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1 Introduction
1.1 The Kanyadana in Modern India

In the marriage ceremony in today’s Hindu societies, one of the most major ritual elements
is the kanydadana “the giving of the girl,” through which the girl’s father gives her to the
bridegroom as the bride. A number of photos entitled kanydadana are found on many Indian
websites. The kanyadana appears to have been adopted into the marriage ritual of various
castes in various regions in modern India, and naturally its details vary. Those photos on the
websites mainly show the bride and bridegroom joining their right hands. Many of them show
the bride’s father too, who is joining the couple’s hands, and/or is pouring some liquid into the
hand(s) of the bridegroom or of the couple. While the hands of the couple are mostly joined
there, the kanyadana is regarded to be separate from the panigrahana “the [bridegroom’s]
seizing the [bride’s] hand,” another major ritual element of the Hindu marriage.

The following photos depict the scene of the kanyadana performed in the marriage ritual
of a Nampiitiri Brahman couple in Thrissur district of Kerala in February 2011." The ritual
was conducted according to the manner of the Vadhula school of the Black Yajurveda to

which the bridegroom’s family belonged.? At this kanyddana, the bride’s father poured water

* The research for this paper was supported by JSPS KAKENHI Grant Number JP25284011.

! T attended this marriage ceremony together with Masato Fus and Hideki TesuivMa as a part of our joint
research project on the Brahman society in modern Kerala, which we have been carrying on since 2009.

2 The bridegroom was Sandipti Nampiitiri of Tekkiniyattii Mana of the Vadhiila school, and the bride
was Savéri of Narayanamangalam Mana of the Baudhayana school. The ritual took place at the former’s
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into the bridegroom’s right hand in the following way: First, the priest pours water from a
golden metal water-jar (called kinti locally [Figure 5]) into the hollow of the bride’s father’s
right palm (Figure 1). Next, the father pours the water into the hollow of the bride’s right palm.
He seizes her right hand in which she is keeping the water, and approaches the bridegroom
who is extending his right palm upward from the other side (Figure 2). Then, the father
makes the bride’s palm turn downward over the bridegroom’s right palm, so that the water
flows down from her hand into the bridegroom’s (Figures 3 & 4). It was as if the father poured

water into the bridegroom’s hand using the bride’s hand as a ladle.’

Figure 1 (©Hideki TEsHIMA Figure 2 ©Mieko KanHara

Figure 5
©Mieko KaimHArRA

Figure 3 ©Mieko KanHARA Figure 4 ©Hideki TesHIMA

house, so that there was no actual vivaha “taking the bride away [from her house].” Since the bride-
groom’s family-priest (6ykkan in Malayalam [Malayalam]) was not available then, Pantal Jatavedan
Nampitiri of the Baudhayana school of Irififialakuta community (gramam) was invited as the priest for
the day. He administered the ritual following a modern ritual manual of the Vadhalas in Malayalam
(Badhillaka-Cattunngii by Mathattir Vasudevan Somayajippatii, ca.2003). The role of the oykkan of the
bride’s family was played by Milayil Perunpatappii Damodaran Nampiitiri of the Baudhayana school
of Peruvanam gramam.

3 This ritual action at the marriage is called udakapiirvam locally (cf. THURsTON [1909: 207; cf. 201; 86]).
The meanings of udakapiirva- in the ancient Sanskrit texts will be discussed below in chapters 2 & 3.
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1.2 The Kanyadana in Ancient India
Though the bride’s father’s pouring water into the bridegroom’s hand is widely seen in today’s
Hindu marriage, such a ritual action is not attested in the Grhyasiitras. The following verse in

the Manu-Smrti may provide comparatively ancient evidence for the ritual action in question:

Manu-Smrti 3.35*

adbhir eva dvijagryanam kanyadanam prasasyate /

itaresam tu varnanam itaretarakamyaya //

For the chiefs of the dvijas (the Brahmanas), the kanyadana only with water is approved.

For the other classes, on the other hand, [it may be done] by mutual desire.

This verse does not, however, tell how water is used at the giving of the girl. Most indologists
have been careful not to give too much interpretation to this point.’

The giving of the bride is mentioned in several Grhyasiitras. In some cases, water is
mentioned in relation to it, as will be examined below. Water is one of the important ritual
elements in the Grhyasiitras’ marriage: it is present at the ritual place (some schools call it
stheya “to be stationed” or dhruva “firm”), washes a yoke-hole on the bride’s head, is poured
upon the bride or the couple, and so on [Tsun 1975/1976]. These usages of water probably
reflect its functions in ancient India such as purification and witness of contract.®

In this paper, I will survey how water was used for giving the bride in ancient Indian mar-
riage by correlating relevant materials in the Grhyasiitras, the Dharma texts, and the Buddhist

literature. The manners for giving gifts in general will be also discussed.

2 Giving the Bride to the Bridegroom in the Marriage
2.1 The Idea of Giving the Bride

The bride is regarded to be “given” to the bridegroom since the Rgveda:

Rgveda 10.85.36, 41 (the nuptial hymn)
grbhnami te saubhagatviya hdstam mdya pdtya jarddastir ydthdsah |
bhdgo aryamad savita piramdhir - mdhyam tvadur garhapatyaya devah /36 ...

sémo dadad gandharviaya gandharvé dadad agndye |

4 The text is from the edition by OriveLLe [2005]. This verse will be discussed further in 2.3.

5 Cf. BuLer [1886: 82]: “(if it is preceded) by (a libation of) water”’; OLiveLLe [2005: 110]: “by simply
pouring water.” Warase [2013: 464f.] notes that the meaning of “giving with water” is unclear, and refers
to the pouring water upon the bride at the end of the kanyddana in MGS 1.8.11 and KathGS 16.5 (these
passages will be discussed in 2.2). For the commentaries on Manu 3.35, see n. 31 below.

6 For the functions of water in ancient India, see the following and their bibliographies: OLDENBERG
[1894: 519]; Jorry [1896: 112f.; 1928: 243-245]; Lupers [1951: 668f.]; Lamorte [1949: 685]; Gotd
[2000: 159f., n. 39; 2008: 91f.]; Sakamoro-Goto [2008 (esp. 55-58)]; Tanage [2013: 103]; KAnHARA
[2016]. As to water and contracts, cf. also JoLry [1928: 243]: “Gifts of every kind are ratified by an
offering of water. For this reason an offering of water is made also when handing over the bride to the
bridegroom and surrendering the rights over a piece of land.” This point will be discussed further in 3.
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rayim ca putrams cadad —agnir mdhyam dtho imam 41/

I seize your hand for good fortune, so that you will reach old age with me as [your]
husband. Bhaga, Aryaman, Savitr, and Puramdhi — [those] gods gave you to me for
[my] householdership. /36/ ...

Soma gave [her] to Gandharva. Gandharva gave [her] to Agni. Agni gave me property

and sons to me, and also this [woman] (her). /41/ 7

In the Grhyasitras, about half of the schools mention the “giving” of the bride in the
marriage.® Roughly speaking, it is mentioned either with no reference to water (KausGS,
BaudhGS, PGS),’ or with a reference to water in some way or other (KathGS, MGS, VarGS,
A$vGS, VaikhGS, AgGS).10 In the following sections, I will examine the latter cases.

2.2 The Brides Given for Brahman (brahmadeya) and Given for Price (Sulkadeya)

The three Grhyasiitras belonging to the Caraka school of the Black Yajurveda (KathGS, MGS,
VarGS) prescribe the giving of the bride in detail. They classify the brides into two types: one

who is given not for price and one who is given for price (sulka).!! The KathGS calls them

7 In the Rgvedic nuptial hymn, water is said to anoint the couple together with Vi§ve Devah: RV 10.85.47
sdm afjjantu visve devah sdm dpo h¥dayani nau | sdm matarisva sam dhata sam u déstri dadhatu nau //
“Let Visve Devah and water jointly anoint our hearts. Let Matari§van, Dhatr, and Destri, connect us
two together.” In the Grhyasiitras, this verse is quoted in the marriage ritual, for anointment (SankhGS
1.12.4-5; KausGS 1.7.4-5), for pouring (ava-sic) [water] upon the couple’s heads (GGS 2.2.15; KhGS
1.3.28-30), for partaking dadhi or anointment (A§vGS 1.8.9).

8 Cf. GopaL [1959: 225-227]; Tsun [1975/1976: 306; 1960: 117, n. 36]; Kane [1974: 533]; CHATTERJEE
[1978: 117-119]. For younger manuals, see PANDEY [1969: 214-216]; CHarTERIEE [1978: 120].

9 KausGS 1.8.13 ko ’dat kasma adat — iti kanyam “He [says] to the girl, ‘Who has given [you]? To
whom he has given [you]?”” (cf. n. 21 below); BaudhGS 1.1.16f. atha yadi daksinabhis saha datta
syan natra varan prahinuyat /16/ tam pratigrhniyat prajapatis striyam yasah ity etabhis sadbhir anu-
cchandasam [17/ “Now, if [the girl] is given together with daksinas, then he (her father) should not
dispatch [any messenger] to the suitors [unlike the case where no daksina is concerned]. One should

receive her with the six formulas beginning with prajapatis striyam yasah (TB 2.4.6.5ft.) following

the text” (cf. n. 24 below); PGS 1.4.15 pitra prattam adaya grhitva niskramati “He (the bridegroom),

having taken [the bride] given by her father, and having seized [her], goes out.”
10 KathGS 15.1-5; 16.1-5 (brahmadeya and sulkadeya; see 2.2); MGS 1.7.11-12; 1.8.1-11 (do.); VarGS
10.11-18 (do.); ASvGS 1.6.1-8 (“to give with water”; see 2.3); VaikhGS 3.2 (do.); AgGS 1.6.1 (do.).
The sulka as the price or compensation for the bride is mentioned, in addition to these texts (KathGS,
MGS, VarGS), also in Kaus$S 79.17ff.; cf. the rules concerning the gift of a hundred cows and a chariot
to the father in $ankhGS 1.14.16; KausGS 1.8.36; PGS 1.8.18; VasDhS 1.36; cf. MGS 1.7.10 [Dres-
pEN 1941: 28f.]; VarGS 10.12; ApDhS 2.6.13.11f.; cf. also Tsum [1975/1976: 294f.]. While receiving
the sulka is condemned here and there as selling the girl (e.g. BaudhDhS 1.22.21.2f.; Manu 3.51—
55; 9.98-100), the custom persists in the post-Vedic texts; e.g., MBh 5.113.21 (the story of Yayati’s
daughter Madhavi) iyam Suklena bharyarthe haryasva pratigrhyatam/ sulkam te kirtayisyami tat Srutva
sampradharyatam j/ “[The Brahmana Galava, who was seeking to acquire horses by means of Madhavi
who had been given to him by Yayati, said,] “This [gir]] must be received as [your] wife, O Haryasva.
I will tell you the price [for her]. It should be considered after hearing it’ ’; MBh 5.114.7 (do.) tatha
ity uktva dvijasresthah pradat kanyam mahipateh / vidhipirvam ca tam raja kanyam pratigrhitavan //

“Having said ‘So be it,’ the best of the Brahmanas (Galava who was seeking further horses by giving
Madhavi for price to another King) gave the girl to the lord of the earth (the king Divodasa). The king
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brahmadeya “‘the [bride] given for brahman” and sulkadeya “‘the [bride] given for price.”
The MGS and the VarGS mention the brahmadeya, and also the two manners (dharma)
of marriage, brahma (< brahman) and Saulka (< Sulka). In these Grhyasitras, the bride is
given through short dialogues between the giver and the receiver according to the respective
manners of the marriage.

At the scenes of the dialogues for giving the bride, water is present. In the KathGS, water
is put down at the ritual place. If it is the brahmadeya’s marriage, the giver (the bride’s father)
says that he gives her, and the receiver (the suitor'?) announces that he receives her. In the
Sulkadeya’s marriage, they transpose gold. Then, a piece of gold is thrown into a metal cup
(kamsa), and the relatives touch (sam-ava-mrs) it.!* Since the mantras for touching the cup

are dedicated to water, the relatives thus indirectly touch water inside the cup as well.!*

received the girl according to the rules”; cf. Manu 8.204; 9.97. Cf. also VasDhS 1.35 panitva dhanakritt

sa manusah “If one bargains over a [girl] and purchases for money, it is the Manusa [-form marriage]”

(the text of VasDhS 1.35 is by OriveLLe [2000: 354]; FUnreR [1930: 3] reads panitva dhanakritam and

puts those words in brackets, suggesting that “the passages in brackets are probably glosses.” For the

reading dhanikritim in the manuscripts and dhanakritam in past editions, see OLIVELLE’s note [2000:

635]); cf. JoLry [1928: 113fF.]. For the forms of marriage, see 2.3 below.

In the Grhyasitras, the person who chooses (vara-) and receives the girl is not always the bridegroom

but is in some cases his representative such as his father. I will call the person “suitor” when unclear.

13 KathGS 15.1-5; 16.1-5 (Marriage) atha brahmadeyayah pradanavidhim vaksyamah [15.1/ ...
tesiidakam samnidhaya vrthiyavan opya daksinata udannasina rtvig upayamanam karayet /3/ sametesv

aha dadaniti pratigrhnamiti trir avedayate [4/ etad vah satyam ity uktva samand vah sam vo manamsity

rtvig ubhau samiksamano japati /5// atha sulkadeyayah /16.1/ hiranyam vyatiharatah /2| prajabhyas
tveti pradadati [3/ rayasposaya tveti pratigrhnati /4/ kamse hiranyam samupya hiranyavarnda iti

catasrbhih samavamrsante |5/ “Now, we will explain the manner of the giving the brahmadeya
[bride]. /15.1/ ... Having put water down on those [bunches of grass], and having scattered rice and
grain [in water], the priest, sitting northward in the south, should make [them] perform the marriage. /3/
When they come together, he (the giver) says, ‘I shall give’ [three times]; [the other] declares ‘I receive’
three times (the commentaries interpret that the priest teaches them these words). /4/ Having said ‘This
is truth for you two,’ the priest murmurs ‘samana vah ... (KS 10.12)’ looking at the two. /5// Now
[the manner of the giving] of the sulkadeya [bride]. /16.1/ They two transpose gold. /2/ [The suitor]
gives [gold], saying, ‘You, for offsprings’ (the commentaries by Devapala and Adityadarsana agree that
it is the suitor [vara-] who gives gold with these words; cf. CaLanp [1897: 131f.]). /3/ [The father]
receives [it], saying, ‘You, for increase of wealth.” /4/ Having thrown gold into a cup, they (the rela-
tives) touch [it] with four formulas beginning with ‘hiranyavarnah.’ /5 For the formulas beginning
with hiranyavarnah, cf. AVS 1.33.1-4; TS 5.6.1 (the kumbhestakas); etc.; cf. CaLaND [1925: 62, n. 4]
“They formed probably a part of the Katharanyaka.”

In the KathGS, water is not poured upon the bride when she is given in spite of Tsuir’s statement
[1975/1976: 306]. The Brahmanabala’s commentary on KathGS 15.4 includes the following line:
udakapiirvam dattayam kanyayam pranavoccaranapirvam bhagavan kanyam pratigrhnamiti trivaram
“When she has been given preceded by water, [the priest directs the suitor to say to the father,] preceded
by the utterance of the sacred syllable (i.e., having uttered om first), ‘Sir, I receive the girl,’ thrice.” For

the phrase udakapirvam da, see 2.3. For touching a [water] cup, cf. the following texts where the
relatives touch a full vessel when the marriage arrangement is agreed successfully: SankhGS 1.6.2—
6 (cf. KausGS 1.2.2-3) abhigamane puspaphalayavan adayodakumbham ca- |2/ -ayam aham bho3
iti trih procya- /3/ -udite pranmukha grhyah pratyanmukhda avahamana gotranamany anukirtayantah
kanyam varayanty [4/ ubhayato rucite parnapatrim abhimrsanti puspaksataphalayavahiranyamisram

andadhrstam asy anadhrsyam devanam ojo 'nabhisasty abhisastipa anabhiSastenyam afijasa satyam
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In the MGS, a metal cup (kamsya) is filled with water. A piece of gold is in it. The
brahmadeya is given through the dialogue between the giver and the receiver, while handfuls
of gold are transposed between them presumably in the Saulka marriage. The bride is poured

water (abhi-sic) after she is received:

Manava-Grhyasutra 1.7.11; 1.8.3-11 (Marriage)

samjustam dharmenopayaccheta brahmena Saulkena va [1.77.11/ .. [/ .. tesam
madhye praktilan darbhan astirya kamsyam aksatodakena pirayitvavidhavasmai
prayacchati [1.8.3/ tatra hiranyam [4] astau mangalyany avedayati [5/ mangalyany
uktva dadami pratigrhnamiti trir brahmadeyapita bhrata va %ya‘t /6/ sahiranyan

afjjalin avapati dhandaya tveti data putrebhyas tveti pratigrahita tasmai pratyavapati [7/
catur vyatihrtya dadati [8/ savitrena kanyam pratigrhya prajapataya iti ca ka idam
Jjapanty antad anuvakasya 10/ khe rathasya khe 'nasah khe yugasya Satakrato apalam

indras trih pitrty avakrnot siryatvacam iti tenodakamsyena kanyam abhisiiicet [11//

One should marry a girl approved [by certain tests], in the manner (dharma) of brahma
or Saulka. /1.7.11// ... In the middle of them (the giver, the receiver, the girl, and the
priest), having scattered bunches of grass with their tufts pointing to east, and having

filled a cup with unhusked [grain] and water, a woman who is not a widow presents [it]

to him."> /1.8.3/ A piece of gold is there. /4/ He announces the eight marigalyas.'® /5/

upa gesam suvite ma dha ity /5/ a nah prajam iti kanyaya dacarya utthaya mirdhani karoti prajam tvayi
dadhami pasims tvayi dadhami tejo brahmavarcasam tvayi dadhamiti /6/ “When they (the suitors who
represent the bridegroom-to-be) approach [the girl’s father], they, having taken flowers, fruits, barley,
and a water-pot, /2/ say ‘Here I am, sir!’ three times. /3/ When [this is] said, those who belong to the
house [of the girl] face eastward, and those who are fetching [the girl] face westward, announcing
their gotras and names. They choose the girl. /4/ When [the matter is] agreeable for both sides, they
touch a full vessel in which flowers, unhusked grains, fruits, and gold are mixed, saying ‘anddhrstam
asi (cf. TS 1.2.10.2 etc.).” /5/ Reciting ‘@ nah prajam (RV 10.85.43), the Acarya of the girl’s [family]
stands up and places [the vessel] on her head (miirdhani karoti; Narayana commentates karoti sthapayati
[OLpENBERG 1878: 122]; cf. KausGS 1.2.3 miirdhni nisificati “‘pours [water] upon her head”), saying ‘I
place offspring in you. I place cattle in you. I place splendor and glory of brahman in you’.” /6/ LUDERS
[1951: 668] claims that the full vessel is filled probably also with water.

The Astavakra’s commentary interprets that fasmai refers to the giver (datre prayacchati pradhanyat);
so does CHATTERJEE [1978: 118] (he refers to “VarGS 13.5,” of which, however, the text is that of the
MGS which has been wrongly inserted into the SasTrY’s edition of the VarGS; cf. n. 23). DRESDEN [1941:
29] says “I do not know who is meant by tasmai” and refers to MGS 1.8.11 (the bride’s abhiseka).

The eight marngalyas would refer to some auspicious words or items, of which contents may vary with
texts and context. Cf. GGS 2.7.12 (Pumsavana) virasiir jivasir jivapatniti brahmanyo mangalyabhir
vagbhir updsiran “The Brahmana women sit by her (the woman in labor), [saying] the auspicious
words, ‘O a woman giving birth to a brave son! O a woman giving birth to a living son! O a
wife of living man!” ”’; Kaus$S 43.14-15 (buiding a new house) sarvannani brahmanan bhojayati [14/
mangalyani [/15/ “He lets the Brahmanas eat all [pieces] of food. [He lets them utter] the auspi-
cious [words]” (Darilabhasya on Kaus$S 43.15: marngalyani vacayati / brahmanan svastivacanam /
bahudhanyabahuputra-ayusyavarcasvityadi / baladarakadin api vacayeyuh / vrddhah /; KeSava’s Pad-
dhati: vrddha striyo gitamangalyadi kurvanti / brahmanah punyahani pathanti). CAaLanp [1900b: 148]
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Having said the marngalyas, [the giver of a brahmadeya says] “@,” [the receiver (i.e.
suitor) says] “I receive,” three times [each]. The brahmadeya’s father or brother should
give [her].'7 /6/ [In the case of a sulkadeya,] the giver'® throws in handfuls [of things]
@ gold, saying “You, for wealth.” The receiver,_saying “You, for sons,” throws in
[gold] back to him. /7/ After transposing [gold] four times, he @ [her to him]. /8/
Having received the girl with the formula dedicated to Savitr (savitra)," he says,

“For Prajapati.”?° In every case, he attaches [the phrase] “Who has given this to whom?”

translates marngalyani as “(diese Brahmanen) soll er Segenswiinsche sagen lassen”; CaLanp [1900a:
98] notes: “Hinter marigalyani hat H[andschrift] noch vacayati. Haben wir hier eine varia lectio oder
soll das Wort in den Text?” Incidentally, in today’s Kerala, a set of eight items called astamarigalyam is
used at auspicious ceremonies such as the marriage [ParpoLa 2000: 183, n. 41; 187f.; 209; 222]. The one
which I heard of in February 2009 from our informant in Kerala, Muttattukatii Narayanan Nampitiri,
consisted of sandalwood (candanam), charcoal eyeline (kanmasi), rice (aksatam), ten kinds of herb
(dasapuspam), a mirror (valkkannati), a book (grantham), cloth (vastram), and ointment (canii), which
were collected on a special wooden tray.

Caranp [1897: 131, n. 3] suggests to read *brahmadeyam pita (instead of brahmadeyapita) “the father
or the brother should give the brahmadeya.”

Considering that the gold represents the sulka, this “giver” would refer to the suitor; cf. CALanD [1897:
132]; DrespEN [1941: 30] “The giver (i.e. the varaka).” The commentary does not specify which is
which, but emphasizes that the two transpose gold each other.

For savitra, see the next footnote.

20 The Samhita of this school includes a series of formulas for receiving, which begin with a call to Savitr,
and enumerate the formulas beginning with datives of various deities: MS 1.9.4: 133.13fF. sd etdm prati-
grahdm apasyat / devdsya tva savitith prasave 'svinor bahiibhyam pisné hdstabhyam prdtigrhnami.
yamdya tva mdhyanm vdruno dadati. so ‘mrtatvdm asiya. mdyo datré bhityan. mdyo mdhyam prati-
grahitré. ... rudrdya tva mdhyan vdruno dadati ... agndye tva mdahyari varuno dadati ... bfhaspdtaye tva
mdhyar vdruno dadati ... utthandya tvangirasaya mdhyam varuno dadati ... kd iddm kdsma adat
kamah kamayadar kamo data kamah pratigrahita kamaya tva prdtigrhnami kamaitdt te. While
“prajapataye tva’ is not included in MS 1.9.4, it is attested in MSS 5.2.14.5-13 (the acceptance of
gifts), where the formulas in MS 1.9.4 are recited: apa upasprsya pranmukhah pratigrhnati deyam
vabhimukhah /5] savitrah purastat sarvesam /6/ yamaya tvety asvam yac caikasapham [/ rudraya tveti

dvisapham [8/ agnaye tveti ... brhaspataye tveti ... prajapataye tveti ... utthandaya tvety ... [9-12/

ka idam kasma adad iti sarvatranusajati kamaitat ta ity antam [13/ Cf. MSS 11.1.1.2-4 (Pratigraha-

kalpa) daksinam pratigrhniyad navedavin nasucir nayajiiopaviti na muktasikho nartas ca nanudake na
cakale [2/ savitrah purastat ka idam iti pascat /3] prajapataye tveti purusim pratigrhniyad dhastinam

purusam bhiimim prani canyat sarvam jivam anirvaram ... [4/ “One should accept the sacrificial
fee. One who does not know the Veda [should] not [accept it]. One who is impure should not. ...
Nor if there is no water. Nor if it is not the time. The savitra [formula] in the beginning, [and the for-

mula] ‘ka idam’ at the end. With “You, for Prajapati,” one should receive a woman, an elephant, a man,
land, and all other living beings in the soil. ...” Cf. also Brahmanabala’s comm. on KathGS 15.4 (mar-
riage, see n. 13) natra savitrah pratigrahamantrah. As to savitra in MGS 1.8.9, Drespen [1941: 31,
nn. 6-7] refers to MGS 1.10.15 (“devasya tva savituh ... hastam grhnami” recited at the panigrahana
in the marriage), and suggests, following KNaugr [1897: 152], that “prajapataye” refers to the so-called
paridana formulas “To So-and-so, I entrust you” (dative + tva paridadami), which are recited in the
Upanayana since the AV [Kannara 2009/2010: 42, 45f.]. Though it is true that the prescriptions of the
marriage and the Upanayana are often parallel, here it is more likely that the suitor recites the savitra

formula for receiving in MS 1.9.4 (devdsya tva ... prdatigrhnami) rather than a formula for entrusting.
The paridana formulas in the Upanayana of the MGS begins with kaya tva paridadami kasmai tva
paridadami ... (MGS 22.5); they do not include prajapataye.
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which ends with “O Kama, this is yours.”?! /9/ They (pl.) murmur together “samana va
akitani (MS 2.2.6)” until the end of the section. /10/ Reciting “khe rathasya ... "> he
should pour water of the cup on the girl. /11/

Unlike the MGS, the dialogue for giving the girl in the KathGS and the VarGS is not

succeeded by the pouring of water upon her. In the KathGS, the formula “khe rathasya” in
MGS 1.8.11 is recited (KathGS 25.9) long after the dialogue for giving the girl (KathGS
15.1-16.5), and is not directly associated with her abhiseka. In the VarGS, though water is

poured upon the bride with the formula (VarGS 13.5-14.1), it is long after the dialogue for
giving her (VarGS 10.16).%

2.3 Giving the Bride with Water in the Brahma Marriage or the Brahmanas’ Marriage

The classification of brahmadeya and sulkadeya or brahma and Saulka in the KathGS, the

MGS, and the VarGS reminds us of the famous eight forms of Indian marriage, i.e., Brahma,

Daiva, Prajapatya, Arsa, Gandharva, Asura, Raksasa, Paisaca.”* Among the Grhyasiitras, two

21" For the formula “ka idam kasma adad ... kamaitat te,” see MS 1.9.4 and MSS 5.2.14.13 quoted in n. 20

2

2

2

2

@

=

above; cf. AVS 3.29.7; AVP 1.30.6; KS 9.9.12; KausS 45.17; etc.; cf. ko ’dat kasma adat in VS 7.48;
SB 4.3.4.32; KausGS 1.8.13 (marriage [quoted in n. 9]); etc.

The verse “khe rathasya ... siryatvacam” is attested in the RV (8.91.7, the Apala hymn), the AVS
(14.1.41, the nuptial hymn; its parallel AVP 4.26.7 is not in the nuptial hymn), and the JB (1.221, the
Apala’s tale). In the Grhyasitras, it is recited at several scenes in the marriage: when water is poured
upon the bride (MGS 1.8.11 [quoted here]; VarGS 13.6-14.1); when the bride ascends upon the chariot
(SéﬁthS 1.15.6; KausGS 1.9.7); when the bride is released from a yoke (KathGS 25.9; after this,
a piece of gold is laid and washed [ava-ksar] with water; cf. MGS 1.10.7 [a yoke-hole and another
abhiseka of the bride with different mantras]); when a yoke-hole is put upon the bride (ApGS 2.4.8,
ApMP 1.1.9; after this, a piece of gold is laid on it, and the girl bathes [sna]).

The VarGS does not mention the presence of water in the context of the dialogue for giving the brahma-
deya bride: VarGS 10.11-16 (Marriage) asamsprstam dharmenopayaccheta brahmena Saulkena va /11/
... dadani pratigrhnaniti trir brahmadeyam [16/ “One should marry an unseduced girl in the manner
(dharma) of brahma or Saulka. ... [The father and the suitor say] ‘I shall give,” ‘I shall receive,” three
times to the brahmadeya [bride].” The 13th section of the Baroda edition [SasTry 1921] of the VarGS is
entitled “Kanyadana,” of which, however, the text is actually “a verbal reproduction of a Manava-Grhya
ms.” [RagHU VIrA 1932: 8].

Generally speaking, (1) at the Brahma marriage, the father gives his daughter after having adorned
her to the man whom he chooses, (2) at the Daiva, he gives her to the priest at the sacrifice, (3) at the
Prajapatya, he gives her to the bridegroom, telling the couple to perform the dharma together, (4) at the
Ar$a, he gives her to a man and receives cows according to the dharma (i.e. it does not mean to sell her),
(5) the Gandharva marriage is made by the mutual love of the couple, (6) at the Asura, the father gives
the girl and receives the price, (7) at the Raksasa, the weeping girl is taken by force, (8) at the Paisaca,
the girl is raped while she is asleep or drunk (A$VGS 1.6.1-8; VaikhGS 3.1; BaudhDhS 1.11.20.1-9;
ApDhS 2.5.11.171f. [six forms]; Manu 3.20-34; YajiiSm 1.58-61; etc.; cf. MBh 13.19.1-2; 13.44.3-9;
etc.).

These eight become common in the Dharma texts and onward, while various opinions about the
names, the numbers, and the order of the forms of the marriage are attested in the texts [CALAND
1929: xviii f.; KaNe 1974: 516fF.; Tsum 1975/1976: 293ff.; cf. Haas 1862: 283f.]. The KausS men-
tions Saurya Vivaha, Brahmya, and Prajapatya (79.31-33). Even if no particular classification is made,
some Grhyasiitras imply more than one manner of giving one’s daughter; e.g., BaudhGS 1.1.14-17
udagayana apiuryamanapakse punye naksatre yugman brahmanan varan prahinoti [14/ ... atha yadi
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(A$vGS, VaikhGS) mention these eight.
In the context of enumerating the forms of the marriage, it is sometimes said that, in the
Brahma marriage, the bride should be given with water. The A§vGS expresses it in the phrase

=«

udakapiirvam da “to give [the bride who is being] preceded by water”:

Asvalayana-Grhyasitra 1.6.1-8 (Vivaha)

alamkrtya  kanyam udakapiirvam dadyad. esa brahmo vivahah. tasyam jato

dvadaSavaran dvadasa paran punaty ubhayatah. [1/ rtvije vitate karmani dadyad
alamkrtya. sa daivo. daSavaran dasa paran pundty ubhayatah. [2/ saha dharmam

carata iti prajapatyo. ...

Having adorned [his daughter, one] should give the girl who is preceded by water.?> This
is the Brahma marriage. A [son] born by her purifies twelve descendants and twelve
ancestors on both sides (families). /1/ To the priest, when the sacrifice is over, [one]
should give [his daughter] having adorned [her]. It is the Daiva [marriage]. [A son born
by her] purifies ten descendants and ten ancestors on both sides. /2/ “They two perform

the dharma together”: [if he says thus to the couple], it is the Prajapatya [marriage]. ...

Similar expressions are attested in two young Grhyasiitras. The VaikhGS tells that the four

forms of the marriage approved for the Brahmanas (Brahma, Daiva, Prajapatya, Arsa) are

toyapradanapiirvaka- “preceded by a gift of water,”?® and describes the giving and the re-

=

ceiving of the girl in the Brahma marriage in the phrases udakena da “to give with water”

and udakena hr “to take with water.”>” The AgGS, another young Grhyasiitra, uses the phrase

daksinabhis saha datta syan natra varan prahinuydt /16/ tam pratigrhniyat prajapatis striyam yasah ity

etabhis sadbhir anucchandasam /17/ “In the half year in which the sun goes north, in the half month in
which the moon is getting full, at [the time of] the auspicious constellation, he dispatches [messengers]
to the even numbers of Brahmana suitors. ... Now, if [the girl] is given together with daksinas, then
he should not dispatch [any messenger] to the suitors. One should receive her with the six formulas

beginning with prajapatis stiryam yasah (TB 2.4.6.51t.) following the text”; cf. CarLanp [1897: 132].

25 OLDENBERG [1886: 166] translates udakapiirvam as “pouring out a libation of water.””

26 VaikhGS 3.1 (Marriage) yad abhiriapam vrttavayah sampannam ahityarhayitva kanyalamkrta dasyate

sa brahma iti giyate ... etesam prathame catvaras toyapradanapiirvakah Sasta brahmanasya “If, having
summoned a handsome and excellent [man] who has come to the prime of life, and having honored
[him], a girl who has been adorned would be given [to him], it is called the Brahma [marriage]. ...
Of these [eight forms of the marriage from the Brahma to the Paisaca], the first four (Brahma, Daiva,
Prajapatya, Arsa), which are preceded by a gift of water, are approved for the Brahmana.”

2T VaikhGS 3.2 (Marriage) kanyaprado varagotranama Sarmantam tathaitam asya sahadharmacarint

bhavatiti brahme vivahe dharmaprajasampattyartham yajiiapattyartham brahmadevarsipitrtrpty-
artham prajasahatvakarmabhyo dadamity udakena tam dadyat. tam prajapatih striyam ity

udakena harate “The giver of the girl (i.e. her father), [having pronounced (cf. CaLaND 1929: xiii)] the
gotra and the name of the bridegroom with [the word] sarman at the end, and likewise [having called]
her (the girl), [thinking] ‘She becomes his sahadharmacarini (“the woman who performs dharma to-
gether”; i.e. wife),” in the Brahma marriage, [saying,] ‘For the prosperity of the dharma and progeny, for
the satisfaction of the Brahman, the gods, the Rsis, and the Fathers, for the acts for getting progeny to-
gether, I give,” should give her with water. He (the bridegroom) takes her with water, reciting, ‘Prajapati
[put] in a woman (TB 2.4.6.5ff.)’.” As CaLanp [1929: 68, n. 12] admits, the structure of this sitra is
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adbhir da “to give with water.”?® Among the Dharmasiitras, the VasDhS explains the Brahma

marriage in the phrase udakapiirvam da “to give proceded by water.’> On the level of com-

mentaries on the Grhyasutras, the phrase udakapiirvam da is more commonly attested.*"
The Manu enumerates the eight forms of the marriage in 3.20-34. Then comes the fol-

lowing verse quoted above:

Manu-Smrti 3.35
adbhir eva dvijagryanam kanyadanam prasasyate /

itaresam tu varnanam itaretarakamyaya //

For the chiefs of the dvijas (the Brahmanas), the kanyadana only with water’! is ap-

not very clear; CALAND [1929: 68, n. 13] refers to the Prayoga and the commentary which tell that this
prescription covers not only the Brahma marriage but also the other three (Daiva, Arsa, Prajapatya)
approved for the Brahmanas (see VaikhGS 3.1 quoted in n. 26). He translates udakena as “after having
poured water into the hand of the groom” and “whilst pouring water out,” and gives a note “udakena
is explained by the Bhasya: udakadharapurasssaram” [CaLanp 1929: 69]. For pouring water into the
bridegroom’s hand, see 2.4 below.

The AgGS does not define this style of giving the girl as the Brahma marriage. AgGS 1.6.1: 34.13—
35.10 (marriage; cf. Tsum [1960: 1171) atha ditan prahinoti “anrksara rjava” iti / vadhimantam

28

yacayati “amusmai amukagotraya amiam amukagotrim dharmaprajartham vadhim dadatu” iti /
tathety ukte vadhim [ ... [ ... “prajapatih striyam” iti sadbhir enam daksinata udanmukhas tisthan
“amiim amukagotrim amusmai amukagotraya tubhyam prajasahatvakarmabhyah pratipadayami” iti
vadhitmatadbhir dattam pratigrhnati stridhanam ca / “Then he dispatches a messenger, reciting,

‘anrksara rjavah (RV 10.85.23; AgGS 1.5.1).” He solicits a man who has a girl, saying, ‘Let him give
the girl N.N. of the N.N. gotra, for the sake of the dharma and progeny, to N.N. of the N.N. gotra!’
When [the answer] ‘So it be’ is said [by the father of the girl], [the suitor receives] the girl (i.e., the
engagement is established). ... [On the day of the marriage,] ... with the six [formulas beginning with]
‘prajapatih striyam (TB 2.4.6.5fF.; AgGS 1.5.1), at the south, standing northword, saying ‘I bestow
N.N. of the N.N. gotra to you N.N. of the N.N. gotra for the deeds for getting progeny together.” [The
groom] receives her who has been given with water by the one who has the girl. And [she (?) receives]

the stridhana (the woman’s property).” For the giving of the girl at the engagement (vagdana) and that
on the day of the marriage ceremony (kanyadana), see Tsui [1960: 117; 1975/1976: 306].

29 vasDhS 1.30 icchata udakapiirvam yam dadyat sa brahmah “If [the father] gives her (his daughter)

preceded by water to one who wishes, it is the Brahma [marriage].” VasDhS 1.30-35 enumerates six
forms of the marriage (Brahma, Daiva, Arsa, Gandharva, Ksatra, Manusa). Cf. also VasDhS 17.72
adbhir vaca ca dattayam mriyetadau varo yadi / na ca mantropanita syat kumart pitur eva sa /| “If

the suitor of a [girl] who has been given with water and speech [to him] dies, and if she has not been
brought by the mantras [in the marriage ritual], she [still] belongs to her father alone.”
30 For example, Astavakra’s commentary on MGS 1.7.11 (see 2.3) reads brahmo dharmah kanyaya
udakapiirvam ahitya danam “The Brahma manner is a gift of the girl which is preceded by water [made]
after summoning [a suitor]” (cf. CaLanp [1898: 67]; DrespEN [1941: 28]); Brahmanabala on KathGS

15.4 (the brahmadeya’s marriage; see n. 14) reads udakapiirvam dattayam kanyayam.

31 The commentaries on Manu 3.35 give few details as to what one should do with water. They in-

clude the words apodana- and udakadana-, which suggest that water is given in some way or other
to the bridegroom. The words jalapiirvam and udakapiirvam are also attested in the commentaries.
Medhatithi on Manu 3.35 reads: brahmandya yada kanyam dadati tadadbhir eva dadyat / katham

punar apodanakaranam / na hi tabhir vina danam asti — adbhir vacyam namahpirvam bhiksadanam
dadati vai / evam dharmesv iti niyamat “When one gives a girl to a Brahmana, he should give

only with water. But why is the action of the gift of water done? Because no gift exists without
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proved. That of the other classes [may be done] by mutual desire.

In the Manu, this rule of giving one’s daughter (kanyddana®?) with water appears to be applied

not only to the Brahma marriage but also to the other forms of marriage permitted to the

Brahmana class (Daiva, Arsa, Prajapatya, Asura

),3% in which the father is said to “give” his

daughter (danam kanyayas, sutadana-, kanydpradana-).>* In the Mahabharata, the giving a

girl with water (adbhih pra-da) is said to be the manner of the marriage for the Brahmanas.

35

32
33

34

35

them (water). Because of the rule ‘One gives a gift of announced alms with water and with rev-
erence: thus in the Dharma [texts]”” (cf. GautDhS 1.5.16 [5.18] quoted below in 3.2); Kullika’s
comm.: udakadanapiirvakam eva brahmananam kanyadanam prasastam “The kanyadana which is

only preceded by the gift of water is approved for the Brahmanas”; Ramacandra’s comm.: adbhir

eva jalair eva jalapiarvam prasasyate “Only with water [means] only with water (jala). [Giving]

preceded by water is approved”; Manirama’s comm.: brahmananam udakapiirvam eva kanyadanam
prasastam; Govindaraja’s comm.: brahmananam udakadanapiirvam eva kanyadanam prasastam. The
rules of giving gifts in general with water will be discussed in 3.2.

This is one of the first occurrances of the term kanyadana-.

Manu 3.23 tells that the first six forms of the marriage (Brahma, Daiva, Arsa, Prajapatya, Asura,
Gandharva) are appropriate for the Brahmana class. The Gandharva marriage is made by the mutual
love of the couple, so that there is no “giving” by the father. In the last two forms (Raksasa, PaiSaca),
the bride is not “given” but is taken away by force.

Manu 3.27-31 acchadya carcayitva ca Srutastlavate svayam [ ahitya danam kanyaya brahmo dharmah

prakirtitah 27/ yajiie tu vitate samyag rtvije karma kurvate | alankrtya sutadanam daivam dharmam
pracaksate [28] ekam gomithunam dve va varad adaya dharmatah | kanyapradanam vidhivad arso
dharmah sa ucyate [29/ sahobhau caratam dharmam iti vacanubhasya tu | kanyapradanam abhya?ya
prajapatyo vidhih smrtah [30/ jAatibhyo dravinam dattva kanyayai caiva Saktitah | kanyapradanam
svacchandyad asuro dharma ucyate [31/ “The giving a girl after clothing and praising her, and inviting
by himself a person who is learned and well-disposed, is called the Brahma dharma. On the other hand,
people call the giving a daughter after decorating her to a priest who is performing his work properly

at a sacrfice the Daiva dharma. The giving a girl following the rules after receiving a pair of cows or
two from the bridegroom according to the dharma is called the Arsa dharma. The giving a girl after
praising, having said the phrase ‘You two do perform the dharma together,’ is called Prajapatya. The
giving a girl after [the suitor’s] giving property to the relations and the girl as far as possible, from his

own will (not following the manner), is called the Asura dharma.” The word kanyapradana in the Asura
has been interpreted as kanya-apradana “receiving a girl” by the commentators of the Manu, though
in the Arsa it must be kanyd-pradana “giving a girl” (cf. suta-dana in the Daiva); cf. OLIVELLE [2005:
256]: “The word apradana is not noted in any dictionary. ... more likely, kanyapradana is a frozen form
that Manu uses for the giving away of the girl after the payment of the bride-price by the groom.”

MBh 13.44.3 Silavrtte samajiiaya vidyam yonim ca karma ca | adbhir eva pradatavya kanya
gunavate vare | brahmananam satam esa dharmo nityam yudhisthira // “Having known thoroughly
[his] disposition, conduct, knowledge, birth, and acts, a girl should be given with water to an ex-
cellent suitor. This is always the manner (dharma) of righteous Brahmanas, O Yudhisthira”; MBh
13.44.53-54 panigrahanamantranam nistha syat saptame pade | panigrahasya bharya syad yasya
cadbhih pradiyate /53] anukilam anuvamsam bhratra dattam upagnikam | parikramya yathanyayam
bharyam vinded dvijottamah /54// “The completion of the mantras for seizing the hand (i.e. the mar-
riage ritual) should be at the seventh step [of the bride’s making seven steps at the ritual]. [The girl]
should become the wife of the man who seizes her hand, to whom [she is] given with water. /53/ The
best of the dvijas (the Brahmana) should find a wife according to rule, who is faithful and of a corre-
sponding family, and is given by [her] brother, after stepping round [the fire]. /54/”
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2.4 Pouring Water into the Bridegroom’s Hand: (1) Explanations in Ancillary Texts

While the phrases “to give preceded by water” and “to give with water” imply that water
is given to the suitor when the girl is given to him in the marriage, the Grhyasiitras and the
Dharma texts do not explicitly tell that water is poured into the bridegroom’s hand. It is since
some ancillary grhya texts that the pouring of water into his hand is prescribed.

For example, a Grhya-PariSista of the Asvalayanas, which has been known to include
a detailed description of the giving of the girl [OLpENBERG 1886: 34; Tsun 1975/1976: 306],

alludes to pouring water into the suitor’s hand at the ritual as follows:

Asvalayana-Grhya-PariSista (ASVGP) 1.22: AnAS 105, 159.23ff.

vatsagotrotpannam amusya prapautrim amusya pautrim amusya putrim susilanamnim
imam kanyam vasisthagotrodbhavayamusya prapautrayamusya pautrayamusya putraya
Srutasilanamne ’smai vardya sampradade kanyam *pratigrhnatu (ed.: pratigrhinan)

bhavan iti bruvan varasya panau hiranyam upadhdaya kalasodakadharam asiiicen

manasda prajapatih priyatam iti brityat / atha ... daksine ‘mse kanyam abhimrsya ka

idam kasma adat ... [*

[The father says,] “This girl, born in the Vatsa gotra, the great-grand-daughter of N.N.,
the grand-daughter of N.N., the daughter of N.N., whose name indicates well-disposed
[character]: 1 @ [her] to this suitor, born in the Vasistha gotra, the great-grandson of
N.N., the grandson of N.N., the son of N.N., whose name indicates learned and virtuous
[character]. You do please receive the girl.” Saying [thus], having placed a piece of

gold into the suitor’s palm, he should pour a flow of water from the jar. He should recite

mentally, “May Prajapati be pleased.” Then, ... having touched the girl on the shoulder,

tT)

[the suitor recites,] “Who has given this to whom? ...

As to the Vadhila school, whose kanyadana in today’s Kerala has been described in 1.1

above, the giving of the bride is mentioned not in its Grhyasttra but in its commentary and

36 To the Asvalayana school, two different grhya PariSistas, the ASVP (ed. by ArrnaL [1963]) and the
A$VGP (included in the AnAS edition of the A§vGS), are attributed under the same title [ArTHAL 1963:
230fF.; Tsun 1975/1976: 287]. Among the two, the A§SvGP quoted here, being younger, depicts the giv-
ing of the bride more extensively. The ASVP, on the other hand, does not refer to pouring water into
the bridegroom’s hand, though it mentions the formulas related to water, a water vessel (udapatra),
and the abhiseka of the bride after she has been given to the suitor: ASVP 6: 240.2ff. tato varam
vacayet — Siva apah santu / saumanasyam astu / ... tato varah ka idam kasma adat — ity anena kanyam

abhimrSet / ... udapatram tatah krtva abhimrsyanumantrayet / anadhrstam asy anddhrsyam iti / yat
kaksivan samvananam a nah prajam janayatu prajapatih — iti kanyam abhisicya brahmanan vacayed
iti. Another ancillary text of the Aévalayanas [cf. Tsun 1975/1976: 306] also mentions udakapirvi- (f.):
Asvalayana-Grhya-Karika 1.21.6 (AnAS 105, 197) Sririipam ca maya dattam tubhyam Sridharariipine |
ity uktvodakapiirvim tam dadyat svastipadam vadet [/ © ‘The [girl] with beautiful form is given by me

to you, to one who has the form of a possessor of fortune.” Having said thus, he should give her, who is
preceded by water. He should say the words of fortune.”
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Prayogas.’” A commentary of this school mentions it as follows:

Vadhila-Kalpasiitra-Vyakhya3?

yathasakti suvarnadinalamkrtya ... varahastasyopary asya hastam asprstam dharayitva
prajapatye vivahe saha dharmas caryatam ity uktvodakam dadati. prajapatyad anyatra
tiisnim.

Having adorned [the girl] with gold and so on as far as possible, ... having let keep her
hand over the suitor’s hand untouched, in the Prajapatya marriage, having said “Let the
dharma be performed together,” he gives water. In the other [forms of marriage] than

the Prajapatya, silently.
A Prayoga of the same school explains the giving of the girl with water in more detail:

Vadhiila-Grhya-Prayoga®

37 The critical edition of the Vadhila-Grhyasitra is still to be published [cf. Kannara 2008-2009] (as to
the book with the title Vadhiilagrhyasiitram with Vriti [Cuausey 2012], see n. 38 below). A number of
palmleaf manuscripts in Malayalam script of the texts of the Vadhiila school, including the VadhGS, are
preserved in two Nampiitiri houses (Netumpilli Mana and Kitannass$éri Mana) in Irifinalakuta, Kerala,
which were first identified, photographed, and studied by Prof. Yasuke Ikarr in 1990s—2000s [IKARI
2005]. I owe Prof. Ixart much for his kind advice and his generously sharing with me his unpublished
notes on the manuscripts of the Vadhila texts which I am quoting below.

38 The text quoted here is a tentative one prepared by the author utilizing two manuscripts: One is a

palmleaf manuscript in Malayalam script in the possession of Netumpilli Mana, ms. number N 252

(folio 75b5t.; photographed first by Yasuke Ikarr and later by Masato Fuim). This manuscript consists

of three texts: (1) the Kalpagamasamgraha by Aryadasa, (2) a grhya commentary (the title and author

unknown), (3) the Prayogaklpti (alias Prayogakalpana) by Sivasrona. Only the titles (1) and (3) are

registered in the Netumpilli’s catalog [Ixart 2005: 20f.; CuauBey 2012: xxi]. For the time being, I

call the second part (a grhya commentary) Vadhiila-Kalpasiitra-Vyakhya: it is the title of the paper

manuscript in Devanagarf script preserved in Government Oriental Manuscripts Library, Madras, under
ms. number M 2978, which is the other manuscript I utilized here (in M 2978, the passage quoted here
is found in p. 512, 11. 14-17). M 2978 more or less corresponds to N 252, though the former may not be
the latter’s direct copy, and the former’s text is often in disorder, according to IkarI’s unpublished notes

on these manuscripts (“R2978 and N 252” [Ikari, February 2001]).

This text has been published in a complicated form by Cuausey [2012] under the title Vadhiilagrhya-
sittram with Vrtti. CnauBey [2012] uses five secondary Devanagar manuscripts of two different texts, i.e.
the Vyakhya (M 2978 mentioned above and its copy) and the VadhGS proper (M 4375 in Government
Oriental Manuscripts Library, Madras, and its copies), attempting to present the “grhyasiitra” and its
“vrtti.” However, M 4375 omits many sections of the Grhyasiitra which are preserved in the Malayalam
manuscripts [cf. Kammara 2008-2009]. Since the marriage chapter is missing from M 4375, the text
given in the marriage chapter of CHauBEY [2012: 46] as the “Grhyasiitra” is actually that of the Vyakhya.
3 The Vadhiila-Grhya-Prayoga has been unpublished yet. The text quoted here is a tentative one prepared

by the author utilizing two palmleaf manuscripts in Malayalam script in the possession of Netumpilli

Mana, nos. N 145 (folio 49b2f.; photographed first by Ikart and later by Fusir) and N 115 (folios 65al1—

66b2; photographed first by Ikart and later by Fuim).

The Vadhiila-Grhya-Prayoga has another tradition of which the text is a little different from that
in N 145 and N 115. It is found in two manuscripts: a palmleaf manuscript in Malayalam script
of Netumpilli Mana (no. N 151; photographed first by Ikar1 and later by Fui), and a paper manu-
script in Devanagari script preserved in Oriental Research Institute and Manuscript Library, Trivan-
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pratyanmukhals] sthitva svadaksinabhdage kanyam api tathavasthapya tasya daksina-
kare svadaksinakarena jalam asicya tam hastam svadaksinahastena jalanvitena grhitva
tisthate pranmukhdya varaya kanyam trir dadati saha dharmas caryatam iti. trivaram

api mantrena danam ... udakapurvadanat prak kanyamalam varaya prayacchati.

[The father,] having stood facing westward, having let the girl stay at his own right side

in the same manner as well, having poured water on her right hand by his own right

hand, having seized the hand [of her] by his own right hand possessing water, gives
the girl thrice to the suitor who is standing facing eastward, saying, “Let the dharma
be performed together.” The giving is [done] with the mantra three times. ... Before

the giving being preceded by water, he gives the girl’s garland to the suitor.

2.5 Pouring Water into the Bridegroom’s Hands: (2) In Accordance with the Upanayana

Among the Grhyasitras, the BharGS includes an exceptionally detailed description of pour-

ing water into hands in the marriage. It is actually a repetition of an almost identical pre-

scription in its Upanayana chapter. In its Upanayana (BharGS 1.7), the teacher pours water

(udakam a-ni) with his hollow of hands (afijali) into the novice’s, and then seizes the latter’s

hand.*® In the marriage (BharGS 1.15), the bridegroom does the same to the bride:

BharGS 1.7 (Upanayana)
athainayoh praisakrd

afjalt udakena pirayaty

athasyanjalinafjalav

udakam anayati

Sam no devir abhistaya apo bhavantu
pitaye Sam yor abhi sravantu na ity
athasya daksinena hastena daksinam
hastam  abhivangustham  abhiva

lomani grhnati

BharGS 1.15 (Marriage)
athainayoh praisakrd

afjjalt udakena pirayaty

athasyanjalinafnjalav

udakam anayati

Sam no devir abhistaya apo bhavantu
pitaye Sam yor abhi sravantu na ity
athasya daksinena hastena daksinam
hastam  abhivangustham  abhiva

lomani grhnati

drum (no. T 1095), which more or less corresponds to N 151. In these manuscripts, the passage
quoted here from N 145 and N 115 is missing. On the other hand, they include the following lines,
which appear to be verses (N 151, 43b:3-5; T 1095, p. 80, 1. 1-5): bhiisayitva samutthapya taya
sarddham varantikam, gatva pratyanmukhas tisthan (pratyanmustasthan N 151) pranmukhdaya varaya
tam, daksinam sanusamsthanam dadyad udakapiirvakam, svakarahitatoyam yat kanyahaste nipatitam,
samsravayet tasya haste danan trir iha mantravat “Having let adorn, and let stand together, and having
gone near to the suitor with her, standing, facing westward, [the bride’s father] should give her who
is following in the south, preceded by water, to the suitor who is facing eastward. He should let flow
water, which has been on his own hand and is let fall on the girl’s hand, into his (the suitor’s) hand. Here
the giving is [done] thrice with the mantra.” Verses similar to these are attested also in another ancillary
text of this school, the Vadhiila-Grhyagamavrtti-Rahasya, though the text is corrupt there (Netumpilli
Mana’s manuscript no. 147 [palmleaf, Malayalam script, folio number unclear, photographed first by
IkArT and later by KanHarA]; CHAUBEY [2006: 180f., verses 314cd-316]).
40" For these ritual actions in the Upanayana, see Kanuara [2014].
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devasya tva savituh prasave ’Svinor devasya tva savituh prasave ’Svinor
bahubhyam piusno hastabhyam bahubhyam piisno hastabhyam
hastena te hastam grhnami hastena te hastam grhnami

savitra prasitah saubhagatvaya

ko namasity ... maya patya jaradastir yathdasah ...

Then, the priest who executes orders fills the hollows of hands of the two (the teacher

and novice / the bride and bridegroom) with water. Then, he (the teacher / the bride-
groom) pours (a-ni) water with his hollow of hands into [the novice’s / the bride’s]
hollow of hands, saying, “sam no devir ... (RV 10.9.4; TB 1.2.1.1; etc.).” Then, he (the

teacher / the bridegroom) seizes his (the novice’s) / her (bride’s) right hand just like with

the thumb and hair by his right hand, saying, “At the impulse of the god Savitr, with the
two arms of A$vins, with the two hands of Pusan, with [my] hand, I seize your hand,
(Hereafter the text becomes different in the Upanayana and the marriage:)
being impelled by Savitr. Who are you by name? ...” (Upanayana)

for good fortune, so that you will reach old age with me as the husband.*!”” (Marriage)

The pouring of water into the bridegroom’s hands in BharGS 1.15 is most probably
a borrowing from the Upanayana in BharGS 1.7. While the ritual action of pouring water
from hands to hands is attested in the Upanayana of the half of the Grhyasiitras [KanHARA
2014], only the BharGS includes it in the marriage too.*> In the Upanayana, this pouring
would symbolize the teacher’s giving the novice knowledge and filling him with it.*> The
same interpretation is difficult in the marriage, since it is clear from the mantras that water is
poured not from the giver of the girl (the father) to the receiver (the bridegroom) but from the
bridegroom to the bride. In BharGS 1.15, the pouring of water rather serves as a prelude to

the bridegroom’s seizing the bride’s hand (panigrahana) which immediately follows it.

41 This mantra is made up by mixing (1) “devasya tva ... hastam grhnami” commonly used in the Upa-
nayana [Kannara 2014] and (2) “grbhndmi te saubhagatvdya hdstam” in the Rgvedic nuptial hymn
(RV 10.85.36 quoted in 2.1 above).

42 More precisely speaking, as to the seizing of one’s new partner’s hand in the marriage and the Upa-
nayana, the KathGS and the MGS have the expression ariktam ariktena “the hand which is not empty,
with the hand which is not empty” in common, in KathGS 25.21 (marriage), MGS 1.10.15 (marriage),
MGS 1.22.5 (Upanayana). The commentaries on KathGS 25.21 by Devapala and Adityadarsana explain
that their hands are filled with ornaments etc., while DResDEN [1941: 95, n. 7] suggests to interpret that
water is being transfered from hands to hands; cf. Kanxara [2014: 5, n. 10].

43 The teacher’s knowledge is given but is not transferred: it remains with him even after he filled his
student with it. Cf. Taieme [2000]; Kasuara [2014: 11£.].
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3 Giving Water to the Recipient before Giving Gifts

Since the Grhyasiitras onwards, a rule surfaces that gifts must be given “with water.”** In
the Grhyasiitras, there are two occasions on which something is said to be given “with wa-
ter.” One is the marriage as was discussed in 2.3 (udakapirvam da in AsvGS 1.6.1, toya-
pradanapiirvaka- in VaikhGS 3.1, udakena da in VaikhGS 3.2, adbhir da in AgGS 1.6.1).

The other occasion is the ancestor rituals, which will be discussed next.

3.1 Giving Water before Offering Water to the Ancestors in the Grhyasitras

Two Grhyasitras, the GGS and the ASvGS, prescribe that some particular water-offerings in
the ancestor rituals should be “preceded by water.” The GGS tells that the sacrificer should
give water containing sesamum (tilodaka-), which is preceded by water (udakapiirva-), to the
Brahmanas whom he has invited to the Anvastakya rite.*> That is, he first gives them water,

and then sesamum-water:

Gobhila-Grhyasttra 4.2.33-37 (Anvastakya)
Sucau deSe brahmanan anindyan ayugman udanmukhan upaveSya [33/ darbhan

pradaya [34] udakapiirvam tilodakam dadati pitur nama grhitvasav etat te tilodakam

ye catra tvanu yams ca tvam anu tasmai te svadheti [35/ apa upasprsyaivam
evetarayoh [36/ tatha gandhan [37/

Having let an odd number of blameless Brahmanas [who represent the ancestors] sit
down upon a pure spot facing northward, /33/ [and] having given [them] the bunches of
darbha grass, /34/ he (the sacrificer) gives [the first Brahmana who represents the father]

the sesamum-water preceded by water (i.e., he first gives ordinary water and then gives

the sesamum-water), calling [his] father’s name: “O N.N., this is your sesamum-water,*®
and those who follow you here (offsprings), and those whom you follow (ancestors).*’
To you as such, svadha.” /35/ Having touched water, [he does] thus in the same way for
the other two [Brahmanas who represent the grandfather and the great-grandfather]. /36/

In the same way, [he gives them] perfumes. /37/

4 Kanuara [2016]. The assumption by FaLk [1984: 119f.] that the prescription of the Rajasiiya in
BaudhSS 12.11: 102 presupposes a ritual of adopting a son with a water-vessel is not convincing enough
as far as the context is concerned [Fuin forthcoming].

45 The procedures of the ancestor rituals in the Grhyasiitras principally follow that of the Pindapitryajiia
in the Srautasiitras. Some Grhyasiitras add the receptions of the Brahmanas, to whom water-offerings
are offered.

46 Cf. PGS 3.10.21 (Udakakarman after cremation) pretayodakam sakrt prasificanty afjalinasav etat ta
udakam iti “For the deceased, they [who have plunged into water] pour water once with a hollow of
hands, saying, ‘O N.N., this is your water’.”

47 Cf. TS 1.8.5.1.b (Pitryajiia in the Rajasiliya) etdt te tata yé ca tvam dnv etdt te pitamaha prapitamaha
Yé ca tvam dny dtra pitaro yathabhagdm mandadhvarm “This is for you, O father, and those who follow
you. This is for you, O grandfather, O great-grandfather, and those who follow you. Here, O Fathers,
rejoice in your shares!”; KS 9.6; etc.
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Similarly, the A§vGS tells that one should offer the Arghya water “preceded by water”
(appiirva-) to the Fathers at the Sraddha.*®

In these cases, the main gifts are water. The water-offerings are often given into the
receiver’s hand.** The water which precedes them is possibly also given into the place where

the main gifts are going to be given, i.e. the receiver’s hand.

3.2 Giving Water before Giving Gifts in the Dharma Texts

Some Dharmasiitras tell that any kind of gift should be given being preceded by water

(udakapiirva-; appiirva-), as follows:

Apastamba-Dharmasitra 2.4.9.8-9

sarvany udakapirvani danani | yathasruti vihare /

All gifts [should be given] being preceded by water.”® [The offerings should be offered]

into the arrangement [of sacred fires] as prescribed in the Srutis.

Gautama-Dharmasiitra 1.5.16-17 (5.18-19)

48 ASVGS 4.7.13-14 (Sraddha) ... pitar idam te arghyam pitamahedam te arghyam prapitamahedam te
arghyam ity appiirvam [13/ tah pratigrahayisyan sakrtsakrt svadharghya iti /14/ ... [Saying] ‘O father,
this is your Arghya (n.). O grandfather, this is your Arghya. O great-grandfather, this is your Arghya,’
[he offers the Arghya water to the Fathers] preceded by water (i.e. he first offers ordinary water and then
offers the Arghya water). /13/ He, letting [the Brahmanas] receive them (f., the Arghya waters), [utters]
each time, ‘svadha, the Arghyas!’ /14/”

49 cf. SankhGS 4.1.3f. (Sraddha; cf. KausGS 3.14.2) ayugmany udapatrani tilair avakirya-/3/ -asav etat
ta ity anudisya brahmananam panisu ninayed [4/ “Having strewn sesamum into an uneven number
of water vessels, and having assigned [them by saying] ‘O N.N., this is yours,” he should pour [the
sesamum-water] into their hands”; VaikhGS 4.3 (Astaka) tesam kare tilodakam dattva “Having given
sesamum-water into their hand (kara-)”; VaikhGS 7.7 (Prayascittas for the Ekoddis@a-S’rﬁddha) pretaya

svadheti panau tilodakam dattva “having given sesamum-water into [a Brahmana’s] hand (pani-), say-

PRt}

ing, ‘For the deceased, svadha’ ; YajiSm 1.231ab (Sraddha) ya divya iti mantrena hastesv arghyam
viniksipet “He should throw down the Arghya into the [Brahmanas’] hands (hasta-) with the for-
mula ‘ya divya ”; cf. VaikhGS 7.8. Cf. also A§vGS 1.24.13 (Madhuparka) praksalitapado 'rghyam
afijalind pratigrhyathacamaniyendacamaty amrtopastaranam asiti “When his feet have been washed,

he (the guest) receives the Arghya with the hollow of hands, and then sips the sipping-water, saying,
“You are the [first] cover of the amrta (TA 10.32.1; cf. SB 11.5.4.5) " Cf. A§vGS 4.7.20fF. (Sraddha)
athagnau juhoti yathoktam purastat [20/ abhyanujiiayam panisv eva va [21/ agnimukha vai devah

panimukhah pitara iti hi brahmanam [22/ “Then he offers [the food for the Fathers] into the fire as
stated before [in the Pindapitryajiia section of the Srautasiitra]. /20/ Or, with the permission [of the
Brahmanas whom the sacrificer asks for permission to make the offering, he ofters it] into their (the
Brahmanas’) palms as well. /21/ For, ‘The gods have the fire as their mouth; the Fathers have palm as
their mouth’ — thus says the Brahmana [text]. /22/” T
Bimier [1879: 122] translates udakapiirvani in ApDhS 2.4.9.8 as “to be preceded by (pouring out)
water” and notes that “The custom is to pour water, usually with the spoon called Darvi (Palli), into the
extended palm of the recipient’s right hand”; he gives no reference for this information. FriepricH [1993:

167, n. 74] agrees with BUHLER: “Zwar steht das Wort ‘Ausgielen’ weder im Text, noch verlangt es
Haradatta; daB3 diese Erginzung aber richtig ist, beweist das folgende sitra.” She translates the next sitra
(ApDhS 2.4.9.9) as “bei der Aufstellung der drei heiligen Feuer gemiB der vedischen Uberlieferung”;
it is not clear how this line supports her argument.
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svastivacya bhiksadanam appirvam [ dadatisu caivam dharmyesu |

1

The giving of alms [should be] preceded by water,’! after letting [the receiver] pro-

nounce a blessing. Thus is also at the [other] virtuous gifts.

In the course of time, the expressions “to give something with water” and “to give being
preceded by water” become more and more common. For example, the Manu and the Kau;AS
tell that a son for adoption is given with water (adbhir da).> The MBh states that food for
).53

guests is to be given preceded by water (foyapiirva-).>> The word udakapiirva- continues in

the broader Hindu culture in the context of gifts and donations.>

3.3 Giving Gifts with Water in the Buddhist Literature

The Buddhist literature include many scenes of giving gifts with water. An early association

between a gift and a water-jar is alluded to already in the prose portion of the Sn and the S:

Suttanipata 455 (3.4 Sundarikabharadvaja), prose before the verse; 486
~ Samyutta-Nikaya [ 167 (Sagathavagga Brahmanasamyutta Sundarikasutta)
atha kho sundarikabharadvajo brahmano aggim juhitva aggihuttam paricaritva
utthayasana samanta catuddissa anuvilokesi, ko nu kho imam havyasesam bhurijeyya
ti. ... disvana vamena hatthena havyasesam gahetva dakkhinena hatthena kamandalum
gahetva yena bhagava tenupasamkami. ... [ ... [457] ...
buddho bhavam arahati piraldasam [ ... [486/

The Brahmana Sundarikabharadvaja, having offered [oblation] to the fire, and having
attended to the Agnihotra, stood up from the seat, looked about all the four directions,

[thinking,] “Now, who should eat this remnant of oblation?” ... Having seen [the Bud-

31 BimLer [1879: 203] translates appiirvam in GautDhS 1.5.16 (5.18) as “shall be preceded by a libation
of water,” referring to ApDhS 2.4.9.8 quoted above.
2 Manu-Smrti 9.168 mata pita va dadyatam yam adbhih putram dpadi / sadrsam pritisamyuktam sa

Jjiieyo dattrimah sutah // “If a mother or father gives a son who belongs to the same class [as the
adopter] with water affectionately at the time of misfortune, he should be known to be a dattrima son.”
In Manu 9.141-142, the dattrima- is an adopted son who can inherit his father-in-law’s legacy; cf. Manu
8.415 (the dattrima- as a type of slave). Cf. KautAS 3.7.15 tatsadharma matapitrbhyam adbhir mukto
dattah “A [son] who has been discharged and given with water by his mother and father has the same
right.” For the adopted son in the lists of various kinds of son, see VasDhS 17.28-29 (dattaka-; also in
15.19); BaudhDhS 2.2.3.20 (datta-); GautDhS 3.10.30 [28.32] (dattaka-); Manu 9.141-142 (dattrima-;
see above); 9.159 (datta-); 9.168 (dattrima-; see above); YajnSm 2.130 (dattaka-).

33 Mahabharata 13.107.89 toyapiirvam pradayannam atithibhyo visam pate | pascad bhunjita medhavi na

capy anyamand narah // “Having given food preceded by water to the guests, O the lord of people, a
wise man should eat afterwards. And he [should] not be absent-minded.”

34 Just for an example, the giving of a village by the Calukya king Vikramaditya I (7 AD) is recorded
in an Amududalapadu plate as follows: ... Sivamandaladiksayam sudarsanacaryaya gurudaksinartham
vaisakhapaurnamasyam iparumkalnamagramah sarvapariharam udakapiirvo dattah “I have on the full
moon day of Vaisakha, ... donated with [the due pouring of] water the village Iparumkal with all exemp-
tions to Sudarganacarya as Guru’s fee on the occasion of [my] initiation into the Mandala of Siva” (text
and translation by Sanperson [2001: 8, n. 6]).
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dha], having seized the remnant of oblation with the left hand, and having seized a
water-jar with the right hand, he approached the Noble One. ...

“You are the buddha, worthy of the oblation-pancake. ...”>

In the Pali Vinaya, the giver’s pouring water upon the receiver is mentioned as follows:

Vinaya I 39
atha kho raja magadho seniyo bimbisaro sovannamayam bhinkaram gahetva bhaga-
vato onojesi (onojesi PTS ed.) etaham bhante veluvanam wyyanam buddhapamukhassa

bhikkhusamghassa dammiti.

Then the king Seniya Bimbisara of Magadha, having seized a golden water-jar, let wash
[a part of the body, probably the hand] of the Noble One, saying, “I, sir, will give this
Veluvana garden to the Sangha of the bhikkhus which has the Buddha at its front.”

)36 is attested four times in the Pali canon.’’ This

appears to assume not only pouring water but also giving a gift after it: it is always

attested in the context of giving someone or something.’® While none of the instances in

the ¢

anon asserts that water is poured upon the receiver’s hand, a commentary explains so

(onojesin ti udakam hatthe patetva adasim; see n. 63 below).

hand

A younger parallel of the above story tells the king’s pouring water into the Buddha’s

more clearly:

55

56

57

58

Cf. Pj 11 402 imassa dakkhinodakam datva imam havyasesam dassamiti brahmanasaiiit hutva eva

upasamkami “[Thinking] ‘I, after giving water of donation to him, will give this remnant of oblation,’

having been convinced that he (the Buddha) was a Brahmana, [Sundarikabharadvaja] approached [the
Buddha].”

As to the verb ava-nij, cf the formulas by which the sacrificer addresses the ancestors in the Vedic an-
cestor ritual; e.g., SB 2.4.2.16, 23 (Pindapitryajfia) dthodapatrdm adayavanejayati / dsav dvaneniksvéty
evd ydjamanasya pitaram. dsav dvaneniksvéti pitamahdm. dsav dvaneniksvéti prdpitamaham. tdd
ydthasisyaté 'bhisificéd evdm tdt. [16/ ... tdd ydtha jaksusé ’bhisificéd evdm tdt. /23] “Then, having
taken a water vessel, he lets [the ancestors] wash themselves, just [by saying], ‘O N.N., wash yourself,’
[thus he lets] the sacrificer’s father [wash himself]. ‘O N.N., wash yourself,’ [thus he lets] his grandfa-
ther [wash himself]. ‘O N.N., wash yourself,” [thus he lets] his great-grandfather [wash himself]. As one
would pour [water] on [a guest who] is going to eat, it is just like it. /16/ ... As one would pour [water]
on [a guest who] has eaten, it is just like it /23/”; cf. SB 2.6.1.34, 41 (Mahapitryajia).

Vinaya I (onojesi, quoted here); A IV (onojesim [twice] (quoted in 3.4 below); Milindapaiiha (onojetva)
236.41t.

The wording of the two instances in A IV (bhimgaram gahetva + genitive of the receiver + onojesim)
is almost the same as that of the Vinaya, while it is a little different in the Milindapaiiha (sovannena
bhinkarena udakam onojetva ... adasi). Critical Pali Dictionary 711 onojeti: “to pour water (on
somebody; with gen.) as a ritual gesture indicating a solemn gift to the order; hence to dedicate
bhikkhiinam parica yathavuddham: uposatham pavaranam vassikasatikam onojanam bhattam ““1 pre-
scribe, O Bhikkhus, five things (permissible) to Bhikkhus who have been placed on probation, accord-
ing to their seniority; (that is to say), the Uposatha ceremony, the Pavarana ceremony, the share in robes
for the rainy season, in things dedicated to the Samgha, and in food” (tr. RHYs Davis AND OLDENBERG
1882: 385¢.).
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Jataka I 85 (Nidanakatha)
suvannabhimkarena pupphagandhavasitamanivannaudakam adaya veluvanuyyanam

pariccajanto dasabalassa hatthe udakam patesi

Having taken water which is fragrant with the aroma of flowers and has the
color of jewels with a golden water-jar, [Bimbisara], giving the Veluvana garden,

made water fall into the hand of the one who has ten powers (the Buddha).>®

The donations of other pieces of land is also described in similar phrases.5

In the same manner, even one’s wife could be donated.
In the Vessantara-Jataka, the pious prince Vessantara makes so
generous donations that he eventually gives away his children
and wife. At the scene of donating his wife, water and a water-
jar are mentioned in the verse portion, while pouring water into

the receiver’s hand is also told in the prose portion:

Jataka VI 570 (No. 547: Vessantara-Jataka), verse 2307
and preceding prose

sigham eva kamandaluna udakam aharitva udakam

hatthe patetva bhariyam brahmanassa adasi. ...

maddim hatthe gahetvana udakassa ca kamandalum /

brahmanassa ada danam

Figure 6 sivinam ratthavaddhano [2307/
MaRSHALL AND FOUCHER
[1982: Plate XXIV, a part]

39 For the story of Bimbisara’s dontating the Venuvana garden, cf. FPU43Hty (T 22: 798) TRHED T, £54
Bk EZ AR DI, BPE, 5 MR LT R AR DS, o5 fii 4148, “Then the king Bimbisara,
having seized a golden water-jar, gave water to the Tathagata and let him purify, said to the Buddha,
‘Now in Rajagrha, Venuvana is the best of all gardens. Now I donate it to the Tathagata’”; FPu4y
Hta (T 22:936c) THHHYD L, $E6: B, BOKEL 0, A, M E WM R RRBE —. 5 2
) ; SBhV (Gnowt 1977: 166) sauvarnam bhriigaram grhirva tad udyanam bhagavate niryatayati:

idam bhadanta venuvanam kalandakanivapam, atra bhagavan viharatu yathasukham iti “Having seized
a golden water-jar, [Bimbisara] gives the garden to the Noble One, saying, ‘This, sir, is the Venuvana
Kalandakanivapa garden. Here may the Noble One live at ease’ ”; TRAG—Y) A B ASHMEAS 350 (T
24:138b) "EHX BRI N, A S, BPLLMBEFER 2 2%, “The king, having seized a jewel
jar, poured [water] on the Noble One’s hand, and said to the Buddha, ‘I Bimbisara donate the Venuvana
garden to the Noble One’.”

0 Cf. Anathapindika’s donation of the Jetavana: SBhV (Gnoli 1977: 180) sauvarnam bhrrigaram
adaya varidharam patayitum arabdhah sa na prapatati; “Having taken a golden water-pot, he began
letting fall a flow of water. It did not fall”; TARUAT —UI4 & R R Fy (T 24: 142a) TIRefS
I RE ... & KB ; Jataka 1 93 (Nidanakathd) suvannabhimkaram adaya dasabalassa
hatthe udakam patetva imam jetavanaviharam .. dammiti adasi; etc.

For a gift of land, cf. Jataka VI 344 (No. 546 Mahaummaggajataka) raja tussitva gandhodaka-
punnam suvannabhimkaram dadaya pacinagamam rajabhogena bhuiija ti setthissa hatthe udakam
patetva ... “The king, being satisfied, having taken a golden water-jar full of perfume and water,
poured water into the hand of the chief, saying, ‘Enjoy the eastern village by the king’s revenue’ ’; etc.
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He (Vessantara), having brought up water with a water-jar with haste, and having

let water fall on the [Brahmana’s] hand, gave his wife to him [as a donation]. ...
The one who bestows prosperity to Sivi, having seized Maddi in hand and a

water-jar of water, gave [her as] a gift to the Brahmana. /2307/ %!

The scenes of donation with water are found in the Buddhist art too. For example, Figure
6 shows a part of the Sanci relief which depicts Vessantara’s donation of his wife, pouring

water from a jar in his right hand into the Brahmana’s right hand.®?

3.4 Giving the Bride with Water in the Buddhist Literature

Some Buddhist texts include descriptions of giving the bride in the marriage ceremony. The
descriptions are attested in two kinds of context: (1) those in the scenes of marriage in the

narratives, and (2) those in the enumerations of the types of marriage or wife.

Brides given with water in the narratives

At the scenes of marriage in the narratives, the brides are given in a manner similar to that of
general donations. In the following story, the giver of the bride seizes her with his left hand
and a water-jar with his right hand. His pouring water is alluded to by the verb onojeti just as

the scene of donating the Veluvana garden in the Vinaya (quoted in 3.3):

Anguttara-Nikaya IV 210; 214
evam vutte sa bhante jetta pajapati mam etad avoca: itthannamassa mam ayyaputta
purisassa dehiti. atha kho aham bhante tam purisam pakkosapetva vamena hatthena

pajapatim gahetva dakkhinena hatthena bhingaram gahetva tassa purisassa onojesim.

When thus [my intention to discharge my wives] is said, sir, the chief wife said this to
me: “Give me to a man So-and-so by name, O my lord.” Then I, having summoned the
man, sir, having seized my wife with my left hand, and seized a water-jar with my right

hand, let wash [a part of his body; probably his hand] of the man.%

61 For the story of Vessantara, see Karasumma [1988]; cf. Hikita [2013]. Since it emphasizes his generous
donations including his children and wife, what is depicted in this scene is a ritual of donation rather
than a marriage. For giving away one’s wife to a man for letting her re-marry, see 3.4 below. In another
version of this story, no water-jar is mentioned: SBhV (Gnoli 1978: 131f.) madrim panau grhitva ...
mama bharyam imam istam grhana tvam dvijottama “‘Having seized Madr1 in hand, [Vi$vantara said,]
“You do seize this wife of mine wished [by you], O the best of the dvijas’.”

62 Cf. Sakamoro-Goro [2008: 93, n. 46]; Tanase [2013]; and their bibliographies.

3 The commentary Manorathapiirani IV 113 reads: onojesin ti udakam hatte patetva adasim “‘1let wash,’
i.e., I gave [her] after pouring water on [his] hand’.” Cf. TR &#E HEINEF#Es (T 1: 480a) T EH%
RIANH, ... EATDREIB R, MR, RIRHA, UETFHRRNE, 5 T8 MR, SR
H, A5 BREA Bl st “Then the chief wife said, *... Can you give me to So-and-so?” Then Ugra
Grhapati summoned the man, took the chief wife’s arm with his left hand and a golden water-jar with

[N

his right hand, and said to the man, ‘Now I give you the chief wife to you and make her your wife’.
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The scenes of giving the bride, mostly those of the father’s giving his daughter with a water-

jar in hand, are depicted more elaborately in the younger narratives.*

Brides given with water in the enumerations of the types of wife
The A includes an enumaration of various types of wife. The following passsage implies the

custom of the Brahmanas to marry off their girls with water:

Anguttara-Nikaya III 226; cf. 227; 228; 229
so acariyassa dacariyadhanam niyadetva daram pariyesati. ... neva kayena na vikkayena.

brahmanim yeva udakapassattham.

He (a Brahmana who has finished his brahmacarya and the learning of the mantras),
having given the teacher’s property (fees) to his teacher [at the graduation], seeks a wife.
[He should marry] not by buying nor by selling. [He should marry] only a Brahmana girl

who has been shed forth with water (< udaka-upa-srsta-).%>

Various types of marriage and wife are enumerated also in the Vinaya texts in the context
of the Sanghadisesa offences (f§4%£i%), one of which is the monks’ playing matchmaker [Saro
1972: 98-100; Hirakawa 1993: 421-436].% Some lists include the type of marriage or wife

64 Cf. Divyavadana 36: 522 (Makandika; cf. Pj 2.4.9 quoted in n. 65) tam darikam sarvalamkara-
vibhiisitam krtva vamena panind grhitva daksinena paninda bhrngarakam adaya manavasya puratah
sthitva kathayati — imam te "ham manavaka duhitaram anuprayacchami bharyarthayeti “[The father,]
having adorned the girl with all ornaments, having seized [her] by his left hand, having taken a water-jar
by his right hand, and having stood in front of the young man, says, ‘O young man, I give my daughter
here as your wife’ ”; cf. 30 (Sudhana); TRAF UG EARACEES ) (T 24: 64b; cf. 34b); etc. One
of the few descriptions of the Buddha’s own marriage in his youth mentions the bride’s father’s pouring
water into the hand: TEBAITRE, (T 4: 63a) EHIS R WARRIR BELZE ArlfEsl GHEE
FERR AN i DLRAC DA TERR Fofd Kol ERT-F R FRTIC “The king directed the
father and mother of the girl to come. He granted them innumerable unordinary treasure. He invited
the learned Brahmanas and let them tell the fortunate dates [for the marriage ceremony]. They anointed
the ground with scent, decorated with various flowers, and satisfied the god of fire with the mantras
to the gods and the ghee. The father and mother, having poured [water] into the hand(s) of the prince,

gave their daughter, and made her the wife of the prince.” Cf. Hamamoro [2014]; VERARDI [1994: 4-6].

5 The commentary Manorathapirani IIT 309.15fF. reads: udakiipassatthan ti udakena upassattham

pariccattam. ... te darikam anetva tassa udakam patetva denti. so tam udakiipassattham bhariyam

ganhitva gacchati “‘Shed forth with water’ is, with water, shed forth, i.e. discharged. ... They
(the girl’s family members), having led the girl, and having let water fall upon his (the Brahmana’s)
[hand], give [her]. He, having received her who has been shed forth with water as his wife, goes.”
Cf. Pj 2.4.9 (Magandiyasutta) [cf. TaNnaBe 2013] atha brahmano dhitaram vamena hatthena gahetva
kamandalum dakkhinena bhavagantam upasamkamitva, ... imaham bhoto bharyam posavanatthaya
dammi, pariganha udakiipasattham darikan ti vatva datukamo atthasi “The Brahmana, having seized
his daughter with his left hand [and] a water-jar with his right [hand], came to the Noble One, ‘... I
give her as your wife for nourishment. Do receive the girl who has been shed forth with water’ — thus
saying, stood [there], hoping to give.”
66 Cf. also Iwar [2015] on the lists of women in the Nikayas and their commentaries.
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related to water. The Pali Vinaya reads as follows:

Vinaya IIT 139f. (Sanghadisesa)
dasa bhariyayo dhanakkita chandavasini bhogavasint patavasint odapattakini
obhatacumbata dasi ca bhariya ca kammakari ca bhariya ca dhajahata muhuttika. ...

odapattakini nama udakapattam amasitva vaseti.

There are ten [kinds] of wife:
(1) dhanakkita “‘the [wife who has been] bought by property,”
(2) chandavasini “the [wife who] lives by will,”
(3) bhogavasint “the [wife who] lives by fee,”
(4) patavasint “‘the [wife who] lives by clothes,”

(5) odapattakint “the [wife] related to a water-vessel,”

(6) obhatacumbata “‘the [wife who] is taken the head ring,”

(7) dast bhariya ‘“the slave wife,”

(8) kammakart bhariya ‘“‘the servant wife,”

(9) dhajahata “the [wife who] has been taken by a flag (i.e. obtained in a battle)”;
(10) muhuttika “the [wife] for a moment.” ...

If one lets her live after touching a water-vessel, she is the [wife] related to a water-vessel.

The commentary explains “the wife related to a water-vessel” (odapattakini) as follows:

Samantapasadika III 555 on Vinaya III 140
odapattakint ti ubhinnam ekissa udakapdtiya hatthe otaretva idam udakam viya
samsattha abhejja hotha ti vatva pariggahitaya voharanamam etam. niddese pi ’ssa

taya saha udakapattam amasitva tam vasetiti evamattho veditabbo.

The [wife] related to a water-vessel: it is the customary name of [a wife] who has been
acquired after having let put down the hands of the two (the couple) into one water-bowl,
and after having said “Like this water, you [two] do become united and inseparable.”
In its explanation, too, having touched a water-vessel with her, he lets live her: such a

meaning should be understood.®’
The marriage by a water-vessel is called brahma marriage (cf. 2.3) in the following text:

Cariyapitaka 2.4.8 (Ciulabodhicariyam)

odapattakiya mahyam ...

When she was my (Ciilabodhi’s) wife related to a water-vessel, ...

Cariyapitaka-Atthakatha Paramatthadipani (PTS ed. pp. 135-136)

odapattakiya ti udakapattam amasitva gahitabhariya odapattika nama. ... sa pan’

67 Cf. also T35 RUAE By (T 24: 764a) K13, KPR DUKAHRE, SRS /s, 24K,
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assa brahmanavivahavasena matapitithi sampatipadita.

The [wife] related to a water-vessel (odapattaki): a wife who has been acquired
after having touched a water-vessel is called odapattika. ... Actually she has been

given to him by [her] father and mother by the manner of Brahmanas’ marriage.

Some other Vinayas which are preserved mainly in Chinese translations also mention a wife

acquired by water.®

4 Conclusion

The giving of the bride with water is attested since some Grhyasitras (2.1). At first, the use
of water is described in a usual sitra style along with the use of utensils and mantras (2.2).
Since some late Grhyasiitras (which may be younger than the early Dharma literature) and the
Dharma texts, the rather simple set phrases such as “being preceded by water” (udakapiirva-,
appiirva-) and “to give with water” (adbhir da, udakena da) abruptly pervade (2.3), not only
for giving the bride but also for giving various kinds of gift.

The words udakapiirva- and appiirva- assume that water is first given into where the
main gift is to be given. As in the cases of the water-offerings at the Grhyasitras’ ancestor
rituals, when the gift can be physically given to the receiver, it would be natural that the gift
and the water which precedes it are both given into the receiver’s hand. The same would have
been done also in the cases of giving a bride, an adopted son, a piece of land, and so on, just
like it is expressed in English “to put something into the hands of somebody.”

In the Buddhist literature, water-jars are often mentioned at the scenes of donation since

the Pali canon. In addition, some Jatakas and commentaries tell that water is poured into the

08 TH3Mfty T 23: 18c A Ll SR, AKE, BAS, HKE, DRERE, i, ARG, . KEE &
NIETF, DUKHESE, Bl {Ehq, /24 7K13. “There are seven kinds of wife: (1) one who is obtained by
property, (2) one who is obtained by water, (3) one who is obtained by defeating [other countries or
rebels], (4) one who has come by her will, (5) one who is obtained by food and clothing, (6) one who
has her own property as well as he, (7) one who meets him once. ... The [wife] obtained by water is:
If one seizes [the suitor’s] hand, pours water into his palm, gives a girl and makes her the wife, she is

called [the wife] acquired with water.”

U5ty (T 23: 19¢) B Zffike. —M5RS, = KT, Z#JE#. “There are three kinds of wife: (1)
first, one who has been acquired by property, (2) second, one who has been obtained by water, (3) third,
one who has been obtained by defeating robbers.”

TARARS— V) EA%HR 5 (T 23: 686b) A-Liffil... KiZha #. AR L2 2R, BURIER R T,
M H, 85 2 8 R 2. S A, 20 B KA. )4 K. “There are seven kinds of
wife. ... The wife given with water: If the father and mother do not require any property, and [give] her
to the hands of the bridegroom with water, saying, ‘I now give this girl to you as your wife. Do protect
her well by yourself. Never let others violate her’: this is called the wife given with water.”

Tpusyfts (T 22: 583a-b) 206 —|RE. BEE, SQ3%, SORFRE, DUGE, Wliat, SLUGRE, FIRE, N, I3,
SRR, A SERR I, B, BRI, [ FESERR, /KPS, ANRBUR, TR, &R, (U300, 3B /T 5.
. KT, KA dS. “There are twenty kinds of woman. ... The [wife] who floated on water is one
who has been resqued in water.”

Upasakajanalankara 179 (the twenty kinds of women) odapattakini nama udapattam amasitva vasita
“The odapattakin is [the wife] who is made to live after having touched a water-vessel.”
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hand of the receiver. It is noteworthy that, while the Buddhist narrrative texts describe the

donations of gardens etc. and the giving of the bride in similar expressions, the Pali Vinaya

and its commentary use a wording different from them when they mention the bride given

with water. The use of water at the time of gift and its description may not have been uniform

in the beginning in the Buddhist texts as well as in the Grhyasitras.

Abbreviations

A = Anguttara-Nikaya / AgGS = Agnivesya-Grhyasiitra/ AnAS = Ananda Asrama Samskrit
Series / ApDhS = Apastamba-Dharmasiitra / ASvGK = Asvalayana-Grhya-Karika / ASvGP
= Agvalayana-Grhya-Pari$ista (Ananda Asrama Samskrit Series 105; cf. A§vP) / A$vGS =
Asvalayana-Grhyasiitra / A§vP = Asvalayana-Grhya-PariSista (ArraaL 1963; cf. ASVGP) / AV
= Atharvaveda / AVS = Atharvaveda Saunaka / AVP = Atharvaveda Paippalada / BaudhGS
= Baudhayana-Grhyasiitra / Baudh$S = Baudhayana-Srautasiitra / BharGS = Bharadvaja-
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