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An Inquiry into the Relationship between

the Siksasamuccaya and the Bodhi(sattva)caryavatara™
Akira Sarro

It has traditionally been accepted that Santideva wrote both the Siksasamuccaya and the
Bodhi(sattva)caryavatara. As regards the relationship between these two works, the follow-

ing three significant facts have so far been clarified by a number of contemporary studies:

(1) The Bodhi(sattva)caryavatara (BCA), Chapter V.105 refers to the Sik_sdsamuccaya
(SS) and emphasizes the importance of its repeated reading since correct conduct is, it
says, therein explained at length.

(2)  The BCA and the SS share almost the same introductory verses composed of three
successive stanzas in which the author(s) make vows at the outset of writing.

(3)  Vibhiticandra (fl.ca.1200), Bu-ston (1290-1364), Taranatha (1575-1608), and
Sum-pa mkhan-po (1704-1776?) unanimously ascribe three works, the SS, the
Sitrasamuccaya (SutraS) and the BCA, to Santideva.

However, the recent discovery of an early recension of the Bodhisattvacaryavatara (BSA),
which has so far been identified only in the Tibetan manuscripts from Dan-hudng, has rather
dramatically changed the situation.! Having discussed the above first and third points in sev-
eral earlier articles,” T would like to confine myself here to dealing with the second point and
the related interaction between the SS and the BSA/BCA, while referring also to the probable
chronological order of the BSA, the §S, and the BCA.

1.  Before entering upon the topic in question, let me summarize the conclusions drawn
from my discussion in Saito [2004]? as follows:

First, the verse in question, i.e., BCA 5. 105,* was a new stanza inserted between BSA-I,

* This article was read at the 14th World Sanskrit Conference held in Kyoto on 1-5 Sept.2009. I am in-
debted to comments made by Paul Harrison, Kaie Mochizuki, Susanne Mrozik, and other participants
in the panel titled “Santideva and the Siksasamuccaya”. However, any errors remain my own responsi-
bility.

! For a list of references on the early recension of BSA, see Saito [2000] pp.107-108.

2 Saito [2001][2004].

3 See Saito [2004] p.143.

4 Siksah siitresu drsyante tasmat siitrani vacayet/
akasagarbhasiitre ca milapattir niripayet//(104)

Siksasamuccayo ’vasyam drastavyas tu punah punah/

vistarena saddcaro yasmat tatra pradarsitah//(105)

samksependtha va tavat pasyet sitrasamuccayam/
aryanagarjunabaddham dvitiyam ca prayatnatah//(106)

“The principles of training are seen in the siitras. Therefore one should recite the siitras, and one should
study the fundamental sins in the Akasagarbhasiitra.’(104)
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4.90 and 91° by, in all probability, some unknown reviser who highly esteemed the impor-
tance of the SS.

Secondly, in order to adapt the newly inserted stanza to the context, the reviser seems to
have altered some related words such as thog ma nyid du (*prathamato) and de’i ’og du[/tu]
(*tatah pascat) to those found in the present text of the BCA, i.e. milapattir and dvitiyam ca,
etc.

Thirdly, the BSA-III partly and wrongly retains the earlier rendering, i.e., the BSA-I
by dPal brtsegs et al. and also reflects Prajiiakaramati’s problematic understanding of BCA
V.106.

Lastly, the above three conclusions consequently confirm the fourth interpretation which
attributes both the BSA (BCA) and the SS to Santideva, and the Stra$S to Nagarjuna®.

2. On the basis of the above conclusion as a premise of our present discussion, let us further
inquire into the relationship between the BSA, the SS, and the BCA. It is confirmed by both
the catalogue [Dan dkar ma compiled in 824 and the colophons of the Tibetan translation
(=BSA-III) of the BCA and the BSA-I (Stein No0.629) that at the time of the early 9th century
the BSA-I (Skt.) and the SS had already been composed, whether by the same hand or not.
In addition, the first of the above conclusions reveals also the most probable fact that when
the BSA-I came out in India, the SS had not yet appeared. The author of the BSA-I, Blo gros
m(y)i zad pa (*Aksayamati), stresses in his work the importance of a careful reading of the
so-called Nagarjuna’s Sitrasammucaya but never refers to the Siksasamuccaya.

Concerning the chronological order of the BSA-I (Skt.) and the SS, we can also point

“The Siksasamuccaya should definitely be looked at again and again, since correct conduct is therein
explained at length*.”(105) (*For vistarena/samksepena, see Harrison [2007] p.225-226 and n.49).
“Alternatively, in brief, one should first look at the Sitrasamuccaya with great care, which was com-
posed by the noble Nagarjuna and is secondary.” (106)

For a comparison of the BCA 5.104-106 and the BSA-I, 4.90-91, see also Ishida [1988].

mdo sde rnams la bslab pa snang//

de bas mdo sde klag par bya] //

nam mkha’i snying po’i mdo sde ni//

thog ma nyid du blta bar byal//(90)

"phags pa na ga rdzu na yis//

mdo? rnams kun las btus pa yang//

rab du(sic) 'bad de blta dgos pas//

de’i’og du(sic)? blta bar byal//(9l) [1 St.629 bya’; 2 St.629 mdo sde; 3 St.629 tu]

(*Siksah sitresu drsyante tasmat sitrani vacayet/

o)

akasagarbhasiitrm ca prathamato niriapayet// (90)
samvyavalokaniyam ca pasyet sitrasamuccayam/
aryanagarjun(abaddham) tatah pascat prayatnatah//(91))
”The principles of training are seen in the siitras. Therefore one should recite the
sitras, and one should at the very beginning look at the Akasagarbhasitra.”(90)
”After that, one should also carefully look at the Sitrasamuccaya compiled by the noble Nagarjuna
since it needs looking at with great care.” (91)
6 See Saito [2004] pp.137-140.
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out two interesting facts:

First, of significance are the identical verses adopted both in the BCA and in the 27 basic
verses constituting the main structure of the $S.7 In the SS the primary theme of 27 verses is
called the “vital points” (marma-sthana) for a Mahayana practitioner. The “vital points” are

expressed in the fourth stanza of the SSK as follows:

SSK 4: atmabhavasya bhoganam tryadhvavrtteh Subhasya cal utsargah sarvasattve-
bhyas tadraksasuddhivardhanam// (éS, p-17.13-14)

“The sacrifice, for the sake of all living beings, of one’s body, one’s possessions, and
one’s merit acquired in all three times, and the protection, purification and increase of

those [three things].”
This motif clearly echoes the BSA-I, 2.75:

lus dang de bzhin longs spyod dang// dus sum dge ba thams chad kyang// sems can kun
gyi don ’grub phyir// phangs pa myed par gtang bar bya// (Stein No.628, Ka 5a3, Saito
[2000] p.34) = BCA, I11.10:

atmabhavams tatha bhogan sarvam tryadhvagatam Subham/ nirapeksas tyajamy esa sar-
vasattvarthasiddhaye// (BCA, p.163.22-23)

“T sacrifice without regret my bodies, my possessions, my merit acquired in all three

times, to accomplish good for all living beings.”

Also noteworthy is the first verse of the SSK:

SSK 1, $S p.2.10-11: yada mama paresam ca bhayam duskham (BCA duhkham) ca na
priyam/ tadatmanah ko viseso yat tam raksami netaram//.
“When for me and others equally fear and suffering are unwelcome, what is so special

about myself that I protect this and not the other?”

The above verse is exactly the same as that found in the BSA-I, 5.39 (=BCA, 8.96) which con-

stitutes a well-known motif of the BCA, i.e., the identity of self and other (paratmasamata)

expressed in the BSA-I, 6.34-85 and the BCA, 8.91-173. The above verse is positioned as

one of the two parallel stanzas, the other of which is the preceding BSA-I, 6.38 (=BCA, 8.95):
gang tshe bdag dang gzhan gnyi ga// bde ba ’"dod du mtshungs pa la// bdag dang khyad
par ci yod na// gang phyir bdag gcig bde bar brtson// (Stein No,628, Ka 5al-2, Saito
[2000] p.34) = BCA p.201.5-6:

yada mama paresam ca tulyam eva sukham priyam/ tadatmanah ko viseso yendatraiva

7 For these 27 basic verses, see Bendall [1897-1907] pp- XXXIX-XLVII, Tamura [1982], Hedinger
[1984] pp.15-35, 151-161, Asano [1991], Sasaki [2001], Saito [2004] pp.340-341, Harrison [2007]
pp-220-222, and Mrozik [2007] pp.19-35. For an annotated edition of those 160 verses including 27
basic verses used in the SS, see Harrison [2007] pp.233-248. Though not specifically mentioned in
particular, for some of my renderings of Santideva’s verses in the S$S I consulted Harrison’s handout
distributed at the panel “Santideva and the Siksasamuccaya™ at the above-mentioned 14th World San-
skrit Conference. Any errors, needless to say, remain my own.
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sukhodyamah//
“When for me and others equally happiness is welcome, what is so special about me that

I strive after happiness only for this?”

It seems most likely that the above verse BSA-I (Skt.), 2.75 provided the SS with the main
motif for the “vital points,” and also the BSA-I (Skt.), 6.38 was later utilized as the first of 27
basic verses of the SSK, but not otherwise.

Secondly, the following fact is also worthy of note. The author of the S$S makes, or let
us say “cites,” one interestingly verse in the final 19th chapter, which can only be found in
the BSA-I and not in the BCA. The verse is the BSA-I, 8.48, which runs:

mngal na ’dug pa ’das gyurd na// khu zho’i byis pa gzhan skyer ’gyur// byis pa ’das na

gzho(sic) nu nyid// de ’das de’i og dar la *bab// (Stein No.628, Ka 20b6, Saito [2000]

p-55)

“When a fetus becomes dead a different infant is born. With the death of childhood there

is youth. With its death one attains maturity.”

Interestingly enough, the above verse appears to have been cited in the Ss:

mrte garbhagate tavad anyo balah prajayate/ mrte balye kumaratvam tanndasayagato

yuval/ (SS, p-358.9-10), which corresponds to the following Tibetan (D Ki 192a7, P Ki

222b7-8):

mngal na gnas pa zhig pa las// byis par gyur pa gzhan yin la// byis pa zhig nas gzhon nu

nyid// de zhig nas ni dar la bab//

It seems certain that the author of the SS cited the verse from the BSA-I (Skt.), though
the two Tibetan translations lack a rendering of tavad and the corresponding Sanskrit words

of both khu zho[’i byis pa] and de’i "og used in the BSA-I are unclear.

3. Let us now turn to the relationship between the SS and the BCA. It is noteworthy that
though the two recensions of the BCA, i.e., BSA-I and BCA (/BSA-III), share almost the
identical verses in the first three chapters (four chapters in BCA), the only exception is found
in their introductory verses. As Taranatha® rightly mentioned, the BSA-I has at the start of the
work two different kinds of introductory verses, the first of which corresponds to Nagarjuna’s

well-known “eight negations” stanza adopted as a prologue to his Mitlamadhyamakakarika.’

8 See Shiefner [1868] p-127.14-15: “Those from east [India have transmitted] the [BSA] composed of
only 700 slokas, whose invocations were taken from that of the Milamadhyamakalkarika]” (shar pa
rnams kyis slo-ka bdun brgya las med pa mchod brjod dBu ma rtsa ba’i de bcug//).

9 BSA-I, 1.1: gang gis rten cing *brel par *byung// ’gag pa myed pa skye myed pa(//)

rtag pa myed pa chad myed pa// tha dad don myin don gcig myin// (1)
1.2: “ong ba myed pa "gro myed pa// spros pa nyer zhi zhi bstand pa//

rdzogs pa’i sangs rgyas smra rnams kyi// dam pa de la phyag ’tshal lo//(2)

“The Perfect Buddha who has taught the dependent-arising,

The blissful, the quiescence of verbal proliferation,

Non-extinction, non-origination,
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Instead of the above introductory stanzas, the present BCA, as well as its Tibetan trans-
lation (BSA-III), contains the following verses speaking of the author’s vow at the outset of
his writing. The three verses are all composed in the Aupacchandasika metre as follows:

BCA 1-3 (BCA, p.155.2-9 =S8, p.1.9-p.2.2):

sugatan sasutan sadharmakayan pranipatyadarato ’khilams ca vandyan/

sugatatmajasamvaravataram kathayisyami yathagamam samasat'// (1)

“Bowing down in devotion to the Blessed Ones
With their sons and with their bodies of Dharma, and to all worthy of worship,
I shall provide in brief an introduction to the vow of the sons of the Blessed Ones

Following the traditional teachings.”

na hi? kimcid piarvam atra vacyam na ca samgranthanakausalam mamasti/

ata eva na me pararthacinta@ svamano bhavayitum krtam mayedam®// (2)

“In fact I do not have anything new to say here,

Nor do I possess any skill in composition.

For that reason, with no intention to act for others,

This is composed to cultivate my own mind.”

mama tavad anena yati vrddhim kusalam bhavayitum prasadavegah/

atha matsamadhatur eva pasyed aparo "py enam ato ’pi sarthako 'yamf/ (3)

“By this the impulse of my faith to cultivate

What is wholesome grows a little

If anybody else with the same disposition as I

Should see this, he may derive benefit from it too.”

[1 SS samuccitarthavakyaih, “with an anthology of meaningful passages”; cf. BSA-III
D La 1b2-3: lung bzhin mdor bsdus nas ni brjod par bya//, SS D Khi 3a6: mdor bsdus
don gyi ngag gis brjod par bya//; 2SS ca; 3 SS yatnah; cf. BSA-III D La 1b3:
gzhan don bsam pa bdag la med//, S$S D Khi 3a7: gzhan gyi don du bdag mi ’bad//; 4
SS mamedam istam; cf. BSA-III D La 1b = SS D Khi 3a7(!): ngas "di brtsams]

Non-cessation, non-eternity,
Non-coming, non-going,
Non-differentiation, non-identity,
I do homage to him,
The best of preachers.”
1.3: sangs rgyas rnams dang byang cub sems dpa’ dag//
sems can ma lus gnod pa sel mdzad cing//
bde ba rnam mang sna tshogs sgrub mdzad pa//
de dag spyod dang bcas la gus phyag ’tshal//(3)
“The Buddhas and Bodhisattvas who, keeping good conduct,
Remove all injuries from living beings
And accomplish many kinds of goodness,
I do respectful homage to them.”
(Stein No.628, Ka lal-3, Saito [2000] p.9)
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These stanzas, placed in stead of the above-mentioned two reverential verses, are full
of humble expressions and fit well with the SS, which was composed “with an anthology
of meaningful passages” (samuccitarthavakyaih) from Mahayana scriptures. It appears most
likely that the author of the BCA utilized these stanzas with slight changes in wording in order
to better suit the character of the work, e.g., changing samuccitarthavakyaih to yathagamam
samasat. This highly probable fact that Santideva, the author of the BCA, changed the intro-
ductory stanzas from those of the MK to those found at the start of the SS accords well with
the above-mentioned interesting fact which informs us of Santideva’s preference for the SS

rather than Nagarjuna’s SttraS.

Conclusion

From the above discussion, we may draw the following conclusion, in particular those under-
lined, concerning the probable chronological order of the BSA-I, the SS, and the BCA(/BSA-
11, -1I0).

ca. 5c.:  The Satrasamuccaya (ascribed to Nagarjuna) was compiled.

ca. early 8c.: The BSA-I (Skt.), composed of 9 chapters, 702.5 vv. in total, was written by
*Aksayamati.

ca. late 8c.(?): The Sik;dsamuccaya was written by “Santideva” in accordance with the mo-
tif of BSA-I, 2.75.

ca. early 9c.: The BSA-I (Skt.) was translated into Tibetan by dPal brtsegs et al.

ca. late 10c. at the latest: Influenced by the SS, the BSA-II (Skt.) was composed after omit-

ting, supplementing and changing the contents of the BSA-I (Skt.). The Skt. text of
the BSA-II had most probably 10 chapters and 913 vv. in total.

ca. late 10c.: Prajiakaramati’s story about the ascription of the three works Satra$S, SS, and
BCA to Santideva was created and became influential.

ca. early 11c.: Rin chen bzang po(958-1055) et al. translated the Skt. text of the BSA-II
into Tibetan.

ca. late 11c. to early 12c.: Blo ldan shes rab(1059-1109) et al. retranslated and completed
the BSA (=BSA-III).

ca. late 12c.: Following Prajiiakaramati’s above story about the three works, Vibhiiticandra
established the biography of Santideva, which was placed at the head of his commen-
tary, BCA-tatparyapaiijika Visesadyotant.'® This biography supplied the later Tibetan

tradition with the basic ideas about Santideva’s life and works.

10" See Pezzali [1968] pp.27-37, de Jong [1975].

(This research is supported in part by a Grant-in-Aid for Scientific Research (A) from JSPS)
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Abbreviations

BCA

Bodhicaryavatara; ed. by Minayev [1890].

BSA-I Tibetan translation of the Bodhisattvacaryavatara composed of 702.5 verses and
9 chapters, ascribed to the acarya Blo gros m(y)i zad pa (*Aksayamati) and trans-
lated by dPal brtsegs et al. in the early 9th century; Stein Tib. Nos.628, 629, 630-I,
Pelliot Tib. No.794.
BSA-II  Tibetan translation of the Bodhisattvacaryavatara composed of probably 913
verses and 10 chapters, and revised by Rin chen bzang po (958-1055) et al.
BSA-III  Tibetan translation of the Bodhisattvacaryavatara composed of 913 verses and
10 chapters, and retranslated and completed by Blo Idan shes rab (1059—-1109) et
al.; D No.3871, P No.5272.
SS gik;dsamuccaya; ed. by Bendall (1897-1902).
SSK Siksasamuccayakarika; embedded in SS, cf. Bendall [1897-1902] pp. XXXIX~
XLVIIL.
SatraS Satrasamuccaya; D No.3934, P No.5330.
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PEIERR & TAERE (B 1T OBz o <> T
g W

P fSERLy  Siksasamuccaya & TAERE (EHR) 1Tia  Bodhi(sattva)caryavatara 12
VT, MHE DICHEFEDYRNE & (AL siksa ) i T MHDORICIZILEDBEMED
Ron, SoIKFERBUTO TAERTHI V105 25, T—H 7, MAUER &, &7,
BODPZUBOPZLPENRIER S0, RS, 2 ITEIELWITW AR S
NTWBDEDPS ] EHZELTVEHEELH- T, ES L ¥ —v 7« F—7 7 ONRESE
THDIEEREIFIL, ERBLKZ P oNk, LPLAEXNS, BEELDOF Ry FEEEAR
BRSNS TAEE TR OPIHIARIC ERROFIHABRELTCNEZEbHHT, v —
VI T DEMEZDERE DS TR, oM, RANATHEZ KEEL SN
&l oT,

AiiZ, BERREZSE X725 2T, ®OT, LMok, 20 <& 8 ikfdicix
BOZLU TV EHEZINDE 7 7 v Y 7 « (EOWIHA TAEE TR (9 FA - 702,5 18)
Eyy—vraTr—Urichitond TEAER) OWE., 7426 0N 10 g DRT DAz
DBEENZZWETO Y vy — v 7« 7 =7 7 TAERTH (10 A - 913 18) =& 3
i O RGROFHET 2 HINE LT\ 3.

F9, WHHA TAERE T & TR O DON T, (DIiFEbI TFvh
V=g HEE (824 ) ICHHEASH D . (2) HIZEOWMIA TAEFE T ICIZBED MEUE
By NOERIEEL. Q) BED TSRy MR T % 27 BAEOHO— TH#k, T
Y TEMIcENLEBE) & ZNOREBEOLDIEL AR HETI32E,, 2
LTCZDEDIZZENGE 57 U T8k, U TR, 383 2EE 05T D0ERi%
AT 4 B2 EUEBOBEEBIUINA TAZE T KREL TN IEPEbH, I
SMliFZ, B LZHo0 8 Hitic, TOMFTRZL TV Z LD EEIN 3,

Kiz, PEMER) EBTO TAERTHR LOBRIZOVWTIE, (1) BED TAERT
iy T, HiED MEER 2RO 22 LS L S, WA FABE TR IS0k
2fEE (V.105) ZFALTEIOTWS Z &, () BEHED TAER T X, Z0iE L
LT, WA CAE#ETH CHo7zF—H =Ly 2 HE Thify onbws TR @
fBicfRboo T, FiZD MEUERs 12h2— FEIER) K2 Z253bLn—iftiffic A5
EHABRDOREEZENTHWE ZEMEHENS, ThoDHFEP L, FAERTH ©
FEHROURGETH X, TSRy ORI, B &b 10 Hfdicid, HiENFASINE i
ToyaY—eULT, F=H— T2 D FRRIMER, i3, KFERLDAZGH
T3 MRy ZZE2BEAURD 2T, PR TAERE TR SRR, N
WRRE L., FilzEBEOMAZMZ I TRITO X S ZNEOEMZEA, EESEXZ
EVWSREEDHEEE NS,
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