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1 Introduction

The Vedic initiation ritual, through which one becomes a Vedic student (brahmacarin) in or-
der to learn the Veda from his teacher, is attested since the Atharvaveda, the second oldest
literary text in India. This ritual, generally called Upanayana,' has been regarded to be im-
portant throughout the Vedic period, and continues to function even in modern India, because
it has formed the basis for the secure transmission of the Vedic canon. The procedure of the
initiation ritual is first mentioned in the early Vedic texts such as the Atharvaveda and the
Brahmanas, and in the late Vedic period it comes to be prescribed in detail in the Grhyastitras
of the all Vedic schools.

In this paper, I will investigate two major ritual actions performed at the Vedic initiation:
that is, the teacher’s seizing the novice’s hand, and the teacher’s pouring water from his own

hands into the novice’s hands. The ritual action of the teacher’s seizing the novice’s hand at

* I would like to express my sincere gratitude to Masato Fuin for reading early drafts of this paper. The
research for this paper was supported by JSPS KAKENHI Grant Number 25284011.

The term upanayana (<upa-nr) is attested in the Grhyasiitras and onwards. In the pre-Grhyasitra texts,
to lead [the novice] near [to the
teacher himself] (in the middle voice; AV+) / [to the brahmacdrya] (in the active voice; Br+); i.e. to

—

the initiation of the Vedic students is expressed by the verbs ipa-ni

initiate”; and zipa-i “to go near [to the teacher]; to go near [to the teacher and the brahmacarya (JUB
1,42,1)]; i.e. to ask for initiation” [KasarA 2003: 12, n. 1; in press]. In this paper, I will use the term
“Vedic initiation” to refer to the initiation ritual for the Vedic students in the Vedic period in general,
and the term “Upanayana” to refer to the initiation ritual prescribed in the Grhyasiitras in particular.
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the initiation is attested since the late Atharvaveda, the Satapatha—Brﬁhmana, through the all
extant Grhyasiitras [Kaimara 2004; 2009/2010]. On the other hand, the act of the teacher’s
filling his own hands with water and his pouring it into the novice’s hands is first found in
the Upanayana of the Grhyasitras, and has no apparent precedent in the earlier texts. Though
these two ritual actions have a different historical background, they come to be connected to
each other in an entangled way at the Grhyastra stage.

This paper will explore how the two ritual actions in question are associated with each
other in the Grhyasutras, by examining their context and the ritual formulas (mantras) ac-
companying them. This investigation will also lead to the discussion about how the Vedic

initiation ritual developed incorporating new ritual elements into the older ritual structure.

2 Seizing the Novice’s Hand at the Vedic Initiation
2.1 The Atharvavedic Formula for Seizing the Novice’s Hand

A formula for the teacher’s seizing the novice’s hand at the Vedic initiation is first attested
in the latest stratum of the Atharvaveda, i.e. the twentieth book of the Paippalada-Samhita
[Kamuara 2009/2010: 41-43].2 There the formula for seizing the novice’s hand is followed
by the formula for the ritual declaration of the teacher’s admitting the novice as his student at
the initiation. Those Atharvavedic® initiation formulas continue to be used with variations for
the same ritual actions in the eleventh book of the Satapatha-Brahmana and the Grhyasitras.

The formulas that refer to the teacher’s seizing the novice’s hand and his admitting the

novice as his student in the Atharvaveda read as follows:

Atharvaveda Paippalada Orissa 20,53,1-2ab; Kashmir 20,49,1-2ab [Kanmara 2009/2010: 41f.]
dhata te hastam agrahit savita hastam agrahit/  (Formula A)
mitras tvam asi dharmanagnir acaryas tava // (Formula B1)

agner brahmacary asi mama brahmacary asi/ (Formula B2)

Dhatr has seized your hand. Savitr has seized [your] hand.
You are Mitra by right. Agni is your teacher.

You are Agni’s student. You are my student.

The first two lines (A, B1) are a variation of an Atharvavedic nuptial formula with which
the bridegroom seizes the bride’s hand and declares that he is her master of house at the mar-

riage ceremony.* The bridegroom’s seizing the bride’s hand at the marriage is mentioned

2 For the possibly late date of the “grhya” formulas in the twentieth book of the Atharvaveda Paippalada-
Samhita, see Kasnara [2009/2010: 55f.].

3 Most of the mantras used in the Grhyasiitras may not be the direct quotations from the Atharvaveda,
but from the stocks of formulas for the household (grhya) rituals of their own or related schools. In this
paper, when I call the formulas “Atharvavedic” or “Yajurvedic,” I mean that they are first attested in
the Atharvaveda or the Yajurveda: it does not mean that the formulas in question in the Grhyasiitras are
directly quoted or derived from the Atharvaveda or the Yajurveda.

4 Atharvaveda Saunaka 14,1,51 bhdgas te hdstam agrahit savitd hdstam agrahit / pdtni tvam asi
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since the Rgveda.’ The teacher’s seizing the novice’s hand at the initiation is most probably
derived from the marriage ritual [Kaymara 2004: 426-428]. As the marriage and the initi-
ation are both performed in order to unite two persons closely, the primary function of the
ritual action of one’s (the bridegroom’s / the teacher’s) seizing his new partner’s (the bride’s /
the novice’s) hand can be understood to symbolize the commencement of the inseparable
relationship between them.5

Among the above Atharvavedic initiation formulas (A, B1, B2), those by which the
teacher admits the novice as his own student (B1, B2) find a parallel in the eleventh book of
the gatapatha-BrihmaI_la. There they are said to be recited by the teacher when he seizes the

novice’s hand:

gatapatha-Brﬁhmar_la (Madhyandina) 11,5,4,2; (Kanva) 13,5,4,2 (Initiation)
dthasya hdstam grhnati /

indrasya brahmacary asy (Formula B2’)

agnir acaryas tdvahdam acaryas tavasav ity (Formula B1”)

Then he (the teacher) seizes his (the novice’s) hand, saying,

“You are Indra’s student. Agni is your teacher. I am your teacher, O N.N.”

Though the Atharvavedic formula that refers to the ritual action of seizing the novice’s hand
(Formula A) is not included, it is clear that here Formulas B2’ and B1’ are used for the ritual
action of the teacher’s seizing the novice’s hand.

The above Atharvavedic ritual formulas for the teacher’s seizing the novice’s hand and
admitting him as his student at the initiation (Formulas A, B1, B2) are also quoted by most
Grhyasutras in the Upanayana (see 3.4 below; cf. Kaynmara [2009/2010: 42f., n. 9]).

2.2 The Yajurvedic Formula for Seizing the Novice’s Hand

In the Grhyasitras, another formula for the teacher’s seizing the novice’s hand is found. It

has the following famous beginning:

devdsya tva savitiih prasave ’svinor bahiibhyam piisné hdstabhyam ... (Formula C)

At the impulse of the god Savitr, with the two arms of Asvins, with the two hands of

Pasan, [I ... ] you.

This phrase is attested since the Yajurveda Samhitas with numerous variations [BLOOMFIELD

dhdrmanahdm grhdpatis tdva // “Bhaga has seized your hand. Savitr has seized [your] hand. You are the
wife by right. I am your master of house”; cf. Paippalada 18,5,8. For the development of the initiation
ritual and the marriage ceremony with mutual influence since the Atharvaveda, including the adoption
of the formula in question from the marriage to the initiation, see KayHara [2004]; for the formulas
concerning the initiation in Atharvaveda Paippalada 20, see Kanmara [2009/2010]; cf. n. 2 above.

5 Rgveda 10,85,26 (the nuptial hymn); 10,109,2-3 (the hymn on the Brahman’s wife); 10,18,8 (the
funeral hymn).

% OLDENBERG [1886: 65, the note on SankhGS 2,3,5]; Kanmara [2004: 428].

—3_



Kanuara, Mieko

AND FrancescHIN 2005 (1906)]. As is easily understood, it can be adapted for mantras for any
ritual action performed with two hands by adding a verb at the end according to each use. At
the Upanayana, this Yajurvedic phrase is concluded by either of two different verbs, hastam
grhnami “I seize [your] hand” or upanaye / upanayami “I initiate.”

In the Grhyasiitras, the above two types of ritual formulas, i.e. the one that is first attested
in the Atharvaveda (Formula A) and the other that is first attested in the Yajurveda (Formula
C), coexist for one and the same ritual action of the teacher’s seizing the novice’s hand. There
must have been certain development in the Vedic initiation as to this ritual action and the

formulas for it, which will be discussed next.

3 Pouring Water into the Novice’s Hands at the Upanayana

The ritual action of the teacher’s seizing the novice’s hand at the Upanayana is prescribed
by the all Grhyasiitras. And, in most Grhyasiitras, just before the teacher seizes the novice’s
hand, the teacher pours water from his own hands into those of the novice’s. In this section, I
will discuss the relationship between these two ritual actions by examining the ritual formulas

used for them.

3.1 Pouring Water into the Novice’s Hands in the Grhyasatras

The ritual action of pouring water from the teacher’s hands into those of the novice’s at the
initiation is not found in the pre-Grhyasitra texts. It is prescribed for the Upanayana in the
Grhyasutras of the two-third schools (12 out of 18 extant Grhyasitras) in the following ritual

sequence:

The teacher pours water into the novice’s hands — He seizes the novice’s hand

— He declares the initiation
This sequence of the ritual actions has the following patterns:

(1) The teacher pours water into the novice’s hands, and seizes his hand:
A$vGS 1,20,4-6; GGS 2,10,18-26 (SMB 1,6,15; 19); KhGS 2,4,10-13
(SMB 1,6,15; 19); JGS 1,12: 11,5-12; VarGS 5,13-19; BharGS 1,7: 7,2-9;
PGS 2,2,14-20

(2) The teacher pours water into the novice’s hands, seizes his hand, and initiates him:
SankhGS 2,2,4-2,3,1; KausGS 2,2,1-11; KausS 55,11-147

(3) The teacher pours water into the novice’s hands, sprinkles water upon him,
and seizes his hand:3
VvadhGS;® ApGS 4,10,12 (ApMP 2,3,3-24)

7 In the KausS, the teacher initiates the novice before he pours water into his hands and seizies his hand.
8 In the ApGS, the teacher also initiates the novice after he seizes his hand.
9 The edition of the VadhGS is in preparation by the author; cf. Kanara [2008-2009].
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(4) The teacher seizes the novice’s hand, and initiates him (the action of pouring
water is not mentioned):
KathGS 41,16; MGS 1,22,5;'° BaudhGS 2,5,26-28; HGS 1,5,9-14;
AgGS 1,1,3:8,11F.; VaikhGS 2,6:25,5-16

The ritual formula which accompanies the teacher’s pouring water into the novice’s
s varies among the schools; half of the schools do not give any formula to this ritual

n.!! This fact would reflect the situation that the ritual action of pouring water into the

novice’s hands is introduced to the initiation at the time of the Grhyasiitras and therefore has

had no established mantra for it.

3.2
The

Pouring Water into the Novice’s Hands and Seizing His Hand

following is an example of pattern (1) above. The teacher first pours water into the

novice’s hands, and then seizes his hand:

Aévalﬁyana—Gghyasﬁtra 1,20,4-6 (Upanayana)

apam amjali parayitva tat savitur vinimaha iti piirnendasya pitrnam avaksarayaty asicya

devasya tva savituh prasave 'Svinor bahubhyam pisno hastabhyam hastam grhnamy
asav iti tasya panind panim samgustham grhniyat /4/
savitd te hastam agrabhid asav iti dvitiyam [5/

agnir dcaryas tavasav iti trttyam [6/

Having filled the two hollows of hands [of the teacher and the novice] with water, he
(the teacher) causes to flow down [water] by full [hollow of his own hands] to his (the
novice’s) full [hollow of hands], reciting, “That we choose of Savitr (Rgveda 5,82,1).”
Having poured [water into the novice’s hands thus], he (the teacher) should seize his
(the novmalm including the thumb by [his own] palm, saying, “At the impulse of

the god Savitr, with the two arms of A§vins, with the two hands of Pisan, I seize you

10" The MGS tells that the hands of the teacher and the novice are “not empty (arikta-)” when the former

seizes the latter’s hand: MGS 1,22,5 (Upanayana) devasya tva savituh prasave ’svinor bahubhyam
piisno hastabhyam hastam grhnamy asav iti hastam grhnan nama grhnati ... daksinam uttanam
daksinena nicariktam ariktena ““[The teacher] calls his (the novice’s) name, seizing the [novice’s] hand
[with the formula], ‘At the impulse of the god Savitr, with the two arms of A§vins, with the two hands of
Pisan, I seize you [and your] hand, O N.N., ... the right [hand of the novice being] turned upwards, by
his right [hand] turned downwards, [the novice’s hand being] not empty, by [the teacher’s hand being]
not empty.” The expression ariktam ariktena is also found in MGS 1,10,15 (marriage); KathGS 25,21
(marriage). The commentator Devapala explains that arikta- in KathGS 25,21 means “with ornaments,
gold, or flowers etc.” DREsDEN [1941: 95, n. 7], in his translation of MGS 1,22,5, refers to JGS 1,12 (see
4 below), where the filling of the novice’s hands with water is prescribed.

The assigned mantras are: Rgveda 5,82,1 tdt savitiir vinimahe (ASVGS); bhiir bhuvah svar (SéﬁthS;
KausGS); Maitrayani Samhita 1,1,4: 2,12 sukrtdya vam (VarGS); Atharvaveda Paippalada 1,1,1 /
Saunaka 1,6,1 $dm no devir (BharGS); Taittiriya-Samhita 2,3,14,3 ganéndr_n wva etc. (VadhGS);
Vijasaneyi-Samhita 11,50ff. apo hi sthia (PGS); om bhiir bhuvah svar janad om (KausS). The schools
which do not have any mantra for this ritual action are: GGS; KhGS; JGS; ApGS.
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[and your] hand (devasya tva savituh ... hastam grhnami), O N.N.” [The teacher seizes
his hand] for the second time, saying, “Savitr has seized your hand (savita te hastam
agrabhit), O N.N.” [He seizes his hand] for the third time, saying, “Agni is your teacher
(agnir acaryas tava), O N.N.”

According to this passage, in the A§valayana school, the ritual action of pouring water
into the novice’s hands is accompanied by a Rgvedic verse (tat savitur vrnimahe), while the

ritual action of seizing the novice’s hand is performed with the following three formulas:

devasya tva savituh ... hastam grhnami (Formula C)
savita te hastam agrabhit (Formula A’)

agnir dacaryas tava (Formula B1)

In this case, the two different types of mantras for the teacher’s seizing the novice’s hand, that
is, the Yajurvedic (Formula C) and the Atharvavedic mantras (Formulas A’, B1), are gathered
in sequence by prescribing the repetition of the ritual action three times with them.

This prescription presents two problems. One is the authenticity and necessity of seizing
the novice’s hand with the Yajurvedic formula devasya tva savituh ... hastam grhnami. The
other is the discrepancy between the verb and its object found in the formula.

The first problem is that the three formulas prescribed here for one ritual action do not
have the same pre-history as discussed in section 2. The first formula (devasya tva savituh
... hastam grhnami [Formula C]) is attested only in the Grhyasiitras. On the other hand, the
latter two formulas (savita te hastam agrabhit [Formula A’] and agnir dacaryas tava [Formula
B1]) are attested since the latest stratum of the Atharvaveda in the context of the initiation
ritual. There seems to be no apparent reason to employ these two different types of formulas
together at first glance. This problem will be discussed below in section 3.4.

The second problem is that, in the Yajurvedic mantra (Formula C), the verb and its object
show a discrepancy. In the formulas beginning with devasya tva savituh ..., the accusative tva
“you” should be the object of the concluding verb, in this case grhinami “I seize.” However,
in Formula C here, the actual object of seizing is hastam “hand.” Though it is not impossi-
ble to understand that here the concluding verb has two objects to mean “I seize you [and
your] hand” as translated above,'? it is more natural to assume that the formula’s opening
devasya tva savituh was so popular that it was used as it is, disregarding the discrepancy.
Three schools show the same discrepancy (devasya tva savituh ... hastam grhnami: ASvGS;
MGS; BharGS ™).

12 To interpret tva as the hand itself to mean “I seize you, hand” is difficult, because the vocative asau “O
N.N.” must refer to the novice being called “you” by the teacher. Cf. the next footnote.

13 In the BharGS, the words hastena te “with [my] hand, your” are inserted before hastam grhnami:
BharGS 1,7: 7,7f. (Upanayana) devasya tva savituh prasave ’svinor bahubhyam piisno hastabhyam
hastena te hastam grhnami “At the impulse of the god Savitr, with the two arms of ASvins, with the
two hands of Pusan, with [my] hand, I seize you, your hand”; the same line is found also in BharGS
1,15: 15,11ff. (marriage) (in the marriage ceremony of the BharGS, the bridegroom pours water into the
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The other schools avoid this complication in two different ways.

The first way is to replace tva with te, so that the teacher clearly says “I seize your hand”
(devasya te savituh ... hastam grhnami) as is found in four schools (GGS; KhGS; KathGS;
VarGS). This solution would be a result of a secondary revision of the formula. According
to A Vedic Concordance [BLooMmFIELD and FrancescHint 2005 (1906)], the opening devasya
te savituh ... is attested only in these schools in this very context of the teacher’s seizing the
novice’s hand.'* 13

The second way to avoid the problem is to conclude the formula devasya tva savituh ...
not with the verb “I seize” but “I initiate,” as found in seven schools (SankhGS; KausGS;
BaudhGS; ApGS; HGS; AgGS; VaikhGS), so that tva “you” can work as the object of the

verb. Next [ will examine this pattern.

3.3 Pouring Water into the Novice’s Hands and Initiating Him

The following is an example of pattern (2) above. The teacher first pours water into the

novice’s hands, seizes his hand, and then initiates him:

gﬁflkhéyana—Gghyasﬁtra 2,2,4-2.3,1 (Upanayana)

arjali parayitvathainam aha ko namasity [2,2,4/ asav aham bho3 ititarah [5/ ...

bhiir bhuvah svar ity asyanjalav afjalims trin asicya /10/ daksinottarabhyam
panibhyam pani samgrhya japati [11/ devasya tva savituh prasave ’svinor bahubhyam
pisno hastabhyam upanayamy asav iti /12/ ...

bhagas te hastam agrabhit savita hastam agrabhit /

pusa te hastam agrabhid aryama hastam agrabhin

mitras tvam asi dharmandgnir acaryas tava [ asav aham cobhav

agna etam te brahmacarinam paridadami ... [2,3,1/

Having filled the two hollows of hands (i.e. the hollows of the teacher’s and the novice’s
hands) [with water], then [the teacher says] to him, “Who are you by name?”” The other
(the novice) [replies], “I am N.N., sir!” ...

[The teacher,] having poured three handful [waters] into his (the novice’s) hollow of

bride’s hands before seizing her hand with this formula). Cf. AgGS 1,5,3: 30,2 (marriage) devasya tva
savituh prasave ’Svinor bahubhyam piusno hastabhyam / hastena hastam grbhnami “At the impulse of
the god Savitr, with the two arms of ASvins, with the two hands of Pisan, with [my] hand, I seize you,
[your] hand.”

14" The instance in the KathGS is not recorded in A Vedic Concordance. Also, though not recorded by
BroomriELD and FrancescHINT [2005], there are two more instances of devasya te savituh ... which are
concluded with hastam grhnami: they occur in the marriage ceremony in which the bridegroom seizes
the bride’s hand (KathGS 25,21; VarGS 14,13).

15" The usual opening devasya tva savituh .. is found in numerous texts with various verbs, in which va
is the object of the verbs naturally. For example, devdsya tva savitith prasave ’svinor bahiibhyam piisno
hdstabhyam d dade “At the impulse of the god Savitr, with the two arms of Asvins, with the two hands
of Piisan, I take you” (Vajasaneyi-Sambhita 1,24; Maitrayant Samhita 1,1,9: 5,11; Kathaka-Sambhita 1,2:
1,6; TaittirTya-Samhita 1,3,1,1; etc.).
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hands with “bhiir bhuvah svar,” and having seized his (the novice’s) two palms with his
own palms keeping the right [palm] uppermost, he murmurs, “At the impulse of the god
Savitr, with the two arms of ASvins, with the two hands of Piisan, [ initiate you (devasya
tva savituh ... upanayami), O N.N.” ...

[The teacher says,] “Bhaga has seized your hand (bhagas te hastam agrabhit). Savitr
has seized [your] hand. Pisan has seized your hand. Aryaman has seized [your] hand.
You are Mitra by right. Agni is your teacher (mitras tvam asi dharmanagnir acaryas
tava), [and] I, N.N., both [are your teachers].

O Agni, I entrust this one (the novice) as your student. ...”

In this case, the sequence of the ritual actions from the teacher’s pouring water into the
novice’s hand, the former’s seizing the latter’s hand(s), up to the former’s initiating the latter
“with the two hands of Pusan,” is logical. The discrepancy between the accusative tva and the
concluding verb is resolved by using the verb upa-ni “to initiate” which takes the novice as
the object.

At the same time, it should be noted that the ritual action of seizing the novice’s hand(s)
still appears in this context, even though here the concluding verb of the formula devasya
tva savituh ... is not grhnami “I seize,” and the accusative hastam “hand” is not found in the
formula. The ritual formulas beginning with devasya tva savituh prasave ’Svinor bahubhyam
pisno hastabhyam ... require a ritual action performed “with two hands.” However, the verb
upa-ni “to initiate” does not represent any concrete action done with hands but refers to an
abstract event. Here the ritual action actually done when the teacher recites this formula is his
seizing the novice’s hand.!®

In the Sﬁﬁkhiyana-Gghyasﬁtra quoted here, the ritual actions and formulas in question

are prescribed in the following order:

1. The teacher pours water from his hands into the novice’s hands, saying,

bhiir bhuvah svah. [SankhGS 2,2,10]
2. The teacher seizes the novice’s hands, murmuring Formula C’ —  [SankhGS 2,2,11]
3. — and he initiates the novice, by the words “I initiate you” in the formula,

devasya tva savituh ... hastabhyam upanayami. (Formula C) [SankhGS 2,2,12]
4. The teacher recites the Atharvavedic formulas, with no action being specified:

bhagas te hastam agrabhit ... (Formula A’)

mitras tvam asi dharmandgnir acaryas tava (Formula B1)

agne etam te brahmacarinam paridadami '’ [SankhGS 2,3,1]

16 The Apastambas drop the words “arms” and “hands” from the formula so that they do not cause any
problem: ApMP 2,3,24 (ApGS 4,10,12) devdsya tva savitith prasavd tipa naye ’sau “At the impulse of
the god Savitr, I initiate you, O N.N.”

17" This formula represents the teacher’s entrusting his new student to the gods and various beings at
the initiation. This is a variation of what is found among the initiation formulas in the twentieth book
of the Atharvaveda Paippalada-Samhita as well as in the Brahmanas: Atharvaveda Paippalada Orissa
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Though the text of the Atharvavedic initiation formulas (Formulas A’, B1) alludes to the
teacher’s seizing the novice’s hand and declaring that he is his student (i.e. he initiates him),
the Grhyasiitra does not prescribe any particular ritual action to be performed when he recites
them. It would have been assumed that, when the teacher recites the Atharvavedic formu-
las bhagas te hastam agrabhit etc., the teacher is keeping his hand joined with that of the
novice’s, which he has seized with the Yajurvedic formula devasya tva savituh, and he con-
tinues the recitation of the Atharvavedic formulas.

However, both of the ritual actions of seizing the novice’s hand and declaring the ini-
tiation are completed actually when the teacher recites the Yajurvedic formula devasya tva
savituh ... piisno hastabhyam upanayami “At the impluse of the god Savitr ... with the two
hands of Pasan, I initiate you™ after he seizes (samgrhya) the novice’s hand (Sér’lthS 2,2,11-
12). The quotation of the Atharvavedic formulas for the actions of seizing the novice’s hand
and initiating him (Se‘u’lthS 2,3,1) is somewhat redundant.

It seems that the main point of the teacher’s recitation of the Atharvavedic formulas in
SankhGS 2,3,1 is the teacher’s entrusting the novice to the gods (paridadami “I entrust”),
another major ritual action at the Vedic initiation. In the Atharvaveda, the formulas for the
teacher’s seizing the novice’s hand (Formula A), those for declaring the initiation (Formulas
B1, B2), and that for entrusting the novice to the gods, are collected in sequence.'® It is
possible that here the SankhGS puts the formulas “So-and-so has seized your hand,” “You

are Mitra by right,” and “I entrust you to so-and-so” as a set in the established sequence.

3.4 The Development of the Ritual Action of Seizing the Novice’s Hand at the Initiation
As mentioned above, the ritual action of the teacher’s seizing the novice’s hand is prescribed
in the Upanayana of the all Grhyasiitras. The ritual action of initiating the novice usually
follows it. The ritual formulas for these actions are more or less the same among the schools,

but the way of usage of the formulas is not always the same. The 17 Grhyasiitras'® use the

20,53,2c; Kashmir 20,49,3¢ prajapatis tva gopayatu devaya tva savire pari dadami “Let Prajapati pro-
tect you. I entrust you to the god Savitr” (in the Atharvaveda, this line immediately follows Formulas
A and B; cf. 2.1 above); Satapatha-Brahmana 11,5,4,3f. prajdpataye tva pdridadami deviya tva sav-
itré pdridadami ... “I entrust you to Prajapati. I entrust you to the god Savitr. ...”; Katha-Brahmana
(upanayana-brahmana) [SURYAKANTA 1943: 48] kdya tva pdridadami devdya tva savitré pdridadami
brhaspdtaye tva pdridadami “1 entrust you to Ka (or ‘whom’). I entrust you to the god Savitr. I entrust
you to Brhaspati.” See Kannara [2009/2010: 41-46].

I8 Atharvaveda Paippalada Orissa 20,53,1-2c; Kashmir 20,49,1-2ab; 3c. Cf. n. 17 above. This sequence
is also found in Satapatha—Br'Zlhmar_la 11,5,4,2-4 [Kanuara 2009/2010: 45£.].

19" The KausS do not employ the formulas in question (A, B1, B2, C1, C2 in n. 20 below) for seizing the
novice’s hand (55,14), initiating him (55,11-12), and pouring water into his hands (55,13).
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ritual formulas examined above?® as follows:

ASvGS : Formulas Cl1, A, Bl
SankhGS :  Formulas C2, A, Bl
KausGS : Formulas C2, A, Bl

GGS : Formulas Cl1, A, Bl

KhGS : Formulas Cl1, A, Bl

JGS : Formulas A, B1

KathGS : Formulas C1, C2, A, B1, B2
MGS : Formulas Cl1, A, B1, B2
VarGS : Formula C1

BaudhGS : Formula C2
BharGS : Formulas C1, A, B1, B2

ApGS : Formulas A, B1, C2
VadhGS : Formulas A, B1, B2
HGS : Formulas C2, A, B1
AgGS : Formulas C2, A, B1
VaikhGS : Formulas C2, A, B1
PGS : Formulas B2, B1

As is seen in this summary, most Grhyasiitras employ both of the Atharvavedic (A, B1, B2)
and Yajurvedic (C1, C2) formulas for the teacher’s seizing the novice’s hand and for his
initiating him.

In many cases, however, employing both of the Atharvavedic and the Yajurvedic formu-
las for the same purposes causes some unnaturalness. For example, in the A§vGS, the teacher
should repeat his seizing the novice’s hand three times when he recites Formulas C1, A, and
B1 (see 3.2). In the case of the SankhGS, Formulas A and B1 have seemingly no apparent
corresponding ritual action, because the actions of seizing the novice’s hand and initiating
him are completed by reciting Formula C2 only (see 3.3). This kind of redundancy is seen
also in other Grhyasutras.

Why was the formula beginning with devasya tva savituh introduced into the Upanayana
in addition to the initiation formulas attested since the late Atharvaveda? In other words, why
do those two types of ritual formulas coexist for the same ritual actions in the Grhyasiitras?
There would have been several factors behind this situation.

First, when the procedure of the initiation was formulated in detail as a grhya ritual at the
time of compilation of the Grhyasiitras in the late Vedic period, it would have been wanted to
establish a concrete ritual action for the teacher’s initiating the novice at the Upanayana. For

such a purpose, his seizing the novice’s hand could stand as a symbolic ritual action just as

20 Formula A: dhata te hastam agrahit savita hastam agrahit
Formula B1: mitras tvam asi dharmandagnir acaryas tava
Formula B2: agner brahmacary asi mama brahmacary asi
Formula C1: devasya tva savituh prasave ’svinor bahubhyam piisno hastabhyam hastam grhnami
Formula C2: devasya tva savituh prasave ’svinor bahubhyam piisno hastabhyam upanayami (/ upanaye)
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the so-called panigrahana ““[the bridegroom’s] seizing [the bride’s] palm” did in the marriage
ceremony. Most schools used the Atharvavedic formulas for seizing the novice’s hand (A, B1)
which are a variation of the Atharvavedic nuptial formulas for seizing the bride’s hand, and,
half of the schools also added the more direct expression “I seize [your] hand” by introducing
the Yajurvedic formula devasya tva savituh ... hastam grhnami (Formula C1).

It would have been prefered to make the teacher explicitly utter “I initiate you™ in ad-
dition to reciting the Atharvavedic formula “You are my student” (mama brahmacary asi
[Formula B2]). The phrase devasya tva savituh ... was used as a handy opening to form a
new mantra that clearly expresses the teacher’s initiating the novice by concluding it with
upanayami or upanaye ‘I initiate” (Formula C2). At the same time, this phrase made the
teacher’s initiating the novice with it inseparable from the ritual action of his seizing the
novice’s hand, because it includes the word hastabhyam “with two hands.”

Second, once the ritual element of pouring water from the teacher’s hands to the novice’s
hands was introduced to the Vedic initiation ritual at the time of the Grhyasiitras, it would have
been natural that their hands were joined after pouring water from hands to hands. Since the
ritual action of pouring water into hands was not accompanied by any established mantra, the
phrase devasya tva savituh ... was also convenient to form a mantra for this ritual action. The
word hastabhyam “with two hands” in this phrase would have also made the action of the
teacher’s pouring water from hands to hands more easily connected to the former’s seizing
the hand of the latter, or initiating him, with this formula. In practice, the connection between
the phrase devasya tva savituh ... hastabhyam and the hands was so strong that the formula
came to be recited when the teacher seizes the novice’s hand or initiates him with it after he
pours water into the novice’s hands.

In this way, the two types of ritual formulas for seizing the novice’s hand came to be used
in the initiation at the time of the Grhyasutras. The ritual formula beginning with devasya tva
savituh in the Upanayana was associated with the teacher’s seizing the novice’s hand whether

or not it was concluded with grinami “I seize.”

4 |deas behind Pouring Water into the Novice’s Hands

There is no text that directly explains the function and meaning of the ritual action of pouring
water into the novice’s hands. However, there are several clues for understanding them.
In the following text, the teacher’s pouring water into the novice’s hands is described to

be an act of “filling”:

Jaimini-Grhyasitra 1,12:11,6 (Upanayana)

tav anjalt kuruta. uttarata dacaryas. tam anyo ’'dbhih piuirayen. nisravenetarasya
piranam. ... athasya daksinena hastena daksinam hastam grhnati-

indras te hastam agrabhid dhata hastam agrabhit puisa M agrabhit

savita hastam agrabhid aryama hastam agrabhin

mitras tvam asi dharmanagnir dacaryas taveti.
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The two (the teacher and the novice) make the hollows of hands. The teacher is upper
(i.e. the teacher’s hands are held over the novice’s hands). Some other one (a priest)
should fill it (the teacher’s hollow of hands) with water. The ﬁllﬂ of the other (the
novice’s hollow of hands) [is done] by flowing down [of water]. ...

Then, [the teacher] seizes [the novice’s] right hand by [his own] right hand, saying,
“Indra has seized your hand (indras te hastam agrabhit). Dhatr has seized [your] hand.
Piisan has seized [your] hand. Savitr has seized [your] hand. Aryaman has seized [your]
hand. You are Mitra by right. Agni is your teacher (mitras tvam asi dharmanagnir

acaryas tava).”

In this passage, the main focus of the ritual action of the teacher’s pouring water is on filling
the novice’s hands. It is not difficult to assume that water here symbolizes the sacred knowl-
edge of the Veda, which is being transmitted from the teacher to the student to “fill” the latter
with it.?!

An idea of associating “filling” or “fullness” with the transmission of the sacred knowl-
edge is also found elsewhere. ThieME [2000] claims that the following verse attached at the
beginning of a supplemental section of the thad-Aranyaka-Upanisad would allude to the

knowledge given from the teacher to his student:

Brhad-Aranyaka-Upanisad 5,1,1 (=Satapatha-Brahmana [Madhyandina] 14,8,1,1)
pirndm addh pirndm iddm pirndt piorndm vidacyate /

purndsya pirndm addaya pirndm evavasisyate /|

That there is fullness, this here is fullness, Fullness is drawn up (scooped) from fullness,

After taking away the complete fullness, It is fullness that is left. [Trieme 2000: 382]

TuiemE [2000: 383] argues that this verse describes the fullness of the knowledge of the Veda
inside the teacher and his student, which is “drawn up” to be transmitted from the former
to the latter, and still remains full in the teacher. This verse is attached at the beginning of
several Upanisads in modern editions as a sort of santi, suggesting that it has been regarded
to have a close relationship to the learning of the Veda.

Another idea that is associated with the action of pouring water into someone’s hands
in ancient India is the oath of contract and transfer.?2 Sakamoro-Goto [2008: 58] enumerates

the instances of passages in the Pali Buddhist texts which tell that one should pour water into

21" A medieval commentary supports this view. Stinivasa’s commentary on JGS 1,12: idam udakapradana-
ridpena guror vedapradanapratijianam “This is the signification of the giving of the Veda by the teacher
in the form of the giving water.”

22 Cf. Atharvaveda Saunaka 10,8,29 pirndt piirndm iid acati pirnéna sicyate / uté tdd adyd vidyama ydtas
tdt parisicydte //; cf. Paippalada 16,102,1.

23 See Liibers [1951: 32; 668f.]; Gord [2008: 91f.] (with bibliography); Sakamoro-Goro [2008: 58].
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the other one’s hand when he gives or donates something to him, for example:

Jataka VI 570 (No. 547: Vessantara-Jataka)>*
sigham eva kamandaluna udakam aharitva udakam hatthe patetva bhariyam

brahmanassa adasi.

He (Vessantara), having brought up water with a jar with haste, and having let water fall

on the Brahman’s hand, gave his wife to him [as a donation].

These kinds of ideas that are related to the fullness and the sacred knowledge, and the
manner of donation confirmed by pouring water into one’s hand, may have existed behind the
ritual action of the teacher’s pouring water into the novice’s hands at the Upanayana, where

the knowledge of the Veda is going to be transmitted from the teacher to the novice.

5 Pouring Water upon the Initiate

In some schools, the teacher’s pouring water into the novice’s hands at the Upanayana is
followed by his sprinking water upon the novice. The latter ritual action reminds us of an-
other famous ritual action, the abhiseka “[consecration by] pouring water [upon one’s head].”
In this section, I will briefly examine whether any element of the abhiseka is found in the

Upanayana.

5.1 Sprinkling Water upon the Novice at the Upanayana

For the teacher’s pouring water into the novice’s hands at the Upanayana, the following verbs

are used:
pir “to fill” JGS; PGS
a-sic “to pour” A$vGS; Sﬁr’lthS; KausGS; KausS
a-ni “to lead in; to pour” BharGS; VadhGS; ApGS
ut-srj “to let flow down” GGS; KhGS
ava-ksar ~ “to let flow down upon”  A$vGS (caus.)
pra-ksal “to wash” VarGS

In addition to pouring water into the novice’s hands, the teacher’s sprinkling water, probably

upon the novice, is found at the Upanayana of several schools, with the following verb:
pra-uks “to sprinkle” VadhGS; ApGS; VaikhGS

The following is an example of pattern (3) above. The teacher pours water into the

novice’s hands, sprinkles water upon him, and seizes his hand:

24 This story has various parallels and translations among the Buddhist texts [KarasHmMA 1998].
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Vadhiila-Grhyasiitra (Upanayana)®

athasyanjalav apa anayati ganandm tva ... ivajanity.

athainam etabhir evadbhih proksati adbhyas tva proksamy osadhibhyas tva proksami
vanaspatibhyas tva proksami dyavaprthivibhyam tva proksami subhiitaya tva proksami
brahmavarcasaya tva proksamity.

athasya daksinena hastena daksinam hastam grhnaty agnis te hastam agrabhit ... mitras

tvam asi dharmenagnir aham dcaryas tavasau pranasya brahmacary asity.

Then, he (the teacher) pours water into his (the novice’s) hollow of hands, saying,
“gananam tva ... ivﬁjani.ﬂhen he sprinkles him with the same water, saying, “I sprin-
kle you for waters. I sprinkle you for herbs. I sprinkle you for trees. I sprinkle you for
heaven and earth. I sprinkle you for good beings. I sprinkle you for the splendor of the
brahman.” Then he (the teaher) seizes his (the novice’s) right hand by his right hand,
saying, “Agni has seized your hand (agnis te hastam agrabhit). ... You are Mitra by
right. I, Agni, am your teacher (mitras tvam asi dharmendagnir aham acaryas tava), O

N.N. You are the prana’s student (pranasya brahmacary asi).”

The formulas for sprinkling water in the above passage (adbhyas tva proksami ...) are the
variations of what is found since the Yajurveda (e.g. Taittirtya-Sambhita 1,3,8,1,d adbhyds
tvdausadhibhyah proksami “I sprinkle you for waters, for herbs”: a formula for sprinkling a
sacrificial animal).

In the next case, the object of sprinkling with water is not clearly indicated:

Apastamba-Gghyasﬁtra 4,10,12 (Upanayana) (Mantrapatha 2,3,2-12)

udakanjalim asma afijalav aniyottaraya trih proksyottarair daksine haste grhitva ...

[The teacher,] after having poured a handful water into the hollow of hands for him (the
novice), having sprinkled [water] three times with the next [formula in the Mantrapatha]
(samudrad @rmir mddhmam ...), having seized his right hand with the next [formu-

2

las] (agnis te hdstam agrabhit ... “Agni has seized your hand. ...”; mitras tvam asi

dharmanagnir acaryas tdva “You are Mitra by right. Agni is your teacher.”) ...

It appears probable that the sprinkling is done upon the novice, since it is done immediately
after the teacher’s pouring water into the novice’s hands and immediately before the former’s

seizing the latter’s hand.?’

25 The text is from my preliminary edition of the VadhGS; cf. Kanuara [2008-2009].

26 Here the mantras are difficult to be identified because of corruption of the manuscripts.

27 OvpeNBERG understands that the novice sprinkles water upon himself: “[the teacher] makes him sprinkle
himself three times” [1892: 272].
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5.2 Sprinkling Water upon the Initiate’s Head at the “Initiation” for the Vanaprasthas

There is one more Grhyasiitra which prescribes the teacher’s “sprinkling” (pra-uks) at the
Upanayana. It is the Grhyasiitra portion of the Vaikhanasa-Smartasitra,?® in which the object
of sprinkling is not clearly indicated. This text furnishes good material for comparing the
teacher’s sprinkling water at the Upanayana with the abhiseka.

In the Upanayana of the Vaikhanasa’s Grhyasitra portion, the following line is found:

Vaikhanasa-Smartasiitra 2,6:25,16 (Upanayana)

Sam no devir iti proksya

[The teacher,] having sprinkled [water], saying “Sam no devir,” ...

Here it is not indicated what the teacher should sprinkle upon. It seems to be a bundle of grass
which has been given to the novice just before the sprinkling [CaLanp 1929: 47], or it may
have been the novice: it is not certain.

In relation to this unclear prescription, an interesting line is found in the latter part of
the same text. The Vaikhanasa-Smartasiitra is unique in including an “initiation” ritual for
the Vanaprasthas (one who has set out to the life in wood, having left his householder life)
in its Dharmasiitra portion.?? It is a ritual through which one becomes a Vanaprastha. The
procedure of this ritual has many ritual elements in common with the Upanayana through
which one becomes a Vedic student, and with the Samavartana through which one graduates
from his studentship, borrowing them from the latter two rituals [Fuin 1995]. In such an

“initiation” ritual for the Vanaprasthas, the following line is found:

Vaikhanasa-Smartasitra 9,2:123,1 (Vanaprastha)

Sam no devir iti svamiirdhni proksya

[The Vanaprastha-to-be,] having sprinkled on his own head, saying “sam no devir,”’ ...

This line is apparently incorporated from the Upanayana in the same text quoted above. The
difference is that in the Vanaprastha ritual the object of sprinkling is explicitly indicated to
be the head of the initiate.

The sprinkling water upon the initiate in the Vanaprasthas’ “initiation” in the Dharma-
sttra of the Vaikhanasas is made closer to the abhiseka than that in the traditional initiation
Upanayana in their Grhyasiitra, since the former is specified to be done upon one’s head. It
seems that the Vaikhanasas incorporated an element of the abhiseka into the Vanaprasthas’
initiation at the time of their Dharmasitra, utilizing the ritual structure of the Upanayana.

This might reflect the expansion of the ritual usage of the abhiseka in the early Hinduism.

28 The Vaikhanasa-Smartasiitra is consisted of two parts: the first half is their Grhyasiitra, and the latter
half is the Dharmasiitra.

29 Cf. CaLanp [1929: 197-201]; Fusn [1995]; Morr [2003: 66f.; passim]. An “initiation” ritual for the
Samnyasins is also included in the VaikhSmS which is built upon that for the Vanaprasthas (cf. Mor1
[2003: 67; passim]).
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6 Conclusion

The primary purpose of the initiation ritual is twofold: to let the novice declare his intention
to become a student, and to let the teacher proclaim that he accepts the novice as his student.

At the Vedic initiation, the ritual agreement between the teacher and the novice was
originally expressed through the formulas that are first attested in the late Atharvaveda. The
teacher utters the formulas “You are my student” and “I am your teacher” etc., while he
seizes the novice’s hand with the formula “Dhatr has seized your hand” etc. These Atharva-
vedic initiation formulas are a variation of the Atharvavedic nuptial formulas. This style of
ritual agreement on the teacher-student relationship is retained from the late Atharvaveda, the
eleventh book of the Satapatha-Brahmana, through the Grhyasiitras.

In the Grhyasiitras, in which the more extended procedure of the initiation ritual is for-
mulated as the Upanayana, another ritual formula is introduced for the teacher’s seizing the
novice’s hand and proclaiming the initiation. The formula in question begins with the famous
phrase that is first attested in the Yajurveda: “At the impulse of the god Savitr, with the two
arms of ASvins, with the two hands of Piisan.” This Yajurvedic phrase is convenient enough
to form mantras by which the teacher can announce either “I seize [your] hand” or “I initiate
you” more straightforwardly than the Atharvavedic formulas. Since this phrase contains the
words “with the two hands,” it comes to require the teacher’s seizing the novice’s hand, even
if it is used as the formula for the declaration of the initiation by concluding it with the word
“Linitiate” as is seen in some Grhyasiitras.

There would have been another reason why the Yajurvedic formula devasya tva savituh
is introduced for the teacher’s seizing the novice’s hand and his declaring the initiation
in addition to the Atharvavedic formulas for the same purposes. At the Upanayana in the
Grhyasutras, there appears another major ritual element: the teacher’s pouring water from
his own hands into the novice’s hands. This ritual action is performed just before the teacher
seizes the novice’s hand. It would have been natural that their hands are joined after the
teacher pours water from his own hands into the novice’s ones. Once the sequence of the
the ritual actions, the teacher’s pouring water into the novice’s hands, his seizing his hand,
and his declaring the initiation, is established, the all-round phrase “At the impulse of the god
Savitr” would have formed a useful mantra for this sequence, because it can cover all of these
actions at once: the teacher can pour water, seize the novce’s hand, and declare the initiation,
with the single formula “At the impulse of the god Savitr, with the two arms of ASvins, with
the two hands of Piisan, I seize [your] hand / I initiate you.”

Thus, the Atharvavedic formulas for the teacher’s seizing the novice’s hand and initiating
him, the Yajurvedic formula for the same ritual actions, and the ritual action of the teacher’s
pouring water from his own hands into the novice’s hands, come to be connected to each

other in an entangled way at the Vedic initiation in the Grhyasiitras.
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Abbreviations

AgGS = Agnivesya-Grhyasiitra /| ApGS = Apastamba-Grhyasiitra / ApMP = Apastamba-
Mantrapatha / A§vGS = Aévalﬁyana—Gghyasﬁtra / AV = Atharvaveda / BaudhGS =
Baudhayana-Grhyasiitra / BharGS = Bharadvaja-Grhyasitra / Br = Brahmanas / GGS
= Gobhila-Grhyasiitra / HGS = Hiranyakesi-Grhyasiitra / JGS = Jaimini-Grhyasiitra /
JUB = Jaiminiya-Upanisad-Brahmana / KathGS = Kathaka-Grhyasutra / KausGS =
Kausitaka-Grhyasiitra / Kau$S = KauSika-Satra / KhGS = Khadira-Grhyasitra /| MGS =
Manava-Grhyasiitra / PGS = Paraskara-Grhyasttra / SankhGS = Sﬁﬁkhﬁyana—Gghyasﬁtra /
SMB = Sama-Mantra-Brahmana / VadhGS = Vadhiila-Grhyasiitra / VaikhGS = Vaikhanasa-
Grhyasiitra / VaikhSmS = Vaikhanasa-Smartasitra / VarGS = Varaha-Grhyasutra
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