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1 Introduction

The following verse in the Rgveda is one of the most famous Sanskrit formulas:

Rgveda (RV) 3.62.10
tat savitur varenyyam bhargo devasya dhimahi /
dhiyo yo nah pracodayat //

We hope to obtain the desirable radiance of the god Savitr: may he stimulate
our thought.

This verse is generally called SavitrT after the deity Savitr, or Gayati1 after its
meter. It has been highly esteemed in the Vedic and the post-Vedic culture, so that
even in today’s India the traditional Brahmans recite it every morning and
evening.’

! This paper is based on my oral presentation at the 16" World Sanskrit Conference, Bangkok,
in June 2015. The research for this paper was supported by JSPS KAKENHI Grant Numbers
25284011 and 17H02268.

2 For a general survey of the SavitrT and Gayatri in the Vedic and post-Vedic literature, see
Gonda 1963a: 288-298. For SavitrT as a name of goddess and princesses, see Parpola 2000 and
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The history of the establishment and development of the sacred verse(s)
called Savitr1, however, has remained unclear in several points. In the early Vedic
texts, it is not definitely specified as to which verse is called by the name Savitr1
as a sort of proper noun. The word s@vitri- “belonging to Savity” theoretically can,
and actually does, refer to any verse dedicated to the god Savitr. Even after the
word savitri- comes to refer to a particularly sacred verse, and RV 3.62.10 which
is in the gayatri meter comes to be designated as the Savitr1 par excellence, still
the Savitris in the meters other than the gayatri are mentioned repeatedly in the
Vedic texts. Moreover, as will be described below, the verses called So-and-so-
Savitr1 which are not dedicated to Savity are attested in the texts of several
religious traditions other than the Vedic religion.?

In this paper, I will discuss the development of the sacred verse SavitrT and
its variations in order to clarify the idea of the sacred formulas in the Indian
religions, by examining the following points: (1) how and from when a verse
called Savitr1 is related to the knowledge of the Veda, (2) from when the word
savitri- refers to RV 3.62.10 in particular,* (3) how the variations of the Savitri
are produced in the Vedic and the post-Vedic texts, and (4) how and why the idea
of the sacred verse Savitr1 is adopted into the religious traditions beyond the
ancient Vedic religion.

2 The Savitri in the Vedic Texts

2.1 The Savitr1 and the Knowledge of the Veda

In the ancient Vedic religion, the ritual in which the verse called SavitrT is most
highlighted is the initiation of the Vedic student (brahmacarin).> Two Brahmana
texts of the Yajurveda (YV), i.e. the Satapatha-Brahmana (SB)® of the White YV

his bibliography.

3 In this paper, I will use the term “Vedic religion” to refer to the ancient religious culture of
the Veda (since around the twelfth century BCE through around the second century BCE), to
which the Vedic rituals are essential. Also, I will use the term “Vedic tradition” to refer to both
the ancient Vedic religion and the religious traditions which have inherited it in some way or
other in the post-Vedic period, especially in regarding the Veda as sacred.

4 In this paper, while I call the verse tdt savitur varenyam “RV 3.62.10” for convenience, the
verse may not be always quoted directly from the RV: the same verse is also attested in other
schools’ Samhitas, e.g. SV 2.812; VSM 3.35; VSK 3.3.27 (for VSM and VSK, see n. 6 below);
TS 1.5.6.4; MS 4.10.3: 149.14; etc.

> The initiation ritual of the Vedic student is called Upanayana or Upayana since the
Grhyasiitras. In the pre-Grhyastitra texts, it is referred to by the verbs upa-ni “to lead near [the
novice]; to initiate” and upa-i “to approach near [the teacher]; to ask for initiation” (Kajihara
2014: 1, n. 1; 2016b: 1, n. 1). For the possible relationship between the god Savitr, the Savitri
dedicated to him, and the Vedic student, cf. Falk 1988: 24-28. Another well-known ritual which
involves the SavitrT is the Samdhyopasana, which becomes popular since the post-Vedic period.
6 The SB has two recensions, i.e. the Madhyandina one (hereafter SBM) and the Kanva one
(hereafter SBK). The two texts more or less correspond well to each other, while the order of
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and the Katha-Brahmana (KathB)” of the Black YV, include the section on the
initiation ritual. In both texts, the lesson of the “SavitrT”’ is mentioned.

The initiation section of the SB explains that the Savitri is the first piece of
speech given to the novice at the initiation, just as the first piece of speech given
to a newborn baby:

Satapatha-Bréhmana Madhyandina 11.5.4.6, 12; SBK 13.5.4.6, 12
athasmai savitrim dnvaha. / tam ha smaitam purcf samvatsaré ‘nvahuh.
samvatsardsammitd vai garbhah prdjdayante. jatd evasmims tad vicam
dadhma iti. //6// ... // tad api slokam gayanti. /

acaryo garbhi bhavati  hdastam adhaya daksinam

trtiyasyam sd jayate — savitrya sahd brahmana iti. ... //12//

Then, [the teacher] recites the SavitrT to him (the novice whom he initiates).
People used to recite it as such after a year [from the initiation ritual,
thinking], “Embryos are born after a year. Thus we put speech upon him
when he has been born [from his teacher through the initiation].” //6// ... //
About this, people also sing the following sloka: “Having put his right hand,
the teacher becomes the one who has an embryo. He (the novice who has
become an embryo of the teacher) is born on the third [night] as a Brahmana
together with the Savitr1.” ... //12//

The idea that the novice is “born” from his teacher at the time of the initiation is
attested since the Atharvaveda (AV).® Through the initiation, one is newly born
as the figure fit for the knowledge of the Veda.’

the chapters and the sections is often different from each other. In this paper, for the SB, I will
quote the text of the SBM, and give the corresponding text number of the SBK. The Vijasaneyi-
Samhita (VS), the Samhita of the White YV, also has the Madhyandina recension (VSM) and
the Kanva one (VSK). For the structure of the YV canon, see Tsuji 1970.

7 The KathB is reserved only in fragmentary condition, being included in the fragments of
manuscripts of various texts found in Kashmir (see Schroeder 1898; Caland 1920; Stiryakanta
1943; Kajihara 2003, 13, n. 4; Rosenfield 2004). Among those fragments of the KathB, a small
text called upanayana-brahmana (hereafter KathB (u)) is attested. Its text has been published
in the following: Schroeder 1898: 21-23; Caland 1920: 490-492; Suryakanta 1943: 47-52. As
these editions note, the text of the KathB () is often corrupt. In this paper, I will principally
quote the Stiryakanta’s edition, giving its page and line numbers.

8 The AV, the second oldest Vedic text next to the RV, has two recensions, i.e. the Saunaka-
Samhita (AVS) and the Paippalada-Samhita (AVP). The following verse is attested in the
brahmacarin hymn: AVS 11.5.3 / AVP 16.153.2 dcarya upandyamano brahmacarinam kynute
garbham antdh / tam ratris tisrd uddre bibharti tam Jjatam drastum abhisamyanti devéh //“The
teacher, initiating the brahmacarin to himself, makes him an embryo within. He bears him in
his belly for three nights. The gods gather to see him when he has been born.”

® The KathB (u) tells that the brahmacarin is born together with the Savitri at the initiation:
KathB (1) 50.10 sd vd esd brahmacari savitriyd sahd prdajayate “This brahmacarin is indeed
born together with the SavitrT”; 51.3 sd vd esa savitry ésam lokanam pratipad esam ca védanam
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The above SB passage shows that the verse called SavitrT is regarded to
represent the knowledge of the sacred speech, i.e. the Veda, of which the first
piece is given to the Vedic student at the initiation.! The sections on the initiation
in the Brahmanas (SBM 11.5.4 = SBK 13.5.4; KathB (u)), however, do not quote
the text of the SavitrT verse, so that it cannot be known which verse is meant by
the term Savitr1. This point will be discussed in the next section (2.2).

The custom of the teacher’s reciting the SavitrT to the novice at the initiation
continues into the late Vedic period. All the Grhyasiitras prescribe it as one of the
main ritual actions at the initiation ritual Upanayana. In the post-Vedic period, the
Dharma literature utilizes the idea of the birth from the teacher at the Upanayana
to characterize the status of the three upper classes,!! by regarding it as the
requirement for becoming a member of their society. In this context, the teacher
and the SavitrT are said to be father and mother for that second birth.'?

Later, in the post-Vedic period, some of the Dharma texts even imply that
one can acquire the merit of the Veda just by reciting the Savitri:

Manu-Smyti 2.76-77; Visnu-Smyti 55.11-12

tribhya eva tu vedebhyah  padam padam adiiduhat /
tad ity yco Syah savitryah  paramesthi prajapatih //
etad aksaram etam ca  japan vyahytipiarvikam /
samdhyayor vedavid vipro  vedapunyena yujyate //

From the three Vedas, Paramesthin Prajapati milked the every foot of this
Savitri verse [beginning with] “¢az.””'* Murmuring this syllable (om) and this
[Savitr1] preceded by the Vyahrtis at the two junctions (at dawn and dusk),
the Brahmana who knows the Veda is endowed with the merit of the Veda
(as if he has recited the [whole] Veda).

“This Savitr1 is indeed the entrance to these world and to these Vedas.”

10 In some mid-Vedic texts, the SavitrT is said to be the mother of the Veda; e.g. GB 1.1.38. Cf.
AVS 19.71.1 which mentions vedamatd (the Savitri is not mentioned).

"' The Grhya- and the Dharma-Siitras tell that only the boys of the three upper classes (the
Brahmanas, the Ksatriyas / Rajanyas, and the Vaisyas) can undergo the Upanayana.

12 For example, VasDhS 2.3 matur agre vinananam dvitiyam mausijibandhane / atrasya mata
savitrT pita tv acarya ucyate // “At first, the birth [of the members of three upper classes] is
from the mother. The second [birth] is at the binding of the [girdle] made of murija grass (= the
Upanayana). There his mother is the SavitrT [taught at the Upanayana]. On the other hand, the
teacher is said to be the father”; cf. ApDhS 1.1.1.14-18; VaikhGS 6.7: 93.12-14; etc. Since the
Grhyasiitras, one who does not undergo the Upanayana until the prescribed limit of age is said
to become a patita-savitrika- or savitri-patita- “one who has fallen from the Savitri,” who is
excluded from the Vedic rituals and the society of the three upper classes.

13 That is, RV 3.62.10 (tdt savitir vdrepyam ...). By the time of early Dharma-Sastras and
Smirtis such as the Manu (around the third century CE), RV 3.62.10 seems to have been well
established as the SavitrT (see 2.2 below).
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The connection between the SavitrT and the knowledge of the sacred canon
persists throughout the Vedic religion. Moreover, it continues into the post-Vedic
religious traditions, as will be discussed below.

2.2 The Savitrl and Rgveda 3.62.10

ER]

The word s@vitri- is a feminine adjective “belonging to Savity; dedicated to Savity,
which modifies feminine nouns including yc- “a [sacred] verse.” When it modifies
a verse, two usages are found in the Brahmanas.

One is a use to point at a verse dedicated to Savitr as a mantra for the Srauta
rituals. In this case, the verse referred to is not always RV 3.62.10 nor a verse of
unordinary sacredness.'*

The other usage of savitri- is to point at the particularly sacred verse Savitri.
This usage is attested since the late Brahmanas, first in relation with the initiation
ritual (see 2.1). As mentioned above, in the Brahmanas on the initiation ritual
(SBM 11.5.4 = SBK 13.5.4; KathB (u)), the text of the SavitiT is not given. From
the way of recitation described in the SB, it is at least known that it consists of
three feet, i.e., it is in the gayatri meter:

Satapatha-Brahmana Madhyandina 11.5.4.15; SBK 13.5.4.15 (Initiation)'3
tam vdi pacché ‘nvaha. / trayo vdi prandh. prand udané vyands. tan
evasmims tad dadhaty. athardharcaso. dvau va imdu prandu. pranodanav
evd. pranodanav evasmims tad dadhaty. dtha kytsnam. éko va aydam prandh.
krtsna evd. prandm evasmims tat kytsnam dadhati. //

He (the teacher) indeed recites it (the Savitr1) [to the novice] foot by foot.

14 For example, the “two Savitris” in TS 5.1.5.3a (uid u tistha svadhvarordhva i su na iitdya iti
sﬁvitrfbhydm ut tisthati) refer to TS 4.1.4.1 (ud u tistha svadhvara =RV 8.23.5) and TS 4.1.4.2
(ardhva i su na itaye = RV 1.36.13); cf. AB 1.16.2 (abhi tva deva savitar [RV 1.24.3] iti
savitrim anvaha) where RV 1.24.3 is called Savitri. Cf. also AB 1.19.4 (abhi tyam devam
savitaram onyor [AVS 7.4.1; AVP 20.5.8; etc.] iti savitrT; for the discussion about this verse’s
not being included in the RV, see Oldenberg 1888: 364); AB 1.30.2 (savir hi deva prathamaya
pitra [AVS 7.14.3; AVP 20.4.1; etc.] iti savitrim anvaha); TS 6.3.5.3 (savitrim fcam dnv dha:
the verse called SavitrT here referes to TS 3.5.11.3 = RV 1.24.3). On the other hand, SBM
2.3.4.39 / SBK 1.4.1.28 quotes VSM 3.35 / VSK 3.3.27 (= RV 3.62.10) as a Savitri. There it
would not mean the SavitrT of particular sacredness, but means more generally “a verse
dedicated to Savity,” since SBM 2.3.4.38-40 / SBK 1.4.1.27-29 quote a series of formulas
dedicated to several deities in the VSM / VSK, i.e., aindri to Indra (VSM 3.34 / VSK 3.3.26),
savitri to Savity (VSM 3.35 / VSK 3.3.27), and dgneyi to Agni (VSM 3.36 / VSK 3.3.28). For
the use of RV 3.62.10 in the Srauta rituals, see Lal 1972.

15 KathB (1) seems to presuppose the same way of recitation as in the SB quoted here, though
it does not say so clearly: KathB (u) 52.3fF. tdm trir evd *kjtvé (ed.: kptvd) ‘nubriyat ... tam
dvir éva *kgtvé (ed.: kytvd) ‘nubriiyat ... tam sakt samdsyottamtaté nvaha “He (the teacher)
should recite it only three times. ... He should recite it only two times. ... He recites it at once,
having put [the three padas] together.”



6 Journal of Indological Studies, Nos. 30 & 31 (2018-2019)

The breaths are indeed three. [They are] prand, udand, and vyand. Thus he
puts them in him (the novice) then. Then, [he recites it] by half-verses. These
breaths are indeed two. [They are] nothing but prand and udand. Thus he
puts prand and udana in him then. Then, [he recites] the whole [verse]. This
breath is indeed one. [It is] nothing but the whole. Thus he puts the whole
breath in him then.

This way of reciting the SavitrT in the gayatri meter (teaching its padas in the
order of “a, b, ¢” — “ab, ¢” — “abc”) is found also in the Taittirtya-Aranyaka
(TA)'® and the Jaiminiya-Upanisad-Brahmana (JUB).!” It continues in the late
Vedic period: this way of recitation is prescribed in the Grhyasttras for the
teacher’s teaching the SavitrT at the Upanayana.'®

It is in the Upanisads that RV 3.62.10 is first explicitly identified as the
particularly sacred verse Savitri. JUB 4.28 quotes the text of RV 3.62.10 in the
same way as the SB and the TA mentioned above,!® and tells that one who knows
the SavitrT as explained there overcomes the repeated death and attains the same
world with the Savitrt:

Jaiminiya-Upanisad-Brahmana 4.28.6%°

bhiir bhuvas svas tat savitur varenyam bhargo devasya dhimahi dhiyo yo nah
pracodayad iti. / yo va etam savitrim evam vedapa punarmytyum tarati.
savitryd eva salokatam jayati.

[After reciting the SavitrT foot by foot, and by half-verses, finally one recites

16 TA 2.11.8 (Svadhyaya) dtha savitrim gayatrim trir énvaha paccho ‘rdharcaso 'navandm
“Then he recites the SavitrT in the gayatri [meter] three times, [first] foot by foot, [second] by
half-verses, [and then] without interruption.”

17 See n. 19 below.

18 A§vGS 1.21.5; SankhGS 2.5.12; KausGS 2.3.8; GGS 2.10.39; KhGS 2.4.21; JGS 1.12: 13.3;
KathGS 41.20 (LGS 41.30); MGS 1.22.14; VarGS 5.26; BaudhGS 2.5.40; BharGS 1.9: 9.1-5;
ApGS 4.11.9f; HGS 1.6.11; AgGS 1.1.3: 10.4-9; VaikhGS 2.6: 26.6f.; VadhGS (in the mss.; a
critical edition is in preparation by the author); PGS 2.3.3-5; KausS 56.8-11.

19 JUB 4.28.1-6 (on the Savitri) fasya esa prathamah pado bhiis tat savitur varenyam iti / agnir
vai varepyam / apo vai varenyam / candramad vai varenyam // tasya esa dvitivah pado
bhargamayo bhuvo bhargo devasya dhimahiti / agnir vai bhargah / adityo vai bhargah /
candrama vai bhargah // tasya esa tytiyah padas svar dhiyo yo nah pracodayad iti / yajiio vai
pracodayati / stri ca vai purusas ca prajanayatah // bhiir bhuvas tat savitur varenyam bhargo
devasya dhimahiti / agnir vai bhargah / adityo vai bhargah / candrama vai bhargah // svar
dhiyo yo nah pracodayad iti / yajiio vai pracodayati / stri ca vai purusas ca prajanayatah //
bhiir bhuvas svas tat savitur varenyam bhargo devasya dhimahi dhiyo yo nah pracodayad iti /;
see also JUB 4.28.6 quoted below.

20 The JUB which consists of four chapters has a series of small sections concerning the
instructions given from the teacher to the student at the end of the whole text, being concluded
with JUB 4.28; see Fujii 1996: 114-116. As to the fragmentary sections in the Brahmanas and
the Upanisads, which are related to the Vedic student’s learning the Veda, finishing the learning,
and becoming a teacher of next generation, see Kajihara 2009/2010: 47-51; 56; cf. Thieme 2000.
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it at one time (see n. 19),] “bhiir, bhuvas, svas.>' tat savitur varenyam, bhargo
devasya dhimahi, dhiyo yo nah pracodayat.”” One who knows this Savitr
thus, he indeed overcomes the repeated death. Thus he wins the residence in
the same world with the Savitri.

In Brhad-Aranyaka-Upanisad (BAU)?? 6.3.6, RV 3.62.10 is called Savitri.?’
BAU 5.14 uses the expression “that Savitri.”?* In both cases, the Savitii is
mentioned in the context of some cryptic speculation.

In the Grhyasttras, the verse taught as the SavitrT at the Upanayana is RV
3.62.10, whenever the text of the Savitri is specified.>> For example:

Hiranyakesi-Grhyasiitra 1.6.6-7, 11 (Upanayana)
atra savitrim vacayati yadi purastad upeto bhavati /6/ yady anupetas tryahe
paryavete /7/... / athasmai paccho 'gre 'nvahathardharcaso tha samtatam /

21 The three words (bhitr, bhuvah, svah) are the so-called Vyahrtis (“the sacred utterances™).

22 The BAU is included in the final chapter of the SB; see Olivelle 1998: 29. In this paper, the
text of the BAU, of which the vulgate text (without accents) is regarded to belong to the Kanva
recension, is quoted from Olivelle 1998. The correspoinding text in the Madhyandina recension
included in the $BM will be noted when necessary.

23 There, to each of the three feet of RV 3.62.10, three other Rgvedic verses in the gayatri meter
are attached. BAU 6.3.6 (SBM 14.9.3.11) tat savitur varepyam [RV 3.62.10a] / madhu vata ...
[RV 1.90.6] / bhargo devasya dhimahi [RV 3.62.10b] / madhu naktam ... [RV 1.90.7] / dhiyo
yo nah pracodaydat [RV 3.62.10c] / madhuman no ... [RV 1.90.8] / sarvam ca savitrim anvaha
sarvas ca madhumatir. Cf. Gonda 1963a: 296.

24 BAU 5.14.4 uses the expression “that Savitr1,” suggesting that no identification is needed,
because it was established well enough as to which verse is the Saviti1: athdsya etad eva turiyam
darsatam padam paroraja ya esa tapati/ ... /5.14.3/ saisa gayatry etasmims turive darsate pade
parorajasi pratisthita / ... sa yam evamiiri savitrim anvahaisaiva sa/ ... /5.14.4/ “Then, what
is giving heat (the sun) is this fourth visible dustless foot of this [Gayatri]. ... This GayatrT is
based on this fourth visible dustless foot. ... If one recites that Savitrd, it is exactly this [mystic
four-footed Gayatri].” The word s@vitrim is missing from corresponding SBM 14.8.15.8 (sd
yam evamiim anvihaisdiva sa “If one recites that [verse], it is exactly this”).

In BAU 5.14, the first three feet of the four-footed Gayatri are identified with the 24
syllables in the following words: bhimi, antariksa, d[ilyaus (thus 8); yco, yajimsi, samani (thus
8); prana, apana, v[ilyana (thus 8; for the way of counting syllables here, cf. Jamison 1986:
163); its fourth foot is said to be the sun. Cf. ChU 3.12.5 saisa catuspada sadvidha gayatri /
tad etad pcabhyaniiktam // tavan asya mahima tato jyayams ca purusah / pado sya sarva
bhiitani tripad asyamrtam diviti // “This as such is the GayatrT that consists of four feet and is
sixfold. This is declared with a verse: ‘This much is his greatness. Purusa is greater than it. One
foot of him is the all creatures. Three quarters of him are the immortalily in heaven’.” Here, the
four-footed Gayatr1 is associated to the Purusa’s four feet told in the Rgvedic Purusa hymn (RV
10.90.3 [Purusasiikta] etdvan asya mahimato jyayams ca pitrusah / pado sya visva bhiitdni
tripad asyamygtam divi /). MaitU 6.7 gives some other brief speculations on RV 3.62.10.

For the terms Savitr1 and Gayatri as the name of RV 3.62.10, see 2.4 below. For the various
examples of esoterically expanded GayatrT, see Gonda 1963a: 291-296; for the mystic forms of
the Gayatri in the medieval Kashmir Tantrism, see Sastri 1934: xvi f.; 9f.; Ida 1999.

25 §ankhGS 2.5.12; KausGS 2.3.8; SMB 1.6.29 (cf. GGS 2.10.39; KhGS 2.4.22); VarGS 5.26;
HGS 1.6.11 (quoted here); BaudhGS 2.5.40; BharGS 1.9:9.1; AgGS 1.1.3: 10.5. For the
exceptional cases, see 2.3 below.
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bhiis tat savitur varenyam / bhuvo bhargo devasya dhimahi / suvar dhiyo yo
nah pracodayat / bhiir bhuvas tat savitur varenyam bhargo devasya dhimahi/
suvar dhiyo yo nah pracodayat / bhir bhuvah suvas tat savitur varenyam
bhargo devasya dhimahi dhiyo yo nah pracodayat / iti /11/

At this point [of the ritual], he (the teacher) lets [the novice] recite the SavitrT,
if he (the novice) has been initiated before.?® /6/ If he has not been initiated
before, [he lets him recite it] after three days. /7/ ... / Then, [the teacher
teaches the Savitri] to him, first foot by foot, then by half-verses, then the
whole: “bhiis tat savitur varenyam, bhuvo bhargo devasya dhimahi, suvar
dhiyo yo nah pracodayat” [thus foot by foot]; “bhir bhuvas tat savitur
varenyam, bhargo devasya dhimahi, suvar dhiyo yo nah pracodayat” [thus
by half-verses]; “bhiis tat savitur varenyam bhargo devasya dhimahi dhiyo
yo nah pracodayat” [thus the whole verse]. /11/

2.3 The Savitris in Various Meters

While RV 3.62.10 in the gayatri meter comes to be identified more and more often

with “the sacred verse Savitr1,” the Savitris in the meters other than the gayatri
are also mentioned since the Brahmanas onwards.

The SB mentions some people’s practice of teaching a SavitrT in the anustubh

meter at the initiation ritual, which practice the SB rejects:

Satapatha-Brahmana Madhyandina 11.5.4.13; SBK 13.5.4.13 (Initiation)
tam haitam éke / savitrim anustibham dnvahur. vag va anustip. tad asmin
vicam dadhma iti. nd tatha kuryad. y6 hainam tatra brityad d nva aydm asya
vicam adita. mitko bhavisyatitisvaré ha tathaiva syat. tasmad etam gayatrim
evd savitrim anubriiyat. //

Some people recite this SavitrT as such in the anustubh meter [at the initiation,
thinking], “The anustubh is indeed speech. By doing so (reciting the Savitr1
in the anustubh meter) we put speech in him (the novice).” [However,] one
should not do in that way. If someone speaks of him (the teacher) there, “He
(the novice) has taken speech of him. He (the teacher) will become dumb,”
it may become like that. Therefore, he (the teacher) should recite this Savitr1
in nothing but the gayatri meter.

An anustubh Savitri is mentioned also in another passage in the SB (/BAU):

Satapatha-Brahmana Madhyandina 14.8.15.8; BAU 5.14.5

26 That is, if it is not his first Upanayana. The initiation ritual may be repeated in certain
contexts; see Kajihara 2003: 18, n. 30; 2016a; 2016b.
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tam hdike / savitrim anustibham dnvahur. vag anustib. etad vicam
anubriima iti. nd tatha kuryad. gayatrim evanubrityad. yadi ha v dpi bahv
iva pratigrhndti na haiva tad gayatryd ékam cand padam prati. //

Some people recite the Savitri?’ in the anustubh meter, [thinking,] “The
anustubh is speech. By doing thus we recite speech.” One should not do in
that way. One should recite nothing but [the Savitri?® in] the gayanri meter.
Even if he” receives rather much [by the SavitrT in the anustubh meter], it is
not equal even to a single foot of [the SavitrT in] the gayatri meter.

As seen in these passages, whenever the Savitris of various meters are discussed,
the priority is always given to the Savitri in the gayatri meter.*

This kind of discussion on the different meters is closely linked to the
ideological speculations which are characteristic to the Brahmana literature. The
speculations in the Brahmanas are often based on identifying some entity with
another. As to the meters, rather mechanical discussions on the correlation
between major meters and particular entities or concepts, such as deities, classes,
vital functions, seasons, samans, and so on, are attested in many Brahmanas.
Generally speaking, the gayatri meter is connected to the Brahmana and Agni; the
tristubh to the Rajanya and Indra; the jagati to the VaiSya and Visve Devah.3! The
most superior meter is always the gayatri.3?

27 BAU 5.14.5 reads “this Savitr1” (¢ haitam), seemingly referring to the “four-footed Gayatii”
discussed in BAU 5.14.1-4; cf. n. 24.
28 BAU 5.14.5 includes the word Savitr1 in the text (gayatrim eva savitrim anubriyat).
29 BAU 5.14.5 reads “Even if he, knowing thus” (yadi ha va apy evamvid).
30 Cf. TA 2.11.8 (dtha savitrim gayatrim triv anvaha); TA 2.16.2 (triratrdm va savitrim anvati
recayati). For the relationship between the anustubh and speech, cf. JB 1.102 prano vai
gayatrt ... caksur vai tristup ... Srotram vai jagati ... vag va anustup “The breath is indeed
gayatri. ... The sight is indeed the tristubh. ... The hearing is indeed the jagati. ... The speech is
indeed the anustubh”; cf., however, ChU 3.12.1 vag vai gayatri “The speech is indeed the
gayatri.” Among the Grhyasiitras, ASvGS 1.22.24 prescribes that an anustubh Savitri (RV
5.82.1) should be taught at the Upanayana for those who have been initiated before. For the
initiation ritual repeated in particular contexts, cf. n. 26.
31 E.g.:TS1.545 (gayatri - Brahmana | tristubh - Rajanya);
5.14.5 (gayatr - Brahmana - Agni);
TS 7.1.1.4-5 (gayatri - Agni - Brahmana - rathantara - aja |
tristubh - Indra - Rajanya - brhat - avi |
Jjagati - Visve Devah - Vaisya - saptadasa - go |
anustubh - Sudra - vairaja - asva);
IJB 1.99; 102 (gayatri - prana | tristubh - caksus | jagatt - srotra | anustubh - vac),
PB6.1.6-11  (trivrt - gayatri - Agni - Brahmana - vasanta |
paiicadasa - tristubh - Indra - Rajanya - grisma |
saptadasa - jagatr - Visve Devah - Vaisya - varsa |
ekavimsa - anustubh - Sﬁdra);
KS 19.4: 4.191t. (gayatri - Brahmana | tristubh - Rajanya | jagati - VaiSya); etc.
32 Cf. PB 6.1.6 tasmat trivyt stomanam mukham gayatri chandasam agnir devatanam
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In the Grhyasiitras, as mentioned above, it is principally RV 3.62.10 that is
taught as the SavitiT at the Upanayana. Still, some of the Grhyasiitras prescribe
that the Savitris in different meters (gayatri, tristubh, jagati) should be taught
according to the class of the novice; for example:*3

Sankhayana-Grhyasiitra 2.5.1-7 (Upanayana)

samvatsare savitrim anvaha / triratre / anvaksam va / gayatrim
brahmandyanubriiyat / tristubham ksatriyaya / jagatim vaisyaya / savitrim
tveva/

[The teacher] recites the Savitrl [to the novice] after a year [from the
initiation]. [Or] after three nights. Or immediately. He should recite [the
Savitr1 in] the gayatri meter to the Brahmana [novice]. [He should recite the
SavitrT in] the tristubh meter to the Ksatriya. [He should recite the SavitrT in]
the jagati meter to the VaiSya. But [in any case, he should recite the verse]
dedicated to no one but Savitr (savitri).

Most Grhyasiitras do not specify the text of the Savitris in the #ristubh nor
the jagati meter for the Upanayana.>* As Oldenberg (1886: 59) pointed out, this
kind of prescription of different Savitris for the three upper classes is apparently
correlated to that of the age of the initiation for those classes prescribed in the
Grhyasiitras, i.e., 8 for the Brahmana, 11 for the Ksatriya, 12 for the Vaisya, each
number being equal with those of the syllables in a foot of the three meters allotted
to the three classes.®

brahmano manusyanam vasanta rtunam “Therefore, the trivyt is the best of the stomas, the
gayatrt is [the best] of the meters, Agni is [the best] of the deities, the Brahman is [the best] of
people, the spring is [the best] of the seasons™; TS 7.1.1.4 sd mukhatas trivitam niramimita.
tam agnir devatanv aspjyata. gayatri chando. rathamtardm sama. brahmané manusyanam.
ajah pasindm. tasmat té mikhyd. mukhaté hy dspjyanta “He (Prajapati) produced out the trivyt
from his mouth. After it, Agni was created as the deity, the gayatri as the meter, the rathamtara
as the saman, the Brahmana among the human beings, and the goat among the cattle. Therefore
they (#¢é Bibiliotheca Indica ed.; fe Weber’s ed.) belong to the mouth (i.e. best), because they
were created from the mouth”; TA 10.26.1 gdyatrf chandasam matd “The mother of the meters
is the gayatri.”

33 §ankhGS 2.5.4-7 (quoted here); KausGS 2.3.2ff.; VarGS 5.26 (with the designation of each
verse); PGS 2.3.7-9; BaudhDhS 1.2.3.11; cf. MGS 1.22.13; 1.2.3. Cf. Oldenberg 1886: 66; 70
(the notes on SankhGS 2.5.4-6 and 2.7.10); Kane 1974: 302; Malamoud 1977: 89.

3 VarGS 5.26 and some post-Vedic commentaries specify the text of the Savitris in the tristubh
and jagati meters taught at the Upanayana. A§vGS 1.22.24 gives the text of the SavitrT in the
anustubh meter; see n. 30 above.

35 The KausS includes an argument in the context of the inauguration of the Purohita about
whether the SavitrT may be taught to the Ksatriya even if it is in the #risfubh meter: KausS 17.31-
34 savita prasavanam iti paurohitye vatsyan vaisvalopih / samidha adhaya // indra ksatram iti
ksatriyam upanayita // tad ahur na ksatriyam savitrim vacayed iti // katham nu tam upanayita
yan na vacayed // viacayed eva // “One, who is going to rest upon the office of the Purohita,
having put fuelsticks of Vi$valopa tree, saying, ‘savita prasavanam’ (AVS 5.24), should initiate
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2.4 The SavitrT and Gayatr1

The superiority of the gayatri meter among the various meters continues in the
late Vedic and post-Vedic texts.® At the same time, as mentioned above, many
texts come to explicitly designate RV 3.62.10 as the Savitri, especially in relation
to the Upanayana. Accordingly, the SavitrT began being called also by the name
Gayatri, after the meter of RV 3.62.10. Thus, the words SavitrT and GayatrT came
to function to represent one and the same verse.*’

One of the impressive examples of the term gayatri used as a synonym of
the Savitr is found in the Atharvaveda-Parisista (AVParis). There, the text of the
verse called GayatrT is given in the reverse form of that of RV 3.62.10:

Atharvaveda-Parisista 34.7-8 (Anulomakalpa)

anulomam vilomam va gayatrim yah pathet sada / sarvarthas tasya sidhyanti
na canarthan samasnute / na canarthan samasnuta iti //

tya da co pra nah yo yo dhi / hi ma dhi sya va de rgo bha yam ni re rva tu vi
tsatat//

If one always recites the GayatrT in the regular order or the reverse order, his
all aims are accomplished. He does not accomplish worthless [aims].

[The text of the GayatrT in the reverse order is,] ¢ yd@ da co pra nah yo yo dhi
hi ma dhi sya va de rgo bha yam ni re rva tu vi tsa ta t.

For RV 3.62.10 in the reverse form, another expression pratiloma savitri “the
reverse Savitri” is attested elsewhere in the same text.® Thus, the word Gayatri

the Ksatriya, saying, ‘indra ksatram’ (AVS 7.84.2, tristubh). On this, some say, ‘One should
not let the Ksatriya utter the Savitri.” Then, now, how can one initiate him, if he does not let
[him] utter? He should let [him] utter [the Savitri]”; cf. Caland 1900: 41f.

Incidentally, an early Brahmana text mentions the Gayatr1 which consists of a hundred
syllables: Maitrayani Samhita (MS) 1.4.13: 62.19 gayatrya tva $atiksaraya samdadamiti. vig
vdi gayatri $atiksara “[He says to a broken potsherd,] ‘With the GayatrT which consists of a
hundred syllables, I put you together.” The Gayatr with a hundred syllables is indeed speech”;
cf. MSS 3.1.24; ApSS 9.13.8; AsvSS 3.14.10.

36 E.g. Bhagavad-Gita 10.35 (Mahabharata 6.32.35) brhatsama tatha samnam gayatri
chandasam aham / masanam margasirso "ham ytinam kusumakarah // “1 am the brhat-saman
among the Samans, the gayatr7 among the meters. | am Margasirsa among the months, the
spring among the seasons.”

37 This tendency is seen already in the mid-Vedic texts. Cf. BAU 5.14.1-3 (SBM 14.8.15.1-4)
in which the SavitrT and a mystic four-footed GayatrT are identified (see n. 24). The KathB
includes a fragment which is entitled gayatri-brahmana (Sturyakanta 1943: 118-120), in which
the text of RV 3.62.10 is called Gayatri, not Savitri. It is difficult, however, to determine whether
this gayatri-brahmana is older than the Upanisads: it does not keep accents, while the KathB’s
upanayana-brahmana (KathB(u)) does.

38 AVPari$ 31.8.4cd-5ab (Kotihoma) esa eva vidhir drsto abhicare vidhiyate / pratilomayatra
homah savitrya tilasarsapaih; 31.9.4 khadiragnau madhiicchiste kytva pratikytim ripoh /
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is used as the other name of the SavitrT “tat savitur varepyam ...” in some sections
of the AVParis.

In the course of time, the term Gayatri becomes more and more commonly
used than SavitrT as the name of the verse RV 3.62.10. This tendency continues in
modern India.

2.5 Producing the Variations of the Savitr

While RV 3.62.10 is being established as the particularly sacred verse SavitrT in
the Vedic religion, the movement of producing its variations appears in the Vedic
texts. Gonda (1963a: 296) has pointed out that the poets’ weaving the words in
RV 3.62.10 into another verse is found already in the RV itself:

Rgveda 1.159.5%°
tad ridho adyad savitir varenyam  vayam devdsya prasavé manamahe /
asmabhyam dyavapythivi sucetund

rayim dhattam vasumantam Satagvinam //

We shall think upon the desirable favor of Savitr today at the impulse of the
god. For us, O heaven and earth, by your kind attention, establish wealth
consisting of goods and a hundred cows.

2.5.1 The Variations of the Savitr1 in Maitrayani Samhita 2.9.1
The production of the variations of the SavitrT after the model of RV 3.62.10
becomes active since the mid-Vedic texts onwards. The most significant product
is found in Maitrayani Samhita (MS) 2.9.1. There a series of mantras dedicated
to Rudra and other various deities is collected, which mantras are apparently
modeled after the wordings and the structure of RV 3.62.10.

MS 2.9.1 begins with the introductory prayer to the great god who is gracious
(mahadeva- siva-).** Then comes the series of mantras in question. The first one
is dedicated to Rudra:

tapayet pratilomam tu savitrim manasa japet /' For AVPari§ 31.8-9, see Caland 1900: 183f;
for pratiloma-, Caland 1900: 184, n. 1. The GayatrT in the reverse form is used for magics and
curses also in several other post-Vedic literature such as Rgvidhana 1.75-78; Visnu-
Dharmottara-Purana 1.165.54-67 (Einoo 2017 [card1111.txt], under abhicara); cf. Ishii 2017.
39 Geldner 1951 vol. 1, 218: “erinnert an die Savitri 3.62.10”; Witzel und Gotd et al. 2007 and
Jamison and Brereton 2014 give no particular comment on its similarity to RV 3.62.10, nor
does Oldenberg 1909. For the subjunctive manamahe in this verse, cf. Doyama 2005: 70; 81f;
93; 174f.

40 MS 2.9.1: 119.3-6 @ tva vahantu hdrayah sucetdsah $vetdir dsvair ihd ketiimadbhih /
vata]avazr balavadbhir manojavdair asmin yajiié mama havyaya Sarva // devanam ca fsinam
casurdanam ca pirvajam / mahddevam sahasraksanm sivam avahayamy ahdam //
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Maitrayant Sambhita 2.9.1: 119.7-8
tdt piirusaya vidmahe mahdadeviya dhimahi /
tan no rudrdah pracodayar*' //

We perceive it for piirusa. We meditate*? for the great god (mahdadevd). May
Rudra stimulate it of ours.

This verse is to acquire particular importance in the Pasupata Saivism, being
called Raudrt Gayatri, Rudra-Savitri, or Rudra-Gayatri, as will be discussed below
3.1).

After this, the mantras dedicated to other deities follow, which are
formulated in a similar structure. The deities who are called for in them are Gaurt,
Skanda, Dantin, Brahman (m.), Visnu, Bhanu, Candra, Vahni, Dhyana, and Srsti:

Maitrayani Samhita 2.9.1: 119.9-120.15

tad gangaucyaya vidmahe girisutaya dhimahi /
tan no gauri pracodayat //

tat kumaraya vidmahe karttikeyaya dhimahi /
tan nah skandah pracodayat //

tat karataya vidmahe hastimukhiya dhimahi /
tan no danti pracodayat //

tac caturmukhaya vidmahe padmasandya dhimahi /
tan no brahmd pracodayat //

tat késavaya vidmahe narayandya dhimahi /

tan no visnuh pracodayat //

tad bhaskardya vidmahe prabhakaraya dhimahi /
tan no bhanuh pracodayat //

tat sémardjaya vidmahe mahdarajaya dhimahi /
tan nas candrah pracodayat //

tdj jvalandya vidmahe vaisvanardya dhimahi /
tan no vahnih pracodayat //

tat tyajapaya vidmahe mahajapaya dhimahi /
tan no dhyanadh pracodayat //

tat paramdtmdya vidmahe vainateydya dhimahi /
tan nah systih pracodayat //2.9.1//

41" Though the accentuation should be *prdcodayat since this verb is not in a subordinate clause
(cf. RV 3.62.10: y6 ... pracodayat), the text reads pracoddyat in this and all the following verses
in MS 2.9.1, as well as in the same verse in KS 17.11: 253.20-21.

4 For the interpretation of dhimahi (aorist optative [injunctive according to Gonda 1963b: 98]
of dha in the RV; present indicative of dh7 in later texts) in these verses, see Gonda 1963b: 98f.;
291; Kimura 1975a: 30.
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While these formulas make up the variations of the Savitr1 by utilizing the
structure “tdt ... dhimahi ... pracodayat,” they differ from the “original” Savitri
in having the words “vidmahe ... tan no” in common, which are not in RV 3.62.10.

MS 2.9.1 quoted above is a section attached to the beginning of MS 2.9,
which chapter forms a mantra collection called Satarudriya (Satarudriya in the
TaittirTyas) “addressed to the hundred [forms of] Rudra.” The Satarudriya
formulas are the mantras which call for Rudra with his various names. MS 2.9.2,
which succeeds MS 2.9.1, begins with the following mantra, which is a typical
example of the Satarudriya:

Maitrayani Samhita 2.9.2: 120.16
namas te rudra manydava uto td isave namah /
namas te astu dhanvane bahubhyam utad te namah //

Homage to your wrath, O Rudra, and homage to your arrow.
Homage be to your bow, and homage to your arms.

All the YV Samhitas include the Satarudriya mantra collections which are
more or less parallel with each other.** The YV Brahmanas explain that the
mantras in those collections are used for the Satarudriya oblation performed at
the Agnicayana, in order to appease the god Rudra who is regarded as the dreadful
aspect of Agni.*> The Satarudriya formulas are recited also at some other minor
rites related to Rudra prescribed in several Srauta- and Grhya-siitras.*® Some
Dharma texts treat the Satarudriya as one of purificatory formulas.*’

4 Cf. TS4.5.1.1; KS 17.11: 254.1-2; KapKS 27.1; VSM 16.1; VSK 17.1.1.

4 MS 2.9; TS 4.5; KS 17.11; KapKS 27; VSM 16; VSK 17. For the correspondences between
the Samhitas and the Brahmanas of the YV schools, see Keith 1914: xlvii ff.; for the Satarudriya
formulas, see Gonda 1980.

4 MS 3.3.4; TS 5.4.3; KS 21.6; KapKS 32.21; SBM 9.1.1.1-44; SBK 11.3.1.1-41. For the
Satarudriya oblation in the Agnicayana, cf. Weber 1873: 270ff.; Arbman 1922: esp. 221ff.

46 The rites other than the Agnicayana which include the oblation with the Satarudriya are, for
example, an Isti which is performed when one’s child or cattle is killed by Rudra (MSS 5.1.9.26-
30; ApSS 9.14.11-14); the Siilagava in which gratifying Rudra and averting plague in cattle are
aimed at (HGS 2.8.11; cf. MGS 2.5.3); an oblation called I$anabali (ApGS 7.20.8f.); an
expiation at the Agnihotra (MSS 3.2.13); etc. See Gonda 1980; cf. Tsuji 1970: 69; Kimura
1975a; Krick 1982: 115; 537, n. 1463. Cf. MSS 11.7.1 (Nityajapa), where the Satarudriya and
the “Five Brahma Mantras” (see 2.5.2 below) are quoted; see n. 68 below. According to Gelder
(1961: 5), MSS 11.1-7 are parisistas put into the manuscripts without text-numbers, and a
manuscript includes a line “iti manavagrhyaparisiste rudrajapavidhanaprarambhah.” In her
edition, MSS 11.7.1 is called Nityajapa, and 11.7.2-3 are called Rudrajapa.

47 B.g. VasDhS 28.10-15 sarvavedapavitrani vaksyamy aham ato param / yesam japais ca
homais ca piiyante natra samsayah /10/ ... durgasavitrir (for this word, see 3.3 below) eva ca
/11/ ... / Satarudriyam atharvasiras trisuparnam mahavratam /14/ ... “From now on, I will tell
the purifiers (the purificatory formulas) in the all Vedas, by the murmuring of which [formulas],
and by the oblations [with them], people are purified. There is no doubt [about this]. /10/ [They
are] ... the Durgasavitri (see 3.3), / ... / the Satarudriya, the Atharvasiras, the Trisuparna, the
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Though the Satarudriya mantra collections are included in the Samhitas of
the all Yajurvedic schools, the above-quoted variations of RV 3.62.10 in MS 2.9.1
find no parallels in the other schools’ Satarudriya chapters but one verse tdt
purusaya vidmahe ... in the Kathaka-Samhita (KS).*® Actually, in the MS, almost
the whole of the first and the last sections of the Satarudriya chapter (MS 2.9.1
and 2.9.10) has no parallel in the other Vedic texts, except TA 10 which will be
examined next, and some sporadic quotations in the Stitras.*

2.5.2 The Variations of the Savitri in Taittirtya-Aranyaka 10

TA 10 includes the verse “tdt piirusaya vidmahe ...” in MS 2.9.1 in two places.
First, it is found in TA 10.1, in which some variations of the Savitri are collected.
The collection begins with two formulas dedicated to Rudra, of which the second
is the verse in question:

Taittirtya-Aranyaka 10.1.5: 769.2-770.1 (Bibliotheca Indica ed.)*
purusasya vidma sahasraksasya mahadevasya dhimahi /

tan no rudrah pracodayat //

tat puirusaya vidmahes' mahadeviya dhimahi /

tan no rudrah®® pracodayar™ //

After these two, the mantras in the structure similar to the second one (dative +
vidmahe ... dhimahi ... pracodayat) follow, which are dedicated to Danti, Nandi,

Mabhavrata, /14/ ...”; VisnuSm 56.1-27 (Satarudriyam /56.21/); cf. AgGS 3.10.2: 172.2. Cf. also
the word “rudrah” in the similar context :BaudhDhS 3.10.10 upanisado vedadayo vedantah
sarvacchandahsu samhita madhiiny agharmarsanam atharvasiraso rudrah ... pavamanyah
savitrt ceti pavanani “The Upanisads, the beginnings of the Vedas, the ends of the Vedas, the
Sambhitas in the all hymns, the Madhus, the Aghamarsana, the Atharvasiras, the Rudras, ... the
Pavamanis, and the Savitri: [these are] the purificatory [formulas]”; cf. BaudhDhS 4.3.8; GDhS
19.12; VasDhS 22.9; Y3jSm 3.303; VisnuSm 86.12; etc.; cf. 3.3 below. See Gonda 1980: 78.
48 KS 17.11: 253.20-21 (Satarudriya).

49 MSS 11.7.1 (Nityajapa) quotes from MS 2.9.1; 2.9.2-9 (Satarudriya); 2.9.10. Cf. Baudh-
GSesS 2.18.9; 2.19.2. Cf. n. 46 above and n. 68 below.

30 There are two extant recensions of the TA: (1) The Dravida recension with the Sayana’s
commentary, which comprises 10 chapters (the Bibliotheca Indica ed. by Rajendralala Mitra,
Calcutta 1864-1872 [= Bib. Ind. ed.]; the Anandasrama Sanskrit Series 36, 1897-1898 [= AnSS
ed.]), and (2) The Andhra recension, which comprises 8 chapters (ed. Sastri and Rangacarya,
Mysore 1900-1902, with Bhatta Bhaskaramiéra’s commentary [= Mysore ed.]; another Andhra
edition is attached to AnSS 36; see Tsuji 1970: 13-15; 97, n. 87; cf. Houben 1991: 32-33 (he
takes the Dravida and the Andhra recensions in reverse). TA 10 (Dravida) or TA 6 (Andhra) is
also called MNU; cf. Weber 1853: 78-100 (for the two recensions, see p. 79); Tsuji 1970: 15;
99, n. 106.

ST The irregular accentuation in this verse (vidmdhe with an unnecessary accent, rudrah without
the necessary accent, and pracoddyat with an unnecessary accent [cf. n. 41 above]) is found in
common in the editions of the TA.

2 Seen. 51.

33 Seen. 51.
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Sanmukha, Garuda, Brahman (n.), Visnu, Narasimha, Aditya, Agni, and Durgi.>*

Second, the verse “tdt purusaya vidmahe ...” in MS 2.9.1 is attested also in
TA 10.46. It is included in a series of five formulas (TA 10.43-10.475%). Those
five constitute the so-called “Five Brahma Mantras (pafica-brahma-mantra)”
which are to be highly esteemed by the Saiva cults in the post-Vedic period (3.1).
The formulas which consist TA 10.43-10.47 begin with the words “sadyojatam,”

EE I3 LRI

“vamadevaya,” “aghorebhyo,” “tat purusaya,” and “isanah” respectively. Of
these five, the fourth (“zat purusaya ...”) is the same as the variation of the Savitr1
dedicated to Rudra in MS 2.9.1. The third (“aghorebhyo ...”) has an equivalent in
MS 2.9.10,5¢ which section is located at the end of the MS’s Satarudriya chapter
(MS 2.9), which again finds no parallel in the other schools’ Satarudriyas. The
other three (“sadyojatam ...”; “vamadevaya ...”; “iSanah ...”) are attested only
in TA 10 among the Vedic canon.

The collections of the mantras related to Rudra in MS 2.9.1, MS 2.9.10, TA
10.1, and TA 10.43-47 appear to be less stable in the Vedic tradition compared to
the Satarudriya: while the Satarudriya is included in the all YV Samhitas, those

mantra collections are attested only in MS 2.9 and TA 10.57 The Satarudriya

34 Thus, the mantras here make 1 (ptirusasya vidma sahasraksasya...)+ 11 (“dative + vidmdhe
... dhimahi ... pracodayat” type dedicated to the deities from Rudra to Durgi): the commentaries
appear to regard the second one dedicated to Rudra (tdt purusaya vidmahe ... tan no rudrah
pracodayat) as the first of the series of the mantras. Those which are dedicated to Rudra, Danti,
Nandi, Sanmukha, and Garuda begin with “tat purusaya vidmahe.” The others’ beginnings are
different, though the structure “dative + vidmdahe ... dhimahi tan no ... pracodayat” is the same.
The numbers of the variations of the Savitr and the deities called for by them in TA 10
are different according to the editions. The AnSS ed. of TA 10.1 (vol. 2: 699-700) includes 1+5
variations of the SavitiT which are dedicated to Rudra* (hereafter, the sign * after the deities
indicates that the mantras dedicated to them begin with “tdt purusaya vidmdhe”), Danti*,
Garuda*, Durgi (Sayana’s comm.: durgir durgd), and Visnu; TA Andhra recension 6.1.5-6
(Mysore ed. 84-86) includes 1+5 variations dedicated to Rudra*, Danti*, Garuda*, Durgi, and
Visnu (Bhaskaramisra’s comm. reads: caturthi durgagayatri ... chandasam hrasvatvam
vibhaktilopas ca durga ity agner nama tadatmika devi durga); MNU (3.71-82 in Varenne 1960:
30-32) includes 1+11 variations dedicated to Rudra*, Dantin*, Nandi*, Sanmukha*, Garuda*,
Brahman (n.), Visnu, Narasithha, Aditya, Agni, and Durga; MNU (1.5-7 in TA-AnSS ed., 796-
799 [= an Andhra text attached to the AnSS ed. of the TA, vol. 2: 783-909]) includes 1+11
variations dedicated to Rudra*, Danti*, Nandi*, Sanmukha*, Garuda*, Brahman (n.), Visnu,
Narasithha, Aditya, Agni, and Durgi; MNU (3.1-18 in the Atharvana recension [Jacob 1888: 3-
4]) includes 1+17 variations are included, dedicated to Rudra*, Vrsabha*, Dantin*, Sastha,
Vai$vanara, Agni, Siirya, Aditya, Bhanu, Vrsabha, Durga, Bhagavati, Gauri, Garuda*, Visnu,
Simha, Brahman (m.).
35 TA 10.43-47 (in Bib. Ind. ed. and AnSS ed.); TA Andhra recension 6.43-47; MNU (TA-
AnSS ed., pp. 839-842, nos. 17-21); MNU (7.277-286 in Varenne 1960: 70-72); MNU (17.1-5
in Bombay ed., p. 17).
36 MS 2.9.10: 130.1-2 dghorebhyo datha ghorébhyo aghoraghoratarébhyas ca / sarvitah
Sarvasarvébhyo namas te rudra riipébhyo namah // For the parallels in TA 10, cf. n. 55.
57 Cf. Keith 1914: Ixxxi; Kimura 1975a; 1975b; Mirasi 1975: 57-59; Dharmadhikari 2008: 265-
266; Amano 2016: 36.
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chapters of the YV imply that some tradition of Rudra-worship has persisted since
an early time.”® To such a tradition, the mantra collections in MS 2.9.1, 2.9.10,
TA 10.1, and TA 10.43-47 may have been added as a sort of precursors of the
Rudra-Siva cults, which developed more in the post-Vedic period. The number of
the variations of the Savitri in TA 10 differs in the modern editions (see n. 54),
suggesting that such variations keep being expanded during the transmission.
Most of those varations of the SavitrT in MS 2.9.1 and TA 10.1 are dedicated
to the deities who become popular in the post-Vedic literature. Since the Vedic
Savitr1
verse in the ancient Vedic religion, it would have modeled for the mantras for
worshipping those deities. The variation of the SavitrT dedicated to Rudra (“#dt

tat savitur varenyam ... pracodayat” was so well established as the sacred

purusaya vidmahe ...” in MS 2.9.1 etc.) was adopted by the then growing Rudra-
Siva cults as one of their own sacred mantras,”® as will be discussed next.

3 The Savitris in Various Traditions

3.1 The Rudra-Savitri in the Pasupata Saivism
3.1.1 The Raudri Gayatri, Rudra-Savitri, and Rudra-Gayatr1

The variation of the Savitr1 dedicated to Rudra discussed above (“tdt purusaya
vidmahe ...” in MS 2.9.1 etc.) becomes more and more prevalent in the late and
post-Vedic period.

The Pasupata Saivism is one of the major religious tradition in the post-Vedic
period (founded around the second century CE). In some texts of this tradition,
the terms Rudra-Savitrl, Rudra-Gayatii, and Raudri Gayatr1 are attested as
mentioned above. The Pasupata-Siitra (PaSt), one of the most important texts of
this religious tradition, tells about the verse called Raudri Gayatri, as what one
should recite when he is polluted:

Pasupata-Sitra 1.12-17

mitrapurisam navekset /12/ strisiidram nabhibhaset /13/ yady aveksed yady
abhibhaset /14/ upaspyrsya /15/ prandayamam kytva /16/ raudrim gayatrim
bahuripim va japet /17/

One should not look at urine or feces. /12/ He should not talk to women and
Stidras.®® /13/ If he looks at [urine or feces] or talks to [women or Siidras],

58 The term Satarudriya is mentioned not infrequently in the post-Vedic literature such as the
Mahabharata and the Puranas; see Gonda 1980.

5% For the dangerous god Rudra and the Aranyakas as the text genre, cf. Parpola 1981: 162.

60 Cf. AVPari$ 40.6.2 (quoted below). Cf. also BaudhDhS 3.8.17 strisiidrair nabhibhaseta
miitrapurisenavekseta // “One [who is in the candrayana observance] should not talk with
women and Stdras. He should not look at urine and feces.” For the rule against talking to
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/14/ he, having touched [ashes for ablution®!], /15/ and having done breath
control, /16/ should murmur the Raudri Gayatri (the GayatrT dedicated to
Rudra), or the Bahuriipi.®? /17/

The Kaundinya’s commentary explains that the word raudri in PaSu 1.17 refers
to the GayatrT which begins with “tat purusa,” excluding the Vedic Gayatri which
begins with “fat savitur.”® The full text of the Raudri Gayatri is given at the end
of the fourth chapter of the PaSa.®* It is the same as the verse dedicated to Rudra
in MS 2.9.1:

Pasupata-Siitra 4.22-24
tat purusaya vidmahe / mahadevaya dhimahi /
tan no rudrah pracodayat //

A more or less the same rule against pollution as in PaSi 1.12-17 above is
found in AVPari$ 40, an early-medieval Pasupata text, which deals with the
pasupatavrata or pasupater vrata. There the mantra which should be recited to
dispel the pollution is called Rudra-SavitrT:

Atharvaveda-PariSista 40.6.2-4
strisudram nabhibhdseta /2/ tada savitrim japet /3/ yadi bhaseta tada
rudrasavitrim japet /4/

One should not talk to each other with women and Siidras. /2/ [If he does so, ]

women and Stidras, cf. KathGS 4.15; 5.3; BaudhGS 3.3.20; 3.4.24; PGS 2.8.3; BaudhDhS
3.8.17 (quoted above in this footnote); 4.5.4; VasDhS 24.5; Manu 11.223; VisnuSm 46.25; MBh
12.36.35; GDhS 3.8.8 (26.8) (anaryair na sambhaseta) etc.; cf. also Bisschop and Griffiths
2003: 338, n. 121. For the rule against looking at urine and feces, cf. $ankhGS 4.12.19; KausGS
3.11.20; BaudhDhS 1.7.15.30; Manu 4.77.

! Cf. Kaundinya’s commentary on PaSi 1.15 upaspysyeti snanaparyayah / sacaulodaka-
sparsanavat / sa ca bhasmand kartavyah nadbhih “Upaspysya is a synonym of bathing, as in
bathing in water with a cloth. But this [bathing] is to be performed with ashes, not water” (tr.
Hara 1966: 227).

92 The Bahurtipl refers to the third of the pasica-brahma-mantra, which begins with
aghorebhyo; see 2.5.2; n. 56 above and n. 63 below.

63 Kaundinya on PaSu 1.17 tasmad atra raudri nama tatpurusa / ... atra ya raudri sa gayatri /
... atra raudrigrahanad vaidikyadigayatripratisedhah | iha tu gayatrigrahanat sadyojatadinam
pratisedhah / ... bahuript namaghora / “Accordingly [we have here] the RaudrT verse [that
begins with] ‘tatpurusa.’ ... Here the raudrT [that is meant] is the Gayatr1 verse. ... Here the
word raudrt excludes the Vedic Gayatr1 [which begins with tat savitur], etc., while the word
GayatrT excludes the verses sadyojata etc. ... The Bahurfipl verse is that which begins with
‘aghora’ (tr. Hara 1966: 230f.).

% The so-called parica-brahma-mantras of the Pasupatas, in which this Raudri GayatiT is
included, form a framework for the PaSa. They are placed one by one at the conclusion of each
of the all five chapters of the PaSu. The Raudri Gayatri, which concludes the fourth chapter, is
the fourth mantra of the five.

% For this text, see Bisschop and Griffiths 2003.
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then he should murmur the Savitri.¢ /3/ If he talks [to each other with women
and Sadras], then he should murmur the Rudra-Savitri. /4/

The full text of the Rudra-Savitri is given in the same text as follows:

Atharvaveda-Parisista 40.2.5-6

tat purusdya vidmahe mahadevaya dhimahi / tan no rudrah pracodayat /5/
tasmai devaya vidmahe mahadevaya dhimahi / tan no rudro 'numanyatam/
iti rudrasavitrim japtva /6/

“We strive for Tatpurusa, we meditate for Mahadeva, Rudra shall propel it to
us.” “We strive for this god, we meditate for Mahadeva, Rudra shall permit
it to us.” Thus he mutters the Rudrasavitri (tr. Bisschop and Griffiths 2003:
330f.).¢7

For the verse “tat purusaya vidmahe ...,” another name Rudra-Gayatri is
attested in some ancillary grhya texts attached to the Grhyasiitras; for example:

Baudhayana-Grhyasesasttra 2.18.9 (Rudrasnanarcanavidhi)®®
atha rudragayatrim japet “tat purusaya vidmahe” ity.

Then, he should murmur the Rudra-Gayatri, “tat purusaya vidmahe.”

% This “Savitri” may refer not to the Vedic Savitri but to the Rudra-Savitrii. “The apparent
redundancy of rules 40.6.3 and 40.6.4 is awkward” (Bisschop and Griffiths 2003: 338, n. 123).
7 japtva “having muttered [thus]” at the end 0f 40.2.6 would continue to the next sitra. Though
two verses are quoted in AVPari$ 40.2.5-6, the word rudra-savitrt (sg.) appears to refer to the
first one only; see the comments by Bisschop and Griffiths on AVPari$§ 40.2.6: “This last mantra
does not belong to the five brahmamantras and seems superfluous” (2003: 330, n. 79); “The
second may be an interpolation” (2003: 331, n. 80).
68 Cf. HGSesS 1.2.12: 17.5-6 (in AnSS 53, vol. 8) (Rudrasnanarcandbhisekavidhi) atha
rudragdyatrim japet tat purusaya vidmaha iti; cf. also BaudhGSesS 2.19.2 (Punahpratistha-
kalpa) astasahasram astasatam astavimsatim va millamantrena rudragdyatryd snapayitva
puspani dadyad yathalabham arcayitva gudodanam nivedayet.

In MSS 11.7.1.14; 17 (Nityajapa, cf. n. 46 and n. 49 above; Gonda 1980: 77f.), the word

Rudra-Gayatr1 is used in a peculiar way: ... @ tva vahantv iti rudragayatrim astau kytvah
prayuiijita /14/ ... / tato japam arabhed namas te rudra manyava itiprabhytibhir astabhir
anuvakaih /17/ “... He should pronounce the Rudra-Gayatri eight times, [reciting] ‘@ tva

vahantu (the first line of MS 2.9.1).” ... Then he should begin the murmuring with the eight
sections (MS 2.9.2-2.9.9: the Satarudriya formulas), which begin with ‘namas te rudra
manyava (the first line of MS 2.9.2)’.” The formula d tva vahantu is attested at the beginning
of MS 2.9.1, in which section the variations of the Savitr1 / GayatrT are included (see 2.5.1
above). The verse d tva vahantu (MS 2.9.1: 119.3-4) itself is not in the gayatri meter but in the
tristubh / jagati meter (see n. 40 above); the other 11 formulas which follow it in MS 2.9.1, of
which the first is tdt purusaya vidmahe dedicated to Rudra, are in the gayatri meter. It is not
very probable that the formula & tva vahantu is also called Rudra-Gayatri; here the whole of
MS 2.9.1 may have been meant, though rudragayatrim is in singular. Further, MSS 11.7.1.23
quotes from MS 2.9.10 (aghorebhya [MS 2.9.10: 130.1] iti japitva yah patha [MS 2.9.10:
130.3] iti visarjayet) too, which section finds no parallel in the other schools’ Satarudriya just
as MS 2.9.1 (see 2.5.1 above).
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From the fact that the names Raudri Gayatri, Rudra-Savitri, and Rudra-
Gayatr are applied to one and the same formula “tat purusaya vidmahe ...,” the
following four points can be assumed.

(1) The words SavitrT and GayatrT are regarded to be the synonyms in the
Pasupata Saivism, just as in the case of the Vedic SavitrT / Gayatri.

(2) Within the terms Raudri GayatrT and Rudra-Gayatri, the word gayatri
refers not only to “a verse in the gaya#rT meter” in general, but also more
specifically to “the particularly sacred verse Gayatri,” just as in the case of the
Vedic Gayatri.

(3) In the compound Rudra-Savitri, the word savitr? no longer retains its
original meaning “dedicated to Savitr,” but represents “an equivalent of the
[Vedic] Savitr1.” The Rudra-Savitri, literally “the SavitrT dedicated to Rudra,”
must mean either “the verse which reminds people of the Vedic SavitiT” and/or
“the verse especially sacred like the Vedic Savitr1,” which is dedicated not to
Savitr but to Rudra.

(4) The Raudri Gayatr / Rudra-Savitr1 / Rudra-GayatrT is called by these
names because it is highly esteemed in the Pasupata Saivism just as the Vedic
Savitr1 / GayatrT is regarded to be sacred in the Vedic religion.

3.1.2 The Functions of the Rudra-Savitri/ -Gayatr1

The Rudra-Savitr1 / -Gayatr1 discussed above is parallel with the Vedic Savitrt /
Gayatr1 not only in its particular sacredness but also in its functions.

The author of AVPari$§ 40 must have well remembered that the Vedic Savitr
is central to the Vedic initiation ritual Upanayana (2.1). In AVPari$§ 40, some of
the ritual elements of the Vedic initiation are embedded in the procedure for
entering the pasupatavrata (Bisschop and Griffiths 2003: 332, n. 88): for example,
one announces his gotra, and declares that he is going to observe the vrata
(AVPari$ 40.3.1); the preceptor gives one who enters the pasupatavrata the girdle
made of murija grass, and gives him a staff “with the SavitiT” (AVPari$ 40.3.2).%°
As Bisschop and Griffiths argue (ibid.), while these ritual elements find similar
ones in the Vedic initiation, there the “Savitri” for giving the Pasupatas’ staff

% AVPari§ 40.3.2 tato Sya maudijim prayacchati // savitrya@ tu dandam palasam bailvam
asvattham vasim lakutam khatvangam parasum va // “Then he gives him the [girdle] made of
muiija grass. And, with the Savitri, [he gives him] the staff made of Palasa, Bilva, or Aévattha
[wood], or a knife, a club, a skull-staff or an axe.” For the teacher (guru) and the student at the
Pasupatas’ initiation and observance, cf. Bakker 2004. For the Vedic initiation Upanayana, the
novice’s declaring to come to the brahmacarya, the teacher’s asking his name, giving him the
mekhala girdle, and giving him the staff, are prescribed in almost the all Grhyasitras (around
the third century BCE). To use the SavitrT as the mantra for giving a staff is not very popular in
the Grhyasfitras: the lesson of the SavitrT is central to the Upanayana.
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would not be the Vedic Savitr1, but the Rudra-SavitrT quoted in the same text
(AVPari$ 40.2.5-6 quoted above). If AVPari§ 40 has prescribed to recite the
[Rudra-] SavitrT at the Pasupata’s vrata, it must have been concious of the custom
of the Vedic tradition in which the Vedic SavitrT is taught at the Upanayana. It is,
so to say, that the authenticity of the initiation into the pasupatavrata with their
own [Rudra-] SavitrT is confirmed by the authority of the Vedic Savitri.

Another major function of the Savitr1 / Gayatri is purification.

In the Pasupata texts, as quoted above, the Gayatr1 dedicated to Rudra is
recited in order to purify one’s pollution:

Pasupata-Sitra 1.12-17

miitrapurisam navekset /12/ strisiidram nabhibhaset /13/ yady aveksed yady
abhibhaset /14/ upaspysya /15/ prandayamam kytva /16/ raudrim gayatrim
bahuripim va japet /17/

Atharvaveda-Parisista 40.6.2-4
strisiudram nabhibhdseta /2/ tada savitrim japet /3/ yadi bhaseta tada
rudrasavitrim japet /4/

In the Dharma literature of the Vedic tradition, on the other hand, the Vedic
Savitr is often prescribed to be recited in order to purify one’s sins and pollution
at various occasions. For example, the purification by touching (upa-sprs) water,
controlling one’s breath (pranayama), and reciting the Savitr1 / Gayatri, just as
prescribed in PaSa 1.15-17 quoted above,” is found, though in a little different
context:

Apastamba-Dharmasiitra 1.9.26.10-14; cf. 1.9.27.1
mithyadhitaprayascittam /10/ ... / ... / parvani va tilabhaksoposya va
Svobhiita udakam upasprsya savitrim prapdyamasah sahasrakytva
avartayed aprandayamaso va /14/

[Now] the penance for the wrongly-learned ones. ... Having eaten sesame or
kept fast on a joint day (the days of new-moon, full-moon, etc.), in the next
morning, having touched water, he should recite the Savitr1 a thousand times,
controlling his breath. Or [he should recite the Savitri] without controlling
his breath.

In the Dharma literature, the Savitr / GayatrT is sometimes even regarded to
be a sort of almighty mantra which purifies almost all sins; for example:”!

70 In the PaSi, one touches not water but ashes; cf. n. 61.
"1 For the various kind of purification by the recitation of the SavitrT in the Dharma literature,
see VasDhS 27.18 (quoted here); BaudhDhS 4.5.31 gayatrydastasahasram tu japam kytvotthite
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Vasistha-Dharmasiitra 27.18; cf. Baudhayana-Dharmasiitra 4.5.31
savitryastasahasram tu  japam kytvotthite ravau /
mucyate patakaih sarvair yadi na brahmahd bhavet //

But if one murmurs the SavitrT eight thousand times at sunrise, he is freed
from the Pataka sins, if he is not the murderer of a Brahmana.”?

To this kind of idea, the following passage on the murmuring prayers to
Rudra may be compared, though the text of the prayers is not specified:

Manava-Srautasiitra 11.7.3.6 (Rudrajapa; cf. nn. 46; 68 above)
snanatarpanajapahomarcanarato yah samvatsare japet /

sa dasaphalam apnoti  brahmaghno tivisudhyati /

surdapah suvarnaharta goghno va vysalipatih /

mucyate sarvapapebhyo  rudralokam sa gacchati //

If one, being devoted to the bathing, the satiating, the murmuring, the
offerings, and the praising, murmurs [the prayers to Rudra] for a year, he
obtains the gain of his condition of life. [Even] the murderer of a Brahmana
is purified; or the drinker of the Sura, the thief of gold, the murderer of cows,
or the husband of a Stidra woman [is purified]. He is freed from all sins. He
goes to the world of Rudra.

ravau / mucyate sarvapapebhyo yadi na bhriinaha bhavet // “But if one murmurs the Gayatri
eight thousand times at sunrise, he is freed from all sins, if he is not the murderer of a
Brahmana”; cf. BaudhDhS 3.10.10 (see n. 47 above); GDhS 3.6.10 (24.11) savitrim va sahasra-
krtva avartayan punite haivatmanam // “Or if one [performs the penances for the murder of a
Brahmana etc.] repeating the SavitrT a thousand times, he purifies himself’; cf. GDhS 3.2.8
(20.8) ata uttaram tena sambhdasya tisthed ekaratram japan savitrim ajiianaparvam “After that
(the ceremony of driving away the Upapataka sinner), if one speaks to him (the outcast)
unknowingly, he should stand [still] for one night, murmuring the Savitri”; GDhS 3.5.21
(23.21); VasDhS 20.4-5; cf. Manu 2.220 (the penance for sleeping after sunrise or before
sunset); VasDhS 21.6-8 (the penances for unfaithful wives); Manu 11.225 savitrim ca japen
nityam pavitrani ca Saktitah / sarvesv eva vratesv evam prayascittartham adrtah //; YajSm
3.309 yatra yatra ca samkirnam atmanam manyate dvijah / tatra tatra tilair homo gayatrya
vacanam tatha //; YajSm 3.311cd japtva sahasram gayatrya sudhyed brahmavadhad pte //; etc.
Cf. also n. 47 above.

72 Generally, in the Vedic tradition, the four largest sins are the murder of a Brahmana, the
drinking of the Sura, the theft of gold, and the misconduct with an unappropreate woman,
especially the wife of one’s teacher. ChU 5.10.9 steno hiranyasya suram pibams ca guros
talpam avasan brahmaha ca / ete patanti catvarah paiicamas cacarams tair iti // “The thief of
gold, one who drinks the Sura, one who enters his teacher’s bed, and the murderer of a
Brahamana — these four fall [from his right status], and the fifth ones who consort with them”;
Manu 9.235 brahmahd ca surdpas ca steyi ca gurutalpagah / ete sarve prthag jiieya
mahapatakino narah //; etc.
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3.2 Producing Various Gayatris

In the Puranas and the Tantra literature,”> more variations of Vedic Savitri /
GayatrT (RV 3.62.10) are attested. Those variations are dedicated to the deities
other than Savitr, and are mostly called So-and-so-Gayatri, or simply Gayatri.”*
In those cases, the word gayatri not only means “a verse in the gayatri meter,” but
also strongly alludes to “a verse which reminds people of the Vedic Gayatri
(Savitr1),” just as in the case of the RaudrT Gayatri / Rudra-Gayatri.

For example, the Kalika-Purana quotes the following verse and calles it
Kama-GayatrT:

Kalika-Purana 63.22-23ab (Kama-GayatrT)
kamakhyayai ca vidmahe kamesvaryai tu dhimahi /
tatah kuryan mahadevi tatas canu pracodayat //
esd tu kamagayatri pijayed anayda subham /

kamakhyayai ca ... dhimahi ... pracodayat: This [verse] is, on the other hand,
the Kama-Gayatri. One should worship the fair [goddess’>] with it.

The following formula is generally called Brahma-Gayatri:”®

Mahanirvana-Tantra 3.109-111 (Brahma-Gayatr1)
paramesvardya vidmahe paratattvaya dhimahi
tan no brahma pracodayat

Though those various Gayatris are not always in the proper gayatri meter
(e.g. the Kama-Gayatr1 has four feet; the Brahma-GayatrT has 9 syllables in the
first foot), they are called Gayatris, most probably because the words “dhimahi +
pracodayat” reminds people of the Vedic Gayatr1 (RV 3.62.10).

At the same time, it is noteworthy that those formulas called So-and-so-
Gayatr1 or Gayatr in the post-Vedic texts are rather closer to the mantras in MS
2.9.1 quoted above (2.5.1) than RV 3.62.10, having the structure “dative +
vidmahe + dhimahi + pracodaydt” in common (cf. n. 54 above). This may suggest

73 The range of the dates of the Puranas and the Tantra literature would be considerably large,
from an early time of the Common Era through the medieval and the more later periods.

7% See Gonda 1963: 297-298. E.g. Kalika-Purana 63.22-23ab (the Kama-Gayatri, quoted
below); Mahanirvanatantra 3.109-111 (the Brahma-GayatrT, quoted below); Garuda-Purana
23.4f. atho gayatriii ca japet tatah // om ham tan mahesaya vidmahe vagvasuddhaya dhimahi
tan no rudrah pracodayat // “Then, he should also murmur the Gayatri there, saying, om ham
tan mahesaya vidmahe ... pracodayat”; cf. a number of Gayatiis quoted in Linga-Maha-Purana
48 which are dedicated to Siva, GaurT, Rudra, Danti, Skanda, Vrsa, Nandin, Visnu, Laksmi,
Dhara, Garuda, Srstr, Vaca, Sakra, Vahni, Yama, Nirrti, Varuna, Vayu, Yaksa, Rudra, and Durga.
Cf. the variations of Savitri in TA 10 (MNU); see 2.5.2 and n. 54 above.

75 Kamakhya = Kamesvari, “i.e., Durga or Kal” (Gonda 1963a: 297).

76 For the Brahma-Gayatri, see Gonda 1963a: 296f.; Kimura 1975a: 40; 1975b: 62.
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that those various Gayatris were not directly produced from the Vedic Gayatr1 (RV
3.62.10), but may have been the secondary products made after some earlier
variation of the Vedic Gayatr such as those in MS 2.9.1.77

3.3 The Durga-Savitrl in the Dharma Texts

Some of the variations of the Vedic Savitr1/ GayatrT in the post-Vedic texts are
called So-and-so-Savitri, though they are not dedicated to Savitr. In those cases,
the word savitri- no longer retains its literal meaning “dedicated to Savitr,” but
means either “a verse which reminds people of the Vedic SavitrT” or “a verse
especially sacred like the Vedic Savitri,” just as the case of the Rudra-Savitri.”®

The Vasistha-Dharmasiitra (VasDhS) mentions the Durga-Savitri’ in the
context of purifying sins by reciting various mantras:

Vasistha-Dharmasitra 28.10-11

sarvavedapavitrani vaksyamy aham atah param /
yesam japais ca homais ca pityante natra samsayah /10/
aghamarsanam devakytam Suddhavatyas taratsamah /
kiismandani pavamanyo  durgasavitrir eva ca /11/ ...%°

From now on, I will tell the purifiers (the purificatory formulas) in the all
Vedas, by the murmuring of which [formulas], and by the oblations [with
them], people are purified. There is no doubt [about this]. /10/ [They are] the

77 Gonda (1963a: 296f.) appears to regard the Brahma-GayatiT quoted above as the second
model of the various GayatrTs in the post-Vedic texts: “In the puranic and tantric liturgies the
ancient GayatrT was not rarely, in accordance with this tantric model, modified and adapted to
the needs and requirements of a Hindu religion” (Gonda 1963a: 297).

78 In the case of the word “Sama-SavitrT” mentioned in the Grhyasiitras of the Samaveda, the
structure of compound may be different. JGS 1.14: 14.7f. (Upakarana) tebhyah savitrim
*prabrityad (prabrayad ed.) yathopanayane manasa samasavitrim ca “To them (the students),
he (the teacher) should recite the Savitr as in the Upanayana, and [recite] mentally the Sama-
Savitr1.” Caland (1922: 23) translates samasavitri as “the Savitr-chaunt” and gives the
following note (ibid., n. 5): “Found at the end of the aranya-gana of the Jaimintyas.” Cf. JGS
2.8:32.20f. (the recitation during a fast) ompiirva vyahytih savitrim ca catur anudrutya manasa
samasavitrim ca somam rajanam brahmajajiianiye cobhe vedadim arabheta “Having recited
four times the Vyahytis preceded by om and the Savitri, and mentally the Sama-SavitrT and the
chants on somam rajanam and on two brahmajajiiiyas, he should begin with the beginning of
the Veda”; Caland (1922: 57) translates savitrim ... samasavitrim as “the verse addressed to
Savitr and the chaunt composed on this verse”). Cf. also GGS 3.3.2-3 (Upakarana) vyahytibhir
hutva sisyanam savitryanuvacanam yathopanayane /2/ samasavitrim ca /3/ “Having offered
[oblation] with the Vyahrtis, there is the recitation of the Savitrl to the pupils as in the
Upanayana. And [he recites] the Sama-Savitri.” Oldenberg translates samasavitrim ca in GGS
3.3.3 as “And (he chants) the SavitrT with its Saman melody” (1892: 77). KhGS 3.2.18-19
(Upakarana) does not mention the Sama-Savitri (hutvopanayanavat / savitrim anuvacayet /).

79 The forms ending in -i- and -i- are attested for this word. Cf. n. 81 below.

80 vasDhS 28.11a consists 9 syllables. The list of the purificatory formulas extends from
VasDhS 28.11 to 28.15, in which the Satarudriya is included (VasDhS 28.14); cf. n. 47 above.
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Aghamarsana, the Devakyta, the Suddhavatis, the Taratsamas, the
Kusmandas, the Pavamants, and the Durgasavitri, /11/ ...

The Durga-Savitri (or Durga) is mentioned also in some other Dharma texts such
as the Baudhayana-Dharmasitra (BaudhDhS) and the Visnu-Smrti (VisnuSm).3!
According to the commentaries, the Durga-Savitri mentioned in VisnuSm 56.9
refers to RV 1.99.1, which includes a word durga-, which word actually represents

not the goddess Durga but a neuter noun “difficult passage”:*

Rgveda 1.99.1%
Jjatavedase sunavama somam aratiyato ni dahati védah /
sa nah parsad ati durgdni visva naveva sindhum duritétiy agnih //

For Jatavedas, we shall press Soma. He shall burn down the property of those
who are hostile. He should convey us across all difficult passages; he —
Agni —, as if with a boat a river, [should convey] across bad courses.

If this identification is correct, the Durga-Savitri in the Dharma texts has nothing
to do with the god Savitr nor the Vedic Savitr1 verse. It even does not look similar
to the Vedic Savitri.

Whatever its text is, the name Durga-Savitri suggests that, at the time of the

81 BaudhDhS 4.3.8 (durga); VisnuSm 56.9 (durgdsavitri); Laghu-Atri-Samhita 3: 3.17ff.
(durgasavitri) and Vrddha-Atri-Sambhita 3: 39.9ft. (durgasavitrya). For the latter two texts, see
Dharmasastra-Samgraha vol. 1 (ed. Upadhyaya 1982).

82 VisnuSm 56.9 durgdasavitr (thus the editions by Jolly 1881; Krishnamacharya 1964; Olivelle
2009). Nandapandita’s Kesava-Vaijayanti (around the seventeenth century CE) on VisnuSm
56.9 reads jatavedase sunavama somam [RV 1.99.1] ity esa rk; cf. Jolly 1880: 185 (a note on
VisnuSm 56.9); 1880: xxxii ff. (on the comm.). Biihler 1882: 134 (a note on VasDhS 28.10-15)
refers to Jolly 1880: 185 (the notes on VisnuSm 56).

Olivelle 2009 notes that VisnuSm 56.9 is cited in the Apararka’s commentary on YajiiSm
3.311 and that the Madhava’s commentary on the Parasara-Smrti reads durgah savitri (Olivelle
2009: 374: “Cited by Apa[rarka] 1222-23; Madh 2/2.157. Madh durgah savitri”’). The latter half
of his note may need a little more explanation: in the Bibliotheca Indica edition of the Parasara-
Smyti (Parasara-Madhava) which he gives in his bibliography (Olivelle 2009: 509), the
Madhava’s quotation from the VisnuSm reads durgasavitri (vols. 2 & 3: 452, Calcutta 1973
[first published as the bound volume of 2 & 3 in 1899]). On the other hand, in the Islampurkar’s
Bombay edition of the Parasara-Smrti (Islampurkar 1906), which Olivelle appears to have
actually referred to, the quotation by Madhava reads durgah savitr (vol. 2, part 2: 156f.). To
this Bombay edition, an anonymous commentary is attached, which explains durgah and savitrt
separately: jatavedase [RV 1.99.1] iti suktam durgah / devasya tveti ycah savitri, note that here
savitri is not said to be RV 3.62.10.

Bloomfield notes that RV 1.91.1 (tvam soma pra cikito manisd ...) is “designated as durga
or durgasavitri” in his 4 Vedic Concordance (1906: 455). This would have come from his
mistaking “1.99.1” in Jolly’s note on VisnuSm 56.9 (1880: 185) for “1.91.1”; RV 1.91.1 does
not mention durga. Monier-Williams’s A Sanskrit-English Dictionary (1899: 487) refers to RV
1.99.1 as the Durga-Savitri.

8 For the subjunctives in this verse (sunavama, dahati, parsad), cf. Doyama 2005: 97; 170.
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Dharma texts,?*

some people worshiped Durga, and called their sacred formula
by the name Savitrl. The most probable reason why it was called by the name
SavitrT would be that it could express the formula’s sacredness by invoking that

of the Vedic SavitrT proper.

3.4 The Bharata-Savitri in the Mahabharata

To the end of the Mahabharata (MBh), a section of praise of this great epic is
attached. There, the recitation of even a part of the MBh is recommended for
washing off all sins and attaining the heaven (MBh 18.5.30-54). In that context,
the Bharata-Savitr is mentioned. It is said that if one learns the Bharata-Savitri,
he obtains the fruit of Bharata and attains the supreme Brahman:

Mahabharata 18.5.45-51 (Svargarohanika Parvan)
bharatadhyayanat punyad api padam adhiyatah /
Sraddadhanasya pityante sarvapapany asesatah /45/
maharsir bhagavan vyasah kytvemam samhitam pura /
Slokais caturbhir bhagavan putram adhyapayac chukam /46/
matapitrsahasrani putradarasatani ca /
samsaresv anubhiitani  yanti yasyanti capare /A7/
harsasthanasahasrani bhayasthanasatani ca/
divase divase miidham avisanti na panditam /A8/
irdhvabahur viraumy esa na ca kascic chynoti me /
dharmad arthas ca kamas ca  sa kimartham na sevyate /49/
na jatu kaman na bhayan na lobhad —dharmam tyajej jivitasyapi hetoh /
nityo dharmah sukhaduhkhe tv anitye  jivo nityo hetur asya tv anityah /50/
imam bharatasavitrim  pratar utthaya yah pathet /
sa bharataphalam prapya param brahmadhigacchati /51/

By the virtue of the auspicious learning of even a pada of the story of
Bharatas, all sins of the one who is learning faithfully are totally purified.
/45/ Formerly, the great sage, Blessed Vyasa, having made this Samhita
together with [the following] four Slokas, let his son Suka learn it. /46/

Thousands of mothers and fathers and hundreds of sons and wives go,
experiencing [various stages of] transmigration, and will go to another.
/47/ There are thousands of states of joy and hundreds of states of fear.
Every day, [such states] enter the stupid ones, [but] not the learned ones.
/48/ Here 1 roar having my arms lifted up. Still, no one listen to me. The
artha (wealth) and the kama (desire) [are derived] from the dharma

8 Probably around the second century BCE onwards; the younger texts would be much later.
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(virtue). Then, having what aim, is it (the dharma) not served? /49/ One
should never leave the dharma because of the [objects of] desire, fear,
nor covetousness, even for the sake of life. The dharma is eternal. But
happiness and unhappiness are not everlasting. /50/

If one recites this Bharata-SavitrT when he gets up in the morning, he, having
obtained the fruit of Bharata, attains the supreme Brahman (n.). /51/

Though the word bharata-savitri- is used in singular, it is generally understood
that the Bharata-Saviti refers to the four Slokas (18.5.47-50) quoted here.®

The Bharata-SavitrT has nothing to do with the god Savitr nor the Vedic
SavitrT verse. It represents “the verse(s) concerned with the Bharatas (or the
Mahabharata), which verse(s) is especially sacred like the Savitr1.”

It is noteworthy that the Bharata-SavitrT appears to be connected with the
learning and the recitation of the MBh, through which one attains the supreme
Brahman. This function of the “SavitrT” reminds us of the similar ideas in the
Dharma texts: the Manu equates the merit of the recitation of the Vedic Savitr1
with that of the Veda;3¢ it also tells that one goes to the supreme Brahman (n.) if
he recites the Vedic Savitri every day.®’

As to the Bharata-SavitrT, the term SavitrT again confirms the sacredness and
authenticity of the formula(s) which represents one’s canon, in this case the MBh,
on the basis of the authority of the SavitrT proper in the Vedic religion.

3.5 The Savitri in the Buddhist Texts

The Buddhism is one of the earliest religions outside the Vedic tradition, which
arose in the mid-Vedic period (around the fifth century BCE). The Buddhists in
early times must have known well the Vedic religion.

Some Buddhist texts mention the Savitr as the verse most sacred to the
Brahmanas and their canon Veda. For example, one of the earliest Pali Buddhist
text Suttanipata (Sn) tells about it as follows:

8 E.g., the Ahnikaprakasa (Sarma 1913: 20f; cf. Kane 1974: 648, n. 1523) quotes from the
MBAh as it is: uktam mahabharate, matapitrsahasrani ... asya tv anityah / imam bharatasavitrim
pratar utthaya yah pathet / sa bharataphalam prapya param brahmadhigacchati // Cf. Tyer
1951: 109 “This set of four slokas is to be found in all the recensions of the Mahabharata,
northern and southern, except in the P. P. S. Sastri’s edition of the Southern recension.”

86 Manu 2.76-77; see 2.1 above.

87 Manu 2.81-82 omkarapiirvikas tisro mahavyahytayo *vyayah / tripada caiva savitri vijieyam
brahmano mukham // yo 'dhite "hany-ahany etam trini varsany atandritah / sa brahma param
abhyeti vayubhiitah khamiirtiman // “The three impresihable Mahavyahrtis which begins with
om and the Savitr consisting of three feet should be recognized as the mouth of the Brahman.
If one recites it (the SavitrT) every day diligently for three years, he goes up to the supreme
Brahman, becoming like the wind, possessing air as his body.”



28 Journal of Indological Studies, Nos. 30 & 31 (2018-2019)

Suttanipata 568 (3.7, Sela); cf. Majjhima-Nikaya 2: 111 (Selasutta);
Vinaya 1: 246 (Mahavagga)

aggihuttamukhd yanna savitti chandaso mukham
raja mukham manussanam nadinam sdagaro mukham

The [Vedic] rituals have the Agnihotra as their best. The Savitr1 is the best of
the [Vedic] verses. The king is the best of the human beings. The ocean is the
best of the rivers.®

The SavitrT known to the Sn appears to be in the gayatr7 meter:

Suttanipata 457 (3.4, Sundarika Bharadvaja)
brahmano ce tvam briisi mari ca briusi abrahmanam
tam tam savittim pucchami tipadam catuvisatakkharam

[Buddha said to the Brahmana, Sundarika Bharadvaja by name,] “If you say
that you are a Brahmana, and if you say that I am not a Brahmana, I ask you
about the Savitr1, which has three feet, twenty-four syllables.”

Later, to Sn 457cd, a medieval commentary gives an innovative interpreta-
tion. It explains that the Savitr here means the Buddhists’ so-called Sarana-
gamana formula which consists of 24 syllables, i.e., buddham saranam gacchami
(thus 8), dhammam saranam gacchami (thus 8), samgham saranam gacchami
(thus 8):%°

Paramatthajotika 3.4: 403.23ff. (on Suttanipata 457cd quoted above)
ettha ca bhagava ... paramatthavedanam tinnam pitakanam dadibhiitam
paramatthabrahmanehi sabbabuddhehi pakasitam atthasampannam vy-
anjanasampannarii ca
buddham saranam gacchami dhammam saranam gacchami
samgham saranam gacchamiti
imam ariyasavittim sandhdaya pucchati. yadi pi hi brahmano afifiam vadeyya,
addha nam bhagavad nayam brahmana ariyassa vinaye savitti vuccati ti tassa
asarakattam dassetva idheva patitthapeyya.

There the Blessed One ... asks about this noble ones’ Savitri,”® which is

88 Cf. [+7fE] %5510 *Dasabhanavaravinaya 14 (Taisho 23:100b) — I Kii #, fika% k
Fhx. BHEEFIET, PR B, ... “The fire for oblation is the best of the all dwellings of
the gods. The Savitr1 is the best of the Brahmanas’ texts. ...”

89 See Nakamura 1984: 341f; cf. Murakami and Oikawa 2009: 136-138.

" ariyasavitti-. For ariya- (Pali; drya- in Sanskrit; ¥2 in Chinese) in the Buddhist texts, see
Enomoto 2009.
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endowed with meaning and letter, which is explained by all Buddhas, the
Brahmans in the highest sense, and which is at the beginning of the three
Pitakas which consist of the best knowledge(s), [which reads]:
“I go to the Buddha as the refuge; I go to the Dharma as the refuge; I go
to the Samgha as the refuge.”
Because, even if the Brahmana (Sundarika Bharadvaja whom the Blessed
One asked about the Savitr1) says anything else, the Blessed One would,
saying “It is not, O Brahmana, called SavitrT in the noble ones’ terminology,”
show his (the Brahmana’s) not having the essence, and would certainly make
him stand here (in the Buddha’s teachings).

This interpretation of the SavitrT would be an intentionally secondary one. It
provides another good example of the idea of applying the name Savitr to the
formulas which are regarded to be particularly sacred in the sects outside the Vedic
tradition. In the above case, the commentary is not making up a Buddhist Savitr1
after the Vedic Savitri, but equates the completely different prayer of faith of the
Buddhists (the saranagamana formula) with the Vedic Savitri ideologically. Thus
it makes the former understood to be equally sacred as the latter.

4 Conclusion

The term Savitr as the name of the particularly sacred formula(s) begins
appearing since the mid-Vedic period, in the late Brahmanas. It is since the
Upanisads that RV 3.62.10 in the gayatri meter comes to be explicitly identified
as the Savitrl. While the Savitris of more than one meter are mentioned in the
Brahmanas, the Savitr1 in the gayatri meter is always preferred, most probably
because the gayatri is said to be the best among the meters, being correlated with
Agni and the Brahmana class, in the ideological speculations which are the
characteristics of the Brahmana literature. Accordingly, the sacred verse Savitri
comes to be also called GayatrT by the post-Vedic period, and the terms Savitr1
and GayatrT are used in one and the same meaning, “the particularly sacred verse
dedicated to Savitr, composed in the gayatri meter, of which the text is RV
3.62.10.”

In the Brahmanas and Upanisads, the SavitrT represents the sacred knowledge
of the Veda. This character of the SavitrT continues in the post-Vedic period, and
manifests itself in the following three ways:

(1) Within the Vedic tradition, the SavitrT is the first piece of the Vedic canon
that should be taught to the novice at the initiation ritual Upanayana. It is
acknowledged as the symbol of the Veda not only in the Vedic tradition but also
in other religious traditions such as the Buddhism.
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(2) Once RV 3.62.10 is established as the sacred verse Savitr1, a number of
its variations begin being produced. Such variations are first attested in the mid-
and late-Y'V canon, and later more widely in the post-Vedic texts. Many of them
are called So-and-so-Savitri or So-and-so-GayatrT; for example, the Rudra-Savitri,
Raudrt Gayatri, and Rudra-Gayatri. In those cases, the word Savitr1 represents “an
especially sacred verse which has nothing to do with Savitr, but is created after,
and/or equally sacred with, the Vedic Savitr1,” while the word GayatrT stands for
“an especially sacred verse in the gayatri meter, which has been created after,
and/or looks like, the Vedic Gayatrt (/ Savitr).” Those variations of the GayatrT in
the post-Vedic texts have the structure “dative + vidmahe + dhimahi + tan no +
pracodayat,” suggesting that they would have been stemmed not directly from
RV 3.62.10 but from some early variation of the Savitri / GayatrT such as those in
MS 2.9.1.

(3) Some formulas which are regarded to be sacred to the sects outside the
Vedic tradition are also called by the name SavitrT; for example, the Durga-Savitr1
in the Dharma literature, and the Bharata-SavitrT in the Mahabharata. They have
nothing to do with Savity, nor the Vedic Savitr1, nor the gayatri meter. In those
cases, the word SavitrT denotes ““a verse especially sacred like the Vedic Savitri.”!
As to the Bharata-Savitr1, an idea of “the symbol of the sacred canon, which, or
of which recitation, represents the whole canon, like the Vedic SavitiT’ may be
also involved.

The word Savitr, and the word GayatrT as its synonym, are preserved in the
names such as So-and-so-Savitri, So-and-so-Gayatri, and So-and-so Gayatri,
because the SavitrT proper has borne the authority of the Veda, so that it could
represent the most sacred formulas of any sects, in the same way as the Savitr1
proper does in the Vedic tradition. This history of development of the sacred verse
SavitrT and its variations shows how well people have always remembered the
Savitr1 proper and its sacredness, and how far the authority of the SavitrT and the
Veda represented by it has persisted within and beyond the Vedic religion.

Abbreviations
AB = Aitareya-Brahmana / AgGS = Agnive$ya-Grhyasiitra / AiG = Altindische
Grammatik (see Wackernagel und Debrunner 1896-1957) / ApGS = Apastamba-
Grhyasiitra /| ApMP = Apastamba-Mantrapatha / ApSS = Apastamba-Srautasiitra /

1 For this kind of losing the original meaning of the word, cf. ajina- which would have derived
from ajd- “goat” but means “hide [in general]” in practice. Mayrhofer’s Etymologisches
Worterbuch des Altindoarischen explains ajina- as follows: “von ajd- abgeleitet (AiG 11 2,351),
wobei urspriingliches ,,*Ziegenfell* schon in indoiran. Zeit zu ,,Fell* geworden ist” (Mayrhofer
1986: 51f.).
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ASvGS = Agvalayana-Grhyasiitra / AV = Atharvaveda / AVP = Atharvaveda
Paippalada-Samhita / AVPari§ = Atharvaveda Pariista / AVS = Atharvaveda
Saunaka-Samhita / BAU = Brhad-Aranyaka-Upanisad (Kanva recension) /
BaudhDhS = Baudhayana-Dharmasiitra / BaudhGS = Baudhayana-Grhyasiitra /
BaudhGSesS = Baudhayana-Grhyasesasiitra / BharGS = Bharadvaja-Grhyasiitra /
ChU = Chandogya-Upanisad / GB = Gopatha-Brahmana / GGS = Gobhila-
Grhyasatra / HGS = Hiranyakesi-Grhyasiitra / HGSesS = Hiranyakesi-
Grhyasesasiitra / JB = Jaimintya-Brahmana / JGS = Jaimini-Grhyasttra / JUB =
Jaiminiya-Upanisad-Brahmana / KapKS = Kapisthala-Katha-Samhita / KathB =
Kathaka-Brahmana / KathB (u) = Kathaka-Brahmana, wupanayana-brahmana
chapter / KathGS = Kathaka-Grhyasiitra / KausGS = Kausitaka-Grhyasitra / Kaus$S
= Kausika-Sttra / KhGS = Khadira-Grhyasiitra / KS = Kathaka-Sambhita / LGS =
Laugaksi-Grhyasiitra / MaitU = Maitri-Upanisad / Manu = Manu-Smyti / MBh =
Mahabharata / MGS = Manava-Grhyasiitra / MNU = Maha-Narayana-Upanisad /
MSS = Manava-Srautasiitra / MS = Maitrayani Samhita / PaSa = Pasupata-Siitra /
PB = Paficavim$a-Brahmana / PGS = Paraskara-Grhyasiitra / RV = Rgveda /
SankhGS = Sankhayana-Grhyasiitra / SB = Satapatha-Brahmana / SBM =
Satapatha-Brahmana Madhyandina recension / SBK = Satapatha-Brahmana Kanva
recension / SMB = Sama-Mantra-Brahmana / Taisho = K IE B § KjgAE (Taisho
shinshii daizokyo) / TA = TaittirTya-Aranyaka / TA Andh = Taittirtya-Aranyaka
Andhra recension / TS = TaittirTya-Samhita / VasDhS = Vasistha-Dharmasiitra /
VadhGS = Vadhiila-Grhyasiitra / VaikhGS = Vaikhanasa-Grhyasitra / VaikhSmS =
Vaikhanasa-Smartasiitra / VarGS = Varaha-Grhyasitra / VisnuSm = Visnu-Smyti /
VS = Vajasaneyi-Samhita / YajiiSm = Yajiavalkya-Smrti / YV = Yajurveda
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