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WhatIintendtodointhistalk,istoclarifythenotionof`dikaion'(Justiceor
Whatisright)inAncientGreekPhilosophy,ParticularlyinPlato.Butmyconcern
isnotsomuchtoexplorethepastGreekThoughtortointerpretsome ofPlato's

textsastorenectontheproblemunderlyingthe usage ofthis term`dikaion'in

PlatoandinthesubsequenthistoryoftheEuropeanthought.

‡

Firstapreliminaryremark.Itisnotalwayseasytorenderpreciselyarudimen-

taryGreekwordinmodernlanguagesandthedifBcultyis even more aggravated

Whenthetermconcernedisanevaluativeone,namely,OneWhichincludesavalue

judgementoranestimation.Forsuchwords are so deeply embedded under the

Sur払ceofordinarylifbandinvolvedinvariouscustoms and usagesfundamental

totheconstituentsofeachnation'sculturethatitisin most cases very difBcult

fbrustodeterminetheirprecisemeanlng.Imean,thedifncultylSgreatSincethey

areevaluativewordsintheoriginalGreekas wellasin our modern renderings.

ButIthinkitisindispensablefbrustograsptheiraccuratesenseinorderto丘eeour

ethicalthinking丘omneedlessobscurities.SuchwordsareinGreek:kalon,dikaion,

agathon,hosion,qPieikes,甲Oudaionandso on.Wecould prolong this catalogue

Ofevaluativewordswhichexpress the ancient Greekconsciousnessofvalue.But

Itakethefirstthreetobethemostfundamentalonesinthephilosophicalre月.ection

OfPlatoandAristotleandcallthevaluesexpressedby them cardinalvalues.As

amatteroffact,Platowasthefirstcriticofevaluativewordswhich were current

in hisdays･AndthetriadofthesewordsappearseverywhereinhiswrltlngSand

Playsalwaysanimportantpartinhis thinking.`We mustfurther addthateach

WOrdbelonglngtOthetriaddoesnotfunctionbyitselfisolated from others but

doesitsdutylnCOmPanyWiththeothertwo.Ithinkthis払ctisembeddedinthe

VerynatureOfourgraspofValue.WecannotgraspValuebyaslngleword.We

needpluralwordsin order to designate pluralaspects ofevaluation which we

Performinourencounterwithourselvesandwiththeworld.Forthepluralityof

aspectsofevaluation seems tobe essentialto our grasp ofValue.Thosethree

Valueswhichwecalledthe cardinalvalues arethe mostessentialonessincethey

runthrougha1lourdeedsanddesignatethemostfundamentalaspectsofevaluation

inourhumanlift.Sowecansaythatthesevaluesaretranscendentalinasmuch

astheypermeateallourdeedsandmakeanyparticularactofevaluationpossible.

But the above mentioned di伍culty seems to become enormous for us non-

Europeans,WhetherJapaneseoranyonebelonglngtOanOn-Europeannation.For
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ourlanguagesareentirelydi鮎rent丘omtheEuropeanlanguagesintheirstockas
wellasin their culturalbasis and development･We have our own system of

evaluativewordsanditis no easy task tofind an approprlate European word

Whichcorrespondsexactlytoeachofourevaluativewords,andviceversa･Buton

theotherhand,Onemightsay,JuStaSnOn-Europeanswepossessa vantage polnt

whichenablesustosurveythehistoryofanyEuropeanidea丘omitsbeginnlngln

ancientGreece,nOtenCumberedwiththe subsequent accruement ofsensesfrom

Judeo-Christianltyandf上omtheModemWorld･Contraryto叩･yEuropeanPeOPle

weJapanesesomehowretain,Isuppose,the ancient originalview ofthe world

(Weltanschauung)commontotheGreekone.
TodayI,11pickuptheword`dikaion,fromthetriad and reflectonsomeprob-

1emssurroundinglt.

InthemoderntreatmentofethicsthereisonechapteronJustice.ItinvestlgateS

man,ssocialobligation,i･e:,theobligationmanhas towardsotherpersonsasa

memberofasociety.Thoughjusticewassometimesconsideredwithspecialregard
toone,sproperty,itshouldnottobeconfinedtothis narrow range･Itembraces

alsoone,svariousactionsinsofarasoneisamemberofa society andit deter-

minesone,svariousrightsandduties･Inmostcasesthisobligationis considered

alegaloneoratleastonewhichcanbeconsideredtobealegalone(namely,One
which may be provided withlegalconstraint)･The topicis,then,`1egality'

(Legalitat),Strictlydistinguishedfrom`morality'(Moralitat)･Onthe otherhand

thereisageneralconsiderationon`Whatisrighttodo'and`What we ought to

do,._Itinvestigatesourduty(i.e.,Obligation)in generaltowards ourselves and

towardsotherpersonsanditintends todeterminesomegeneralrules(principles)
for､allouractions.Thisistheinvestlgationofmoralitylnthestrictsense･

Now,arethesetwoobligationsreallytwo distinct kinds ofobligation?Ifwe

thinkthatthelegalobligationsareourunlqueSOCialobligations,Clearlythesetwo

kindsofobligationaredifferent;Oneislegalandthe otherismoral･Butshould

thenotionofjusticebe confined within the narrowlimits oflegality?Would

JuSticebemeanlnglessforusiftherewouldbe nolegalaffairsin our world?I

myselfdonotbelievethat.(Butifanyoneinsistsonrefusingtoseeanyextra-1egal
senseinthenotionofjustice,therewouldbenocommongroundfbrus･)

Then,alsoin`whatisrighttodo,and`what ought to do,wefind something

whichmorallyconstrainsustoactinsomeway･Thatwhichconstrainsusissome

prlnCipleofright actionacknowledgedby ourselvesin that action･We callit

usuallymorallaw.Themorallawprescribestoustherightwayorthejustway
ofactionineachcircumstance.Isthiscommandofthemorallawnotthesameas

the claim ofjustice?Iadmit that the notion ofjustice
means an obligation

towardsotherpersons.Butisthereanyobligationtowardsourselveswhichisnot

atthesametimeanobligationtowardsotherpersons?Andadversely,isthereany

obligation towards other persons whichisrnot at the sametimean obligation
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towardsourselvesinasmuchasitisourmoralobligation?Idonotthinkso.Take

fbr example the benevolence whichis usually thought to be an obligation

towardsotherpersonsbutis one ofour virtues;the duty ofselflimprovement

COmmandsusto acqulre this virtue.Thusitisan obligation towards ourselves.

Andthisverydutyofself-improvementhastobeatthesametimeadutytowards

Otherpersons,inso･faraswearemembersofasocietyanditisan oughtforthe

SOCietythatits members are as good as possible….Ithinkonecannotfunda-

mentallydistinguishbetweenobligationstowardsourselvesandtowardsothers.If

Imadeuseofthisdistinctionhere,Ilbllowedsimplytheway ofspeaking which

iscommoninmodernhandbooksofethicswhichImyselちhowever,regard as a

dubiousamalgamofGreekethicalthoughtwithChristian and modern ethics.I

myselfholdthatthereexiststheonelawofjusticewhichprescribestoustheright

andjustwayofhumanactingassuch.(Thisjusticeisnotthesame as thelegal

justicebutitalsodeterminesthewayhdwtoestablishpositivelaws.)Butinsaying

SO,namely,1nutterlngtheverylastsentenceIfbelmyselfンextremelyuneasywheth-

erIsaid something precise andunderstandabletoanyordinary European.For

notbeingamemberofan English speaking peopleIcannot measure the exact

forceofsuchwordsas`right',`just'and`justice'.Maybeitappearsalreadyas

abuseofwordstorelate`right'initsordinaryusageto`justice',Or`just,to`justice,,

Or`right'to`just'intheirconnotations.ButthisverydifBculty ofterminology

COnfbundsusextraordinarily.AndIwonderwhethertheredoesnotpossiblyexist

SOmqCOnfusioninEuropeanlanguagesorinthehistoryoftheEuropeanlanguages

abouttheterminologyofthisvalue.MysuspIClOngalnSholdifwetakethe fact

intoaccountthatfortheancientGreeksthereexistedbuttheonlyword`dikaion'

forthosetwokindsofobligation,i.e.inthemodernvocabulary,`whatisrightto

do'and`justice'.Atleast Plato and Aristotle,Who were thefirstselftonscious

Criticsoftheevaluative■WOrds,uSedthiswordinsuchawayandlocateditinthe

kerneloftheirsystematicgraspofmorality.`Dikaion'or`dikaiosyne'becamefor

them the wordfor moralityltSelf.There may be someone who regards this

differentiationasaprogress.Hemaythinkthatthe Greeks were prlmitiveinso

farastheycouldnotdiscriminatethelegaldutyfromthemoralonebyuslngthe

SameWOrd`dikaion'todenotethetwodifferentobligations.ButIamnotsocon一

fidentofthesuperiorltyOfthemodernworld on this polnt･Surely,Segregation

Ofthelegaldomain丘omthemoraloneitselfshouldbetakenfbragaln･Forby

thisdistinctionwehavebeensavedfromtheerroneousundertakingtoforcesome-

Onebylegalconstrainttoactmorally･Butitseemstomethereisalsosomething

lost･WhatislostistheterminologicaluniformltyOfthemoralconstraintwhich

PerVadesallouractionstowards ourselves and towards other per軍OnSandwhich

isnothingotherthanthemoralityltSelf.Andthisisnotasmal1loss.
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ⅠI

The unhappy process ofthis degradation began with Aristotle･He rightly

called`dikaio即ne,`holearete,(thewholevirtue)inthebeginningofBookVofhis

NichomacheanEthics(1130a8-9)butheleftthisitem(i･e･,`dikaio叩ne'as'hole

arete,)almostentirelyuntouchedandinvestigatedin
therest ofthebookonly

`dikaio即ne,asapartofvirtue,namely,`dikaio即ne'asequity(indistributionsof

honor,mOneyetC.).Thelattercorrespondstothechapteronjusticeinourhand-
bookofethics.Ontheotherhand,fbrAristotlethegeneralruleofmoralaction

was`toactaccordingtotherightrule,(kata
ton orthonlogon prattein;Ethica

Nic.1103b31-32).Thecriterionofthemoralactionwastherightnessofaction

withregardtotheultimateerLd which theprudentmanchooses･Sothescheme

ofmodernethicsin this matter has been antlCIPated by Aristotlelong befbre･

ModernethicsonlyhllowedAristotle and conn)rmeditselfto his scheme･But

whatattractsourattentionisr10tthe history ofthoughtitselfbut the problem

underlyingthehistoryofthought.Nowwewilltrytothrowsomelight
on this

problem.

ⅠⅠI

Theinqulrymightbebetterpreceded by a comment on theJapanese expres-

sionaboutthisissue.ForIam now thinkinginJapanese and do not actually

knowwhetherwecanrenderexactlythesamethoughtintoEnglish･TheJapanese

w｡rdfortheGreek`dikaion,is`taddshii,as adjective and`taddshisa'as abstract

n｡un….`-Sa,is a sufRx which trans王brmsanadjectiveintoitscognateabstract

noun.lsuppose`right,-･rightness,isits
English counterpart and`dikaion,-

`dikaiotes,itsGreekone.(Wecanattestthisfbrm`dikaiotes'onlyintwopassages
inPlato,=ProtagorasM331b4,=GorglaS=508a2･Inotherplaceswehaveanother

form`dikaio即ne,.)Wefind another pair`righteous'-`righteousness'in English

whichcorrespondstoGreek`dikaion,-`dikaiotes,or`dikaio即ne,ofwhichwecannot

find any equlValentinJapanese･Thus,We
have only the palr`tadashii,-

`tadashisa,bothfor`right,-`rightness'andfor`righteous'-`righteousness'･WhatI
havetriedtomakeclearintheprecedingpartwasthefactthatwedonotusually

find this palr Of words`right,-rightness,or`righteous,-`righteousness,as the

equivalentwords toGreek`dikaion,-`dikaiotes,or`dikaio即ne,inanystandard

handbook of ethics,but we血d another word`justice'fbrGreek`dikaiotes'or
`dikaio3yne,intheplaceof`rightness,or`righteousness,andthat,thus･WeeaSily

losesightofthatunlquebondof`dikaion,whichrulesoverallourdeedstowards

ourselvesandtowardsothers.OnthecontraryweretainintheJapaneselanguage

thisunifyingbondofmoralityasalinkageofwords`tadashii'-`tadashisa'corre-

spondingtotheGreekpair`dikaion'-`dikaiotes'or`dikaio即ne'･(Onemayaddalso

thatweputaChineseletter正Or義tobothmembersofthispair～TheChinese
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1etterfunctionsasadjectiveandasnounatthesametime-WePrOnOunCethem
`sei,or`gi,respectivelyimitatingthecorrespondingChinesesoundsoftheseletters.

Wealsouse`seigi正義'often,COmPOundof･thesetwo,aSan equivalent word to

Greek`dikaiotes'or`dikaiosyne,.)
NowifwehereconverselytakeintoconsiderationtheGreekequivalent toour

`taddshii,-`taddshisa,,theissue becomes somehow more complex.Wehavehere

alsoanotherGreekpalr`orthon,-`orthotes,exactlycorresponding to our`taddshii,

-`taddshisa,･One may hirly say the samething also about the English palr

`right'-`rightness'･AndjustatthispointweseetheradixofthedifRcultyofthe

PrOblemand丘omthere,Isuppose,Came forth some confusion or atleast the

fusionintheterminologyofthemorallaw.

Ⅰ,1lexplainthis,first,uSlngthe･Japanesewordfor`dikaion,inthefo1lowlngWay.

WewilldenotetheJapanesewordfbrtheGreek`dikaion,and`orthon,(`taddshii,)

intheadjectiveformby`Tadj',thesamewordinitsadverbialform(`taddshiku,)

by`Tadv',andfurtherthesameinitsabstractnounform(`tadbshisa,)by`Tn,for
thesakeofconvenience･Thenwecansay:

1)HeisaTadjman.

2)HeusesafireextinguisherTadv.
HerewecaneasilyrecognlZe that wehave two different meanlngS Ofthe same

WOrdT･ThisdifferenceinthemeanlnglSnOtamatterOfthegrammaticalform

Ofadjectiveandadverb･ForwecanreadilytransformTadvin(2)intoanadjective
formas:

20)ItistheTad3useofafireextinguisher.
LetusdistinguishthesetwomeanlngSOfTbydenotlngthefirst

meanlngln the

SentenCe(1)byT(1)andthesecondmeaninginthesentence(2)byT(2).Ifwe
SeekequivalentGreekwordsforthesetwomeanings,Wefind`dikaion,fbrT(1)on

Onehandand`orthon'fbrT(2)ontheother･And,Ithink,itisextraordinarily

SignificantfbrmoralthinkingthattheGreekspossessedtwodistinctwordsforT(1)
andT(2)totallydifferentintheirroots･OurcasebecomesdifBcultandperplex-
1ngWhenweconsiderthefo1lowlngSentenCe.

3)EeactTadv.

AtfirstsightitisnotclearwhetherthisTadvisusedinthemeaningof.T(1)orin

themeaningofT(2)･Andevenifweexamineditsmeaningminutely,theword
itselfinits context would have noforce ofallowlnganyOnetOdiscriminateits

meanlng･Wemustdetermineitsmeanlngbyourselves on each occasion.Ifwe

transformthisTadvinthesentence(3)intoTadjandsay:
30)ItisaTadjaction.

thenwecanunderstandthisTadjeitherinthemeaning T(1)insofaraswecan

assumethisactionisofaTadjmaninthesentence(1)orinthemeaningT(2)in
SOfarasweregardthisactionash1lowlngSOmerationalrule･Thelattermeanlng

Canalsobeexempli丘edbythesentence:

(4)ItistheTadjanswer.
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Thisrationalrulemaybethusanon-mOraloneinthiscaseaswellasinthe

caseofsentence(2).AsyouknowsuchtypeofrationalrQaSOningisacommon-
placeofourethics,aboutwhichourethicalthinkingconcernsitselfprlmarily･So

wemusttakecautionagalnStanyPOSSibleconfusiopwhichmaycreepintothe

ethicalthinking andblurthe ofiginaldistinctionclearlyheldbytheGreeks

between`dikaion,and`orthon,.WhatIhavesaidthusfar withthehelpofthe

Japaneseword･COuldalso,Ipresume,insomedegreebesaidthroughtheEnglish

word`right,･ReplaceTadjby･right,andTadvby`rightly,intheabovesentence

(1),(2),(2｡),(3),(3､0),(4)･Soifyoupardonsomepossibleawkwardnessinmy
Englishexpression,yOuhaveapproximatelythesameinEnglishasinJapanese

exceptinthecaseofthesentence(1)･Inthelastcaseweshouldsayinstead"He
isarighteousman(orajustmanoramanofjustice)･"Sowe･bothEuropeans

andJapanese,havethiscommonmoderntendency ofrationalreasoninginthe

ethicalthinking･Therationalizingfactoristhewideuseof`right,and`rightness'

initwhichregulatesa1lofouractionsaccording totheruleofreasonableness

mostlywithregardtoourends･Butthistendencybegan･aSIhavesuggested

intheprecedingsection,WithAristotle･AndIseetheradixoftheproblemjuSt

atthisplace･SoI,11saysomethingmoreonthispolnt･

usuallyweregardethicsasaphilosophicaldisciplineonactionwhichconstitutes

｡ne｡fthetwomainpartsofphilosophy.(WecallitPracticalPhilosophyorMoral
philosophyorPhilosophyofAction･)Andinmoderntimesitwasoftencon-

sideredt｡be｡neWhichinvestigatestheprinciplesofdecision(determinationof

thewi11)inasmuchasthedecision(determinationofthewill)istheessential
fact｡r｡fthehumanaction(aconspicuousexample:Kant)･Nowthenotionof

wi11intheEuropeanthoughtisoneofthemostperplexingthingsfbrmeandone

noteasytocomprehendthoroughly･SoIwouldliketopickuphereoneaspectof

thewill,1iberumarbitrium,Whichatleastseemstometoenableustogetaclear

notionofit,Whichisindispensabletoaconsiderationofactionandwhichactually

playedanimportantpartinthephilosophicalreflectiononaction(anexample:

Locke).Liberumarbitriumisourabilitytochooseaparticularactionwhichis
prefbrablefbruswithintherangeoffbreseeablepossibleactions･ltisessentialfor

liberumarbitriumthatwecanimaglne SeVeral,atleasttwo possibleparticular

actionsinthenearfuturebothofwhichwecanthinkasperfbrmablebyusandit

isfurtheressentialthatinmostcasesafterdeliberatlng fbrawhileaboutwhich

oneshouldbedone,WeCOmetOadecision`thisistherightthingtodo,andchoose

thisparticularaction･Thusprecedingdeliberationanddecisionarethetwocon-

stituentfactorsinvolvedinliberumarbitriumandliberumarbitrium･hasitsproper

placeinreftrencetoourscopeoffbreseeablepossibleactionsinthenearfuture･

Idonotdenythatliberumarbitriumhasanimportantslgnificanceforourhuman
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lift･Butclearlyitisnotasolepowerwhichdeterminesourselves nQr are allof

Our aCtions determined byit･Weactininnumerableways.1nOur Ordinarylife

Withoutanyexplicitdecisionofliberumarbitrium･ForexampleIノWOkeupqt7,

PutOnClothes,tOOkaglanceofthesight凸･omthewindow,tOOkbreakfastandso

OnWithoutanyparticulardecision ofeachaction･Ido not know whetherany

Europeanismoreself-COnSCiousaboutallthese things.(Ido not believe that.)
NeverthelessIcannotdeny･Iam whoIam andIam such anIas howIam

througha11those actions,and thisisnottheleastthingofmyselfaboutwhich

the ethicalthinking shouldlCOnCernitself･The tendency of placingliberum

arbitriumintothefbregroundoftheethicalthinkingnarrowsdown our scopein

ethicstoomuch,it seems to me･It sets our ethicalreasonlng On the rational

PlannlngOfourlifb,arranglnga11thingstodoinateleologicalorder,namely,in

COnneCtionofmeanstoanend,thisendinmostcasesbeingaparticularendchosen

inafbreseeablenearfuture･Itamountstomakeourlifbasortoftechnologyand

themostsalientcriterionin chooslng an aCt tO be doneis utility.Ifwe think

abouthumanactionsolelywithinthisscopeofthinking,isit not a naturalout-

COmethattherightnessofanactionisunderstoodasorthoiesandnotasdikaiotes

Ordikaio5yneandthatdikaio即ne(justice)becomesonlyonefactor among others

Whichshouldbetakenintoconsiderationinourreflectiononwhatisrighttodo?

Orthotespredominatesanddikaio5ynebecomeslost.

ButashasbeensaidliberumarbitriumisnotthesolefactornorthemaJOrPart

Ofthe factors which determine our ordinary actions･Then,Whatis the main

thingwhichdeterminesouractions?Itismyselちmyactualbeing,howIactua11y

am,Iwouldsay･ItisnotmybeingassubstanceasfarasIbelongtothemankind

butitismyactualbeingaspoiostis(suchone),ifIsayaccordingtoAristotle,in
itsactualstate.AIldmyactualbeinglnitsactualstateisinitsturndetermined

byvariousfactorstwomainonesofwhichwouldbekonomi(affection,bent,love,

liking.areitsEnglishequivalents)andnegai(wish,Wi11,desirewouldbeitsnearest

COrreSPOndingEnglishwords)･Please,eXCuSe me fbr once more usingJapanese

WOrds･ForIamnowthinkingoncemoreinJapaneseandIamnotsurewhether

theEnglishequlValentsexpressexactlythesamethingaswhatIthinkinJapanese.

Iamactua11ythinkingmuchoftheGreekequivalents,Philo-andboulbsis,intheir

PlatonicandAristotelianuse･Thesetwothings;konomiandnegai,Ofmyattitudes

areintheclosestconnectionwithmyomoi(beliefnotinthereligioussensebutin
theordinarysenseisitsEnglishequivalent)and determine,Ithink,my Various

qctionswidely･Intheseattitudesandactionsconsistsmyactualbeinglnagreat

measure,butnotprlnCipallyin decisions on particular occasions.Iadmit with

Aristotlethatmy
negai(wish)and my negaigoto(objectofmy wish)are:nOt

necessarilyinmypower･Wecanwishwhatwecannotexpecttobeattainableby

us･ButinoppositiontoAristotleIcannotbutthinkthatwhatwe wishisofthe

utmostimportancefbrourethicalreflection･Itactu?11y determines howIamin

theinnermost part of myseliAnd thisinits turn determines my.konomi
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(affection),namely,Variousoutwardappearancesofthisinnermostself･mkaion

ordikaio即neSeemStOmetObetheveryruleofthismyactualbeing･Itprescribes

touswhatIwishandwhatIshouldlikeandthusdeterminesmylnnermOStbeing･

V

LastlyI,1lofferasurveyofthemostimportantevaluativeGreekwordswith

theirLatin,mOdernEuropeanandJapaneseequivalentsandgivesome comments

onthem.AtthesametimeIamexpectlngearneStlytheteaching andcorrection

andifpossibleanybibliographicalinstructionfromallthepartlCIPantS･

Gr. 鬼αわ乃

Lat. bonum

(bonestum)

Eng.(丘ne)
(noble)

Gem.(edel)
(scb6n)

Fr. bean

(beaut岳)
(bien)

Jap. yoi
(山Sukusbii)

Bi(美)

αβⅥf力0〃
d紘αわ刀

bonum JuStum

good j呵
-JⅥStice

gut recbt

gerecbt

bon juste
bien justic

(droit)

orfカ0乃 αJgfゐe∫

rectum Verum

right true

recht wahr

ricbtig

jnste vrai

(droit)

yoi tadashii tadashii 怒監t｡)
Zen(善) Sei(正) Sei(正) Shin(真)

1)Itistobenotedthatboththeassimilationofkalontoagathonwhicheasily
leadstoaloss ofthe orlglnalmeanlng Ofkalbn and that ofdikaion to orthon

whichleadssimilarlytoalossoftheoriginalmeanlng Ofdikaion are prominent

tendenciesinmodernlanguages.(Onecanfurtheraddthatthere may be also a

similar assimilation ofalethes to
orthon.)When afusion oftwo words takes

place,itisalsonotablethatitis the more originalmeanlngWhichtendstobe

lost.From thesefusions there have been brought about,Isuppose,manyCOn-

fusionsinthemeanlngSOfthisterminologyofvaluesandinthedomainofethical

thinking･Itseemstomethatnotsomuchattentionhasbeenpaidtothisphenom-

enonuntilnowwiththeexceptionofthecaseofaねthesandorthon(Heidegger)･
2)ItisnottobedeniedthatalreadyamongtheancientGreekstherewassome

fusionorconfusionintheterminologyofvalues･Wecanclearlyattestthefusion

ofmeanlngatleastintheadverbialfbrmsofkalon,dikaion and orthon,namely,

ka18s,dikai6sandorth6swherewecannotdistinguishtheirmeanlngSatall,eVen

in the conversations of Plato,s dramaticalpersons･Plato was thefirst self･

consciousandtheprofoundestcriticofthesevalues･Herel,llsuggestthesimplest

skeletoIlOfhisaxiologicalthinkingonthesevalues･

i)kalonistheintrinsicvalue,thevaluewhichisvaluableinitself,Whichisthe

Objectoflove.
ii)agathonistherelationalvalue,thevalueofsomethingwhichisvaluablefor

someoneorfbrsomeend.HenceitoftenormostlytakesthemeanlngOf`usefu1'
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(6phelimon,SymPheron)andbecomespluralizedaccordingtothepluralityof

Variousphasesofourlifb･Soagathonappearsasagatha･Therefbreitisextremely

difncultfbrushumanbeingstodistinguishagathonfromagathaandgraspagathon

initse比

iii)dikaionisthecorrectivevalue,Whichcorrectsourpropensitytootherthings

(hetera)and to thingsaliento us(allbtria),reStOreS uStO OurOWn(oikeion)
Originalstateandestablishesusinourveritableself(aletheia).

Accordingto the characteristics of these cardinalvalues we can observe the

fo1lowlnglntereStlngfacts･Formthemasculine,Slngular,nOminativecaseofthese

WOrds,denote by them the person whichis characterized by these words and

COmParethemwiththe.orlglnalvalueitselL

たαわ∫一女αわ〃

αgαgゐ0∫-α四書カ0〃

成たαわ∫一成たαわ乃

Wecan払irlysaythatthemeanlngOfthevalueconcernediIlthetwocolumnsare

COnSPICuOuSlydi仔erentinthecaseof且αlon,ambiguousinthecaseofagathonand

exactlythesameinthecaseofthedikaion.kalonis the farthest valuefor us as

humanbeings,thevalueinitself;anddikaionisthe nearest value to us human

beings,itisthehumanvalueinthesensethatitindicatesthetrueplaceofValue

tousandconvertsus toit.

FromtheseconsiderationsIwouldliketoproposetoglVeanOtherJapaneseword

fromtheancientJapanesevocabularyasrenderingofthe Greek dikaion,naOShi.

ThenanaokihitowouldbethemoreapproprlateJapaneseexpressionfordiakaios.

Table ofArtsand Experiences(Gorgias464b-466a)

-One ofthemostimportanttestimoniesin Plato fortheaboveinterpretation

ofか沌αわ乃-

Soul

(ク叩Cカg)

Body

(∫β椚α)

Art(Jgc力乃e)

Politics(卯加伽)

A Legislation(nomothetEke)

B Justice(d托βわぶγ乃e)

[No common name corresponding

C Gymnastic(gymnastike)

D Medicine(iatrike)

A:B=C:D=C/:D/=A′

A:A/=B:B/=C:C′=D

Experience(empeiria)
(Shadow of Art[eidolon technes]
Or Flattery[kolakeia])

A/ Sophistic(spphistike)

B′ Rhetoric(rhetorike)

to Politics]

C′ Cosmetics(kommotike)

D′ Cookery(qp∫qp〃〃鬼g)

:B′(464b7-9,C6-8)

:D/(465cト3)

Note:We mustdeterminethe function ofeachartandpseudo-artaCCOrding toitspro-

portionalrelations to theothers,SOme termSOfwhicharealready knowntous because of

theirfamiliarlty tOOurOrdinarylife,e･g.GymnasticandMedicine.`Justice',being theart

Ofthe administration ofjustice,aimsat dikaioninthe realm ofthe soul,and`legislation,,
being theartoflaw-giving,aimsatkalonintherealmofthe soul(Cf.kallosaimed atby

Gymnastic,465b5-6;Cf.also520bc).
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