaya text +58f shisonglii Vol. 21, namely, in the
Upasampada-vastu belonging to the Sarvastivadins. The Sanskrit fragments belonging to the
Upasampada-vastu of this school have been studied also recently by Jin-il Chung (2004) in
comparison with the Chinese version. THT333 corresponds to the chapter X1V, 4.3.c-4.4.d of his
edition (op.cit.: 94), which is concerned with the Paragjika-dharma 3 and 4 of the Karmavacana text.
In addition to the restorations proposed in TochSprR(B) II, | have also introduced some restorations

on the basis of comparison with other Tocharian and Sanskrit texts.

[Transliteration]’

w: 13.6 cm x h: 7.6 cm. The folio number ‘6’ is in the left margin of the verso side.

[1]

al oroce [w](arne) [w](@)t, natankamne oroce maswkamem waty nata(nkamne

ytari-)

Bl

2 ne waty [s sjitfai]®  wrattsai lyewetarrne postafie  tuk  parwesse  matri

(katsane)
3 yaipormem kka kalporme(m) wi indrificd kektsefiasse indri Saulase [i](nd)r[i]

($)lpal
om RO cey\ kalalne™ Ykuwes\  kautsiSco speltke  yamasam su no cwi speltke-

sa srukalyfie yamnmam O su ma@ spa samdne masketar, ma lalalu ma spa

5]

Sakets®\ so, lalaitau samariemem masketar\™ tam)fe] tame esike® Saula-

sa  warkail)  ma ya_sglle[gl makte kca tane te yaknesa ike®” - - - 0O

~N N N

[m](@yya  campa-

8 lle stinastsi kwri ma katkat, peparku poi’\ i 3 snai kfes], (Klautke)sa'
fiaktai-

9 ke  pafiakte  waiyke  welyfle  naksate  waiyke  welyfiemem  klautkaly[hie]
(esa)[t](k)[ai  w](@rw)a-

10 te palate postaiie rano keriyemane waiyke wessalle ki(c)e - - - — — 2

bl kse no samdne ma ce wariiai kca klyomotsy waki yainmu sakwd  takd[lyie]

(wstl)[yAi](e palo):-

(13 aiykemar, wat, te mamt’\ Ikdskewat, te mamnt’\, arahamnte [FH]()

2 far
ne)[s](e),, ara-

3 hamnteiie  pernes!™

waty, Speltkessu anagame s\ nese,\ [a](ndagamam)[ii](e)
pernes wat|
4 . speltkessu sakrtakame 7iS\ nese,\ sakrtakamamf[ile (pernes wa)t\ spelike-

5 ssu srotapamnne Fis, O nese,| srotapataiie pe(r)nfe](s) waty [ss]p(e)ltkessu

* The transliteration here is my rereading. The system of the transliteration is as follows:
[ ] : damaged aksara(s) —: lacuna of one single aksara
() : restored aksara(s)
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6 kalpowd 7§, nese,  parwesse dhyano wace dhyano trice dhyano  Starce
dhyano

7 eru RS\ nese,\ maitrg karuno moditd upeksd akdsanamntyayatamn, wijiia-

nanamntydlamn\[ls] akimficamnyayatamn,  naiwasamjianasamjiiayatamn,  asfu](bhy!”
(a](nd)[p]a-
O nasmrti  diak()i 7S\ lkatis  kanmaskem ndki  yaksi preti  kumbhamndi - -~ -
M
[Notes]

al-8: These lines concern the Pardjika-dharma 3. Concerning the text of the Mila-sarvastivadins,
see Banerjee (1977: 68-69).

a8-b9: These lines concern the Pardjika-dharma 4. Concerning the text of the Miila-sarvastivadins,
see Banerjee (op.cit.: 69-71).

1: For maskwamem, abl. sg. of mdaskw ‘obstacle, hindrance’.

2: This part corresponds to #IE RSB #% ruo daoli gian shi sha (T.23, no. 1435, 157a29) “if he
sends a hireling and kills (her) in the road’. On the basis of this correspondence, Toch.B ytarine,
the locative singular of ytdrye ‘road’ can be restored.

Sieg and Siegling proposed (1953: 216 fn. 2) to take s/pJit/ai] according to their reading as a
mistake for spikai, but the reading [ss/7 t/ai] is safe. Furthermore, the noun spikiye ‘crutch’
(Adams 1999: 667) does not give any correct meaning here. These two aksaras should be
interpreted as s sitai. The meaning of the latter noun can be ascertained by the match in the
Chinese text quoted above 1B gidn shi sha ‘(he) sends a hireling and kills (her)’. This form
would be the oblique singular of sito, which would mean ‘hireling, messenger’. This nominative
form sito is written as sifo in the classical Tocharian B language due to the notation of the
accentuation on the first syllableé. In my opinion, sitaitse, which is attested in B316al (Sieg and
Siegling 1953: 203) and should be corrected as this, is the genitive singular’. Here I give the
transliteration of IOL Toch 1094b, where we have the oblique (bl) plural and the analogical
nominative plural sitaim < *sitaifi (b2 )8:

IOL Toch 1094b’°

1/l (mahendraj)s(ejn(e) walo sitaim ///

2 /Mlatem sitaim || om no [ii](ake) Il
The oblique plural would be attested also in B211b2 abhiseksem sitaim, to which Sieg and

¢ For sito, see THT1663 + THT2373.frg.c + frg.g.bl where it corresponds to Skt. samcaritra- ‘Kuppler’ (Simson
2000: 273). This part was treated in Ogihara (2009: 39-40, 181-189). For sito, B65al and B516a2 can be consulted.

7 Toch.B sitaitse would correspond to Skt. dittasya here. Adams gave the meaning ‘+ having a price (?)’ to pitaitse
(1999: 385) on the basis of the proposition given by J. W. Broomhead (1962 [I1]: 179). However, this word should be
rejected. The genitive form sitaintse is also attested in SI B Toch./13.1-2 (Pinault 1998: 6 and 7 fn. 6).

¥ As to this phonetic change, see Peyrot (2008: 78-84). The oblique plural sitaim appears also in IOL Toch 253a2.

® This fragment could be related to IOL Toch 63 where the last word of al would not be siko restored by Broomhead
(1962 [1]: 144) but siro.
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Siegling (1953: 126 fn. 3) proposed to be a mistake for pitaim'’. According to these forms, it is
probable that sito would belong to the class VI.2 of nouns according to the manual of Tocharian

(TEB I: 133-134). For a clearer illustration, I give the table of declension of this word:

Sg. PL
N. sito sitaim < *sitaifi
Obl. sitai" sitaim
G. sitaintse

3: This form should be 3.sg.prs. of /u- ‘to send’.

4: Toch.B kaldl < Skt. kalala- ‘uterus, foetus’ (cf. MW: 260c). It would not be based on the
subjunctive stem of kgl- ‘to bear, endure’ (Adams 1999: 147-148). This etymology could be
confirmed by other Chinese parallel texts: 8K E geluclud zhong shéng (T.23, no. 1439,
502a20) ‘have lived in kalala- (= EMC *ka la lalz)’.

5: For mdsketdr, 3.sg.prs. of mdsk- ‘to be’. This phrase corresponds to Skt. abhiksur bhavaty
asramanah asakyaputriyah dhvasyate bhiksubhdvat (Banerjee op.cit.: 67). Toch.B lalalu is the
preterit participle of the verb lal- “strive for’. It is a loan translation of §ramana-.

6: For emske ‘while, even, until’.

7: Toch.B Sauldsa warfiai cooresponds to Skt. yavajjivam.

8: Read ya(md)ssdlle, the gerundive I of yam- ‘to do’.

9: This phrase corresponds to Skt. kaccid evamripam sthanam.

10: Sieg and Siegling proposed three aksaras missing in the lacuna, but one may suppose a
somewhat larger space. It would be possible to restore ma katkat $le.

11: Toch.B snai kes klautkesa corresponds to Skt. anekaparyayena.

12: Toch.B postdiie rano keriyemane, cf. antato hasyapreksinapi. The aksara <ssg> of wessalle has
been added under this line. The rest of this line would be k,(c)e (spd wentsi piknamo) ‘even
less so intending to tell [it]’.

13: Toch.B sakwd tdkdlyrie wsilyiie corresponds to Skt. sukhasamsparsa-viharata- (cf. BHSD: 597a).
Among other Vinaya texts, Skt. samsparsa-viharatd- appears only in that of the Mila-
sarvastivadins: yah punar bhiksur anabhijanann aparijanann asantam asamvidyamanam
anuttara- manusyadharmam alam aryavisesadhigamam jiianam va darSanam sparsaviharatam
va pratijaniyad idam janamidam pathyamiti ... ‘Whatever monk, unknowing and not
understanding, should boast of having superhuman faculties, sufficient knowledge and the
specific spiritual realization of the nobles, and insight and a state of comfort which are inexistent

513

and unobtained [by him], saying, “I know this, I see this” ... > (Banerjee op.cit.: 15).

19 This form was classified as the plural oblique of pito by Broomhead (op.cit.: 178) and Adams (op.cit.). However,
this form should be also rejected.

' The accusative form sitai is attested also in PK NS 397.frg.5a4.

"2 The reconstructed forms of EMC (= Early Middle Chinese) are quoted from Pulleyblank (1991).

1 The English translation is quoted from Prebish (1975: 53).
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14: Toch.B perne has been added under this line.

16: Toch.B asubh has been added under this line.

17: It would be possible to restore raksatsi 7iis lkatsi kdnmaskem ‘the Raksasas come in order to see
me’ on the basis of MERAHRFNERBIKFT jitipdnchd ludcha déng Idizhi wosud (T.23, no.
1439, 502b2) ‘the Kumbhandas, the Raksasas etc. come to me’.

[Translation]
al or he pushes her away (in) a great (water), or from a big hindrance he pushes her down, or (on
the road)
2 he sends a hireling against her, finally, (the foetus) having entered (into the incipient womb) of
the mother first,
3 indeed, having obtained both elementary powers, [that is] the bodily power and the life power,
4 but then he makes zeal for killing this one having come to the uterus (= Skt. kalala-), and this
one (= the foetus) through his zeal
S reaches death, this (man) is no more a monk, no more an ascetic, no more
6 a son of the Sakya [clan], he remains (as) having departed from monkhood. Thereupon for the
whole life through,
7 it should not be done. (You should not violate) any point (= fault) of this sort. Being able to
8 stay silent with (your) force, if you do not intend to violate (this point), having been asked, tell
(it). By several ways the lord of lords,
9 the Buddha-lord blamed telling lie, the turning away and refraining from telling lie
10 forcefully he urged [and] praised. Also finally by joking (for fun) one should not tell lie, even
less so (intending to tell [it]).
bl The monk who, having not reached yet the excellence of any noble ones, praises (falsely) his
condition of dwelling with things that are pleasant to touch (= Skt. sukhasamspar$a-viharata-),

2 [saying] either ‘Thus [ know’ or ‘Thus I see’, ‘I am an Arhat,

3 or I am zealous for the status of Arhat, I am an Anagamin, or I am zealous for the status of
Anagamin,

4 Tam a Sakrdagamin, or | am zealous for (the status) of Sakrdagamin,

5 Tam a Srotapanna, or I am zealous for the status of Srotapanna;

6 I have obtained the first Dhydna, the second Dhyana, the third Dhyana, the fourth Dhyéna;

7 I have produced benevolence (= Skt. maitri-), compassion (= Skt. karund-), delight (= Skt.

mudita-), indifference (= Skt. wupeksa-), the stage of the infinity of space (= Skt.
akasanantydyatana-),
8 the stage of the infinity of consciousness (= Skt. vijiGnanantyayatana-), the stage of

nothingness (= Skt. akificanydyatana-), the stage of neither consciousness nor unconsciousness
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(= Skt. naivasamjfianasamjiiayatana-), the contemplation of offensive things (= Skt. asubha-),
9 the mindfulness of breathing (= Skt. anapanasmrti-). The gods come in order to see me, the

Nagas, the Yaksas, the Pretas, the Kumbhandas, (the Raksasas come in order to see me).

3. Comparison with parallel texts

As noted above, the parallel text of THT333 can be found in the Upasampada-vastu belonging to the
Sarvastivadins. It corresponds to the chapter X1V, 4.3.c-4.4.d of the critical edition by Jin-il Chung
(2004: 94), which is concerned with the Parajika-dharma 3 and 4 of the Karmavacana text.
Unfortunately, the Sanskrit corresponding text for this part is lost. Therefore, it is necessary to quote
the German translation of the Chinese text given by Chung below in order to make the comparison

understandable.

[German translation]"*

(Der Tod ist besser als das Leben, wenn er in dieser Weise bei verschiedenen Gelegenheiten
den Gedanken entgegenkommend jenem den Tod beibringt oder anpreist, oder wenn er einen tétet,
sei es durch eine Grube, einen Falle, das Schieen mit einem Apparat, das Treten, einen Bituoluo,
einen Halb-Bituoluo, oder wenn er eine Fehlgeburt verursacht, sei es durch das Driicken des Leibes,)
das Stoflen [ins Feuer,] ins Wasser, von oben nach unten, oder durch das Schicken eines Beauftragten
auf den Weg, oder sei es durch den Abbruch der anfinglichen Schwangerschaft versehen mit zwei
Gens, d.h.. mit dem Kdrperorgan und der Lebensfihigkeit, und wenn jener aus diesen Griinden stirbt,
ist dieser kein Bigiu, kein Shamen und kein Schiiler des Shijia-Sohns mehr, Das Bigiu-Sein geht
verloren. Dies sollst du zeitlebens nicht begehen. Kannst du dies einhalten? Wenn ja, soll man es
bejahen.

Der Buddha verurteilte aus verschiedenen Anldssen die unwahre Rede und lobte das
Unterlassen der unwahren Rede. Noch nicht einmal aus SpaB soll man unwahre Dinge #uBern,
geschweige denn absichtlich. Wenn ein Bigiu selbst die nicht vorhandene ‘Ubermenschliche Norm’
zu wissen behauptet, oder sich rithmt: Ich habe die Frucht des Eluohan erlangt. Ich bin einer, der
sich auf dem Pfad des Eluohan befindet. Ich habe die Frucht des Enahan erlangt. Ich bin einer, der
sich auf dem Pfad des Enahan befindet. Ich habe die Frucht des Situohan erlangt. Ich bin einer, der
sich auf dem Pfad des Situohan befindet. Ich habe die Frucht des Xutuohan erlangt. Ich bin einer, der
sich auf dem Pfad des Xutuohan befindet. Ich habe das erste, zweite, dritte oder vierte Chan erlangt.
Ich bin mit Gite, Mitleid, Mitfreude und Gleichmut versehen. Ich habe das
‘Raumendlichkeits-Gebiet’ das ‘BewuBtseinsunendlichkeits-Gebiet’, das ‘Nichtsheit-Gebiet’, das
‘Gebiet der Weder-Warnehmung-Noch-Nichtnehmung’, [den  Erldschungszustand,] die
Geistesentfaltung durch die Meditation iiber Ekelobjekte, die Annabanna-Nian erreicht. Die Tians

kommenn zu mir. Die Longs, Yuechas, Gespenster wie [Futuoluos, Bisheshes,] Jupanchas [und

' Toch. B text of THT333 begins after the passage put into brackets.
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[Chinese text]

BN E M, BT ES, DERT, TNESES, MRAE LT B F5E A6,
FIBNFEIIRR, HHGCHBI, EIRRER. MK, MEED, SEBE FEOME, BER
RHBICHRIE, HIRF R, ERERERR, BIIERR, BEHbERk, BHatnE
Nig. FHEREHIRG, EHeEh. BHEEKD, BES LHE TR, FHEREHR HER
IEHYIG AR, SARMR, I(ERG PREAE:, (ERENRESE, FEL FIEVbMFER T, KRILmiA
RPRSTEE SEHEERT, WEE ST,

PR =i, AT ERE, DB EERE, (TN ERE, BT A2 M A
. BERSET R R PR, RGN & B 1 b B0 & TS TR e & SR a B
B BASZAPEIEREIS A ZAREE, FAGHE — i — 8 — U, SIS TR E R E
AT R SR AR AR R E IS E BB S, B KA TePT, ERER PR
bR R AR ARFI R, A0 RARRI TR, BN, BNERR, BOMER, RFEERE,
P IR, RILEiE, BRPEFSEE BEEHFr, FreEsie. |

(T.23, no. 1435, 157a21-b16)

We have another Chinese version of this part in the Chinese Karmavdacana text, which is the excerpt
from the Chinese Vinayavastu (+FRBEE B shisong jiémo bigii yaoyong, T.23, no. 1439),

though there are some differences between two versions.

MR AR, BETRE, DERTMAER, (TRARA, ELEBFE A,
FRIIE, EEIER, FRE, WAMEEAKSE, LS, EERKECEHE,
BIRESR, HWREHK HIERERIERE, SERICRS. BFURIERR, BERR, BE
G, RN, FHHEZPARD, HEEHET, HEFETRL. DEBETOE R, &
MAaniRFIRRE A, BOLESTERLA, WRRGKFESE, RIEHLE, FDMIERT, R
Rk, RHERSTEL, BEFTCERE).
hAE TR R B ok, BT EaE, P OEBK A EERE, (MIHSEEE, B R
TR NE, BETmEHMER, REACERDEREBRE, FAAEME —# =
18, AT E AT 8 20 R i AT A SR IFARIEIRARR F, BB IR RARAL &, 5E KoK
EHPT. EREER XS B SRS R AR BT, REHERMMRE, FEmiEE
FEE. IR, FEDMIERET, REHLEE, RFEEFAEL, RRERFTCERE). ]
(T.23, no. 1439, 502a12-b02)

It is remarkable that THT333 accords well with the Karmavacana text quoted in the Chinese
Upasampada-vastu. However, this fact does not mean that THT333 would belong to the fragment of

the Upasampada-vastu of the Sarvastivadins, for we have the pagination ‘6° in THT333, and on the
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other hand, this part belongs to the final part of the Chinese Upasampada-vastu. This implies that
THT333 would belong to the Karmavécana text compiled in Tocharian Buddhism'’. It is important
to state that the corresponding part to THT333 is found in the Chinese the Upasampada-vastu.
Because it is said that this Vinaya text had been translated from Sanskrit into Chinese by Kumarajiva
at the beginning of the 5" century, it could be said that the Karmavacana text of this type had been
already compiled in the Sarvastivadins and it had been transmitted into China through Central Asia.
THT333 would confirm that the Karmavacana text of this type had been also known to the
monastery of the Kucha region, the center of Tocharian Buddhism. It can shed light on the activity of
the Sarvastivadin monks in Central Asia.

In this connection, the bilingual (Toch. B/Sanskrit) Karmavacana text in the Berlin collection
edited and translated by Dr. K.T. Schmidt in 1986 should be mentioned. According to his work, this
bilingual Karmavacana text can be divided into two parts, namely, the text for ‘pravrajya’, and that
for ‘upasampadd’. We have the corresponding part to the former text in the chapter V of this edition
(2004: 49-50) of the Upasampada-vastu of the Sarvastivadins. The Sanskrit texts in the latter part are
pointed out by Jin-il Chung in the chapter XIII of his edition (2004: 83-86). Some passages written
in Tocharian B are also attested here. However, the wording of ritual formulae written in Tocharian B
is quite different from the text of the Upasampada-vastu of the Sarvastivadins.® This text could
show the actual use of the Karmavacana text in the Tocharian Buddhist community.

On the other hand, in the prescription of the Parajika-dharma 4 in Tocharian version, we have
*sakwd tdkdlyiie wsilyfie, which could be compared with Skt. sukhasamsparsa-viharata-. In the
Vinaya texts, this word can be attested only in the version of the Miila-sarvastivadins. Although the
text of THT333 accords well with that of the Sarvastivadins, we have a phraseology that can be
found only in the Vinaya text of the Mila-sarvastivadins in the prescription itself. In my opinion, this
could be explained as follows: there would have existed some traditions with slight differences in the
Sarvastivadins, one of which would have been the so-called Mila-sarvastivadin, and the Tocharian
Vinaya texts would reflect this complexity inside the Sarvastivadins. In his articles, Prof. Enomoto
(1998 and 2004) assumes that basically the Sarvastivadins and the Miila-sarvastivadins would have
been the same school, and there would have existed two, or more than two different Vinaya texts in

the Sarvastivadins."” Tocharian Vinaya texts could confirm this theory.'®

'* THT334, whose pagination is ‘8’, should belong to the same manuscript as THT333 on the basis of its formal
peculiarities and its content, though we do not have the corresponding part in the Chinese Upasampada-vastu.

' In addition, THT333 belongs to the latter half of the text for ‘upasampada’, though we do not have this part in the
bilingual Karmavacana text.

17 This has been already pointed out on the basis of the Sanskrit fragments discovered in Central Asia, cf. Simson
(2000: 2-13). See also Sasaki (2000) and Clarke (2001).

' On the basis of my research on the Tocharian Vinaya texts, it is possible to connect them with tradition of the
(Mula-)sarvastivadins, cf Ogihara (2009: 498-508). In fact, there are other fragments that show the Milla-
sarvastivadin affiliation in the Tocharian Karmavacana texts (= IOL Toch 139 and IOL Toch 1148), see Ogihara
(2011: 124 fn. 21 and 128-130). Although the former fragment has been classified as the Mahavyutpatti since the
study of the first editor (Broomhead 1962 [I]: xi, 137-140), it should be classified as the Karmavdcand text on the
basis of its content. On the other hand, Tocharian B sthildficana, the plural form of *sthiilaiica which is the same as
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4. Conclusion

In this paper, I discussed the identification of THT333 with the Karmavacanda text quoted in the
Chinese Upasampadd-vastu and the importance of this fragment for the study of the transmission of
the Vinaya texts of the (Mila-)sarvastivadins from India to China. The study of Tocharian literature
can shed light on the history of the Buddhism in Central Asia. However, the task of interpreting
Tocharian texts, which contains lots of difficulties, should be dealt with from the point of view of the

history of the (Miila-)sarvastivadins.
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[Addendum]

I published the article entitled ‘The Avadana manuscript in Tocharian B’ in the preceding number
(vol. 32) of TULIP, where a verbal root maut- (?) ‘to dedicate (?)’ was set up on the basis of Toch.B
mautane (which should belong to the class I of the preterite system). After the submission of the
final version, I found another attestation of this root in a wooden stick kept in the Xinjiang Kucha
Academy (cf. Comprehensive Record of Contents of Kizil Grottoes. page X. 2000, Urlimqji: Xinjiang

Meishu Sheying Chubanshe). The transliteration of this phrase is as follows:

klaina tenkes|, ruwe mautanamane malwer|\ kamante kuntinta 7.
Here Toch.B mautanamane could be the present participle middle of this root, which tells us that this
root should belong to the class VI of the present system. These forms make it possible to set up a

verbal root maut- (Prs.VI, Pt. I). Although the meaning presented by me is compatible with this

attestation, it needs more attestations to confirm the meaning of this root.
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Plate 1: THT333 recto/verso

Depositum der BERLIN-BRANDENBURGISCHEN AKADEMIE DER WISSENSCHAFTEN in
der STAATSBIBLIOTHEK ZU BERLIN - Preussischer Kulturbesitz Orientabteilung
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Tocharian Fragment THT333 in the Berlin Collection
kA YRR b h S EEET A THT333 (2D T

KR B
*—T—F: +HTFEB THT333 #H—EI&EH [+iel

gE

AFa T FA YET b0 5 3EW A THT333 2% 5, AW A I3E R Brahmi SIFTEE S
NTRY, E-SEREOMEH S Archaic Tocharian B & L TH OGN H B EZEDH T\ 57
O, MIZEXET. TBIZRT AR THD LTI B, 1953 I TochSprRB) 1112 X
S TR —vFEENHRENTZEE, ZOW AL Pratimoksa (BT HWTH & L THEER,
BEICWS DD R TEERINT VAR, TNETIOWHFDOEEIZIEIE > TW ko
Too BRI OB & R LR, EFEH—OFROLEETH S [+l %21 1%
HEMIE] TN N BESXFICKHISH R RSN D FEERA L, LhLaeis,
THT333 (32 TORIZOWT [+aif] OGEFTIc—&T2biF T, NEREREZ
M OERILHE T 2HTIREAR—EBREOLO L —HTLI2HIBR AL, Zhb
DEFRIT, FEB I LA (AMFEN LRI ENTWS, R—UIEHONBIITEE 0%
DEELTEY, FRERASRE AT LHINIMBIRLEZDOANO—2>ThHo7 b THEE
Z N TEEED S b BT D LERIC, B CHE SNBSS ERRICEIRALE DA
HOF LM TH o7 Kucha I TR EINTW-EEZRL TN,

(BEES - AL L FTEARKRZEST)
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