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′GosLots豆bagZhonnudpal'sCommentaryonthe

DharmatdChapteroftheDhannadhaT7natdvibhdgakdrikdsI

Klaus-DieterMathes

Ⅰ.GeneralRemarb

′GosLots豆bagZhonnudpal(1392-1481)introducesthesecondchapterofhisRatnagotravibhaga

(RGV)commentary by explaining the dhannatG chapter of the DhannadhaT7nataVibhagakarikas

(DhDhVK).Giventhatthelatteramountstomorethantwothirdsoftheroottextandthatthecentral

topicoftheprecedingchapteron‖dualisticappearanCeS=(i･e･,dhannas)isalsoaddressed,Wehavehere

anearlycompleteDharmadharmatavibhdgaPhDhV)commentaryofutmostimportance･2Technically

speaking,thiscommentaryispartofgZhonnudpal,slongintroductoryexplanationofthesecondchapter

oftheRatnagotravibh丘gavydkhyd(RGVV)→hatonenlightenment･Thecommentedpassageh･Omthe

RGVVisasfollows:

Stainedsuchnesshasbeentaught･Nowstainless suclmessmustbetaught･Whatisstainless

suchnessinthiscontext?ItisthatwhichispresentedasthetranSformationofthebasis,Sinceone

hasbecomefreefromallkindsofstainsintheimmaculatesphereofthevenerableBuddhas･It

shouldbeknowninbriefintermsofeightpolntS･3

InhiscommentarygZhonnudpalclarifiesthat㍑basis,,(Giraya)intheexpression純transfbrmation･Ofthe

basis,,(afrayqparivrtti)referstotheimmaculatesphere,andHtransfbrmationMtothefactthatithasbeen

completelyreversed,giventhatallstainsorhindranceshavebeenremovedfromit･4Nexthequotesthe

roottextoftheentiredhamatdsectionintheDhDhVK5andstartshiscornmentaryonthelatterby

explainingwhytheDhDhVcanbeconsideredasacornmentaryonthesecondchapteroftheRGV:

suchnessin the RGV corresponds
to dharmatain the DhDhV･and both treatises teach that the

transformationofthebasiscorrespondstostainlesssuchness,6andthatthecauseofthelattertwoisnon-

conceptualwisdom･7AttheendofhiscorrmentaryontheDhDhV,gZhonnudpalconcludesthatthe

distinctionbetweenaneXistlngdhaT7natdandnon-eXistlngdharmasintheDhDhVaccordswellwiththe

explanationintheRGVthattheBuddha-elementisemptyofadventitiousstainsbutnotemptyof

Buddha-qualities･8Inbothtexts,虎frayqparivrttirefersto apositively describedultimate whichis

revealedbyremovlngadventitiousstains･WhereasintheRGVthisistheBuddha-elementwithits

inseparablequalities,itisthedhannaLa,SuChnessornaturalluminosity(prakrtわrabJzasvaratd)inthe

DhannadhaT7nataVibhagavrtti(DhDhVV).Thisluminosityiscomparedtoprimordia11ypurespace,gOld
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andwaterwhichmusthavetheiradventitiousstainsremovedbeforetheycanbediscovered(thatis,nOt

newlycreated).9

ThewaygZhonnudpalinterpretsthesethreeexamplesoftheDhDhVVinhiscommentaryonRGVI･12

deservesspecialattention:SPaCe,gOldandwateraretakentoillustratethenatura11uminosltyofmindas

beinga"continuationinacontinuum[ofmoments]M･Inthelastexample,however,Vasubandhuexplains

thattheclarityofformerlymuddywaterdoesnotnewlyoccurinthesubstancewater,Whichisa

"continuationinacontinuum[ofmoments]"(Tib･Tgyungyisjugpa),10andthispredicationcannotbe

appliedautomaticallytoallthreeexamples,forVasubandhudistinguishesspacefromgoldandwater:

Here,Withtheexamplesofgoldandwater,Onlyaquality[oftheexample]wastaughttobe

equivalent[tothetransfbrmation]･Pu[]not[its]substance･Withtheexampleofspaceit(i.e.,

thetransfbrmation)wastaughtcompletely.11

Theprecedingsentence,tOWhichthisremarkreftrs,SayS:

Sincethat【change]doesnotexist,thetruenatureOfphenomena(dhaTmatd)andthetrans-

formationofthebasis,Whichisconstitutedbyit,arePermanent･12

0nepossiblewayofunderstandingDhDhVV685-700wouldbetointerpret,alongthelinesofgZhonnu

dpal,thepermanenceofthedhannataandthetransfbrmationofthebasisasanendlesscontinuationofa

COntinuumofmoments,Ofwhichonlythecontinuumofspaceisafu11yvalidexample,aSOPPOSedtothe

COntinuaofgoldandwaterparticles･ThathisunderstandinglSSuChbecomesclearwhenheaga)nquOteS

thesamepassageoftheDhDhVVinordertobringhisexegesisoftheRGVintolinewiththelatter,s

StatementthattheBuddha-natureisall-perVadinginallthreestates(impure,Partlypureandperftctly

Pure):

WhenthetransformationofthebasisistaughtintheDhDhVV,uSlngtheexamplesofwater,

goldandspace,inallthreeitisexplainedthatthereisacontinuum.[…】Here-ifonetakes

time-SPaCeatthebeginningofaneon(kak,a)isnotthespaceatthetimeof[its]destruction

[andisthusinsomesensemomentary].13

Inotherwords,forgZhonnudpal,boththedhamatdandthetransfbrmationofthebasispossessthe

natureofmomentariness･andcanthusbetakenasthecontinultyOfthestainlesstruenatureOfone,s

mind･14ThisandthefactthatdhaTmata･aSnatura11minoslty,isapprehendedafterithasnotbeen

apprehendedbeforeshowstogZhonnudpalthattheDhDhVV belongstotheMadhyamakatradition,

becauseforhimthelargeYogac豆ratreatisesdonotexplainthatthereisanaturallypurecontinuation

WithinthecontinuumofalldeBlements,SuChaslgnOranCe.15
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WhatevergZhonnudpalmeansby"1argeYog豆c豆ratreatises",theMdhyantavibhaga(MAV)cannot

havebeenoneofthem,foritsexplanationofemptlneSSinthefirstchapterisstrikinglysimi1artothe

dhannataoftheDhDhVandthesuchness(EathatG)oftheRGV.ThenrstchapteroftheMAVisdivided

intotwosections,OneOnfalseimagining(abhiitqparikak,a)andtheotheronemptiness･Whilethelatter

sectionisinperftctharmonywiththeDhDhVandtheRGV,the丘rstpart,Onfalseimaglnlng,SeemStO

drawonolderstrandsofmoreconservativeYog豆C豆ramaterial.Vasubandhu(andtosomeextentalsothe

authoroftheroottext)managedtoharmonizetheseoriginallyunbalancedstrands,WhiletheDhDhVand

itsvrt(i,inmyoplnlOn,rePreSentafurtherdevelopmentofthissynthesis･Letus丘rsthavealookatthe

twosectionsinthefirstchapteroftheMAV.

InMAVI･1falseimaglnlngandemptlneSSareSaidtomutua11yexistineachother,andbasedonthis

Vasubandhude丘nesemptlneSSinhisbh申yaas

falseimaglnlngfreefromtherelationofaperceivedobjectandpercelVlngSuqeCt.16

WhereasemptlneSSistakenheresimplyasapropertyofthedominatlng㍑falseimaglnlng",thelatter

hardlymattersinthedefinitioninthesecondpartofthe血stchapter,WhereemptlneSSisnolongeronly

theabsenceofsomethinginfalseimaglnlng,butsomethingmorepositive,namelytheown-beingofnon-

dualitywhichisalsorelatedtothenaturalluminosityofthemind(SeeMAVI･22c)･Therelevantpassage

intheMAVBhisasfollows:

Thenon-eXistenceofduality[and]thestate(bhava)of[duality's]non-eXistence,arethede丘ning

Characteristicsofempti[ness].(MAVI･13ab)

Thenon-eXistenceofduality,namelyaperceivedobjectandapercelVlngSu叫ect,andthestate

ofits(i.e.,duality's)non-eXistence arethe deBning charaCteristics ofemptiness･Thus the

de丘ning characteristics ofemptlneSS have been taughtin terms ofthe own-being of non-

existence.Moreover,thisown-beingofitsnon-eXistence

Neitherexistsnordoesnotexist.(MAVI.13c)

How soisit non-eXistent?Because of the non-eXistence of duality.How soisit not non-

existent?Becauseofthestate(bhLiva)ofthenon-eXistenceofduality.Thesearethede丘ning

CharacteristicsofemptlneSS･
17

Itisclearthatfalseimaglnlnghaslostitscentralpositionhere,beingonlymentionedinthecontextofan

additionaldefiningcharacteristicofemptlneSS,namelythatofbeingneitheridenticalwithnordifferent
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fromfalseimaglnlng･Itshouldbenotedthathere,aSintheDhDhV,falseimaglnlngtakestheplaceof

phenomena(dhaT7na),Whileitsrelationtoemptiness(equatedwithdhannata)isalsodennedasinthe

DhDhV･ItisimportanttOnOticethedifftrentontologlCalstatus offalseimaglnlnglmPliedbythis

similaritywiththeDhDhV.Whereasinthefirstsection(MAVBhI･1-2)falseimaginingissaidtoexist

andbeleftoverwithinemptlneSS,itislaterreducedtothestatusofdharmas,WhichintheDhDhVare

saidtobenon-eXistent.18Andwhereasdualisticappearancesaresaidtonotexistatall,theappearanceas

suchistakentoexistasmeredelusion.19NowtheMAVdoesnotsay,Ofcourse,thatdharmasdonot

exist,aStheDhDhVdoes,20butinMAVI.22thelatterarereferredtoastheadventitiousde丘Iements,

emptlneSSbeingsaidtobe:

Neitherdefilednornotdefiled,neitherpurenornotpure.(MAVI･22ab)

HowisitneitherdeBlednornotpure?Thisisbecauseofthenatural

Luminosityofthemind(MAVI.22c)

Howisitneithernotde丘Iednorpure?

Becauseoftheadventitiousnatureofde丘Iements.21

ItisobviousthatthenaturalluminosltyOfthemindhastakentheplaceoffalseimaglnlnghere･22That

thelattercannottrulypartakeoftheluminousnatureisclearfromapassageintheSdgaramatlParlPrCCha

quotedinRGVVonI.68,inwhichtheexampleofaneverpurevai4aTyaStOnedrawnoutfrommudis

takentoillustratetherelationbetweentheluminousmindandadventitiousstains:

Inthesameway,OS豆garamati,theBodhisattvaknowsthenatura11uminosltyOfthemindof

sentient beings･He also perceivesthatitis
de丘1ed by adventitious defilements･Thenthe

Bodhisattva thinks as fbllows:These de丘Iements would never penetrateinto the natural

luminosltyOfthemindofsentientbeings･Theseadventitiousdefilementshavesprungfromfalse

imaglnlng･23

ItisnowluminosltyWhichiscentralandoccursintwomodes,OneOfthembeingstainlessandthuseven

freeh･OmthefalseimaglnlngWhichcausestheseadventitiousstains･Thatthenaturalluminosityofthe

mindmaythusreferintheMAVtoanonglnallypurenatureofthemindismadeclearinstanzaI･16,On

thedifftrentiationofemptlneSS:

Howshouldthedifftrentiationofemptinessbeunderstood?As[implyingthatemptiness]is

bothdefiledandpure(MAVI.16a).Thusisadifftrentiation【made]withrespecttoit.Inwhat
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stateisitdefiledandinwhatstateisitpure?Itisbothaccompaniedandnotaccompaniedby

stains.(MAVI.16b)Whenitoccurstogetherwithstainsitisdefiled,andwhenitsstainsare

abandoneditispure･If,afterbeingaccompaniedbystains,itbecomesstainless,howisitthen

notimpermanent,glVenthatithas theproperty ofchange?Thisisbecauseitspmityis

consideredtobelikethatofwater,gOldandspace.(MAVI.16cd)[Achangeisadmitted]in

viewoftheremovalofadventitiousstains,butthereisnochangeintermsofitsown-being･24

It should be noted how the terms=deBledM and化pure,,are explicitly equated with the terms

"accompaniedbystains=and"stainlessn･ThelatterwereprobablyimportedfromtheRGV,Wherethe

Buddha-natureisdefinedassuchnessaccompaniedbystains(samalatathatLi)andthetransformationof

thebasisasstainlesssuclmess(nirmaldtathaEd).

AsIhavealreadynotedinanotherpaper,25therelationshipbetweenfalseimaglnlngandemptinesscan

bevariouslydefinedalongthelinesoftwounbalancedtrisvabhavamodelsintheMAV･Thecentral

focusofthefirstmodel,WhichismainlybasedontheBrstsectionofthenrstchapter(MAVl･l-11),lies

onafalseimaglnlngOrdependentnaturewhichattimesiseventakentoexistultimately,thoughnotby

Vasubandhu･26DualityandemptlneSSareJuSttWOdifferentaspectsoffalseimaglnlng,namelythewaylt

appearsandthewayitreallyis.Inthesecondsection(MAVI･12-22)apositivelyunderstoodemptiness

(COmparabletosuchnessortheBuddha-elementintheRGV)replacesfalseimaginingatthecentreofthe

secondtrisvabhavamodel･EmptinesscanexistindependentlybecausefalseimaglnlnglSabandoned

togetherwiththeadventitiousstains･

ThisresultsintwomodelsoftrisvabhavawhichcomeclosetowhatSponberg(1981:99)callsthepivotal

andprogressiveexegeticalmodelsofit･The丘rstmodelturnsonthedependentnature･Whichistakento

existultimately.Theimaginedandperfectnaturesarerespectivelyjustthewaythedependentnature

appearstobeandreallyis･Thedependentisthusareceptacleoftheperftct,Whichisunderstoodas

somethingabstract,1ikethestateofsufftringorimpermanence･Intheprogressivemodel･thefbcuslies

moreonanemptlneSSWhichpervadesortranscendsallphenomenaofthedependentnature･Thisall-

pervadingemptlneSSPOSSeSSeSpOSitivequalitiesandcaneXist,COntrarytOthefirstmodel,initsown

right･Thethreenaturesrepresentthreelevels,eaChrevealingaprogressivelydeeperdegreeofreality･

OnemightarguethattheYog豆c豆radoesnotdistinguishexistenceontwolevelsoftruths･itstris

theorybeingratheranalternativetotheapparentandultimatetruthoftheMadhyamaka･27Many

passagesintheMAVsupportthis･Thisisparticularlyevidentinthethirdchapter(onreality),Where

olderconceptsrelatingtotruth/reality,SuChasthefournobletruthsofearlyBuddhismortheapparent

andultimatetruthoftheMadhyamaka,areeXPlainedintermsofthenewtrisvabhL5va.Eventhenoble

truth ofcessationis subsumed under the aspect oftheimagined,dependent and perfect natures･A

COntinuitybetweenmainstreamBuddhistthoughtandYog豆C豆raistherebyestablished･
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Itis noteworthy,however,thatinthecaseoftheultimatetruthoftheMadhyamakaonlytheperfect

natureisacceptedasafitcandidateforit,thedependentnature,Orfalseimaglnlng,beingdismissedas

SOmethingtobeultimatelyglVenuP･Ifoneappliesthistothedefinitionofthemadhyamapratpatin

MAVI.1-2,itwouldbesafetosaythatthepropositions"existenceoffalseimagining"(MAVI.1a)and

"non-eXistenceofduality''(MAVI･1b)refertothelevelofapparenttruth,Whilethemutualexistenceof

falseimaginingandemptiness(MAVI･1cd)de丘nestherelationbetweenapparentandultimatetruth.

Resortlng tO tWOlevels oftruth notonly explains theinitialstanzasin a meaningfu1way,butalso

resoIvessomeofthetensionsbetweenthetwoparalleltrisvabhavamodelsmentionedabove･Andthisis

exactlywhatS豆ntaraksitadidwhenheexplainedthetheoryoftrisvabhdvainterms ofhisfavoured

Yog豆C豆ra-Svatantrika-Madhyamaka･28

Inthiscontext,gZhonnudpal′sclassiBcationofVasubandhu'sDhDhVVasbelonglngtOtheMadhya-

makatraditionisnoteworthy.IfVasubandhureallyresortedtotwolevelsoftruthinordertosoIvethe

indicatedproblemsintheMAV,andacceptedtheexistenceoffalseimaglnlngOnlyonthelevelof

apparenttruth,thenanaturallypurecontinuationwithinthecontinuumofallde丘1ements,gZhonnu

dpal'scriterionforbeingMadhyamaka,WOuldalsobepossibleintheMAV･

gZhon nu dpalasserts that the reason why the DhDhVV was not quotedin the great Yog豆c豆ra

COmmentariesisthatitfbllowstheMadhyamakatradition･Followlngthislineofthought,OneCOuld

arguethatfromamoreconservativeYog豆CaraPerSPeCtivetheDhDhVanditsvrttiweretooclosetothe

RGV,andthusshareditsfateofbeinglgnOred･NeithertheDhDhVnortheRGVfitintoanym叫Or

COmmentarialtraditioninIndia･Thesituationchanged,however,WhenMait正pa(1007/10(?)-)startedto

integratethemah虎mudrateachingsoftheMah豆SiddhasintomainstreamBuddhism,aPOlntWeWillcome

backtolater.

Ⅱ.か加乃WSand上)厄〝W紹

EventhoughgZhonnudpaldoesnotcommentOnthedharmaportionoftheDhDhV,hisunderstanding

Ofdhamascanbeeasilyextractedfromhisexplanationsofdhannata.Thus,thedefinitionof

hequotesandexplainsisbasica11yintermsofanegationofthedefiningcharacteristicsofdhamas･The

respectivedefinitionsareasfollows:

AstothedeBningcharacteristicsofdhaTmaS,theyaredualisticappearanCeSand【thatwhich

appears]inaccordancewithexpressions;[allofthemare]falseimagining･29
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AstothedehingcharacteristicofdhaT7nata,itissuchness,inwhichthereisnodifftrentiation

betweenaperceivedoqectandaperceivlngSubject,aneXPreSSedoqectandexpression.30

gZhonnudpal′scommentaryonthede丘nitionofdhaTmatamakesitclearthatdualisticappearances

relateto the six perceivedobjects(formetc.),andthe su切ectmode
to the six sense faculties･The

resultingsixconsciousnessesaredeteminedbytheseo句ectandsubjectmodes.Expressedobjectsare

takentobereflectionsofperCeivedobjectsintheconceptualmind;andexpressionsarereflectionsof

WOrdsaccompaniedbyimaglnations.gZhonnudpal'scommentaryonthede丘nitionofdharmataisas

hllows:

Perceivedo叫ectsarethesix experientialobjects(formetC.).Perceivingsu切ectsarethe six

SenSefaculties(eyesetc･)･Thesixconsciousnesses,tOO,aredeteminedbythesetwo[groups]･

[Tosumup,]theyaretheexperientialobiects,thesensefaculties,andtheconsciousnesses,【all

three of them]without theimaginations which are accompanied by words and meanings･

Expressedo句ectsarereflectionsoftheexperientialobjectswhichappeartoaconceptual[mind]･

Expressionsarereflectionsofwordsaccompaniedbyimaglnations.ThedhaYmatdisfreefrom

the knowledge ofeyes etc.ofordinary peopleand even[the]support[ofit],【namely]the

experientialobject･Andsinceitis[also]freefr0rntheimaginations,Whichareaccompaniedby

WOrdsandmeanings-tOgetherwith[their]modesofapprehension-themind-StreamWhich,like

thesphereofspace,isofonetaste,iscalleddharmata,fornotevenanyphenomenonofsaq7SaTu

is beyond this nature･With regard to this,SOme Say thatitis a non-af丘ming negation

[conceming]thenon-eXistenceasperceivedo切ectandperceivingsubiect,andthatitiseven

Suitableasanaffirmingnegation,inthatitexistsasnon-duality.Such[negations]maybetaken

tobethedhannatd,buthereitisnotlikethat,Sincethecommentaryexplains[thelatter]onlyas

thecontinuityofastainlessmind.ThisisbecauseintheMSA(XⅡⅠ.19),tOO,【dharmata]has

beentaughtaspureluminousmind:

Themindistakentobeluminousbynature;itis[only]taintedbyadventitiousfaults.A

naturalluminosityof(i･e･,COnSistingof)another【dependent]mind(cetas),31difftrent

fromthemindastruenature(dharmatd),isnottaught･32

Andalsointhecommentaryonthe[DhDhV](i.e･,theDhDhVV701)ithasbeentaughtasbeing

luminoslty.

Adventitiousstainsarethe[varioustypesof]consciousnessofthenon-COnCeptualsensefaculties

and[thevarious[ypesof]imaginationendowedwithwordsandmeanings.Alldefilementsare

Subsumedunder[thecategoryoqimagination,Sincetheskandhas,theresult【ofthedefilements],

are subsumed under sense faculties together
with[their]experientialobjects.Thereforethe
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natureofmindis,Ontheonehand,Saidtobeemptyofperceivedo叫ects,PerCeivlngSu句ects

and[thevarioustypesof]imagination,andontheother-basedon[their]dharmata-Saidtobe

【thesevery]phenomena(dharma)ofwhichitisempty･Thusitisnotcontradictedbyreasoning.

InDha〃nadhdtustotra[43-5],tOO,ithasbeensaid:

Havingcompletelyabandonnedthoughtsandimagined[oqects],33

Withregardtophenomenawhichappeartothemental[consciousness],34

0nemustmeditatethatphenomenaarethedhannadhatu,

Giventhattheylackanown-being.

【Allthatis]seen,heardandsmelled,

Tastedandtouched,and[mental]phenomena-

Whenyoginsknowtheminsuchaway,

[Theyhave]thedefiningcharacteristicsofaccomplishment.

Eyes,earSandnose,

Tongue,bodyandthementalfaculty-

Thesesixsourcesofconsciousnessarepure,

Andpreciselythisandthatare[thedhaT7nadhatu's]definingcharacteristics.

Thusit(i･e･,thedhamadhatu)is[also]explained asthe phenomenaofwhichitis empty,

namelythesixsourcesofconsciousnesstogetherwith[their]experientialobjects.35

Inotherwords,thedhaT7nadhdtuis,OntOloglCa11y,nOthingelsethanthephenomenalreality･ForgZhon

nudpal,dhaTmatd(ordharmadha(uinthismatter)isthusnotanegationofdualityordhannas,beit

a抗rmativeornot(paryudasa-,PraS(め7a-Pnlti?edha).Tobesure,dhannataistakenasbeingneitheran

abstractabsenceofduality,nOrane又istenceasnon-duality,butsimplyreftrstothecontinultyOfa

Stainless mind whichis 丘･ee from the duality of ordinary or saIPSaric perceptions･Given

Dhamadhd(ustotra43-5,gZhonnudpaldoesnotnegatethedhannasorthephenomenalworldentirely,

identifyingthesixpuredyatanasasdeBningcharacteristicsofthedhaTmadhdtuonthegroundsthatthey

lackanown-being･ThatgZhonnudpal'sunderstandingofdham7aSissuchismademostclearinhis

COmmentaryOntheseventhpolntOfcomprehendingdfrayqparivrtti,namelyon"mentalengagement."

WherevertheDhDhVVnegates
outrighttheexistenceofoutero切ects,gZhonnudpalrestrictsthis

negationtotheown-beingofsucho句ects,aS,forexample,inhiscommentaryOnDhDhVV582-92:(the

roottextisinboldletters):

``Byapprehendinginsuchaway"means:althoughfalseimaginingappears[asphenomena],it

doesnotexist【insuchaway]etc."Oneentersuponanapprehensionthat【everything]isonly
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animage(v柳tnz)"means:becauseimagesappearasduality･"Throughtheapprehension

ofv師呼ぬ血OneenterSintothenon-aPPrehensionofany[outer]object''meanS:because

outerobjectsdonotexist,foritistheimageitselfwhichappearsas[such]anobject･"Through

【the practice of]not apprehendinganyobject,OJle enterSintothenon-aPPrehensionof

γ軸出血."

gZhonnudpalcomments(468･18-21):

Second,aStOSuChanapprehension,OneaPPrehendsthatfalseimaglnlnglacksanown-being,

eventhoughitappears.Thusitiscalledtheapprehensionthat[everything]isonlyanimage

(v所qpti).Andfromthelatterresultsaconsciousnesswhichdoesnotapprehendoutero切ects,

【thatis,Whichapprendsthem]aslackinganown-being.Fromsuchaconsciousnessresultsthe

knowledgethateventhepercelVlngSubjectcalled"onlyimages"1acksanown-being･

Tosumup,gZhonnudpaldoesnotnegatetheapprehensionofaperceivedobjectandaperceivlng

subjectaltogether,Whichmeansthatheacceptstheexistenceofoutero叫ectsandperceivlngSubjectsas

longastheyarenottakentoexistintermsofanown-being,andthisisperftctlyinlinewiththeontology

OfMadhyamaka.

Ⅲ.TheFourAbandonmentsof〃加IiLtas

IntheDhDhVtheabandonmentof"mental1ycreatedcharacteristicsigns"(nimi(taS)playsacentralrole

inthe descnptlOn Of non-COnCePtualwisdom,Whichis taken as the cause or the fbundation of

dfrayqparivrtti.TherelevantpassageintheDhDhVK(171-179)isasfb1lows:

TheabandonmentofnimittasisalsocomprehendedunderfburpolntS,becauseoneabandonsthe

nimittasofwhatisopposed[toliberation],therernedy,SuChnessandthephenomenonofreali-

zation･Therefore the coarse,aVerage,Subtleandlong-1astlng nimittas are abandonedin

correspondingorder･36

Vasubandhuexplains:

Oneabandonsthenimittasofwhatisopposed[toliberation]by37abandoningnimittassuchas

attachment.Oneabandonsthenimittasoftheremedyby abandoning thenimittas relatedto

【meditationon】therepulsiveandsoforth.Oneabandonsthenimittasofsuclmessbyabandoning

the nimittas related to[spiritual]effbrt,eVenthe one[reflectedinthe statement】"Thisis

SuChness".『inally]one abandons thenimittas related tothe phenomenon ofrealizationby

abandoningthenimittasofrealizationattainedthroughmeditationonthe[Bodhisattva-]1evels･38
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Inthisrespectitshouldbeunderstoodthatthenimittasofwhatisopposed【toliberation]are

COarSeinthattheyareacausefordistressandthuseasytoidentify･Beingaremedyforthelatter,

thenimittas oftheremedyareaverage･Thenimittasofsuchness aresubtle,Sincetheyarea

remedyofeverythingdifftrentfromthem･Thenimittasofrealizationarelong-1asting,Sincethey

areafruitofmeditation.39

Vasubandhu's vrttiis veryconcisehere,andunfortunately we are nottoldhow theabandonmentof

nimittasisrelatedtonon-COnCePtualwisdom,butsinceitisoneofthesixpolntSSPeCifyingthemeansby

Whichthelatteriscomprehended,itissafttoassumethatthecultivationofnon-COnCePtualwisdom

removesthenimittas･ForgZhonnudpal,nOn-COnCePtualwisdomisadirectcognltlOnfreefromthe丘ve

negativedefiningcharacteristics40andaremedyforclinglingtotheabove-mentionednimittas,41

For furtherinformation on the abandoning of the fbur
nimittas gZhon nu dpalreftrs tothe

Nirvikak,qPraVe血dhaTtZrl[(NPD).It should be
noted,however,that nowherein the DhDhV or the

COmmentaryOnitbyVasubandhuissuchareftrencetotheNPDfound,nOristherearemarksuchasthe

usualphraseりshouldbeunderstoodaccordingtothesQtra"･Itisthusproblematictoclaimwithoutany

furtherevidence,aSMatsudadoes,thattheDhDhVwascomposedaftertheNPD･42Indeed,thereare

reasonsforplaclngtheNPDwellaftertheDhDhV.

Firstofa11,theLifrqyqparivrttitheoryoftheDhDhVisstrikinglysimilartotheonepropoundedinthe

bodhichapteroftheRGVV,43andsincewehavetheyear508ADasaterminusantequemforthe

latter,44thereisnobasisforplaclngtheDhDhVduringorafterthetimeofSthiramatifromadoctrinal

POlntOfview.

Second,iftheDhDhVhadincorporatedthe
contentoftheNPDitwouldnothavemissedthecruCial

notionintheNPDthatthenimittasareabandonedbynotbecomingmentallyengaged(amanasikdnztab).

ThelatterwastobecomeapopularconceptamongthecircleofMai析pa･IntheDhDhV,however,the

processofabandoninglSembeddedinthepresentationof∂frayqparivrttiwhichisbroughtaboutbythe

Cultivationofnon-COnCePtualwisdom,andthiscultivationisdescribedastheexactopposite‥"mental

engagement"(pointno.70fairayqparivrtti).

Third,thefourtypesofnimittasdifferintheNPD,Whosesecondsetinparticularismuchmoreelaborate

thanintheDhDhV-aStrOngindicationofafurtherdevelopmentofthepracticeofnimittqparivatJanain

theNPD･Inthelatter,thefirstsetofnimittasisrelatedtonaturalimagination(クrakrtivikaba),Or

PerCeived objects and perceivlng SuqeCtS and the five
skandhas.The remainlng three are the

interpretativeimaginations(nir*apavikaba)ofremedy(i.e.,thesixparamitas),realityandattainment.

Whilethesecondsetofnimittasissti11illustratedbythemoretraditionalpracticeofmeditationonthe

notionofuglinessintheDhDhVV,theNPDexplainsthattheBodhisattvaabandonsthefirstsetof
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nimi(taSbynotbecomlngmenta11yengaged,andashedoessothefollowlngSetOfimaglnationsrelating

tothepracticeofthesixparamitasissaidtoappear.Unfortunately,theNPDdoesnotspecifywhatit

meansby㍑notbecomlngmentallyengaged,,,nOrareWetOldwhythefollowlngnimitlaSOCCurWhilethe

previousonesareabandoned.45Isitthattheremedyofthesixparamitas(includingtheinterpretative

imaginationofthelatter)presentsitselfwhileabandoningthenaturalimaginationofdualityasaresultof

notbecorrungmenta11yengaged?ThetraditionalpresentationofthispolntintheDhDhVismuchclearer‥

animittafromthe丘rstset,attaChment,fbrexample,isabandonedwiththeaidofanimittaofthesecond

set,namelytheremedyofmeditationonugliness･Inotherwords,Whereasthesecondsetofnimi(tasis

Cultivated,aCCOrdingtotheDhDhV,inordertoabandonthefirstset,itisnotclearwhythesecondset

OCCurSintheNPD･Thisapparentlackofareasonfortheparamitastooccurwhenone'spracticeis

merelybasedonamanasikaraisthecentralfocusofSaskyapap4ita′s(1182-1251)critiqueofnot-

speciBca11y-TantricmahamudrdwhichislargelyacontinuationofMaitfipa･samanasikarateaching･46

gZhonnudpal'sextensivecommentaryonnimittqparivaTJana StartSbyquotingtherelevantPaSSageOf

theNPD47,andthencontrastsKamalagila,scorrmentarywiththecommentarialtraditionofMaitIipaand

Sal1毎avqra.AbrieflookatKamalagila'scommentaryontheNPDshowsthattheauthorreinterprets

amanasikdrabyrestrictingitsliteralmeaningtothefmitofone'sdeepinsight(vipa舟and)practice,that

is,thenon-COnCePtualmeditative stabilizationfocuslng On SuChness,aS broughtal)Outbythelogical

inferencescommontomainstreamMadhyamaka.AnalyticmeditationturnSintonon-COnCePtualabiding

inthesamewayasafirekindledfromrubbingpleCeSOfwoodburnSthepleCeSOfwoodthemselves･48

Suchaninterpretationofamanasikdraisperfectlyinlinewithatraditionalgradualpath,OnWhichthesix

Pdramitdsmustthenbepractisedasaremedyforthenrstsetofnimittas.AccordingtogZhonnudpal,

Kamala≦iladefinesnimittainthesenseofbeingamentalconstruCtgeneratedbyone'sclinglngtOanyOf

thefburcategoriesofphenomena:de丘1ements,remedy,SuClmessandattainment.Inotherwords,itisthe

Subjectwhichpossessesorclingstonimittasratherthanthenimittasthemselvesthatisbeingreftrred

to.49

What makes gZhon nu dpal′s elaborate explanations on nimittqparivaTJana SOimportantis that he

COntraStSKamala㌫la'scommentarialtraditionwiththeonegolngbacktoMait丘pa.Thelatterpropagates

adirect,nOn-COnCePtualapproachtorealityrightffomtheoutset,inthattheabandonmentofnimittas

amountstotherealizationoftheirluminousnature.ThisdescnptlOnOfrealityandtheassociatedpractice

Ofdirectrealizationwascalledmah虎mudTiibyMait丘pa'sdiscipleSal1qjav叫ra,andgZhonnudpalclaims

thatthislatterinterpretationistheonglnalintentionoftheDhDhV:

AstowhathasthusbeentaughtintheDhDhV,itisthemeanlngOfenteringthenon-COnCePtual

that has been
established[here].There

are
obviously two traditions[,however,】ofhow to

comprehend the meaning ofthis s虎tra:50Kamalagfla maintains thatthe[interpretative]

imaglnationsthatmustbeglVenuPCanbeonlyglVenuPOnthebasisoftheinsightresulting
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fromthoroughinvestlgation･ItismaintainedinthecoⅢ1mentaryOnMait丘pa'sTbttvadaiaka,by

COntraSt,thattheyarenotglVenuPaSareSultofthoroughinvestlgation,butofa‖meditative

stabilizationwhich[experiences】realityexactlyasitis"(Skt.yathL5bhatasamadhi)･Thelatter

knowstheown-beingof[even]thatwhichmustbegivenupasluminosity･Hereitisreasonable

tofollowMaitlipa,Who【re]discoveredthistreatise･51

Inotherwords,themahamudTiiwayofnimit(qparivauanaisbasedonMaitrfpa's7bttvadaiaka,OrmOre

accurately,thecommentaryonitbyMait正pa'sdiscipleSahqjavqra･Abriefglanceatthese"TenVerses

onReality･J2revealsawiderangeofapproachestoreality,OrSuChness,aSitisreferredtointhefirst

threeverses.Mait丘pastartsbydenningsuchnessalongthelinesofMadhyamakaasneitherexistentnor

non-eXistent,andthenequates,PrObal)1yundertheinfluence oftheRatnagotravibhaga,53stainless

SuChness withenlightenment.Inthesecondverse,WeareWamednottofollowlowerphilosophical

tenets;WeShouldseekrathertograspsuchnesswiththehelpofMadhyamakateachings,Whichbecome

SuPremeOnCeenhanCedbythewordsofaguru.Inverse4,theloglCalsubjectthenswitchestoreality,

Whichistakenasthenatureofthings-Onthebasisofandinallusiontothefamousstatement"Formis

emptinessandemptinessisform"(TD4)-andsubsequentlyastheonetasteofallphenomena,thatis,

1uminoslty.Thisishowitisexperiencedinyathabhatasamadhi.Thelatteriscultivatedthroughengaged

bodhicitta(TD5-6).Helpfu1conceptsonthepath,SuChasthattheworldisbeyondduality,arealso

realizedtobeluminousbynature(TD7),anditisinthecommentaryOnthis versethatSahqjavajra

elaborateshismah丘mudTtiq)PrOaChofnimittqparivaT]ana.

Sah再av叫raidenti丘esin the Tbttvadaiaka ayogatradition aimlng at the direct realization ofreality

through pith-instruCtions and ca11sit *Yuganaddhav豆da,a Path clearly distinguishedfrom both

P豆ramit豆y豆naandMantray豆na･54InhisexplanationofTD7,inwhich血esepith-instruCtionsandthe

realitytheyrevealarecalledmahamudTii,Sal1qjav叫raStartSbyde丘ningnon-dualitylntermSOfhisso-

CalledYuganaddha-Madhyamaka,aSbeing"bodhicitta,Orthereality ofnon-dualknowledge,Whose

natureisskillfu1meansandinsight."55Inhisintroductiontothesecondpartoftheverse(TD7cd),the

fbllowlngObjectionisaddressed:Tode丘nerealityintheabove-mentionedwayhasthefaultofinvoIving

thenimittaofaninterpretativeimaglnationofreality,inthesamewayasthepracticeofyathabhata-

Samadhiisaccompaniedbythenimittaofaninterpretativeimaginationoftheremedy,andsuchnimittas

mustbeabandonedbynotbecomlngmenta11yengaged,aStaughtintheNirvikaわqpraveuhara鱒TD

7cdisthentakenasMait句)a'sanswertosuchapossibleobjection.Itassertsthatnothing,nOteVenthe

nimittasofattainmentetc･,isreallyabandoned,buteverythinglSSimplyrealizedasnaturalluminosity･56

Inotherwords,Sahqiav叫ratakestheabandoningofallnimittas,thecentraltenetoftheNPD,aShaving

PrOVisionalmeaning.The motive(dgospa)is
to make one realize reality,Or mahamudrd,and this

invoIvesnotreallyabandoningthenimittas,butsimplyrealizingtheirluminousnaturewithoutbecomlng

attachedtothem･TTLisismadeclearinthefb1lowlngPartOfSahqjavaJra'scommentary:
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HeremahdmudTii[refersto】thepith-instruCtionontherealityofmahLimudrG,andthereisno

contradiction[withtheNPD],because[theinterpretativeimaginationsoftheremedyetc･]donot

havetobegivenupintermsofthereality[oftheirluminousnature]･[…]Astobeingfreefrom

duality,eVenthevainadherencetonon-duality,thatis,theinterpretativeimaginationofreality,

isluminous,foritlacksanown-beingandispurebynature･Likewisethevainadherencetowhat

mustbeaccomplishedandthatwhichaccomplishesmustberealizedasbeingluminous･Well

then,aS tO[the phrase]"completely abandoning these nimittas by not becoming mentally

engaged'',here,nOt tO become mentally engageddoes notmeanthatonedoes notbecome

mentallyengaged[atallトforexample,nOtSeeingobjectssuchasavasebyclosingone'seyes･

Nottofocusontheown-beingofentitiesasaresultofapreciseanalysISOrthepith.instructions

oftheguruis[whatismeantby]notbecomingmentallyengaged･57

It should be noted that theinclusion of=precise analysis"allows for theintellectualapproach of

Kamalagila.Butwith the help ofpith-instructions,analysis canbeperformedbydirectobservations,

WhichlatermahamudTtimasterssuchasDvagspobRjashisrnamrgyal(1512-1587)describedasakind

ofnaked(denlhanggis)seeingorgazing.58Thepointhereisthateveninitialvba如andsessionscanbe

performedbyresortlngtOdirectcognltlOnSOnthebasisofpith-instruCtions･59Thisisclearfromthe

followlngPaSSageOftheTDTwhereSahqjav勾raeXPlainsavpa&andthatdifftrsfromwhatKamalama

PrOPOunds:

[Asto the expression]"realization"among the thousands of collections of teachings,its

meaningin"realizationofemptiness"istoanalyze[emptiness].[Realizationresultingfromthe

pith-instructionsof]therightguruisnotanalytical.60

Inotherwords,Sah毎avaJraPrefersamahdmudTtipathofmeditationthatworkswithdirectperceptlOnS

andwithanon-analyticalmind.

ComlngbacktotheDllDhV:Thisobviouslymeansthatthephenomenalrealityofdhamasdoesnot

needtobeabandoned,butsimplyrealizedbynon-COnCeptualwisdomaswhatitreallyis,dhannataor

theluminousnatureofthemind-aninterpretationnotaltogetherimpossible,glVenthatdhamas,Which

aredefinedasfalseimaglnlng,aretakentobenon-eXistentinthefirstplace,61butnotinthesensethat

thenegationofadualityentailsacompletenon-eXistenceofperceivedobjects.ItisonlyaneXistence

independentofaperceivedsubjectoranythingelsewhichisnegated.

Itisclearnowwhy,aftercenturiesofoblivion,theDhDhVandRGVbecamesoimportantagainfor

Mait丘Pa･WhathadbeenproblematicformainstreamBuddhisminIndia,namelyadhamataorBuddha-

elementofluminousnaturecoveredbyaphenomenalworldwhichconsistsofmerelyadventitiousstains,

PrOVedtobetheperftctdoctrinalfoundationforthenewYuganaddhav亘da,OrS虎Eramahamudrd,aSit
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wasalsoreftrredtolater.ThusSahajav毎raexplicitlyreferstotheRGVI･154ab("Thereisnothingtobe

removedfromitandnothingtobeadded,j;2)whenexplainingwithregardtoTD3d(=Confusionistaken

tobewithoutabasis")63thatconfusiondoesnotneedtoberemovedlikethoms･TheRGValsoendorses

anon-intellectualapproachtotheluminousnaturebehindeverythingadventitious･Intheintroductionto

RGVVonI.153-5thisapproachisdefinedasdhannaEayukti:

Everywhereitis precisely the true nature ofphenomena whichis whatis relied on-the

reasoningforan"accuraterealization''(ngesparrtogspa)of血emind[and]fora"correct

knowledge"b7angdagparshespa)ofit.Thetruenatureofphenomenaisinconceivableand

unthinkable;itmust[rather]bebelievedin.64

0necouldobject,however,thatthemah丘mudraapproachwouldrequlrethatthedirectperceptlOnSOfa

beginneryieldarealizationoftheBuddha-element,WhereasinRGVVonI･154thelatterissaidtobe

difnculttoapprehendandnotafu11yexperientialobiectfbreventhehighestsaints･65

Itwasprobablyinviewofthis,butofcoursealsothefactthatdirectperceptlOnSOfemptlneSSuSua11y

startfromthe丘rstBodhisattva-1evelonwards,thatgZhonnudpalhadrecoursetothet7birocanL5bhi-

sambodhitantra,andclaimed,basedonit,thatthereisasetofprovisionalBodhisattva-1evelsalreadyon

thepathofpreparation･66Butmuchmoreimportantthanthis,gZhonnudpaltriestoshowthatthefour

yogasofmahamudTtiareinaccordancewiththefourprayogasoftheDhDhV･

Ⅳ.TbeFonrタ叩g瓜

ThepracticeofthefburpTPyOgaSisattheheartofthecultivationofnon-COnCePtualwisdomwhichin

turnisthebasisofaiT･ayqParivrtti･Nowifitcanbeshownthatthefburprayogasareinaccordancewith

thefouryogasofmahamudTii,directperceptlOnSOfnaturalluminosltymuStbeacceptedatthebeginnlng

Ofone'spractice･TherelevantpassageintheDhDhVVisasfo1lows:

Correctpractice(pnzyoga)iscomprehendedunderfourpoints,namely,

because of the practice of apprehending means:because one apprehends[the
fact that

everythingis]amereimage(vむ方qpti);

thepracticeofnotapprehendingmeanS:becauseonedoesnotapprehend[external]obiects;

the practice of not apprehending apprehending means‥becausethe mereimage of an

【external]0句ectisnotapprehendedinitsabsence,because[,thatistosay,]animageisnot

admissibleintheabsenceoftheobjectofanimage;

the practice ofapprehendingbywayof not apprehending means:because non-dualitylS

apprehendedbywayofnotapprehendingduality･67
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gZhonnudpal′scorr皿entaryStartSWithaparqphraseofthefourprayogasintheDhDhVandthengoes

On tO quOte Similar passagesin the LaTikavatdTuS虎tra,the Mahayanasiit摘Iamkdra and the

肋助ッ虎〃比Ⅳ伽∂gd‥68

Again,thirdly,thecomprehensionofcorrect【meditational]practice,Whichisthecause[ofnon-

COnCePtualwisdom],Shouldbeunderstoodunderfburpoints:

-Thepracticeofapprehending[thefactthateverythingis]merelyanimage(vOjiqptimatra)

-Thepracticeofnotapprehendingextemalo吋ects

-ThepracticeofrealizingthateventheapprehensionofvUhqptimdtnzisnotapprehended

Whentherearenoexternal[obiects]

-Thepracticeofnotapprehendingeitherexternal[obiects]ormereimages.69

ThissequenceoffouryogasofthiskindisalsotaughtintheLLZhkavatGrahatrq]騨.256ab]:

When one has
relied on[the notion of]mind only,eXternalobiects should notbe

imagined.

etc.70AIsointhemahayanq7s虎tTtilapkara[onⅥ.8]itissaid=

Havingunderstoodwithintelligencethatthereisnothingapartffomthemind,

Onerealizesthateventheminddoesnotexist.

Thusthewiseunderstandthatdualitydoesnotexist,

andabideinthedhannadhatu,inwhichthis[duality]isnotcontained.71

AndtheverysamethingisalsosaidintheMadhpntavibhdgaP.6-7b]:

Fromtheapprehension[thateverythingismereperception]arisesthenon-aPPrehension

【ofexternalo切ects].

From[this]non-aPPrehensionarisesthenon-aPprehension[ofmereperception].(MAV

I.6)

Therefbreitis establishedthatapprehensionis ofthenatureofnon-aPPrehension,

【inasmuchasanapprehensiondoesnotmakesensewithoutanapprehendedoqect】.72

(MAVI.7ab)

Next,gZhonnudpalrelatesthefburpTVyOgaSOftheDhamadhaT7nataVibhagatothefburma

yogas73inthefb1lowlngWay:74
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Thefirst[mah虎mud涌yoga]istolookinside,andtoapprehendthat[everything]isone'sown

mind.

- Asfor the explanationin the second[prayoga],that thereis nothing outside,itis the

[mahLimudTiiyogaof]freedomfrommentalfal)rication,inwhichonerealizesthatallpheno-

menawhichhavebecometheo切ectofmindlackanybasis.
- Therealizationthatoutsideappearancesandtheinnermindarefreefrommentalfabrications

and of one taste(i･e･,Of the same
nature)is the prayoga of the nonqapprehension of

apprehension(i･e･,theapprehensionofmindonlyisnotapprehended)
-

PercelVlngagalninaspecialwaythatneithertheperceivedobjectnorthepercelVlngSu切ect

exists,Onedoesnotmeditate,andthisiscallednon-meditation,thefburth[mah丘mudtti]yoga.

Thefourpassages(intheLLZTikdvatdrasatraandthethreeMaitreyawofks)haveincommonthefactthat

One'smeditationalpracticeisstartedbyreca11ingthateverythinglSmindonly.ThisinvoIves,aCCOrding

totheDhaTmadhaT7nataVibhagavrtti,reCOgnlZlngthatone′sminddoesnotknowsuchness,Oritsreality,

and,aSaCOnSequenCe,CreateStheentireworldofperceivedo叫ectsandperceivlngSubjectsinaprocess

offalseimaglnlng･75ForgZhonnudpal,=mindonly"doesnotmean,however,thattherearenoextemal

objectsatall,butthattheselackanown-being.76Likewise,itisnottheobjectiveofthe丘rstmahL5mudTii

yoga to establish that everythinglS mind or percept10n Only･Itis rather to get one'sinvestlgative

attentiondirectedinside,aSdescribedinmahamudrtipith-instruCtions,andonlydealswithwhatqppears

inthemind.

ThenextstageintheDhannadhannatavibhagaistorealizethatexternaloqectsdonotexist.77Itisonly

byunderstandingthissecondpTuyOgaaSmeanlngthatthisnon-eXistenceonlyreftrstothelackofan

OWn-beingthatitcanbebroughtintolinewiththesecondmah丘mudTiiyoga,"freedomfrommental

fabricationsH.

InthethirdstageoftheDhannadhamatdvibhaga,eVenmindonlyisnolongerapprehended,Whichina11

PaSSageSis explained as nolongerapprehending apercelVlng Subject-Withoutaperceived o句ectit

Simply does notmake sense.Thefactthateverything,OutSideandinside,isnolongerapprehended,

amountsforgZhonnudpaltothesamethingasrealizingthatbothlackanown-being.Inotherwords,

bothoutsideandinsidearefreefrommentalfabrication,anditisinthissensethateverythingisofone

taste.

ThefourthstageoftheDhamadhaT7nataVibhagareflectsthecommonYog豆C豆rapracticeofreftrringto

theabsenceofdualityassomethingpositiveaswell.Thusthenon-aPPrehensionofaperceivedobject

andperceivlngSubjectleadstotheapprehensionofnon-duality.IntheLnrik虎vatarasatraitistakentobe

Wisdomseelngthemostexce11ent,intheMahayanas虎tralamkaraastheal)idingindhamadhatu･This

fourthprayogahasnoequlValentintheMadhydntavibhaga･78sincegZhonnudpaldoesnotwanttosee
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an affirmlng negation beinglmPliedby the absence ofduality,heexplainsthat on thelevelofthis

PrayOgaOneSimplyperceivesagalninsomespecialwaythato叫ectandsubjectdonotexist,andcalls

thistheyogaofnon-meditation.

Tosumup,tOreadthefouryogasofmahamudTiiintotheLnhkavaLarasiitraandtheMaitreyaworks

requlreSaParticularinterpretationofthelatter,andonenotalwaysevident･Itshouldbenoted,however,

that such a
mahLimudTiiinterpretation already existedinIndia,aS Can be seen ftomJa亘nakmi's

lOth/11th-Century79TbttvdvatGra,inwhichanot-SPeCiBcally-TantricformofmahamudTtipracticeis

relatedwiththetraditionalfburfbldMah豆y豆nameditationbyequatlng仙Mah豆y豆naninLASX･257dwith

mahamudTii･Thepddas X･257cdパA yogln Whois establishedin a state without appearances sees

Mah亘y豆na,,thusmeanthatonefinallyseesorrealizesmahdmudTii.80

V.Conclu眉ion

Itcouldbe shownthattheDhannadhaT7nataVibhdgaplays animportantroleinprovidinggZhonnu

dpal′smahamudTiitraditionwithacanonicalbasis･ThekeytosuchanenterpnseisthecruCialparagrqph

OnnimittqparivaTJana,WhichcanbeinterpretedintermSOfadirectandnon-COnCePtualapproachto

reality or one'sluminous nature ofmind･Aswe have seen,SuCh ahermeneuticalstrategy canbe

reasonablyJuStiBedonthebasisofSahajavaJra's TbttvadaibkatikaandJa豆nakmi's Tbttv虎VaEara.By

ShowingthatthedhannatdportionoftheDhamadharmatavibhagais acommentaryonthe second

ChapteroftheRatnagotravibhaga,gZhonnudpalskillfu11ylinkshismahLimudrainterpretationtothe

StandardIndian work on Buddha-nature,andthus to a concept which considerably facilitatedthe

bridgingoftheSdtraswiththeTantras.

Appendix:TranslationofgZhonnudpal'sCommentaryon

[459･13-6]81Astotheabandonmentofnimittaswhichfu11yarisewhenonebecomesinvoIvedinpractice,

itisthesecondofthesixpointsofcompreheムding[non-COnCePtualwisdom].Thecomprehensionofit

invoIvesfourpoints,【namely]theabandonmentof(1)thenimittasofwhatisopposed[toliberation],(2)

thenimittasoftheirremedy,SuChasthemeditationontherepulsive,(3)thenimittasoftheexperiential

O叫ect[or]suchness,and(4)thenimittasofrealization[or】theattainmentofthe丘uit.Thesecanbe

learnedfromthes5tra(i･e･,the弼rvikabqpraveiadhdrapi):

【459･16-24]Sonsofanoblefami1y!Here,theBodhisattvaandgreatbeinghearstheteaching

relatingtothenon-COnCePtual,directshisthoughttoit,andcompletelyabandonsa11nimittasof

imagination･He completely abandons,aS the nrst【among]them,allnimittas of natural

imagination(クnkrtivikak,a),thatistosay,[any]perCeived[object】orperceiving[subiect】..This

nimittaofnaturalimaglnationishereanimittawithregardtoacontaminatedentlty,andsucha

COntaminatedentityis[anyof]thefiveskandhasofappropriation,82thatistosay,theskandhas
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ofform,fteling,nOtion,COnditioned[fbrmativefbrces]andconsciousness･How are[these]

nimittasofnaturalimaglnationabandoned?WhatbecomesmanifestbybecomlnganaPPearanCe

iscompletelyabandonedwhenonedoesnotbecomementallyengaged(amanasikaratab)･

[459.24-460.4]While[the Bodhisattva]completely abandonsthese nimittas of[natural】

imaginationin a gradualway,the nimittas of theinterpretative83imagination(Skt･

nir*apavikaba)relatingtotheremedy,Whicharedifftrentfromthese[previousones】,OCCur-

thatis,becomemaniftst-bybecomlngaPPearanCeS.TheyareaSfb1lows:thenimittasofthe

interpretativeimaginationrelatingtogeneroslty,discipline,Patience,endurance,meditationand

insight,thatistosay,[afbrmofimaginationthatarisesfrom]interpretationsinvoIvingeitheran

OWn-being(svabhdva),qualitiesoranessence.Thesenimittasoftheinterpretativeimagination

relating to theremedyhe(i.e.,theBodhisattva)alsocompletely abandons,bynotbecoming

mentallyengaged･

[460.4-9]While[theBodhisattva]completelyabandonsthese[nimittasrelatingtotheremedy],

thenimittasoftheinterpretativeimaglnationrelatingtorealitywhicharedifferentfromthese

【previousones]occur-thatis,becomemaniftst一七ybecomingqppearances.Theyareasfollows:

the nimittas oftheinterpretativeimaglnationrelatingtoemptlneSS,SuChness,theextremeof

reality,Signlessness,theultimateandthedhaT7nadhL5tu,thatistosay,【aformofimaginationthat

arisesfrom]aninterpretationinvoIvingeitherspecificallycharacterizedphenomena(svalakざaクa),

qualitiesoranessence.Thesenimittasoftheinterpretativeimaginationrelatingtorealityhe(i･e･,

theBodhisattva)alsocompletelyabandons,bynotbecomingmentallyengaged･

【460.9-17]While[theBodhisattva]completelyabandonsthese[nimittasrelatingtoreality],the

nimi(tasOftheinterpretativeimaglnationrelatingtoattainmentwhicharedifferentfromthese

[previous ones],OCCur-thatis,become manifest-by becoming appearanCeS･Theyare
aS

follows:thenimittasoftheinterpretativeimaglnationrelatingtotheattainmentfromthefirstup

to the tenthlevel,[including]the nimittas oftheinterpretativeimagination rela【ing to the

attainmentsofbeingabletoendurethefactthatphenomenadonotarise;PrOPhecy;COmPletely

PureBuddha-fields;CauSlngSentientbeingstomature;initiation;allthewayuptoomniscience,

thatis to
say,[a

form
ofimagination that arisesfrom]aninterpretationinvoIving either

SpeCi丘cally characterized phenomena,qualities or an essence.These nimittas of the

interpretativeimagination relating to attainment he(i.e.,the Bodhisattva)also completely

abandons,bynotbecomlngmentallyengaged.

【460･17-9]Therearetwotraditions【ofexegesis】.Whatarethesetwo?Thetraditionofthegreatmaster

Kamalag7laandthetraditionofMait丘pa,thefather【,andhisspiritual]son[Sahqiavqjra].Astothenrst,
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in the fo1lowingIwillsurrmarize the extensive cornmentary by the[great]master on the

NiTVikak,qPraVeiadhaTtZP[andwritealittleaboutitsmeanlng･

【460.19-461.2]Inthisrespect,thefournimittas[underdiscussion]herearethoseofnaturalinterpretation

andtheinterpretationsrelatingtotheremedy,realityandattainment.Astonatural[interpretation]from

amongthose[fbur],itreftrs toalldefilements.Sinceitoccursunderthe swayofignoranCeWithout

dependingona=mentaleffort"(SuChastheconscious wishtoacquires,th･),84itiscallednatural･

"Remedy"reftrstothesixperftctionsstartlngWithgeneroslty･りReality‖isemptlneSSOrtheultimate･

"Attainment''is theeleven[Bodhisattva]1evels startingwiththejoyfulone.Nimittaisthenotionof

ClinglngtOthesefourphenomenaasbeingspecificallycharacterized･Itistheessenceofwhatmustbe

abandoned･Herethesubiect[possessing]animittaiscal1ednimitta,Sincephenomenawhichpossess

SOmeSPeCiBcallycharacterizedftaturearecalledTdmitta,andthisiswhatoneclingsto.Bywhat【means]

arethesefburnimittas abandoned?Theyareabandonedbynotbecomlngmentallyengaged.When?

Havingfirstachievedcalmabiding,OneSubsequentlyperformSthemeditationofdeepinsight[whichis

PraCticedalternatelywithcalmabiding]allalongthelevelsofthenine[stabilitiesof]themindstarting

with=settling[themind]"･85Itisatthismomentthattheyareabandoned(i･e.,dmingperiodsofdeep

insight)･Whenaretheyabandoned?Itiswhenthe[Bodhisattva]1evelsareattained,[thatis,]bytouching

SuChness,atthismomentoneshouldca11themabandoned.

[461･2-9]Asto[themeaningof]"non-COnCePtual"inthis[NPDT】,inviewof[thephrase]"thatinwhich

nothingisconceptualized"evensuchnessasa[refbrential】0句ectisca11ednon-COnCePtual;andinview

Of[thephrase]"thatthroughwhichnothingisconceptualized"themeditativestabilizationisca11ednon-

conceptual･86Asfbrtheoppositeof=notbecomlngmentallyengaged,,,thatis,mentalengagement,itis

animaginationaccompaniedbywordsandmeanings,Oranimagination[influencedbyone′s]clingingto

theparticular[ftatures]ofthese[wordsandmeanings]as【somethingpertainingtoareal]entity.Thus

Whatisreallymeantby㍑notbecomlngmenta11yengaged,,isanon-COnCePtualmeditativestabilization

focusedonsuchness･Asforitscause,itiscalledaninftrenceortheinsightofapreciseinvestlgation

whichrealizesthatentitieslackanown-being･87ThisisbasedonreasonlngSSuChasdependentar1Slng,

beingwithoutgoingorcoming,Orrefutingthearisingofthefourextremes(i.e.,fromexistence,nOn-

existenceetc･)･As[themind]cultivatesinsuchawaythispreciseinvestigation,itbecomescalmbyitself,

andturnSintonon-COnCePtualabidinginthesamewayasafirekindledfromrubbingpleCeSOfwood

burnSthesesamepieces･Thereforethecause,[namely]theinsightofpreciseinvestigation,islabelledby

thenameof[its]fruit,[namely]notbecomingmenta11yengaged.

[461･9-12]Inwhatwayisitthisfruit?Itisastaughtinthiscommentary(i.e.,theNirvikabqpraveia一

曲虎m坤詑∂):
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InthiswayayoglnShouldabandon,throughthefacultyOfdevotionandinsight,allnetsof

nimiltaSrelatingtotheimaglnationofexistenceandsoforth,havedevotiontowardsrealityltSelf

withanon-COnCeptualandnon-analyticalmindofonetaste,andabideinmeditationwithout

performanceandwithenhancedclarity･88

【461.12-5]Thisalso[boldstrue]inthecaseofsettling[themind]whichisdlefirst890fthenine

[stabilitiesoqmind.Afterattainingthis[initialstate]onesubsequentlymeditatesbysettling[themind]

continuously90andsoon.InthisPirvikaわqpnn,efadhara坤証可ithasbeenfurthersaidindetail:

Thementalcontinuumwhichrestsinthis[enhancedclarity]shouldnotbedistracted･Whenone

doesbecomedistractedfromtimetotime,One[must】calmdownandcompletelydirect【one's]

mind[again]tothis[clarity]･91Andsoon･

[461.15-7]Ithasbeensaidwithregardtothefournimittasthatthesubsequentonesripeneachtimethe

precedingoneshavebeenal,andoned,SOthatitisagradualmeditation･Asforthewaysinwhichthese

nimittasarise,theyaretheimaginingofthenimittasasrelatingtoanown-being(svabhava),qualities,an

essenceetc.Ithasbeensaidthatthesecondandthefollowing[setsofnimittas]mustbereferredto

[ぬese]three.

【461.17-20]Asfortheown-beingofthesecond[set】,itisthegenerosity[ofproviding]materialgoods,

fear1essnessandDharma･Theown-beingofdisciplineistheoppositeofbadconductandthepracticeof

theDharma.Theown-beingofpatienceisthreefold:nOttOSuffer92[throughtheharmofothers],nOttO

retaliateandtounderstand･Theown-beingofdiligenceisdelightinthevirtues･Theown-beingof

meditationisaone-POlntedmind･Theown-beingofinsightisthecorrectanalysISOfentities･

【461.20-2]As to qualities,they are:[attaining]wealth
through generosity,higher realms through

discipline,aCOmelybodilyformthroughpatience,aunitedretinueanduninterruPtedwealththrough

diligence,healththroughmeditation,andasharPintellect,JOy,amOStjoyfulmindandcontrolovermost

groupsofsentientbeingsthroughinsight･

[461.22-3]Astoessence,Sinceitisasynonymofcause,itbecomesthecauseofgreatenlightenment

throughdedication.

【461.23-6]Astothetypesoftheown-beingofreality,theyareemptiness,inviewofitsbeingthe

Selflessness ofpersons andphenomena;SuChness,inview ofits beingnothingotherthan this very

[reality];theextremeofreality,inviewofitsbeingtheunmistakeno旬ect;Signlessness,inviewofits

beingfreedomfromallnimittas;theultimate,inviewofitsbeingtheexperientialo切ectofsupreme

wisdom;andthedhannadh虎tu,inviewofitsbeingthecauseofallpropertiesofaBuddha･
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[461.26-462.1]Astoquality[intermsofreality],Whenonemeditatesonthese[typesofown-being],all

thepropertiesofaBuddhaemerge.

[462.1]Astotheessence[intermsofreality】,itisasynonymofnature,andwellgroundedinvalid

COgnltlOn･

【462.1-3]As to the own-being ofthelevels[in
terms of attainment],it starts with beingjoyous

bramuditd).TheyareWellknown.Thethree,attainmentofenduringphenomenawhichdonotarise,

prophecy,andpurefieldsareontheeighthlevel.【Causing]sentientbeingstomature[happenS]onthe

ninthlevel,andtheattainmentofinitiationonthetenthlevel.

[462.3-4]Astothequality[intermsofattainment],itisthecontinuousincrementofthenumberof

qualitiessuchasseelngahundredBuddhasinonemoment.

[462.4-6]Astotheessence[intermsofattainment】,itisasynomymof"veryimportant"(or"essential"),

becausethelevelofaBuddhaisunsurpassableamongalltransmundaneproperties.Andbeingalsothe

basisofemanation,itistheessence,Sincea11thebenefitforoneselfandothersarisesfromit.

[462･6-10][The second commentarialtradition]is by Maitripa,the father[,and his
spiritual]son

[Sahqjavqjra].Itisexplainedindetail[intherbttvadaiakafikd]:

[Thelatter,thatis,bodhicitta,]isthesetwo(i.e.,meanSandinsight)･93[Thesentence]"The

SuChnessofthenon-dualworldisbodhicitta"isthenimittaofaninterpretativeimaglnationof

reality･Likewise,the expression"The meditative stabilization which[experiences]reality

exactlyasitis,,isthenimittaofaninterpretativeimaginationoftheremedy,94[andthesentence]

"When realized,it has the nature of enlightenment"is the nimitta of aninterpretative

imagination ofattainment･Somebody may[then]object:"IftheIllustrious One[repeatedly]

taughtintheNiT･Vikak,qPT･aVeia/dhdrtlTZUthateventhenitnittas[oftheremedyetc.】,[namely]

those whichbecome appearanCeS and maniftst,are COmPletely abandonedby notbecomlng

mentallyengaged,howdothese[sentences]thennotcontradict[whathasbeentaught】here[in

theTbttvadaiaka]?"[Thepossibleanswersareasfbllows:]

[462･11-5]Firstofall,SOmeSayinthisrespect:Withregardtoapparententities,therealityOf

Whatmustbeaccomplishedandwhataccomplishesmustbeexpressed丘rst,Sinceotherwiseit

WOuldfbllowthattheteachinghasnofruit.Ithasbeentaught【,though,】thatlater,a氏eronehas

becomefamiliar[withthefruit】,95thenimittasofwhatmustbeaccomplishedetc.,Wi11be

abandoned･[Thisfollows】fromthepracticeoftheabandonmentofevenknowledgewhichis
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withoutnimittas･If[inftrential]knowledgeistakenfirst,howisthereacontradiction?Thisis

not a superioranswer,forithas no power･Therefbre another answerhas been taught[in

7七〝γ8血血たα7cd]:

[Theworlditself,Whichisfreefromknowledgeandknowableo叫ects,istakentobe

non-duality;(TD7ab)]

And[even]thevainadherencetoastatefreefromdualityistaken,inlikemanner,tObe

luminous.96(TD7cd)

【462･16-8]Theunderlyingintentionhereisasfbllows:Inorderthatthosewhodonotknow

reality thoroughly
realize[that】reality,it

was taught that one[must]give up the three

interpretative[imaginations]asinthecaseofthecompleteabandonmentofthefourextremes.

Thisisbecauseithasbeensaid:

Hewhodoesnotabideinthedomainoftheremedyandisnotattachedtoreality,

Andwhodoesnotdesirethefruitofanything,knowsmahdmudrti.

[462･18-21]Heremahdmudrd[reftrsto]thepith-instruction[onthereality]ofmahdmudTii,and

thereis no
contradiction[withthe Nirvikak,qPnZVe血dhLirarli],because[theinterpretative

imaginationsoftheremedyetc･]donothavetobeabandonedintermsofthereality【oftheir

luminousnature]･aShasbeensaidwithregardtothosewhothoroughlyknowtherealityof

entities:

Inordertopurifythefburextremes

Inanyofthethreeinterpretative[formsofimagination],

Heabidesevenlyinthesefourextremes.

【462･21-3]Astobeingfreefromduality,eVenthevainadherencetonon-duality,namelythe

interpretativeimaglnationofreality,isluminous,becauseitlacksanown-beingandispureby

nature･Likewise,thevainadherencetowhatmustbeaccomplishedandthatwhichaccomplishes

mustberealizedasbeingluminous.

[462･23-463･1]We11then,aStO[thephrase]=completelyabandoningthesenimittasbynot

becomlngmentallyengagedH･here,nOttObecomementa11yengageddoesnotmeanthatone

doesnotbecomementallyengaged【ata11】,aSWhenclosingone,seyes[resultsin]notseeing

OqeCtSSuChasavase･Whatismeantbynotbecomlngmentallyengagedratheris-through

PreCiseanalysISOrthepith-instructionsoftheguru-nOttOfocusontheown-beingofentities･It

hasbeensaid:
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Inbrief,【when]wakingorsitting,

SleeplngOrreStlnglnequlpOISe,

Ilook,listenandsmell,

Touchandexperience,

AndeventhoughIsee[through]eyesofinsight

That,basedonanalysisandpith-instruCtions,

Allphenomenadonotarise,

Ihavenotseen.

【463･2-4]Therefore･Whatismeantbynotbecomingmentallyengagedwithnimittasismerely

thethoroughknowledgethat[phenomena]areWithoutnimittas.We11then,nimittas[here]are

interpretativeimaginations,[thatistosay,】verbalnotions,forithasbeensaid:"Notionshave

thenatureoftaking[phenomena]asnimittas,,･Moreover,theIllustriousOnesaid:=Non-arising

ispurlty･"Where?IntheSamddhiJ旬as虎traithasbeensaid:

【463･4-10]A notionis characterized by a noted object[and the act ofits】

apprehension･97still,anOtionis[normally]taughtasnotinvoIving[theactof]

apprehension,[whileatthesametime]invoIvinganobjectwhichisindependent【of

it】･98(SRSXXXII.92)

[Wbatisseparate[insuchasense]is[usua11ytakentobe]anotion,anditisaseparate

[notion]whichhasbeentaught.]99

[Such]anotionhasnotarisenintermsofitsown-being,nOrWillit【ever】ariseinsucha

way･100(SRSXXXII.93)

Whoeverrqioicesin[sucha]notionlO11tohimthis]notionoccurs,

And he finds delightin the fabrication of notions;heis said to have formed a

notionlO2･103(SRSXXXⅡ.94)

Nomatterforwhomanotionhasarisenorbywhomanotionhasarisen,

Bywhomanotionisexperienced1040rbywhomitisblocked-105(SRSXXXII.95)

BytheBuddhahavenophenomenabeenfoundwithregardtowhichanotionwould

Thinkaboutthismeaninghere,106andhenceforthnonotionwilloccur[anymore].107

(SRSXXXⅢ.96)
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whennotionshavenotarisen,Whosenotionwillbeblocked?108(SRSXXXII･97ab)

【463.10-1】Likewise,[even]thethoughtof[reality]beinginconceivableandnon-COnCePtualisa

conceptofthemind･"Lackinganown-being=isnota=non-nOtion=･109Inthe*Yuganaddha-

Madhyamakaithasbeensaid:

[463.11-6]Andduringtheyogaofanon-COnCePtualmind,

Onedoesnotevenimaginethat[thisstateis]withoutthought･

Ithas[neither]suprememodesnormodes[ofperception]･

NothingpertainlngtOthefacultiesofthemind

Hasthenatureofbeingeitherexistentornon-eXistent･

[Notionsof]existenceandnon-eXistencehavebeencompletelyabandoned･

【Thus]itisfreefromthefourextremes.

[Still,]eventhefourextremesareendowedwith"excellence"bangdag)･

Varietyhasbeen[wrongly]imputed[toit】,andalsonot･

Itcannotbeanalyzedaccordingtoaninterpretative[typeofimaginationsuchas]

"Thefmitisthereality(i.e.,thetruenature)ofwhatisopposed[toliberation]･"

Ithasarisenbasedonthisandthat;

IthasnotarisenintermSOfown-being.

Itisself-aWareneSS,foritisnotsomethingmaterial･

Thereisneitherknowernorano叫ecttobeseen･

Lackinganown-being,1tlSnOteternal･

【Sti11,】notundergoingchange,itispermanent･

【463.16-8]Moreover,theguru[MaitIipa?]said:

Thethoughtwhichhasarisenindependence,

isnotascertainedintermsofconnection[withanythingidentical]･

This[thought]alreadybeinginthestateofnirvarla,

Donotdeludeyourmindwithconfusion!

Moreover[Mait丘pa?]said:

Remainateasejust[asyouare],

Notafraidofanythought!

[463.18-24]Likewise,eVentheBuddhataught[inSRSXXXn98-105]:
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Whenreality110isexperienced,itcannotbeconceivedofbyanythought･111

Whenitisconceivedasbeinginconceivable,thenonedoesnotthink:臼Realitァcanbe

conceptualized."112(SRSXXXII.98)

(Stanzas99andlOOarenotquotedintheTbttvadaSa嘩)

Assentientbeingsare,SOis【their]mind.113As[their]mindis,SOaretheVictorious

Ones.

TheinconceivableBuddhaexplained[al1]thisasbeingmind.114(SRSXXX丑101)

Whoeverthinksthismarvellous-[tohim]athoughtl15willneveroccur[again]･

Forthosewhodonotthinkthoughts,a11thoughtsdisappear.116(SRSXXII.102)

(StanzaslO3andlO4arenotquotedinthe7bttvadaiaka!ika)

Onemaythinkmanytimesof[one′struenature]asbeinginconceivable.Whenonehas

thought【this]evenbralongtime,

Thoughtswill[still]ariseincessantly･Whenonehascreateditasathought,thisisnot

COrreCt.
117

Thisthoughtisagreatthought･[This]Dharma-thoughtisunsurpassable.

Bythelatteroneproceedstowardstherightthoughtl18.119(SRSXXXⅡ.105)

[463･24-6]Withthisinmind,thevqjra-teaCherssaid:

Spontaneouslypresentwisdom

Shouldnotbefathomedbythought･

Whoever,afterconsideringthis,iswithoutthought[al)OutWisdom]

Doesnotbecome[entirely]devoidofthought.

Andmuchmoreindetail.120

[463･26-464･4]Whatwehavehereistheraisingofanoqectionwithrespectto【nimittqparivadana]and

thetwotreatises121answeringit･Astothe丘rst･[theoqectionhasbeenpresentedinthepassage]from

"【Thelatter,thatis,bodhicitta,]isthesetwo(i･e･,meanSandinsight)=upto=Howdoes【thelatter】not

COntradict【whathasbeensaidhereintheTbttvadaiaka]?"Inthis[passage]itisnotedthat【accordingto

【heTbttvada5aka]thenimittasofthevarioustypesofinterpretative[imagination]withregardtoreality,

remedy and attainment are not abandoned･Thenitis asked how this does not contradict the
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NirvikaわqpTuVe血dhLinz舛122whichstatesthatthethreenimittasare[indeed】al)andoned.Whilethe

abandoningoffournimittas[includingthatofnaturalimagination]hasbeentaughtinthedh丘ra餌ithas

notbeenaskedhere(i.e.,inthecommentaryOnTD7)howthenimittaofnatural[imagination]istobe

taken,ithavingbeenalreadytaught,forexample,[inTD3b】:

Intermsofitsown-being,【thestateof]havingal)andonedattachmentt123

【464.4-11]With regard to the answers,thereis one according to the others and one丘■OmOurOWn

【tradition].Thefirstis[presented]inthepassagefrom"Firstofa11,SOmeSayinthisrespect"upto"how

isthereacontradiction?"ロts]meaningisthat,intermsofapparent"phenomena"(dhannin),PrOPerties

tobeaccomplisheddonotexistassomethingspecificallycharacterized,Whilethefournimittas,Which

arebasedonthatwhichaccomplishes,namelyreasoningsuchas[thatrelatingto]dependentarising,are

abandoned.Ifan[inferential]validcognitiondidnotarise[inthefirstplace,however],theteachingthat

[nimittas]must be abandoned would be withoutfruit,because there would be no other[meanS Of]

abandoningthefburnimittas.Lateron,havingfamiliarizedoneself[withthiscognition]inmeditation,

Oneabandonseventhenimittasrelatingtowhatmustbeaccomplishedandsoforth.Thusithasbeensaid･

Sinceinftrences
arearemedyfornimittas,theyarecalled"withoutnimittas".This[follows],amOng

Otherthings,from the yoga ofabandonment.Ifone takes[suchinftrential]knowledge whichlacks

nimiltas[in the above-mentioned sense]as the beginning ofmeditation,how doesit contradictthe

dharapT?Nimittasareabandonedbywayofinftrences.Asforthefactthatnimittasarenot【taught】as

beingabandoneddeliberately,thereisnocontradiction,Sincethisoccursduringmeditation.

【464･11-6]Eventhoughthis丘rstreplyreflectsthepositionofKamala茹1a,itisnotmeantforthosewith

Sharpfaculties･Therefore,aSformyowntradition:Eventhoughonevainlyadherestothenon-eXistence

Ofduality,SuChasknowledgeandknowableo叫ects,[thementaleventwhichisthisadhering]isnot

【really]difftrentfromluminosity.Thus,afterbecomingacquaintedwithitintheformofluminosity,One

meditates[onit]･Since
one

meditates【on the fact】that even theimagination of what must be

accomplished and what accomplishes[it]isluminosity,One knows that the own-being of[their]

COrreSPOndingappearancesisluminosityand[automatically]abandonsthenimittas.Thisisthetradition

forthosewithsharpfaculties.ItissaidthatthosewithinftriorcapacitiesneedKamala≦ila'stradition･

TheremainlngeXPlanations,WiththehelpoftheSdtrasandthepith-instruCtionsoftheguru,areOnthe

natureof*Yuganaddha-Madhyamakameditation.Idonotelaborateindetail.

[464･17-22]Here[intheNirvikaわqpraveSadhara坤ika]MasterKamalagilataughtthefournimittasas

beingfourformsofobstinateadherencetoentitiesbutnothingelse･Still,Sinceithasbeensaidinthe

dharapt:"･･･[nimittas]becomemanifestbybecomingappearances",【Iaddthefbllowing]:As[various]

imaginations,[suchas]avase,arise,Oneis forcedbythemtoadhereobstinately toanoutervase.

Therefbrethecause,namelytheveryformofavase,iscallednimitta.Such[forms]aregrossand
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abandonedfromthenrst[Bodhisattva]1evelonwards.Theappearanceofimaginationisreversedfrom

theseventhle■velonward.Subtlenon-COnCePtualappearancesremainconnected[withone′smindstream]

untilthetenthlevel.Theyarecalledthehindrancesofknowableobjects,andarecompletelyreversed

upon[one's】attaining theenlightenmentofaBuddha.Therefbreany aPPearanCeOfnon-COnCePtual

formsofknowledgepertalnlngtOSaqlSaramuStbeabandoned.Thishasbeenexplainedmanytimes

before.

[464･22-465･1]Asforthisrock[infrontofus],Whichcanunanimouslybecalledheavyandsolid,the

WOrd[usedfbrit]isanexpressionreftrringbothtothecompletelyde丘Iedaspectofaconditionedfactor

andtoduality･Inotherwords,afterbeingcalledcompletelyde丘Ied,itis[also]expressedasduality･

Moreover,ithaseverbeenso:itcouldhavebeeneitheraperceivedoりjectorapercelVlngSu叫ect･Since

itsparticularftatureofappeanngasaperceivedobjectandaperceivlngSu叫ecthasthusbeenstated

SeParately,tWOPartSaredistinguishedhere:[its]appearanCeaSaPerCeivedobjectoraperceivingsubiect,

and【itsbeingconstitutedby]expressions.One[should]realize that【thisdistinction]also[confbrms

With]themeaningofthissames虎tTYl(i.e.,theDhannadhamatavibhL5ga),becausethecommentaryonit

also[explains]itthisway.

[465･1-4]By[teaching]thesefburnimittaswhichmustbeabandonedthefollowinggoal[isintended】:

Thefour[mustbeabandoned]insequentialorder:nrSt,thecoarseones;SeCOnd,theaverageones;third,

theBneones;andfourth,thosepersistlngfbralongtime･Asfbrtheverysubtleones,theymustbe

abandonedevenby those who are[already]abidingon the[Bodhisattva]1evels.Thesenimittas are

COmPletelyabandonedwiththehelpofnon-COnCePtualwisdom･

NOTES

Thepresentarticle甲SmadepossiblethroughascholarshipbytheGermanResearchCouncil(DFG)･
1tisanenlargedverslOnOfapaperreadattheUniversltyOfTokyoinDecember2003･Improvementsto

myEnglishbyPhilipH･Pierce(NepalResearchCentre,Kathmandu)aregratefu11yacknowledged.
TheDhDhVcommentarylSOnPP･455-70inmyeditionofgZhonnudpal′sRatnagotravibhaga

COmmentary(ZhP).
RGVV79･2-4:〟鬼寝∫dmαJ∂Jα血蕗/血m混血血抽ぬ呵…成加西/fdJ和たdねm∂乃fmd応Jα血諺

ツ由α〟み〟dd力∂乃反別助dgαVα通例8〃血相vα肋∂ね〟∫dⅣ∂た丘用椚dJdV王gd〝戚d丘∫用ツ叩αrf町′ffrγγαVd-

∫才力句ワdJg/∫丘ク〟〃drd卿〟クαd宕血由d劇中･秒β∫d肌虎∫dわVe血αり癌′
ZhP453･lト=‥こ`LgP`Lmedpa'idbJ血g∫nignaTJ血Ja/叩′ZgSSLLgJtLL,･Pa'idonniJl("LgSSLLI(JPP".､･in

te…･SeealsogZhonnudpal′scommentaryonRGVVonⅡ.1(ZhP471.24-472.2):"¶鹿element,Or

CauSe,Whichistermed'Buddha-nature'whennotfreedffomthesheathofde丘1ements,thatis,Whenit

hasbecomethebasis(airaya)bringingfbrthde丘Iements,isthebasis(diraya)[intheexpression

"transformationofthebasis"】providingthesupportofalldefilements.Whenitisirreversiblypurined

fromitsstains,includingthementalimprints,itdoesnotfunctionasabasisofdenlements[anymOre],

andhastherefbrebeenreversedfrom[its]fbrmerstate･Andsinceitonlyprovidesthesupportof
PuriBcation,OneShouldknowittobetheown-beingofthetransformationofthebasis.Thetwo,the
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elementandthetransformationofthebasis,areOnlydifferentiatedaccordingtowhethertheypossess

Stainsornot,[fortheir]own-beingisverysuclmess･"
5DhDhVK94_307.

6seeDhDhVV12:"Onecomprehendstheown-being[ofafrayqparil,rlti][whenitisknownas]the

stainlessnessofsuchness…."(svabhavqpTtWefastathaEdvaimalyam);andRGVV79･2-5,theintro-
ductiontothesecondchapter(Seeabove).
7seeDhDhVV54-6(tatrdirayaparivrtterdirayonirvikabqj舶nam),Wherenon-COnCePtualwisdomis

introducedasthebasisofainzyqparivrtti;andRGVVonII.1(79.13-4):"Thetwofoldwisdom-the

transmundane,nOn-COnCePtualone,andthewisdomattainedafterit,Whichissimultaneouslymundane

andtransmundane-isthecauseofthetransformationofthebasis"(dvividha甲j舶naqllokottaTum

俳混和叩川埠作画血加批叩"/んはた批血たβ伽r頑舶〃αm∂grdツ呼drfv叩fんe叫)･
8zhP470.15_6.

9DhDhVV685-703;foraGermantranslationseeMathes1996:153.

10zhP120.15_121.5.

11seeDhDhVV707-8:'dirgserdangchu'i如snirdzaslamaltosparyontantsamchosmthunpar

み∫Jd乃クαγ王〝Jd/批抑川戒血H(申e∫扇Jゐα椚∫C(‡dあ∫出門クdγ王乃〝0′
12DhDhVV706-7:/demedpasnichosnyiddang/desrabtuphyeba,ignasyongssugyurpartagpa

y王〃〃0′
13zhP339･6-9･ForthequotedpassagesfromgZhonnudpal･sRGVVcorrmentaryseeMathes2003･

14ThisisclearfromhisexplanationofdhannatawithreferencetoMSAXⅢ･19,Whichstatesthatthe

luminousnatureofmindisnotdifftrentfromone'smindintermsofitstruenature(Seebelow).
15seezhP470･12-5･WhatgZhonnudpalhadinmindherewereprobablyYog豆C豆raworkssuchas

Asa血ga'sMah4ydnasaqtgraha,WhereaclearlineisdrawnbetweenanimpuredlayavUhdnaandapure

transmundanemind,OrPuredhannadh虎tu(MS,VOl･1,19-20)･
16MAVBh18.2-3:fanyatatasyabhdtqparikabasyagrBhyagrahakabhdvenavirahita.

17MAVBh22.23-23.5:dvqyabhavohyabhavasyabh5vah戯nyasyahksanam/dvayagT窃hya-

gJ豆力8たd∫.画地∂vαん/Jα∫ツdC丘地点V8∫ツ8助∂vdん誼乃ツα蕗ッ∂Jdた∫叩α椚f秒α抽∂v`肌虎舶血仙桓叩血叩
g伽ッ8ゆ(坤クdrfd画一dmあ力dγdrf/γα∫c丘∫β〟Jd血助∂用∫γd助∂v(‡ん∫α/朋沌鮎旭川率直戚肋如頑′
たαfんd椚柁d助∂voッα∫∽∂Jdv(‡ツα∫ツ丘助かα力/たdJたβ甲乃ゐゐ∂v()γd∫m∂Jdvαヅ虎みJ戚Vα∫yα助かdわ/eねCCd

∫加ッα摘ツ∂Jdた∫叩d椚′

18seeMAVBh23.5-11&DhDhVK19-22="AstothedeBningcharacteristicsofphenomena(dhafma),

theyaredualisticappearancesand【thatwhichappears]inaccordancewithexpressions,[a1lofthem

are]falseimagining."(/delachoskyimtshannyidni//gnyisdangjiltarmngonparbdodpar//

snangbayangdagmayinpa'i//kunr(OgPaSte...)&DhDhVK38-41:''Thetwo(i･e･,dhamaand

dhannatd)areneitheridenticalnordifftrent,becausethereisbothadifftrenceandnotaqifftrence
betweentheexisting(dhannatd)andthenon-eXisting(dhannas)."(/gnyispodagnigcignyiddang/

/∫0∫ロムdツd〃g〝ldツf乃re//γOdクα血乃g乃fmedクαddg//肋ッαdクβr)′Od血乃g〝1edpゐyfr′℃/)･
19DhDhVV73-4:/rtogpatsamnyidnisnangbaTkhTulpatsamduyodpa･iphyir/

20Tobeprecise,itisonlywithregardtothefactthatfalseimaglnlngandemptlneSSarenOtdifftrentthat

thetwoarecomparedrespectivelytodhamaanddhaT7nata="[Emptinesshasfurther]thedefining

Characteristicofbeingneitherdifferentfromnoridenticalwithfalseimaglnlng.Iftheyweredifferent,

dhannatdwouldbesomethingotherthanphenomena(dhannas),Whichisnotacceptable,justasinthe

CaSe[oftheir]impermanenceandstateofsuffering.Iftheywereidentical,【emptiness]wouldnotbean

experientialo叫ectconducivetopurification,nOrWOulditbeageneralcharacteristic･"(MAVBh23･5-
11:Jα∫椚虎dα独房f叩8r肋わ∂乃乃β脚肋肋血桓岬〝p〝ゐdたれ官∫8年(仇αm虎dd乃ツ∂dんαrmαJerf〝β

yttjyaEe/anityatadubkhatavat/ekatvesaEiviiuddhyalambanaqlhm.j舶naminaccordancewith
MAVT48･23)ノnasyatsLimanyaLakざ叩a斤caハ.

21MAVBh27･5-9:朋〟顧如峰山威掬鱒血劇場協戚批拍"血相虚/たd血甲〝d肋諺ゆfc∂血血肋∂/

〝成明通血/ク血相れ嘘ccf肋町d/払血叩血渥串か∽血舶協/肋血研削血血加地射
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22Definedasa11de丘Iements(sapkle5a)inMAVI･10-1,falseimaginingcanonlybetheadventitious

defilementshere.

23RGVV49.9-12=eγβmピソα頭gdrβ∽βJeムβ助i∫d肌α力∫α伽∂〝∂甲叩吋J¢rα助由vαrα宿望C血∫ツα

クJ吻∂〝∂ff/諺椚ク〟乃dr軸朋血叫加地句押妨郷坤舛ゆ血/如才用あβ(抽ねd〝vα∫γα王Vdm助αVαJf/〃血e
たJg誼ん∫drル∂〝句Id叫m中呼Ⅷ助お皿協和申岬Ⅷ頑呵/虎gd肋転gおたわ虚d独房J甲αわたd如∫αm-

〃r班力点力′

24MAVBh24.4-13:たαめ叩誼〝ツαゆ申グⅦ抽eゐメgγαタ′叩画柳飢射助成鮎血/わⅦ叩坤

25

クr(めんe血ん/点d∫頑椚dVd∫Jゐ句癌甲∫dmたJf∫寝たd∫y申V血胱/∫αmd肪乃f珊α肪"∫丘′γdd丘∫α九d椚dJe一

乃αVdr加feJd血豆∫α椚たJね宿′ッdd虎クrα妬IdmβJ虎ね彪v助成仇∂/叩成用m混勃肋棚減血血飢娘m血由一

血叩涙脆Ⅶ貼附両血血旭両頭那劇払融/ヅ8∫椚血Jα∫)郎β加肋虚血如那舷助血c血d戯r

f押dお〝∂gα乃f〟たαmαJ申dg(王m∂〃乃αf〟加プ申∫γα抽∂v反り′αルαm助αV(‡Jf′
Mathes2000:195-223.

26cf.MAVTonI.1(10.17-9),Wheretheverseabh房tqparikaboIJiisglossedassvabhdvatab.Alittle

furtherdownSthiramatidoesnotobjecttoanopponent′sclaimofitsultimateexistence:"[Opp.:]If
thusdualitywasentirelynon-e又istent,1ikeahare'shorn,andfalseimaglnlngeXistedultimatelyinits

OWnright･･‥"(Sanskritinbracketsreconstructed:badievapdvq7yamibhvi?L2pavatsan}athLindsti/

β助成J甲dr止dわdgC(叩釧馴か血舶恒Ⅶ助加地′∫秒.‥).
SeeBoqulSt1993:17-22.

Againstthisbackground,Lindtner's(1997:193)statementthat岳antarak亭ita''re-interpret【s]the
Yog豆c豆raconceptofparatantrasvabhavaintermsoftheMadhyamakaconceptofrelativetruth,i･e･,

tathyasamvrtisatya",SeemSPrOblematictome.

DhDhVK19-22:/delachoskyimtshannyidni//gnyisdangjiltarmngonparbdodpar//snangba

ツα〝g(ねg〝‡dツ‡〝クd'J//血乃rわgpα∫Je.…

DhDhVK26-9‥/gzhanyangc]zosnyidmtshaJ川)･idTZi//gzungbadangni'dヱinpadalZg//bT:jodpar

あッα血乃gJプodクαrみッed//抽γαd椚eddgムz/血〝γfdッf乃㈲′
Vasubandhuexplains(MSABh88･17):"OfanOthermindwhosedefiningcharaCteristicisthedepen-

dent[nature]''('nyasyacetasabparatantralak?aPaSya).

MytranslationfollowstheSanskrit(MSABh88.9-10):mata甲CaCittaqlPrakrtわrabhLisvara772Sada

ねd∂g`加〟たd`わ血d虎g血甲/〃α助αmα諺c如α椚〝g′乃ツdCg加8タグ和地由vαmルα甲クm吋け∂(Je丑クrα一

軒如け祓肋舛鹿〝

Readbrtagsorbtagsinsteadofbrtag?(Cf.Rangbyungrdode:dBumachosdbyingsbstodpa'ir

クαrム∫ゐαdpα,25al-3).
Sakyamchogldan(Chos砂idbyingssubstodpazhesbyaba'ibstanbcosb/irnamparbshadpa,319,

l･1)explains:"Onthelevelofapparenttruthitisonthebasisofthementalfacultyandphenomena

that[themind]hasmainlybecomethementalconsciousness"(kunrdzob(uyiddbngchoslabrtennas

ツfd桓fr乃dmクdr∫んe叩αgJ∫0ムorgγlげpα∫Je).

29

30

31

32

35Thetranslatedpassageisfromp･456,l･11top･457,l･4･

36

37

38

DhDhVK171-9:/gnylSPamtShanma岬angSPala//jugpayangnimambzhiste//mimthun

血〝gg乃ツe〝ク0血〝g//deわzん玩〝γfd血刀grわg.一夕dカ/′椚ね力d乃椚d血g乃Z岬β〝g叩d∫∫0//適正扉n血

クαノfJfdあz力f乃//用g∫dd乃g′あわ乃g血乃gクゐ用椚β血乃g//rf〝g血ワe∫∫〟′あ柁Jあdγi//用心南瓜〝〝∽

ツ0乃g∫∫〟岬d〝g∫クαカ〝′
Lit."becauseof,'.

D比DhVV73-6:V如たぎα乃f椚如甲drfvαワd乃d叩頭g虎df〝f椚才一坤dわvdけd〝∂J/夕闇J如桓α乃f椚iJ叫)αrfv叩α-

朋椚扇止協動血血叫矧血明細而/M肋伽血血騨血明知呵…血血叩㈹わ叩恒糾明肌血血一

夕αrル叫d而J/虎桝押肌劇払Ⅶ朗血血岬郁血頑肌叩岬倫肋血肋妨旭Ⅷ戒胡廟甜甜血血叫W血叩-

39DhDhVV79-81:tatraVipakFanimittamdausthuけahetutvdtsulak押atVaCCaudarikam/taQrat如kざa一

雨咋m妙味W血血叩Ⅷ血勒叩/加加叩服m卿劇画桓飢而肋伽励め血呵川碑肋叩/

肋餌血妙血助庖厄肋如皿血加地甲奴励喝助叩堀血町岬中
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40AccordingtoDhDhVK223-7theyare:(1)nottobecomementallyengaged,(2)togobeyond[imagi-

41

nations],(3)completepacification,(4)[thenon-COnCePtual]initself,(5)clingingtoanimage[ofthe

non-COnCePtual].
ZhPl14.4-6.

42Matsuda(1996:88)observeSthattheNPDwasBrstquotedinSthiramati'scommentaryon

Vasubandhu'sTT･imfikdVヴhaptimatTutaSiddhi,andinfersfromthisthattheDhDhVmusthavebeen

COmPOSedmuchlater･
43IpolntedoutthesesimilaritiesevenbeforemydiscoveryofgZhonnudpal･sRalnagotravibh虎ga

COmmentary(seeMathes1996:19-23).
44Ratnamati,thetranslatoroftheRatnago(ravibh∂gavyakhyaintoChinese,arrivedfromMadhyade≦a

(hdia)toChinaintheyear508(seeUi1959:17).
45seezhP459.16_460.14&Matsuda1996:94_5.

46seeMathes‥lnPrint･

47sinceitwasacanOnicaltext,itisoutofthequestionforgZhonnudpalthattheNPDwascomposed

aftertheDhDhV.

48NPDT157b5-6:"Itisthenimittaofpreciseinvestigationwhichhasbeenthoughtofwhen【usingthe

expression]:`nottobecomementa11yengaged'.Ithasthenatureofbeingconceptual,butitisburntby
thewisdom一丘reanslngfromit,inthesamewayasa丘rekindledftomrubbingtwopleCeSOfwood

burnStheseverypieces."bangdagparsosorrtogpa'imtshanmanitiiryidlamibyedpardgongs

∫0//de乃ir乃α椚pdrrわg卯′ヤgβあ叩fdγi乃mβd桓f/′0乃桓α乃gd叩fdJα∫あγ〟乃gムαツ?乃g血g匹′王
ツg∫力e∫桓ime∫de如reg叩αrg)′以rJg/∫力f〝gg乃γねdmdJα∫あッ〟乃gあd'fme∫∫カブ乃g(お占Ⅵ刀∫∫柁gクdr

ムγedクα占z揖〝〝0/.)
49

50

SeeZhP460.23-5.

Inthecolophonoftheproseversion,theDhaTmadhaT7natdvibhLigaiscalledasiitra(SeeMathes1996:

67).
51zhPl14.8_12.

52ForatranslationanddiscussionoftheTb(tvaddiakaseeMathes‥inprlnt･

53seeRGVVI.25,Wherestainlesssuchnessistakenasthetransformationofthebasisonthelevelofa

Buddha(RGVV21.9-10).
54TDT192a5-8‥"Ifyouwonder,`Inthatcase,Whatarethedifferences[betweenthisand]ayoginofthe

WayOfMantray豆na?'【Theansweris:】Therearegreatdifftrenceswithregardtowhatistobe

accomplishedandthatwhichaccomplishes,giventhat[theyogin'spractice]isnotlinkedwiththefbur

mudrtis,andgiventhatcompleteenlightenmentbywayofequanimity,[thatis,]withoutthetasteof
thegreatblissresultingfromtheprideofbeingadeity,takesalongtlme.Ontheotherhand,itdifftrs

fromtheyoglnOfthewayofParamit豆y豆na,becauseitisespeciallysuperiorbyvirtueofaccurately

realizingthesuchnessoftheunionintoapair,[thelatterbeing]emptinesswhichisanalyzedonthe

basisoftheinstructionsoftherightguru･('on?gSangSngagSkyitshulgyirnal'byorpadangbye
あ用gCiプロdce乃d//pんッdgJ苫yα占zゐf′fヮe∫∫〟grロムd椚edpα′fクゐッfr血乃g/肋β′王〃gd瑠γdJg)′fあ血あd

CJ‡e柁ク0′f和椚gdpd∫//如α乃g∫乃ツ0椚∫桓fmαmクβ∫椚乃g()〃クαrわ,β乃gCわ〟あクα血∫r玩gタロ∫dzβ卵

クα′ブ〆ッfr/占堀川あクαrあッdあddd乃g∫gr〟あクdrあッgdクd乃ツid桓fr乃d椚クd∫匝丑pαノムッg占用g乃ツfd∫九i乃

J〟C力e'0//gzJ‡α乃gツf∫匝丑gγり〆8和ヱJ〟タカγf〃クα′f缶ゐ〟Jg)′fr〝αJ′ムγOrpαJα∫冠i肋プαdクαrツOdde/
助川∽血町卵′f椚d〝乃g`】ggf∫(わヅαdクβ王∫わ乃gクα乃yfdz〟〝g血ン〟gクd'古壷占z′血〝プfd〝ge∫クαrrわが

pd∫∫んJ〃J〟抽ッαdクαrわんα即クα'fクゐγ正和/).
TDT189b6:thabsdangshesrabbdagnyidkyishespagnyismedpa'idekhonanyidbyangchubkyi

∫eJ乃∫∫0′

ThisisclearfromthepassageoftheTDTquotedbyg2honnudpal(Seebelow).
TranslatedasquotedinZhP462.18-25.

55

56

57

58seeDvagspobErashisrnamrgyal:Phyagrgyachenpo,ikhridyigchenmognyugma,idenyidgsal

あd,27,11.3-6.
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59

AccordingtoThranguRinpoche,itispossibletoascertainphenomena(SuChasmentalevents)asbeing

neitheronenormanybyinvestlgatlngtheircolour,Shapeetc･WiththehelpofthedirectcognltlOnSOf

One'sintrovertedmentalconsciousnessduringvIPa3yana.SeealsogZhonnudpal'sRatnagotra-

Vibhagacommentary,Wheresuchapith-instruCtionisdescribed(ZhP16.24-17.7).
60TDT189a5-6:/c血,∫桓iク加乃押0∫加紺ゐ用g′Ⅵd椚∫′/血g岬Zんe∫ムッd∫加gクd〃γ∫d//rわが卯=

61

62

63

血川珂印画町画//助川∽血外四′∫如yddクαmed/〃.

DhDhVK38-41(seeabove).

RGVV76･1‥乃卸d乃ピッα椚αぬ力たf∽Cfd岬d乃eツα甲乃dたfmcd乃d/

TD92.6:助J窃〝かα∫r力∂乃fた∂mα諺.

64RGVV73･14-6:猫Ⅶ肋M鮎川血め町叩血加叩∽/戯αm血涙γ〟おfgc血加励沖dゆdC血一

皿望節句矧感知/頭m㍑血呵血叩廊舶用融和の血叩血鋸傲血仇yれ
65RGVV77･9-10:=[Somebody]says:Ifthe[Buddha]-elementisthussodifnculttoapprehend,given

68

thatitisnotafu11yexperientialo叫ectfbreventhehighestsaintswhoabideonthefinal1evelofnon-

attachment,WhatisgainedthenbyhavingittaughttofbolishandordinaryPeOPle?"(ahaaya4yevam

仙叫印画車ゐ舶血如劇画抽加細川れ卵m血呵印加川路m涙如押印肌加頑焼成砿叫/ねれ玩椚
肌那加扉両脚ふ励扁通血糊扉.
aAccordingtobothmanuscripts(A19b2;B40b5)･Johnston,somisionof∂haisprobablyonlyan

OVerSight.

bJohnstoninsertsbetweenbala-andjanam,againstbothmanuscripts(A19b2;B40a5),TPrthag-.

ZhP42.24-5&73.2-74.26.

DhDhVV83-94:Samyabl叩Og呼TWcatuTbhirakGTu由ta4yathqpahzmbhLPnD･Ogaわγijhqpti一

血血抑止血娘狛肌騨血血血卯叩呼如上伽血卿血鵬舶/御地戚舶叫画加朗叩和明血り血一

助加頑叫血励伽叩血助成噌叫桝血助臨川画拘即頑/叩d叫d肌助呼〝叩卯-

kzScadvay虎n叩alambhenddvayppalambhdt/(theroottextisinboldletters).
ThequotedpassagefromgZhonnudpal′scommentarylSOnp･465,11･4-11.

69ThelastpracticeisalittledifftrentintheDhannadharmahivibhdgavrtti･Infact,gZhonnudpal′s

70

ParaPhrasedoesnotconveythesenseofanapprehensionofnon-duality･

TheremainlngPaSSageintheLahkdvatdras虎traisasfbllows‥‖Basedontheapprehensionofsuchness,

OneShouldpassbeyond【even]mindonly･(X･256cd)Havingpassedbeyondmindonly,OneShould
PaSSbeyondastatewhichiswithoutappearances･AyoglnWhoisestablishedinastatewithout

appearancesseestheMah豆y豆na･(X･257)･Thestateofeffortlessnessisquiescentandpmi丘edby
【one'sprevious】aspirations;and,beinginastatewithoutappearances,Wisdomseesthemostexcellent,

Whichlacksaself･"(LAS298･15-299･1‥CittamLitraq7Samdruhyabdhyamarthaqlnakabaye/

Jα血宿Jβ椚ムβ乃g∫助v∂c如d′蛎細川α鵡川椚eJ〝(Ⅹ.256)血加血ⅦM眈Ⅶ桝Ⅷ海賊細別摘m耶
/〃わ窃抽∂∫〃∫J肋0ツβgJ椚dゐ∂〆乃叩∫叩d如dff〝(Ⅹ･257)仇紬毎関血恒加勘叩画此如か舶畑眈/

ノ舶乃dmd〃∂加dた叩gr叫力β甲乃汗ゐ力由e〝αaクα秒8rよ〝(Ⅹ.258).

aNanjioproposesreadingnirtibhdsena,butthisdoesnotyieldasatisfyingmeanlng.

MSABh24･3-4‥〝虎∫戯c∫′励クα用m吟β占〟血訊ッ∂c血∫ツβ〃釦血α椚岬d王′∫加椚∂∫/dvdγ叩α

戒血加肌岬叫肌助加加描卿坤肋〆血玩函加-gかノf∫肋dmdd肋α〟〝ⅤⅠ.8.
ThesecondpartOfMAVI.7isasfollows:"Thereforeoneshouldknowthisasthesameness｡f

apprehensionandnon-aPprehension.[Sinceapprehensionisnotestablishedassuch,itiscalled

apprehensioninviewoffalseappearances,butithasthenatureofnon-aPPrehension.]"Theadditionin
bracketsisaccordingtoVasubandhu'sbha5ya(MAVBh20･1-10):岬aLabdh卸Sam#0･anqPahzbdhib

ク吻お′叩血独和∫α蘭卯乃甲血加ガ坤ク吻お〝(MAVI.6)旬批甲血痕仇御地血肋卸

〃f∫riけかJゐ∂〝〟kめ臓rノ句′dお′飢旭叫血加叫…血恒両面画戚加西抄Ⅷ叩血摘町殉血/

evd椚d∫8JJdた岬叩g涌ゐッdg′成血γ0タグrdV血f/叩血舶鮎川血恒南瓜拍呼血加配m朗動感/
(MAVI･7ab)q,alabhydrthabhLiveLPalabdhyayogdt/血CCaSamaLG励G叩hzmbhLPahzmbhLPb
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n(MAVI.7cd)upalabdherupalabdhitvenLisiddhatvL5dabhatdrthqpratibhdsat

ucyate'nupalabdhisvabhdv*isatt(Theroottextisinboldletters)･
73Thefouryogasofmahamudrdare:l."one-POintedness"(rtsegcig);2･"freedomfrommental

fabrication(FPrOSbral);3."onetaste"(rogcig);4･"nOn-meditation''(sgommed)･Foragood

explanationofthesefouryogasseeDanMartin's(1992:278-80)translationoftherelevantpassagein

LamaZhang'sphyagrgyachenpolamzabmtharthugzhanggimanngag(89-92)･Thistextis

referredtobygZhonnudpalwhenhereadsthemahamudrdyogasintoanotherpassageofthe

L,a7ikL2vatdras房tra(SeeZhP61.22-67.3).
74ThequotedpassagefromgZhonnudpal,scommentarylSOnP･465,11･13-6･

75Thisisexplainedintheseventhpointoftheafmyqparivrtti(DhDhVV555-86)･SeeMathes1996:

146-8.

76seezhP468.18-21.

77ThepassageintheMahayLinas虎traLamkdradiffersslightyfromtheotherones,inthatthefirsttwo

stagesaretakentogetheras:=Thewiseunderstandthatthereisnothingapartfrommind…･"
78probablybecausethelevelsofmeditationalpracticearepresentedinthefirstparagraphofthefirst

chapter,inwhichemptlneSSisonlytakenastheabsenceofdualitylnabh虎tqparikak,a･
79Accordingtothecolophon,the7bttvavatdrawastranslatedbyRinchenbzangpO(958-1055)･
80c仁TA71b8-72al:.‥thegpachenpozhesbyabala/mtshangylrnamPagZhandunaphyagTgya

cJ‡e叩OZんe∫ムッdあd∫′e/de椚〟"乃gムαr′gッ〟rrOZ毎∫g∫〟乃g叩α乃f/∫乃d柁g′托edg〝α∫pdけ〃αJ′あッβr

クd/deγf∫JんggクdC九e〝グロ肌Jゐ♂乃g･

81Thenumberinbracketsrefbrstothepageandlinenumbersofmyedition(Mathes2003)･

82MytranslationfollowstheSanskrithere(NPD94.18-21):SataPrathamatabpra

J)〃川･叫(J叩J=`Jr一郎fハ､`Jd〃J叩J肩/叩ヴ川斤g′･斤ん`止叩l-`亨/J`肝ビd叩J,′山中宜止可押′諭JMJ`叩叫
∫虎∫rαVgVα∫山花i乃f血伽∽/∫∂∫用Vα甲ク〟〝αrγα∫r〟クα方cqp∂d∂〝α∫たd乃助dん′

83skt･nlruPar2ahasnotbeentranslatedintoTibetan･

84skt･α抽∫d叩た∂用･

85The"ninestabilitiesofthemind,,(Tib.semsknaガdgu)correspondtowhatiscallednavakdra

cittasthitibintheSravakabhami(SeeSBh363.17-364.1).
86gzhonnudpal'sexplanationrefヒrstothefo1lowingpassageintheNPDT(155b7):"Thatinwhichand

throughwhichnothingisconceptualized,isthenon-COnCeptual･[Thisrefersto]suchnessandnon-

COnCePtualwisdom･"(′dila'disrnampar.mirtog(text:rtOgS)paPext:Pa5]rnamparmirtogpaste/
deあz揖乃乃γfd血乃g′r〝dmpdr〝lfrわgpαエツビ∫んe∫∫0)･

87Kamalama(NPDT156b7-8)explainsthat"withoutapreciseinvestigationitisnotpossiblenotto

becomementallyen甲gedwithnimittas-formswhichhavebecomemanifestetc･''b7angdagparso
∫βrrわgpαmgdpα川=乃d〃gあdrgγ〟r占α′fgz〟g∫Jα∫Og叩α′fm′∫ゐα〃椚8r乃dm∫ツidJd椚fみッgdクαr血

刀〟∫クα′f〆‡ツfrro/).
88NPDT162bト3.

89Lit･"thebeginnlng"･

90Tib.rgyundujogpaisthesecondoftheninestabilitiesofthemind(SeeBod7彫atShiimdzodchen

mo,S.V.).
91

92ReadTqiedinsteadofjed.
93Thequotedtextstartswith,didagtu

gyurte,Whichisdifficulttoconstrue･Theadditionsinbrackets

areinaccordancewiththeprecedingsentenceoftheTDT(PekingTanjur,rgyud'grel,VOl･mi,fol･
189b6).

94ThetextinthePekingTanjur(TDT190a5)hasgnyenpo'iphyogs,nOtSnyingpo,andgZhonnudpal

alsohasinhiscorr甘nentaryOnthisquotation(ZhP464.1)thesyllable gnyen･

95IfollowthereadingofTDT(190a3)here,Whichhasphyinasgomspargyurnasniinsteadofphyis

g(,m∫クdJα∫〝f.
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96TD94･3-4:ノ舶〝所eッαVf肋α∽af〟bノdgαdピソ∂血叩甲mαね州/dvdツdゐ涙臓叩α∫Cd′d血涙揖

夕闇助∂∫lノα和ん〝.

aThemanuSCriptfromtheNationalArchivesinKathmandu(NGMPPreelno.B22/25,fol.36b,1.3)

reads-neinsteadoトnap･BasedontheTibetan,Itakethecompoundjhdnqiheyavihihaqzasan

attributequalifyingJagad,andsofo1lowBhattacharya'sedition.
Insertedmetricausa･TheJapaneSeStudygroup(Mikky6-Seitenkenkydkai1991:94)suggestsca

ratherthantLL.

99

CThemanuscnptreads-nOya-,nOtBhattacharyas-rqPa-･TheTibetanrlompa,Whichmeans"toglory

in''or"toadhere'',SuggeStSaformofabhi-duc.TheTkhigmdzodchenmo(S.V.)givestheexample:

mishesshesrlom=toadheretoknowlnglessknowlngH,Which丘tsthecontextwellhere:OneWrOngly

adherestoknowlngnOn-duality,buteventhismentaleventisinrealitynothingotherthanluminoslty･
TheJapanesestudygroupsuggestsdvayahihdbhimLina-

ThedemonstrativepronoundbhasnoequlValentinSanskrit.

SRS201･15-6:描画玖珂癖血戚血肋釣頑叩桓叩血加地/α乃〟東和力dgCd∫∂∫α叩乃d

Vル止痛〝んe乃βdeg～宿′

asandhinotobserved.

MytranSlationofthethirdandfourthp虎dasfollowstheSanskrit.TheTibetanreads:=Andthisnotion

istaughtasbeingindependentof[theactoqtakingin."

ThesetwopddasaremissingintheTibetan(SeeZhP463.5-6).

100sRS201･17-8=yaCCaVivikta甲SaSamj斤aydviviktdsade血nGa/bsa画舶svabhdv釘atdb
caceva甲

101

102

∫d画舶〝8助eダブαJf〟

aReaddeii(a?

bcorrectedaccordingtotheTibetan･Vaidyareads:Samjhdsvabhdvojhdtaf.

Csandhinotobserved.

AccordingtotheSkt:Weshouldlaughatthisnotion(TDT(190b6)hassdang:"grOWangrywith"

insteadofdga).

gZhondpal'sreadingprobablygoesbacktosomethinglike*samjhaEamucyate(notsamihLi(u(sic)

mucyate)･Vaidyareads‥"Hewhoisengagedinthefabricationofnotions,isnotliberatedfbrbeing
thecreatorofnotions."TDTreads:"...isnotliberatedfromnotions."

103sRS201･19-20:印加叫加摘呵…明舶町鱒世間陶物W朝地/∫叩叩J呼戚cecd和上f乃d∫β

∫α両方ゐ〟/イm〟C)′d項〝
TDT190b6-7:mtShanma'dinisdangbarbya/mtshanmamedmthonglajug gyurPmtshanma

叩/…J,`′J`=几､､′ノ`J/,几､/′′仙/～(〝川J`i/(ハJ再J･√州【川‡ど(ブ′
ZhP463ふ7:仇∫わg∫′dJJβgd〃g砲α′みd/′血∫んg∫mわJ〟ルgクdrgγ〟r//冠〟∫ゐe∫甲m叩dJα

dgβ′みd//ゐ〝∠′血∫わg∫∫以叫odde/.

】伽ご㌣.㌫慧㌍1lowsZhP･105sRS201･2ト2‥ね押印叩Ⅷ叩痢飢哩馴加減肌=叩ゆ飢埠庇加/たど〝8∫∂岬d繭∫画舶たe乃α叩一

1-;…ご主‡さこ丁ごてニニミニご1ニ芸ニニ三ご三ニニニ‥
108

109

110

111

∫α画舶乃α助eざツdf∫〟
SRS201･25:たdゐ∫α照乃αα〃〟卯乃乃∂た叩α∫α画舶v血励γdJe′
Read dushesinsteadofdushesinZhP463.11?

AccordingtotheSanskrit:"liberation".

TheinstrumentalbsampakunkyisisnotbackedbytheSanskrit.
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112sRS201.27-8:プα彪vf椚β如叩甲J血ff∫αⅣdC血∂αC加ゎ∂/甜血函旬戒拍血飢戚銅血山扁叫画り

"Whenliberationisexperienced,a11thoughts【ofit]areinconceivable･Inthiscase[realityitself]is

inconceivable."

113skt."thought"(cinta).

114sRS202.3-4:γdJん虎∫α肌由一d舶ci乃蕗プロfあ∂d力蕗Jα舶ノi乃虎ゐ/dC加わツe乃dあ〟〟んe乃d叩甲Ci乃J∂

115荒慧霊hichisn｡rmallyre｡deredu"mind".116sRS202.5-6:ツOmた0血c血rfたα彪c加点乃α抽eダブd∫i/闇d血坤d肋那加叫岬猫m血戚

V‡gdCC九αJf〟

117ThisverseisnotfbundintheSRS,buttheversioninthePekingTartjur(TDT191a8-bl)alsohasan

extraverse‥/semspanyidnibkugnassems//ringpo'idussunamsemsna//semspanyidniyid

あッedクα∫//∫e椚叩dZβdクdr g)′"rあdmgd′
118AccordingtotheSanSkrit:=therightthoughtoccurs･い

119sRS202.1ト12:両町血腋棚舶油滴肋∽蛸血か血此涌/d乃dツ∂助dr′乃dC血αツ細g丑-βッdノ

助融αCf〟∂タ用γαrねJe〟

120ThisistheendofgZhonnudpal′squotefromthe7bm,ada3bkatika･

121I.e.,Kamalai7la'sNiTVikabqpravefadharanw詑dandMaitIipa's7bttvadafaka.
122gzhonnudpalreads-S虎trainsteadof-dharap己Forabetterunderstandingoftheentirelineofthought,

IrenderTib.mdointhefbllowlngaSdharaモ呼

123TD92.5-6(StanZa3):`ThistrueState[oftheskandhas]isenlightenmenトintermSOfitsown-being,

【thestateof]havingabandonedattachment;attaChmentisbornfromconfusion,andconfusionis

takentobewithoutabasis."(bodhirasaubhavedbhL5va恒ahga甲tyakルasvabhdvataわ/asah

助血血再如朝最血涙血励北柏血相･

PRMYSOURCES(mDIAN)

TD:TbJfvddd血たd

Ed.bytheStudyingGroupofSacredTantricTexts(Mikky6-Seitenkenky5kai)･"TheResultsof

aJointStudyontheBuddhistTantricTexts:Advayav叫raSa甲graha-NewCriticalEditionwith

JapaneseTranslation".AnTuLaldtheInstituteβrComprehensiveStudiesげBuddhism7bisho

University13(March1991),245-243(=92-4).

In:Advayav(なrasaqlgraha.Ed.byB.Bhattacharya(Gaekwad′sOrientalSeries40),57･Baroda:

0rientalInstitute,1927.

SeealsoNGMPPreelno.B22/25.

TDT:Tbttvadaiakafikd(TibetantranSlation)

"Dekhonanyidbcupazhesbyaba'irgyacherbshadpa".PekingTanjurno･3099,Tgyudせrel,

VOl.mi,bls.176a2-195a3.

Seealso鳩esdonphyagchenmdzod,VOl.d,1-53.Ed.byZhvadmarpaMiphamchoskyiblo

gros.NewDelhi:1998.

TA:Tb(tvavatara(Tibetantranslation)
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"Dekhonanyidlajugpazhesbyababdebargshegspa'ibka'malusPamdorbsdusbshadpa′i

rabtubyedpa".PekingTartiurno.4532,rWud盲rel,VOl.nu,42b2-84b2.

DhDhV:Dharmadhannatavibhaga

Ed.byKlaus-DieterMathes.SeeMathes1996:61-8.

DhDhVK:DhamadhaT7natdvibhagakdrikd

Ed.byKlaus-DieterMathes.SeeMathes1996:104-14.

DhDhVV:

Ed･byKlaus-DieterMathes･SeeMathes1996:69-98;SanskritfragmentoftheDhDhVV:99-

103.

【ThenumbersfbllowingtheacronymsDhDhV,DhDhVKandDhDhVVinthefbotnotesreftrto

thelinenumbersofmyedition.]

NPD:州九血殉叫叩卯菰慮鮎血申

Ed.byKazunobuMatsuda.SeeMatsuda1996:93-9.

NPDT:NiTVikabqprave5bdhL5rarzgikd(Tibetantranslation)

"'PhagsparnamParmirtogparJugPalgZungSkyirgyacher'grelpa".PekingTanjurno.5501,

mdosnatshog∫'gre[pa､VOI.ji,foIs.146a6-174bl.

MAV:肋dhyantavibhdga(COntainedinMAVBh)

MAVBh:Madhydntavibhagabh申ya

Ed･byGa句inM.Nagao.Tokyo:SuzukiResearchFoundation,1964.

MAVT:肋`班γ虎乃Jdγf地点g昭光∂

Ed･byS･Yamaguchi･Nagoya:LibrairieH可inkaku,1934.

MS:肋力点ッ励d∫d甲grαわd

Ed･by Etienne Lamotte･Vol･1:VersionsTibitaine
etChinoise(=iuan-tSang).Louvain

(Belgium):BureauxduMus60n,1938.

MSA:MahdydnasLiErdlamkdn(COntainedinMSABh)

MSABh:Aねゐ句癌〃d∫虎J畑Jd∽たかd地中ツα

Ed･by Sylvain Levi(Bibliothequedel'Ecole desHautesBtudes,Scienceshistoriqueset

Philologiques159)･Paris‥LibrairieHonoreChampion,1907.

RGV:Ratnagotravibh豆gaMah豆y豆nottaratantrag豆Stra

Ed･by Edward H･Jolmston･Patna:Bihar Research Society,1950.(Includes the

尺d加dgOけ協γi助∂gαVツ丘抽ッ虎)

RGVV:月α加dgβ加V伽∂gαリブ∂妨γ虎･See此血喝助Ⅶ励厄如

[The manuscripts Aand B on whichJolmston's editionis based are describedinJohnstOn

1950:Vi-Vii･SeealsoBandurskietal.1994:12-3].

LAS:エd′兢虎vαJ点rα∫虎JJⅥ

Ed･byBunyiuNanjio(BibliothecaOtaniensisl)･Kyoto:OtaniUniversityPress,1923.
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SBh: ∫戒v(止dあゐ虎mi

Ed.byKaruneshaShukla(TibetanSanskritWorks14)･Patna:K■P･JayaswalResearchInstitute

1973.

SRS:∫α椚∂戯fr句β∫油●α

Ed.byP･L･Vaidya(BuddhistSanskritTexts2)･Datbhanga:TheMithilaInstitute196l･

PRIMARYSOURCES(TIBETAN)

KarmapaRangbyungrdorje(theThirdKarmapa)

dBumachosdbyingsbstodpalrnamParbshadpabzhugsso･52foIs･,dbumed,unPublished･

′GosLots豆bagZhonnudpal

乃ggクαCわe叩0瑠ツ〟d地mα′摘加あco∫桓f′gre‖柑わαdde抽`川α〃ヅfdrdあJ〟g∫α‖氾′fme

long･Ed･byKlaus-DieterMathes(NepalResearchCentrePublications24)･Stuttgart:Franz

SteinerVerlag,2003.(abbreviatedZhP)

DvagspobKrashisrnamrgyal

Phyagrgyachenpo･ikhridyigchenmognyugma,idenyidgsalba･Bauddhanath,HongKong:

RangJungYesheBooks,2(淵1･

ZhangTshalpabrTson grus:

=Phyagrgyachenpolamzabmtharthugzhangglmanngag"･rTfibri5Parma,VOl･4,49-117･

Da弓eeling1978･

gSermdogPanchenSh豆kyamchogld

=Choskyidbyingssubstodpazhesbyaba,ibstanbcoskyirnamparbshadpa"･Collected

WritingsQfgSermdogpaヮchenShakyamchogldan,VOl･7(メa),304-391･Delhi:Nagwang
Topgyal,1988･
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etTibetica26).SwisttaトOdendorf:IndicaetTibeticaVerlag.
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′GosLots豆bagZhonnudpal,sCommentary

OntheDhaT7natdChapteroftheDhannadha77natLivibhLigakarikds

′GosLots豆bagZhonnudpal,s(1392-1481)commentaryonthesecondchapterofthe
RaLnagotn-

VibhdgatTdkhyG(RGVV)isintroducedbyadetailedexplanationofthedhaTma寝ChapterintheDhaTma-

dhannatavibhGgakdrikasPhDhVK)･Thisis,aCCOrdingtogZhonnudpal,becausethedetailedpresentation

Ofdfrayqparivr"iintheDhDhVisacommentaryonthebodhichapteroftheRGV.hbo血texts,

afTuyLParivrttireftrstoapositivelydescribedultimatewhichisrevealedbyremovlngadventitiousstains.

WhereasintheRGVthisistheBuddha-element(orEathagatagarbha)withitsinseparablequalities,itisthe

dhannatd･SuClmessornaturalluminositybmkrt如bha"arutd)intheDha励rmatavibhagavrtd

のhDhVV)･Thisluminosityiscomparedtoprimordiallypurespace,gOldandwaterwhichmusthavetheir

adventitiousstainsremovedbefbretheycanbediscovered･FromthisgZhonnudpalconcludesthatthe

DhDhVVbelongstotheMadhyamakatradition･Consequently･thetypicalYog豆caranegationofextemal

OqeCtSistakenasrefbrringtothelatters･non-eXistenceintermsofsvabhdva.

WhatmakesgZhonnudpal′sDhDhV-COmmentarysointerestlngishismahdmudrbinterpretationofa

CentraltopicintheDhDhV･i･e･,theabandonmentofau=mentallycreatedcharacteristicsigns=(nimitkzs).

Thelatterpracticeplaysacrucialroleinthecultivationofnon-COnCePtualwisdom,Whichistakenasthe

CauSeOrthefbundationofafrqyqparit"dintheDhDhV･BasedonSahqjav*ra,s(11thcentury)

7bttvada5akatikdgZhonnudpalexplainsthatthenimitusareabandonedbydirectlyrealizingtheirnatural

1uminosltyWhichamountstoadirectornon-COnCePtualexperienceofthehtruenature･Tobesure,Whilethe

usualMah豆yanaapproachinvoIvesaninitialanalysISOfthenimittas･namely,ananalyticmeditationwhich

eVentua11yturnSintonon-COnCePtualal)idinginthesameWayaSanrekindledfromrubbingpleCeSOfwood

burnSthepiecesofwoodthemselves(gZhonnuqpalexplainsthisonthebasisofKama旭a′scommentary

OntheNirvikak,qPraVe血dh叫り,椚ahdmudTdpith-instruCtionsenableameditationofdirectperCePtions

rightfromthebeginning･Inviewofthefac[thatsuchdhectperceptionsofemptiness(ordha77nahiinthis

COnteXthere)usua11ystartfromthe丘rstBodhisattva-1evelonwards,gZhonnudpalalsotriestoshowthatthe

fouryogasofmahdmudrdareinaccordancewiththefourpruyogasoftheDhDhV.Itshouldbenotedthat

SuChamahdmud而intqrpretationmusthavealreadyexistedinhdia,aSCanbeseenfromJaan血ti･s

(10th/11th-Century)TbttdvaLdra,inwhichanot-SPeCi丘cally-TantricfbrmofmahdmudTbpracticeisrelated

WiththetraditionalfburfbldMah豆y豆nameditationbyequating"Mah豆yana"inLahkdvataTuSGtmX.257d

Withmahdmudrb･ThepadbsX･257cd=AyoglnWhoisestablishedinastatewithout叩PearanCeSSeeS

Mah豆y豆na=thusmeantha[onefinallyseesorrealizesmahdmudTG.

Tosumup,theDhDhVplaysanimportantroleforgZhonnudpalinthatitprovidesacanonicalbasisforhis

mahdmudfbtradition,andbyshowingthatthedhamatdportionoftheDhDhVisacommentaryonthe

SeCOndchapteroftheRGV,gZhonnudpalskillfu11ylinkshismahdmudTtiinterpretationtothestandard

IndianworkonBuddha-nature,andthustoaconceptwhichconsiderablyfacihtatedthebridgingofthe

SdtraswiththeTantras.
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