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ABSTRACT

“Rurality” is tricky, and yet it has attracted people’s interest. It has been

mythologized as a space where people and nature interact with each other in a

harmonious manner. It is oftentimes supposed that the rural local level plays a

significant role in implementing sustainability efforts. It is also where thorough

contextualization is in particular pursued. When considering sustainability and the

interaction between society and the environment, we cannot avoid passing by the

discourses and experiences around rurality.

It has been pointed out that queer people, especially in Japan, have generally

been excluded and “erased” from ruralized discourses. Contemporary researches have

taken various approaches to study the relationship between gender, sexuality, space,

environment, and society; and yet there are a few efforts done in the Japanese context.

This study approaches the rural queer issue in Japan through an aspect that is significant

in Japanese rurality, farming background.

Since this area of research needs more exploration, the research questions addressed

in this paper are:

A) What is the structural and normative mechanism which alienates queers in Japan

111



from realizing livelihood in “rural” areas?

B) How do their lived experiences show the role of gender and sexuality in transition

to sustainable local community and sustaining rural queer identities in Japan?

Based on the data collected through key-informant and semi-structured interviews via

the network expanded on snow-ball sampling method, the insights newly drawn from

this research are that: 1) the alienating mechanism is not limited to discourses; 2) the

observed elements of rurality point to different sources of the rural queer struggles; and

3) their strategies have been woven in the complexity of their lived rurality. The

purposes of this research are: to confront metronormativity by depicting the practices

rural queers make; to shed light on the mechanism that makes them imperceptible both

discursively and materially; and to show an example of the role of a sexuality and

gender lens in considering sustainability issues. This research contributes to the series of

efforts in bridging the gap between rural queer studies, rural studies in Japan, and

sustainability studies.

Keywords: rural queer, gender, sexuality, LGBT and social sustainability, LGBT and

local, power
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CHAPTER 1. INTRODUCTION

In this paper, I argue that a multi-layered institutionalization of heteronormativity and

cisgenderism deprives rural queer people in Japan of access to Japanese rurality. This also

harms the sustainability of rural queerness in Japan, which potentially further damages the

capacity of rural communities in Japan. To clarify this point, in this paper, I will specifically

explore the following questions: A) What are the structural and normative mechanism

which alienates queer people in Japan from realizing livelihood in “rural” areas?; B) How

do their lived experiences show the role of gender and sexuality in transition to sustainable

local community and sustaining rural queer identities in Japan? For the first question, the

heteronormativity and cisgenderism in the process of realizing rural livelthood will be

revealed, by drawing their imaginaries of Japanese rurality, the norms that dominate these

spaces, and their strategies to live through these spaces from their lived experiences. For the

second question, this paper will add the insights recontextualized in Japan, adding to the

previous research done on rural queer issues. Since the previous research left open the

localized possibilities of the role of gender and sexuality, in this paper, I will try to situate

this question in Japan, and explore the localized possibility to this question. This paper is

based on the scope of just sustainability, which argues that “justice and sustainability are

intimately linked and mutually independent, certainly at the problem level and increasingly

at the solution level.” (Agyeman et al., 2003, p.3)
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1.1 Just Sustainability

Before getting into this paper’s argument, the dominant scheme of sustainability needs

to be visited to show the worldview in which this paper lies, though I recognize that there

have been numerous reviews and discussions about sustainability (Mebratu, 1998;

Agyeman et al., 2003; Jerneck et al., 2011; Spangenberg, 2011; Farley and Smith, 2014;

Fukunaga, 2019).

A significant turn in sustainability conception was made in the Sustainable

Development Goals (SDGs). The introduction of this framework clarified both (1) that the

so-called developed countries also need to reflexively review their governance (Fukunaga,

2019); and (2) that social inclusion has been clearly incorporated in sustainability

framework as rearticulated in leaving no one behind principle (UN General Assembly,

2015). The problem is the perceptibility: whether a certain group can be constructed as

existing to be incorporated into the ones that are currently left behind. The large part of this

sovereignty seems to be reserved dominantly for the authority, not those who are at stake.

This paper recognizes the difficulties and possible problems in giving essential labels

to certain groups of people, and yet critical analysis is still valued in this paper in order to

critically observe the power structure. About the politics of sustainability, Fukunaga (2014)

shows how sustainability has governmentality and functions to reorder the various

politicized issues at different levels. According to Fukunaga(2014), sustainability enables
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and activates environmental and social reformist narratives that are rewoven no matter what

level (i.e. national, local etc) the story bases itself on. As this process is highly compatible

with essentialism, the process also draws the line between how, what, and who are to be

sustained; and not. Fukunaga (2014, pp.81-86.) prescribes critical perspective gained

through ethnomethodology to this, because it requires the researchers both to reflect on

their positionality and to be aware of the power structure. Edward (2018) too, who studies

queer farmers and sustainability, seems to be aware of the governmentality of sustainability

and its connotations of heteronormative “reproductive futurism.” (Fujitaka, 2019, p.107) To

overcome this, Edward prescribes something more queer, which argues for “sustainability

for its own sake.” (Edward, 2018, p.8) That is “premised in this moment (Edward, 2018,

p.9)”, and “decoupling of the long-entrenched idea that one needs to either see positive

future results or fear negative future reputations in order to provide a rationale for

behavior(Edward, 2018, p.9).” To consider what is left behind comes with this tricky

characteristic which is also seen in Plummer’s (2005) struggle between critical humanism

and queer theory.

According to many scholars, gender and sexuality issues have not been properly

engaged with in mainstream Japanese society (Muta 2006; Akitsu et al., 2007; Iwashima,

2012). As conceptualizing localized sustainability cannot avoid encompassing the cultural

context it is in, we need to be careful whether the fruit of the conception serves only for a
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particular group of people, which will jeopardize the achievement of just sustainability.'
This paper’s interest is whether this encompasses heteronormativity and cisgenderism.
Given that the local level attracts the attention as implementation of sustainability takes
place at this level in many cases (e.g. Action Plan for the Conservation and Sustainable Use
of Socio-ecological Productive Landscape (Satochi Satoyama)(Ministry of the Environment,
2010)), how the ruralized and particularly localized implementation of sustainability can
accompany gendered and sexualized norms is focal. What is currently happening is the
conceptions, such as Satoyama, are mobilized to intervene and redesign Japanese ruralized
areas (Fukunaga, 2014) without reconsidering the frameworks and structure that culturally
support Japanese rurality (Lindstrom, 2017). These interventions, which possibly lacks
consideration concerning gender and sexuality, have the possibility just to reconstruct, and
thus enhance, heteronormativity and cisgenderism, which will jeopardize just sustainability

of Japan as well as that of rural queer people in Japan.

1.2 Sexuality Matters for Just Sustainability
The effort in reimagining the relationship between queerness and sustainability is
done increasingly. For policy implementation, sexuality issues are increasingly related to

sustainability development goals. Poku et al (2017) takes up the efforts for and obstacles

! Justice itself is a contested arena of discussion, and yet this paper stands on the belief that contextualized justice can be
pursued as seen in the effort by the previous research (e.g. performative justice) (Jamal and Hales 2016, p.177).
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against LGBTI® social inclusion in African continent in relation to SDGs. They argue that
tackling issues concerning LGBTI opens the pathways to achieving SDGs, and show how
each sustainable development goal is related with LGBTI issues (Poku et al., 2017, p.437).
Stonewall International (2016) also launched a report on the relationship between LGBT
and SDGs, and warns that the violence against the sexually non-conforming population
needs to cease, for which appropriate policy implementation is required.

For environmental sustainability and sexuality, the critical insights the lens provides and
the sexualized knowledge concerning the environment are increasingly pointed out
(Mortimer-Sandilands and Erickson, 2010; Keller, 2015). To the question “how queer
(sustainable) farmers’ lived experiences illuminate the role of sexuality in the transition to

sustainable agriculture” (Leslie, 2017, p.748), Leslie provides an insight:

The lived experiences of queer farmers illuminate the heterosexism embedded in
sustainable agriculture. (A queer perspective (...) illuminate how key aspects of our
food system are organized by sexuality. (p.768)) At the same time, the promise of queer
sustainability lies in the creative ways that queer farmers have turned the challenge of
overcoming heterosexism into alternative path in work, home, and family. Queer

farmers’ strategies for building socially fulfilling livelihoods should serve to emphasize

2 LGBTI stands for lesbian, gay, bi(sexual), transgender, and intersex. LGBT, LGBTQ (queer and/or questioning), and the
other relevant terms can be used interchangeably depending on the historical, social, and/or political context. In this paper
I will use “queer individuals”, for which reason will be described in 2.1.
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(1) the importance of the social sustainability of farmers to the burgeoning sustainable
agriculture movement, which needs to more effectively recruit and retain farmers, and
(2) the limits of the heteronormative institution of the family farm to organize food
production, which constraints who farms and how they access land. Thus, a broader
transition to sustainable agriculture may be bolstered by reaching out to current and
potential queer farmers and adopting queer perspectives for reimagining relationships

between family and farm. (Leslie, 2017, pp.765-766)

The need is recognized. The effort in bridging the gap between sustainability and sexuality
is happening. What is lacking is the local recontextualization of these arguments, which are

largely absent in Japanese context.

1.3 Demand for Rural Queer Studies in Japan
Some might argue that Japanese culture and queerness do not match with each other,
and thus it is a form of cultural imperialism. I argue not. It is both reflected on the social
demand of rural queer studies, and the cultural analyses done in the past already (Sunagawa,
2015a; 2015b). In this section, I will focus on the former.
Tokyo Rainbow Pride 2019 launched an online campaign “#MessageHome(#H 7T (C

JBIT Z DAY, for which people tweet messages to non-urban towns with a hashtag



ahead (Tokyo Rainbow Pride, 2019). This can be understood that there is a social

understanding that the rural settings are generally delayed compared to the “developed”

urban.

Furthermore, considering rural queer issues in Japanese context significantly relates

to sustainability issues in Japan, or so increasingly is narrated. Ish1 (2016), from Nikkei BP

Marketing Strategy Institute, took up LGBT as the key to rural revitalization, referring to

the news that Nara signed up for International Gay and Lesbian Travel Association. Though

this trend welcomes and encourages LGBTQ travelers, their presence is limited within the

realm of good consumer and inbound traveler. In other words, it is not assumed that they

would actually live in these rural settings. Japan Alliance for Legislation to Remove Social

Barriers based on Sexual Orientation and Gender Identity (2019) makes a list of

“difficulties” the sexually non-conforming population in Japan typically face against. The

list has a section labeled as “(i) the others (Local/Communities).”

1.4 Statement of Problem and Structure of This Paper

Despite what has been discussed, heteronormativity and cisgenderism are not

considered to the sufficient extent to reimagine rurality, sexuality, gender, and sustainability

in Japan. For example, Human Security Forum launched in 2018 the Human Security Index

of Japan (Human Security Forum, 2018). The numbers for the ninety-one indicators were
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the secondary data which were obtained through national census in Japan. However, these

data sets do not have certain attributes concerning sexuality, such as sexual orientation

(OECD, 2019), and thus the voices of LGBTQ are absent. In addition, the ‘“rate of

unmarried male” is nominated as an indicator to show “the rate of those who cannot get

married to someone else for economic concerns” (Human Security Forum, 2018, p.6),

possibly showing the existing heterosexual male-dominant norm. Despite this, the research

concludes that the prefectures such as Toyama, and Fukui, mark high score in human

security (Human Security Forum, 2018). The same report emphasizes a need for indices

customized to Japan’s needs to monitor progress in achieving SDGs.

To reimagine and address this gap, in chapter 2 of this paper I will first review the

relevant literatures from queer studies, geography, rural queer studies, and agricultural

sociology. In this paper, I will provisionally provide the following three approaches

seemingly taken in rural queer studies: essentialism, normativity, and rurality-revisited.

Then, the literatures both on gender and Japanese rurality and on rural queer studies in

Japan will be reviewed. It will be clarified that the rurality-revisited approach is absent in

rural queer studies in Japan. Taking this approach relying on the “rural” space appearing in

their discourses will both allow this paper to protect the interviewees by anonymizing the

data, and to explore the material world through their lens. Furthermore, the fact that the

rurality-revisited approach has not been done means that the normative and structural

8



mechanisms have not been explored, which possibly leads to the lack in resilience as the

mechanisms keep encouraging certain people to leave. This will be shown by the end of

chapter 2. In chapter 3, research questions and methodology will be explained. In this paper,

I mainly use the key-informant and semi-structured interviews, using snow-ball sampling

method. In the same chapter, how the data was analyzed will also be shown, which are life

history analysis, and critical thematic analysis. Chapter 4 is the overview of the

key-informant interview, where the way I have gained the gist of the target (i.e. rural queer

people in Japan) is mainly introduced. Given the blueprint of the situation surrounding rural

queer people in Japan, the interview guide was updated for the following interviews.

Chapter 5 is the overview of the semi-structured interview data. This will be necessary to

contextualize the analyses provided later on. Chapter 6 is the analysis and discussion of the

data. Section 6.1 draws on the life history analysis where their strategies to cope with,

survive, and confront heteronormativity and/or cisgenderism in their own environments

will be shown. Section 6.2 shows the elements of rural imaginary the interviewees referred

to, with them unaware of their significance, which shows their struggle with rural identity.

Section 6.3 draws on the experienced patterns of manifestations of heteronormativity and

cisgenderism, which have particular implications concerning rural governance. Section 6.4

comprehensively analyzes what is discussed in chapter 6.



CHAPTER 2. LITERATURE REVIEW

Studying the rural queer requires a review of literatures from various disciplines as it
requires an interdisciplinary approach. In this section, the literatures from queer studies will
be visited.

2.1  Queer Studies

The word “queer” used to be strongly associated with “odd”, “abnormal”, and “not
ordinary.” It was historically a term used to devalue and discriminate against
non-conforming sexualities and genders (Kikuchi et al., 2019, p.1). According to Kikuchi et
al. (2019, p.1), non-conforming sexuality in this context refers not only to homosexuality;
but also expressing femininity or masculinity that is socially considered unacceptable; and
distancing oneself from, and actualizing lifestyles apart from, the dominant imaginaries
founded upon “intergenerational succession”. In this sense, the word “queer” had been used
as a discursive tool for humiliation. In other words, it confronted those with
non-conforming sexualities and/or genders to force them to assimilate into the dominant
way of being. In 1980s, however, the word “queer” experienced the drastic changes of the
meanings attached to itself through the social movement against cisgenderism® and

heteronormativity®. Overall, it became an umbrella term for non-conforming sexualities and

? Cisgenderism refers to the ideology that delegitimizes people’s own understanding of their genders and bodies,

dichotomizing and hierarchizing trans-gender and cis-gender.

* Heteronormativity is the ideology, institution, and system that favors heterosexuals, and oppresses queer (Robinson,
2016).
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genders as some “positive” meanings came to be associated with the term’.

Queer studies as an academic discipline emerged and grew with this background®.
Though it is hard to give a systematic review of queer studies’ since diverse approaches are
taken in this academic field, Kikuchi et al.(2019, pp.4-6.) point out that there are at least
two strands to queer studies. The first strand, the study of “queer”, takes “queer” as an
umbrella identity term loosely binding those who identify themselves as having
non-conforming sexuality and/or gender, and thus it studies self-identifying queer people.
Kikuchi et al(2019), however, warn that taking up non-conforming sexualities itself does
not necessarily define the research as queer studies, given the political history of the term.
More importantly, the second strand, queer perspective, enables the researchers to critically
view the norms, phenomenon, and institutions that hierarchize a certain way of being (i.e.
the sexual majority which is cisgendered and heterosexualized), especially concerning
sexuality and gender, over the other. From this point of view, heteronormativity and
cisgenderism are considered as the set of institutions and norms that forcefully directs
people’s behavior, lifestyles, and frameworks to see and experience the world (Kikuchi et

al., 2019). Additionally, queer studies have also discussed and criticized how systems such

> This is not to say that the term queer’s painful history diminishes. Kikuchi et al (2019, p.3) state that the structural “scar
is carved” onto it, so some people are quite careful about using this term. Refer also to Shimizu (2013).

6 Shimizu (2013, pp.316-317.) further explains that the following are the focal points of queer politics and studies:

influence of deconstructionism, and the rebellious attitude well represented in the slogan “we are here. We are queer. Get

used to it.”

7 Systematic review of queer studies sounds oxymoronic. Queer movements bring what are labelled as deviant to light to

claim against the privileged, instead of assimilating to and submitting to the mainstream. For example, refer to Kikuchi et

al. (2019) and Kawaguchi (2010).
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as meritocracy, capitalism, family values, and gender inequity, can also be negatively
intertwined with heteronormativity and cisgenderism. Kawaguchi (2010, p.196) shares the
idea that queer studies as a discipline overall question the injustices founded upon
heteronormativity. Based upon this, he also warns that there is a tendency to overlook the
stratification within queer people. Cisgender male homosexuality also tends to be studied

more than the other sexualities (Maekawa, 2019).

Though the literatures concerning queer studies have described their queer lived
experiences, the norms, and the institutions concerning sexuality and gender, it is also
widely pointed out that these studies concentrate around urban settings (Sunagawa, 2015a;
2015b; Gray et al., 2016; Sugano, 2019). Bell and Binnie (2004, p.1807) even argue about
how “sexual ‘others’ are conscripted into the process of urban transformation and by turn
how city branding has become part of sexual citizenship agenda.” The power against
non-conforming sexualities and genders also works spatially. The following sentence from
Gray et al. summates it well: “The rural queer lacks visibility not only because of local
hostility, but also because the absence of visibility is required as a structural component of
metronormativity®” (Gray et al., 2016, p.13). Studying the rural queer itself is therefore part

of this new academic field as well as activism.

8 For the definition, refer to Subsection 2.3.2.
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Both “rural” and “queer” have a broad range of definitions and discussions’, and thus it
is almost impossible to give this academic field a unified and comprehensive definition.
Furthermore, this diversity derives from the different epistemologies the scholars of this
interdisciplinary field use. This leads also to the diversity concerning what rural queer
studies essentially inquire: what space is, how space is influenced by people and vice versa,
and what queer is. As a subsection of queer studies, following Kikuchi et al. (2019), in this
paper, [ will interpret that the rural queer study should be that of “queer” and taking a queer
perspective, in order to critically analyze the dominant power structure. In approaching the
merger of space, gender, sexuality and identity, the rural queer literatures need to be
reviewed. Some are more interested in space, and the others are more interested in identity
and their lived experiences. Before reviewing the rural queer literatures, however, the
overall discussion concerning the dynamics of rurality-urbanity will be visited first, in order
to solidify the bridge between queer studies and studies concerning rural/urban dynamics.

2.2 Rural/Urban

Johnson, who studies the history of the rural queer in America, touches upon the
dynamics concerning how certain knowledge is forgotten whilst the others remain

mainstream, citing Kinsey’s report (1948, cited in Johnson, 2013, p.2).:

? There is an overall tendency among queer studies and sexuality studies literatures that cis-gender gays are more likely to
be studied than the other sexualities and genders (Maekawa, 2019). The review and insights provided in this paper also
shows the same tendency.
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In their 1948 study Sexual Behavior in the Human Male, sex researcher Alfred C.

Kinsey and colleagues observed rather nonchalantly that “ranchmen, cattle men,

prospectors, lumbermen, and farming groups in general” were widely known to engage

in same-sex sexual activities. These are men who have faced the rigors of nature in the

wild, Kinsey explained. They live on realities and on a minimum of theory. For Kinsey,

saying that these men lived on realities and a minimum of theory meant that they tended

to sidestep the thorny issue of the relation of sex and identity in favor of a somewhat

less troubled and troubling pragmatics of pleasure.

What is mentioned above, concerning rurality and sexuality, can still sound new today.

Johnson is trying to make a point that heteronormativity was introduced for legitimatizing

nation-led governance through modernization, for which heteronormative ideologies were

employed. Heteronormative assumptions were not a priori existence. According to Johnson

(2013), in this process, these knowledges concerning the rural sexuality were politically

undermined.

Some would argue that the rural/urban dichotomy is oversimplification, and thus it

is becoming increasingly difficult to legitimatize its use in academic settings. In this paper,

I will adopt Halfacree’s conceptualization of space, which allows us to follow the path

Halberstam (2005) paved, concerning the politics of rural/urban and sexuality. Halfacree
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(1993) shows that there are mainly two ways to define rurality and urbanity: descriptive,
and socio-cultural. Both of them have critical limitations, and thus Halfacree (1993)
suggests another way to look at space. Descriptive definition relies on the socio-spatial
characteristics the target space is considered to hold. It relies on empiricism and believes
that “the correct selection of parameters” would precisely capture the facts concerning
rurality and urbanity (Halfacree, 1993, pp.23-24.). His criticism against this goes to its
arbitrary selection of parameters, and concludes therefore that it is more of expressing what
the researchers (want to) see in the rurality/urbanity framework than of precise depiction of
the land (Halfacree, 1993, pp.24). Socio-cultural definition “assume(s) that population
density affects behavior and attitude”, because “people’s socio-cultural characteristics vary
with the type of environment in which they live” (Halfacree, 1993, pp..24-25). Though the
character and arguments vary among the studies adopting this approach, this approach is
overall criticized for its geographical determinism, “whereby human behavior and character
is determined by the physical environment” (Halfacree, 1993, p.25). Though this approach
has contributed to conceptualize the rural-urban continuum (or non-dichotomic relationship
between rural and urban), it overall fails to capture the complex interaction between human,
society, imaginarylo, and environment, all of which are not distinct from each other.

As the abovementioned history shows, the seemingly chaotic and ambiguous

19 1 this paper, imaginary is understood as the set of values, institutions, norms, and symbols that enable people to
imagine and access their social whole (Yamamoto, 2009; Nerlich, 2015; Ingraham and Saunders, 2016)
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characteristics of rural/urban dynamics discouraged researchers so that they would abandon

the framework (Halfacree, 1993, p.28). Halfacree (1993, p.29), however, argues that “the

rural and its synonyms are words and concepts understood and used by people in everyday

talk.” The concepts also exercise power to shape the world people see and experience. In

this paper, I will extend and interpret Halfacree’s approach that it is also related with how

policies and institutions are built so that some issues are hierarchized higher than the others

(Fotaki, 2010). Therefore, building upon social representation theory, Halfacree argues that

researchers need to pay attention to the complex power relations between actors and

concepts. Even though it is almost impossible to give static definitions to the concept

empirically, paying attention to the contested definitions of space (rurality/urbanity) enables

researchers to examine how people are guided and constrained both spatially and

discursively. As spatial terms are oftentimes employed politically as well (for example,

Ministry of Agriculture, Forestry, and Fisheries, 2019), the urban/rural spatiality still plays

its effect. The “professional and scientific” definitions of rural/urban can now be considered

as arbitrary as lay discourses, though their definitions have allowed the researchers to deal

with the complex problems concerning rural/urban dynamics technically and apolitically

(Halfacree, 1993, p.31). Halberstam’s theory (2005) is the trial of bringing back the politics

on the table by looking at the norm, metronormativity, following Halfacree’s approach to

space.
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As this section has shown, how we see the space already directs what we see.

Since the complexity of the dynamics still plays its effect, which means its political and

social influences are being mobilized both at political and everyday-life levels, researchers

are currently required to take an approach that allows them to delve deeply into its

discursive and spatial complexity. As rural queer studies lie in the merging point of this

complexity and sexuality, how the literatures have tried to bridge the gap needs to be

reviewed. From the next section, the rural queer literatures will be reviewed to provide an

understanding how they have discussed the merger of this and sexuality.

2.3 Rural Queer Studies

In this paper, these literatures will be reviewed, following the three provisional

categories: essentialism approach, normativity approach, and rurality-revisited approach.

2.3.1 Essentialism approach

One of the important characteristics of rural queer studies is its interest in the power

relations. Early research seems to be interested more in the consequences of this power

structure. Essentialism approach has revealed the negative consequences disproportionately

distributed amongst non-conforming sexualities and genders, assuming their identity as

rural queer somewhat strategical-essentially. Oftentimes in this approach, what makes up
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rurality is left unquestioned.

Cody and Welch (1997, p.51) interviewed 20 “rural gay men” in northern New

England. They thematically analyzed their life experiences, and found nine particular

themes that appeared in the interviews: “early awareness of difference, internalized

homophobia, positive aspects of rural living, negative aspects of rural living, positive

family of choice, compulsory heterosexuality, isolation, current life partner, and family

censorship.”(Cody and Welch, 1997, p.51). They discuss that some of the findings such as

“negative aspects of rural living”, and “isolation”, are congruent with their anecdotal

reports concerning rural gay’s hardships, though they also found the items that are

incongruent such as “positive aspects of rural living.” Particularly about this, they conclude

that:

the strong preference for the benefits gained from a rural life (were) stated by these gay

men, even in the face of equally being able to describe the drawbacks of being gay in a

rural area. In effect, many of these men are trading off what they lose, specifically as

gay men, by living in this area for other “quality of life”” assets. [...] [H]owever, there

was the sense in what they said that they would eventually value returning to a rural

area. In this study, the gay men delineate reasons for where they live that draw upon

aspects of their personalities and values not specifically related to their being gay. This

18



holistic description offers evidence contrary to the popular myth that eventually all gay

men migrate to a city, preferably New York or San Francisco. (Cody and Welch, 1997,

pp.65-66.)

In recruiting the interviewees, they utilized the advertisement on four regional

mainstream newspapers and eight regional gay or gay-friendly newsletters. The

advertisement read as follows:

Volunteers for Sexuality Study: Two gay male researchers seek volunteers for study of

the life experiences of rural gay men in Northern New England. Confidentiality assured

(Cody and Welch, 1997, p.55).

Though the insights drawn from their research were significant at the early stage of rural

queer issue discussion, in this research, the definition of rurality was left unquestioned.

They seem to rely on the assumed rurality in New England. As seen in this recruitment

letter, rurality is understood as a part of their identity, or a component that shapes their

identities.

Kazyak(2011) conducted in-depth semi-structured interviews with 30 rural gays and

lesbians. The result shows how the “rural” gays and lesbians negotiate the cultural

narratives concerning the construction of their sexual identities which have been formulated
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around urbanity. Kazyak used LGBT networks, some of which are state-wide, to recruit the

“individuals who identify as “gay” or “lesbian” and who either are currently living or had

grown up in a “small town, the country, or a rural area.””’(Kazyak, 2011, p. 565) Kazyak’s

study site was focused on the rural Michigan and Illinois.

Hain (2016) studies the discourses shared on a certain online media (i.e. YouTube

channel The It Gets Better Project) and what empowering functions it can have for the

queer people. According to Hain (2016), this online media features various self-identified

queer people, who are underrepresented on mass media, such as those who have rural

backgrounds. Oftentimes, rural queer people are considered (to feel) isolated. Online media

such as this, enables these queer-identifying individuals to witness other queer individuals

having particular backgrounds whom the audience can relate themselves to. That also

allows them to access to the discourses shared amongst these collective identities. The

collectivity here is not homogeneity, but the diversity affiliated with shared identities, and

thus the audience can find the ones that they can especially relate to. That can also enable

them to retell their own stories, which is one way for them to address their own traumas.

Given what metronormativity enables us to critically view, which will be discussed later on

in this paper, representing the underrepresented is significant. In this paper, I will take

Hain’s approach as taking rurality as part of their identities, or a component shaping their

identities. Yet, the diversity of rurality remains unquestioned.
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2.3.2 Normativity approach

There are studies which reveal the normative mechanism (i.e. hierarchization)

behind urban/rural in relation to, and intersecting with, sexuality and gender. They mainly

try to approach and deconstruct the discourse around urban/rural frameworks. Johnson

(2013) provides the historical analysis concerning gender and sexuality in rural America,

and describes the normalization process of heterosexuality. According to Johnson, the

diversity of sexuality used not to be strictly hierarchized, but the American government

employed a series of heteronormative institutions to “modernize” and govern its citizens.

The spatial characteristics brought somewhat different impacts especially to rural America.

Through these historical descriptions, Johnson emphasizes the following two points. One is

that normalizing discourses are not empirical descriptions of “normal” individual

experiences, though it can significantly reshape how people make sense of and describe

their experiences and reality. It can powerfully make people forget about certain knowledge,

though it cannot erase and change realities. Another is that the transformation was brought

about nationally, rather than rural areas were particularly remade into a certain idealistic

city’s image. The rural America experienced, not the particular remaking of rurality, but the

national transformation (i.e. heteronormalization), which enfolded urban/rural imaginaries

(Johnson, 2013, pp.3-4.). It can be said that what Johnson tries to do is subvert and disturb
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the dominant discourses (or dominant absence of discourse) concerning sexualities that are

shaped around urban settings by retelling the history from a queer point of view. Johnson’s

historical analysis reveals that the characteristics, which are currently considered as

queerness, widely existed also in rural areas, which questions and disturbs today’s

heteronormativity and metronormativity.

Metronormativity was coined by Halberstam (2005). Metronormativity, overall, is the

travel and spatial norm concerning queerness. The norm demands queer people a

predetermined flight from a small town where they go through surveillance and is narrated

conservative and oppressive; to the city where there are sexual freedom, communal

visibility, and self-actualizing gay ghettoes (Herring 2010, pp.14-17). Sugano (2019, p.126)

argues that this is oftentimes coupled with the narrative of fleeing their hometown, and thus

family, and finding alternative communities in urban settings that they feel part of.

Dominantly, a one-way trip is presupposed, and thus no return is imagined (Halberstam

2005; Herring 2010). Herring (2010) developed the concept, queer anti-urbanism, based

upon metronormativity. Queer anti-urbanism supposes that gay mainstreaming (who are

usually imagined as white, middle or upper-class, homosexual men) occurred because

constructing their identity and social status successfully got tied into consumerism and

urbanism. This led to the opposition movements to liberate the other queer individuals who

were left oppressed and silenced, even in urban settings. One of these movements took the
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form of anti-urbanism, which Herring describes by analyzing historical documents and

community journals. It can be said that the imaginaries of urbanity here are conjoined with

capitalism and consumerism, (whilst those of rurality are with hometown,) and thus this

movement brought the anti-capitalism savor. Herring’s work is essentially the endeavor in

shedding light on the hidden voices of the queer by retelling the history of queer

anti-urbanism, which contributes to deconstructing the hierarchy between urbanity and

rurality.

It can be said that metronormativity is interrelated with the new homonormativity.

According to Robinson (2016, pp.1-2.), the homonormativity describes the norm to favor:

a political strategy used within sexual minority communities that reinforces

heteronormative institutions and mores (Dugan, 2002). Sexually marginalized

individuals can stake a claim for their rights through asserting that gay and lesbian

individuals are just like their heterosexual counterparts, except for their same-sex

attractions and partnerships. Sexual minorities seek these rights through consumption

practices, monogamy, marriage, domesticity, and reproduction. Because certain

institutions and relations are valued more within the dominant society, sexual minorities

strategically seek advancement and acceptance within these particular institutions (...)

over other more radical arenas(...). These strategies limit the rights that sexual
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minorities can gain, since they are still framed through particular heteronormative
institutions. Therefore, some scholars see homonormativity as dividing LGBTQ
communities. Those sexual minorities who can or do assimilate into heteronormative
structures and conform to the congruent gender roles receive more rights and privileges

than those who do not or cannot assimilate.

With the “new” ahead, the homonormative political strategy ends up supporting and
reproducing both heteronormativity and neoliberalism (Moriyama, 2017). Under this norm,
the dominant image of queer people is oftentimes reduced to that of cisgender gay men who
are oftentimes white, middle to upper-class, fashionable, and knowing what and how to
consume in a cool and wise manner. Under the new homonormativity, heteronormativity is
unquestioned, supported, and reproduced particularly by depoliticizing this dominant image
of queer individuals (Shimizu, 2013; Moriyama, 2017). They are represented as good
fellow consumers who teach how to be ‘cool’ those who would like to achieve
self-actualization through consumption (and they are typically imagined as cis-gender, and
heterosexual) (Shimizu, 2013).

Though Halberstam (2005) mentions that metronormativity would provide

transnational and translocal implications” concerning queer and society, Herring (2010,

""" As LGBTQ movements have needed to be adapted and recontextualized in each locality, translocal implications have
been discussed (Kazama and Kawaguchi, 2010; Thoreson, 2014).
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pp.26-28.) warns that there are mainly six dangers in applying metronormativity without

contextualized consideration. Vulgar ruralism should be carefully avoided since the

arguments relevant to metronormativity might reinforce the urban/rural binary and present

rural as more authentic or hostile. There is also a danger of conflating the rural with

regionalism. Though Herring admits that studying metronormativity would provide

beneficial implications for regionalism, it is noted that bringing autonomy back to regions

(decentralization) and disturbing urban/rural dichotomy should be considered separately.

Danger of homogenizing cities should also be noted. There are various politics and

conflicts even inside and across cities (racial, socio-economic etc) as well. The definitional

contours of metronormativity can grow static, which stifles the art and effects of the

concept. Thus, it has to be both sensitive to the history, and flexible. On the other side of

this coin is the danger of neglecting transnational movements as well as the urbanities of

the other nation-states. The theory must be sensitive to the cultural and historical contexts.

It should also be noted that this whole concept has been developed with urbanized habitus.

As can be observed, and as Herring states that this theory was formed via interdisciplinary

processes, flexibility and sensitivity are the constantly emphasized aspects when basing

one’s argument on this theory.

Additionally, erasure of rurality in queer studies is oftentimes pointed out in

metronormativity and rural queer studies literatures (Edward 2018; Sugano 2019). This can
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explain governments’ ignorance, both at the national and local levels, toward sexuality
issues in non-urban settings. In this paper, I interpret that this academic interest resonates in
queer development studies as well. The following two tendencies are criticized in this
academic field (Mason 2018). Representation of the queer is largely absent in development
industry, which feeds into the heteronormativity amongst development practitioners. The
acceptance of, or tolerance'’ toward, queer people is considered as the indicator of
development, which locks the possibility of queerness into a developed/underdeveloped
dichotomy. The latter point suggests that there should be room for negotiating alternative
ways that are locally contextualized, in order to realize and sustain contextualized
queerness (Sunagawa, 2010). In this context, the relativism that serves injustice concerning
sexuality is intolerable. It has been pointed out that some argue against the LGBTQ
movement led by Western society since it is a new sort of imperialism against the
underdeveloped countries (Thoreson, 2014). Queer development studies try to fight back
against this injustice both by positioning queerness in development discourses and

decoupling queerness with colonial developmentalism.

2.3.3 Rurality-revisited approach

Knopp (2007) reviews the arguments concerning queer and feminist geography in

12 Possible oppression through tolerance has also been pointed out (Kazama, 2019)
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order to show the similarities and differences between them. In doing this, Knopp(2007,
p.52) emphasizes that materiality is discursive and the discursive is material. As
metronormativity deconstructs and reveals the hierarchized power structure in relation to
space, sexuality, and gender, it is necessary to shed light on how people live through this.
The interpretation taken in this paper is that what Herring (2010) and Halberstam
(2005) try to do is the problematization of injustice and inequity concerning space, gender,
and sexuality; meaning that the deconstruction of this conceptual structure per se is not the
ultimate goal'’. Rurality is essentially conglomeration of diverse gazes such as “work,
home, and family (Leslie 2017, p.765)”, whilst being the elusive counterpart of urbanity. At
the same time, it is supposed to hold some regional specific essences, which makes it just
one of the (“rural”) regions that can be compared with and to the other (“rural”) regions. In
theorizing rural queer theory, Keller (2015, p.158) pays careful attention to the tendency of
queer theory that it lacks “groundedness in the real material situations of queers in the
world.” Keller (2015) argues that bridging rural studies and queer theory will contribute to
fill this gap'®. The literatures reviewed in this section share the similar interest, and try to
approach this relational aspect of rural spatiality by introducing certain essences. What is

typically mobilized is faming.

13 This, of course, does not mean deconstruction of the dichotomy is unnecessary.

' For queer theorists” efforts in bridging the gap between materiality and discourses, refer for example to Ingram (1997;
2010). For renegotiating spirituality, religion, and queerness, refer for example to Asaka (2019). For renegotiating cultural
identity and queerness, refer for example to Dave (2011). For generally bridging environmental discourses and queer, refer
for example to Mortimer-Sandilands and Erickson (2010).
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Leslie conducted participant observation, and interviewed 30 queer and heterosexual
“sustainable farmers'®> (Leslie, 2017, p.747)” in New England, U.S. Drawing upon rural
queer studies, feminist ethnology, and relevant studies, Leslie examines the sustainable
farming, which is by and large associated with family farm, and its embedded
heteronormativity. To do that “demands (...) an exploration of alternative conceptions of
farm families, homes, and workplaces” (Leslie, 2017, p.748). Leslie mentions that the

€

approach taken in the research is about “’queering” sustainable agriculture and “sustaining”
queer farmers, both important for the future of agricultural and rural'® communities”
(Leslie, 2017, p.748). Leslie’s foremost research question is “how queer farmers’ lived
experiences illuminate the role of sexuality in transition to sustainable agriculture”.

The main points addressed by Leslie are as following. Firstly, queer farmers struggle
to address microaggressions due to the “relationship-based nature of sustainable agriculture
(Leslie, 2017, p.765).” Queers experience heterosexism in the form of microaggressions
anywhere, but queer farmers’ (and of course the other farmers’) access to social and

environmental capital heavily relies on the local bonds which are relatively more intensive

than the other contexts. Leslie (2017, pp.765-766) discusses that:

Rural and perceived rural heterosexism can diminish queer people’s desire to farm. It is

'3 Leslie admits that the interviewees’ “farms varied in sustainability, (but) all aligned with Forsell and Lankoski’s (2015)
core characteristics of alternative food networks” (Leslie, 2017, p.754)
'S Emphasis placed by this paper’s author.
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difficult to know how many nonfarming queer people would otherwise choose to farm,

but are deterred by their perceptions or experiences of rural or agricultural heterosexism

or hegemonic masculinity. Given this dilemma, it is particularly important finding that

most farmers did not encounter the overt heterosexism they expected. [...] However,

these [relationship-based farmers’] ties typically put the onus of confronting

heterosexist acts on queer and gender queer, rather than on heterosexual and cis-gender

people. Queer sustainable farmers were constrained in confronting heterosexist remarks

when they rely on the offenders for economic and environmental sustainability.

What is particularly important about this remark is; by introducing the agricultural and

material angle to look at rurality, sustainability, and sexuality; that it succeeds capturing the

nuance of the intertwined power exercised on them as rural queers. It succeeds in

subverting metronormalized imaginary of queers by depicting the currently atypical images

of queers, whilst pointing also at the underrepresented experiences of the injustices felt

through their bodies.

Secondly, the “elements of sexuality and gender concerning farming” can explain

certain reasons why queer farmers farm. In other words, farming is made up also with

subsistence jobs to which gendered and sexualized meanings are attached. Finally, the

heteronormative patterns in land acquisition posit difficulties on queers (Leslie, 2017,
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p.749). Regarding their ways of acquiring land, Leslie describes the different approaches:
1) inheriting from family; 2) buying land from, or gaining land as a gift from, some
non-profit organization'’; or 3) utilizing queer farmers’ communities. Option 1 to access
land depends on how accepting their family of origin is. When they need to choose option 3,
they particularly need to start from building friendly relationship with the other queer
farmers, or being employed by queer or queer-friendly farm owners (e.g. mentor,
apprenticeship etc) (Leslie, 2017, pp.763-765).

Leslie’s interviewees were recruited through queer farmer events, farmers markets,
CSA farms, and the network got expanded by snow-ball sampling method. In this research,
Leslie assumes rurality as the part of sustainable agriculture and vice versa (Leslie, 2017,

p.754). I find the following Leslie’s remark important (Leslie, 2017, p.765):

My research should serve as a reminder not only to urban-focused LGBT advocates that
many queer people lead socially sustaining lives in country but to sustainable

agriculture advocates who make heteronormative assumptions about farm families.

Given that movements concerning either/both sustainability or/and queerness have not
happened in Japan at the same scale as in the U.S., presumably it is hard to argue that

“many” rural queer people in Japan are leading sustainable lifestyles. Yet, the focal point

"7 One particular example focused on the paper was that some of the interviewees consulted a non-profit working on
lesbian separatist movement. In this sense, this way to acquire land is assumingly possible in particular to this
geographical and socio-historical context.
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made here applies to Japan as well.
Edward’s (2018) research lies in this spectrum. The researches done by Wypler
(2019) and Leslie (2019) also lie in this spectrum, and yet these seem more interested in the

agricultural aspect than rurality.

2.4 Rurality, Gender, and (Absence of) Sexuality in Japan

As the scholars such as Herring(2010), and Halberstam(2005) argue, the power
structure concerning the intersection of rurality-urbanity, gender, and sexuality needs
locally and/or regionally specific insights. Since this research targets the inequity in Japan,
what have been discussed in this spatial context need to be reviewed.

The lack of the literature about rural gender in Japan has been widely pointed out
(Amano 2001; Akitsu et al., 2007; Watanabe, 2009; Hara and Ouchi, 2012; Ouchi and Hara,
2012; Iwashima, 2012; Nakamichi, 2012). Despite this gap, the number of literatures about
gender and rurality in Japan seems to gradually increase when including the rural women
studies. Amongst them, the literatures, which try to take gender perspective, point out that
rural sociology in Japan has generally overlooked the gender-related norms and their
dynamics especially within household (Akitsu et al., 2007; Watanabe, 2009; Hara and
Ouchi, 2012; Iwashima, 2012; Nakamichi, 2012).

Akitsu et al.(2007, p.5) recognize that gender studies are not designed to apolitically
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and “value-neutrally” study the socially-constructed categories of men and women, and that
is exactly why Japanese rural studies need to incorporate gender perspective. Studying
gender needs to be critical, because it is essentially required to reveal the entirety of the
system, which bases itself on gender dichotomy of women and men, and thus
disproportionately distributes goods and bads amongst the agents. They compare their
approach of gender perspective to another approach taken in rural woman studies. They cite
Amano’s work(2001, pp.15-16), and mention that Amano did not employ gender

. 18
perspective on purpose, because

Rurality in Japan is made up with various cultural, social, and historical components;
such as headfamily(honke A 5Z )-branchfamily(bunke 43 %% ) relationships,
landowner-peasant relationships, same-sex/gendered seniority system, political interests
and the other customs. All of these are interwoven into the rural system. There are
essentially other problems about Japanese rurality that need to be approached without
the gender perspective. Therefore, gender approach can be necessary, and yet it is just

one of the ways to approach rurality in Japan.

In response to this, Akitsu et al. (2007, pp.5-6.) argue that'’

'8 Translated by this paper’s author.
' Translated by this paper’s author.
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The gender-based power relations in rural Japan ranges from the one within household,
local associations for local governance (jichisoshiki H JG#Hf#%), associations having
religious backgrounds (i.e. communities centered around shrines and festivities), to
socioeconomic systems represented by J.A. It is surely important to examine each of
these in its details, and yet these rural customs build upon intertwined components of
the local livelihood. Revealing one by one of the details will not necessarily transform
the intertwined system. Gender perspective is necessary to reveal the dynamics and
complexities of these particularly complex system, which has been penetrated to the tip

end of the society.

It is safe to say that the abovementioned comment refers to the system of Japanese rurality
including familial bond(ie - =) and local bond (mura 2 7)* (Matsuoka, 2011; Tsutsumi,
2015a; 2015b). Akitsu et al. continue to state that “what Japanese rural gender studies
should aim to tackle is finding and subverting fallacies of the presumptions based on the
gendered system, by which it tries to support transforming rural Japan” (Akitsu et al., 2007,
p.6). This does not necessarily mean to destroy Japanese rurality, but to reimagine Japanese
ruralities. Tsutsumi (2015b) also explains the tendency seen in rural family studies that the

reimagination of family, regional society, and wider society is currently pursued.

20 In this paper, I understand that, though this historical path influences the construction of Japanese rurality,
modernization also affected how familial bond and gender has been reconstructed, being reduced to an ideologized
nuclear family (Muta, 2006). The changes and diversity of regional and temporal differences are also important (Akitsu et
al. 2007; Matsuoka, 2011). Following Akitsu et al.(2007), however,in this paper, I believe that recontextualizing
rural/urban in Japan with gender/sexuality perspective is necessary to bring the minoritized voice to light.
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Regarding gender mainstreaming and policy implementation in rural Japan, Hara and
Ouchi (2012, pp.12-13) criticize a series of policies for not contributing to improve the
gender inequity in rural agricultural villages as much as they were expected. Numerous
policies have been implemented; starting from Mid-term Vision about Women and
Agricultural, Mountainous, and Fishery Villages *'(ndsan gyoson no josei ni kansuru
chiichoki vision REILAR OZMEICETHHEHIE T 3 ) in 1992; Basic Act for Gender
Equal Society**(danjo kyddo sankaku syakai kihon ho %43t mith£JiAE); Food,
Agriculture and Rural Areas Basic Act(syokuryo * ndogyo * noson kihon ho £8} - 23 - 2
FEEAE) in 1999; and the following policies concerning promoting women’s participation

in society by the technology penetration institute(fukyt kikan nado wo tdshita josei no

M

syakai sankaku suishin ¥ & #5772 & %38 U 7= OS2 lifERE); promoting Farm Family
Management Agreement(kazoku keiei kydtei no teiketsu sokushin ZFZHERSE 1 & OFFFEIELE);
and supporting rural start-ups led by female entrepreneurs(ndson josei kigyd no shien f2#f+
#elE 3 o %7#2)7. Though these policies have contributed to positively change the general
image about the rural women to some extent, the statistical numbers of “female” farmers>*

stagnated (Hara and Ouchi, 2012, p.13).

2! Translation given by this paper’s author

22 Translation provided on Gender Equality Bureau Cabinet Office’s website (Gender Equality Bureau Cabinet Office
2019). However, the nuances coming with the Japanese term % Z¢ 3[R & Hi#1:4 (its literal translation would be society
where both men and women participate) has been criticized against (for example, refer to Muta 2006).

2 Translations for all of these given by this paper’s author.

# Only 18.3% of all primary memberships of Japan Agricultural Cooperatives (J.A./E: 1 IE#8A B), and 5.7% of seats at
agricultural committee (325 B) are occupied by “women” as of 2011 (Hara and Ouchi, 2012, pp.12-13). The original
data were obtained from Ministry of Agriculture, Forestry, and Fisheries (2011).
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Iwashima (2012) further points out the problematic aspect to these policies designed
for improving rural women’s lives. Iwashima analyzes the discourses shared amongst the
Task Force of Rural Lifestyle Improvement(seikatsu kairyo fukyti in 4%k B % ) 5) during
1950’s and 1960°s, and argues that they ended up prescribing gender essentialism to
improve the lowly received rural women®”’s social position. Although this has improved
their quality of life instrumentally, it ended up failing to question issues related to gender
role. That normalized the imaginaries and institutions which lock rural women into the
housewife’s position, and thus into a new gendered productive class. Akitsu et al.(2007)
also points out the reductionism of gender observed in rural women studies, as some of the
literatures just point out the economic inequity between men and women. Though the
economic issues such as unpaid labor done by women within household, represent their
economic difficulty, it should be noted that it is just a manifestation of injustice, deriving
from the wider gender-based system (Akitsu et al., 2007, p.3). Watanabe (2009) also
mentions that the knowledge produced by rural women studies concentrate around those
who are married, and thus the situations surrounding rural women not in a marital status are
largely understudied. The same tendency is observed in policy implementation as well, such
as Farm Family Management Agreement. Based on my review, the literatures about

sexuality, and sexual and gender norms in rural settings are absent, which itself could

25 In this case, rural women mainly refers to those who are in a marital status, which leads to another structural issue that
rural women not in marital status are underrepresented in Japan.
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indicate the heteronormalization and cisgenderism surrounding Japanese rurality.

There is little existing research on the subject of the rural queer in Japan. These
literatures refer mainly to chiho(#) as rurality. Volume 43(16) of a journal, Gendai Shiso
(Contemporary Philosophy), features LGBT. Papers by Sunagawa (2015a) and also by
Yamashita (2015) are affiliated under the category “Reimagining it from Rural/Local Point
of View”. They both do not particularly problematize spatiality. However, by sharing the
experiences of queer networks in Iwate, Yamashita’s reportage (2015) discusses how
difficult it is for LGBTs in Tohoku to secure privacy since their old acquaintances occupy
their sphere of everyday life. Yamashita®® also compares city to Iwate, in which sense this
can be interpreted as the comparison between urban and rural queers. Yamashita sees
differences in less networking opportunities for LGBTs in Iwate, less transportation to local
central cities in Iwate, and normalized gender-based conservatism associated with fewer
seats in the municipal assembly occupied by women. Despite this, Yamashita (2015, p.99)
also warns that the rural/urban dichotomy is not as clear-cut as it is oftentimes imagined.

Inspired by metronormativity, Kawaguchi (2016) conducted semi-structured

interviews with those LGBTQs”’ living in an non-urban area (chih chiikaku toshi #1514

® Yamashita also mentions how sexuality has not been considered in relation with regional resilience against disasters

despite the interrelationship between these. For instance, the Great East Japan Earthquake in 2011 revealed how
household-based management of temporary houses, evacuation centers, and public housing during disaster recovery
period, excludes those who do not have access to this system. (Yamashita 2015, p.99)

7 Kawaguchi interviewed two lesbians, two gay or bi-sexuals, and a person questioning whether they are gay or MtF
transgendered. All of these identity categories rely on their own self-identification (Kawaguchi 2015, p.77).
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#¥17). He mentions that the studies targeting lesbians and gays in Japan also tend to
concentrate around urban areas. He provides the following social conditions as the supports
in legitimatizing his use of metronormativity perspective in Japan: (1) the urban
municipalities such as Shibuya, and Setagaya, started issuing special partnership certificate
to same-sex partnerships®*; (2) media representation of gay men increased and the image
somewhat resembles the patterns seen in the Western society; (3) despite (2), some
non-urban municipal parliament members still make anti-LGBTQ statements; and (4) based
on representation seen on mass media, the presence of LGBTQs is increasingly related to
rural revitalization in Japan (Kawaguchi, 2016, p.74-75). Based on the interview data, he
found out that they were not necessarily isolated, and desperate about hiding their sexual
identities from their family and/or the local communities to different extents, as was usually
associated with Japanese imaginary of queers. Despite the lack of the infrastructure,
information, and communities for queers, such as the internet communities, they somehow
found out a way to survive, such as coming up with some vague sexual identity (e.g.
“self-proclaimed bisexual®’(Kawaguchi, 2016,p.87)”). By tackling the imperceptibility of
non-urban queers in Japan through depicting their experiences, Kawaguchi tries to subvert

the metronormative imaginary of queers in Japan.

2 As of 8" of October, 2019, 617 partnerships have been registered and observed, and 27 municipalities in Japan have
started issuing partnership certificates, and yet their legal rights are not equivalent to the case if they had a marital status.
(Nijjiiro Diversity, 2019)

29 Translated from jisyou bai H#/NA
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Sugano (2019), also inspired by metronormativity, takes up queer movie festivals
held in four non-urban places®, analyzing: (1) how these spaces influence the process in
producing and constructing local queers’ individual and collective identities; and (2) what
sort of relationships these spaces build with the regional societies. According to Sugano
(2019, pp.110-111.), these queer movie festivals are open to anyone, and have some
relationships with the local society. These festivals are named after the name of the town
(e.g. Aomori International LGBT Movie Festival). This also indicates the urban/rural
differences experienced especially by rural queers, since they do not have to mention
locality otherwise. These names indicate that the urban cities such as Tokyo, and Osaka, are
put in comparison to these remote areas. Sugano argues that these festivals bring to light the
SOGIESC®' issues in rural settings where the issue tends to be overlooked, whilst they also
do not jeopardize rural queers’ security as the space is queered so that anyone can come and

watch the movies there no matter what sexuality they are.

As reviewed in this section, Yamashita generally follows an essentialism approach.
Both Kawaguchi and Sugano seem to follow a normativity approach. By depicting the lived

experiences of non-urban queers, or by depicting the dynamics of safely transforming

3% Their ethnographies were conducted at Aomori International LGBT Movie Festival (7 &2 EF% LGBT BA[E4%); Ehime
LGBT Movie Festival (%% LGBT Bt[E4%); Kagawa Rainbow Movie Festival(F /I L A > 78 —BR#E[4%); and Osu Nijiiro
Festival CKZEIZ UV ABEHIZR) (Sugano 2019, p.130). These translations were given by this paper’s author.

3! SOGIESC stands for sexual orientation, gender identity and expression, and sex(-ual) characteristics (ARC
International et al., 2016).
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spaces in terms of sexual politics, they seem to successfully disturb the metronormative

imaginary to some extent. However, the rurality-revisited approach seems to be absent. As

shown in 2.3.3, this approach has the potential both to reveal the “groundedness in the real

material situations of queers (Keller, 2015, p.158)” and to subvert heteronormativity and

metronormativity by depicting the diverse experiences of rural queers. It can be also stated

that there is still extra room to be explored, concerning the structural and normative

mechanism which alienates queers in Japan from realizing livelihood in “rural” areas, in

addition to the discursive aspects that the literatures done in Japan have already pointed out.

Following Halfacree (1993), how rurality manifests and imposes itself on rural

queers are complicated, and thus can only be understood if its dynamics is approached. By

taking the approaches seen in the rurality-revisited approach, I believe that the intersection

of rurality, sexuality, and gender is understood at the richer and fuller extent.

2.5 Tricky “Rural” Conceptions in Japanese

Up to the previous section, this paper has made it clear that rurality still dynamically

plays its social and political effects on what people experience, how they are directed, and

how they see them. These effects are differently and disproportionately imposed on diverse

people, and thus understanding their experiences through the rurality-revisited approach

leads us to more appropriate and optimal reimagining of rurality, queerness, and
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sustainability in Japan.

Having said that, rurality in Japanese is quite tricky. Again, coming from rural queer

studies background, the purpose of this research is to hear the voices that are hidden,

assuming the gained insights will lead us to consider why rural queerness and some of the

rural policies are stagnated, and that further contributes to reimagining sustainability of

rural queerness and rural communities in Japan. To do this, the complexity of Japanese

conceptions surrounding “rurality” will be visited, and the necessity of this paper’s

temporal reliance on the urban/rural conception will be ensured.

The word “rural” can be translated into various Japanese words such as “noson =

K7, ”den-en HE”, ”inaka H%&”, “chiho Hi/5”, less frequently “chiiki #1}%”, and so forth.

These Japanese words can be translated into the English word rural(/ity) and also different

English words (Shinwaei Daijiten Dai Go Han, 2008). Drawing from Japanese rural

sociology literatures, the following aspects seem to be typically analyzed in relation to

rurality particular to Japanese conceptions: agricultural community, diversity amongst

regions, regionally-specific multi-layered governance, and decentralization against the

national central government (Shoji 2009; Kudo, 2012; Matsumiya, 2012; Nakamichi, 2012;

Yamauchi, 2012; Yamazaki, 2015). Some also mention that the history of Japanese rurality

developed, based upon the villages that spontaneously grew out of familial and local
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bonds™ (Shdji, 2009; Yamazaki, 2015). It can be assumed that agriculture, farming, and
their synonyms contribute large part in constructing the images of rurality” in Japanese
according to Takahashi and Nakagawa’s questionnaire-based discourse analysis (Takahashi
and Nakagawa, 2002). For these literatures, noson is dominantly used. In everyday
conversation, though this needs more of analysis following academic procedures, it can be
said that Japanese speakers also tend to interchangeably use the word inaka H+ and chiho
#1757 with the images shown above depending on the context; though inaka can connote the
lack of usefulness, sophistication, and diversity (Meikyd Kokugo Jiten, 2010).

It is also generally understood that it has become increasingly difficult to define and
examine rurality in Japan as modernization and urban sprawl unfolds (Fuji, 2007; Hasumi,
2007). As Hasumi (2007) points out, rurality in Japan has experienced drastic changes since
world war II. Though rurality is constantly exposed to the risk of urbanization, rural
cultures partially remain to a different degree depending on the specific area. Japanese
rurality has also attracted some scientific and political desire for intervention (Hasumi,
2007). Combining this background with Herring’s warning against conflating
anti-regionalism and criticism against metronormativity, the ultimate purpose of this paper
is to reimagine queer rurality in Japan. It has become also increasingly difficult to rely

solely on the primary industry as occupation in defining rurality, and yet paying particular

32 This mainly refers to natural village conception (Shizenson/ F $841) (Yamazaki, 2015, p.37)
33 The specific word they used is “nosonzo/E:A1 % (Takahashi and Nakagawa, 2002, p.143).”
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attention to this aspect of rurality is still considered significant as the farming population
tend to be embedded into the locality so that they can secure their access to resources
(Akitsu et al., 2007).

The different conceptions surrounding Japanese rurality are used to emphasize the
diverse, dynamic, and different aspects of it, and yet it is also true that these conceptions are
oftentimes interchangeably mobilized at policy implementation (Hara and Ouchi, 2012;
Headquarters for Overcoming Population Decline and Vitalizing Local Economy in Japan,
2015; Lindstrém, 2017; Yiki and Kuroda, 2017; Tokyo Rainbow Pride, 2019). In short, the
intertwined characteristics per se concerning Japanese rurality should be approached as
making up the dynamics. Given this, in this paper, I will temporarily leave the possibility of
the usages of the words open, and will analyze the rural queer issue, assuming that “ndson
2+, “den-en ME”, “inaka H4”, “chiho #1J7”,and “chiiki #ii5” refer largely to rurality

dynamics in Japanese.

2.6  Chapter Conclusion: Research Gap Rearticulated
Through reviewing the literatures, this paper has shown that rural queer issue itself
has been largely absent which caused the erasure of queerness from rurality in Japan. The
existing researches have been typologized into three categories: essentialism, normativity,

and rurality-revisited. The need for the rurality-revisited approach has been clarified. Up to
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this point, the reviewed literatures are written and done in the sphere of the world where

English is the dominant language, and thus the literatures done and/or written in Japan

concerning rural queers have been revisited. There are still only a few, but especially the

need of rurality-revisited approach in Japanese context has been clarified. Given the diverse

and complex words surrounding rurality in Japan, and its increasing disappearance

influenced by modernization and urban sprawl, I recognize that detailed analysis into the

differences amongst the terms will be necessary in the future. However, as the concepts are

oftentimes interchangeably used and mobilized, affecting people’s everyday lives and

politics, in this paper, I will assume that it can be justified to analyze these different words

as they feed into the dynamics concerning rurality in Japan and rural queers’ experiences.

Previous studies on rural queers in Japan have contributed to subverting

metronormative assumptions by depicting their coping strategies and lived experiences.

However, by adding the farming perspective onto these literatures, the structural and

normative mechanisms that make them exercise the abovementioned strategies and the

other strategies need to be explored.

CHAPTER 3. RESEARCH QUESTIONS AND METHODOLOGY

As reviewed thus far, the structural and normative mechanisms that alienate queers in

Japan from rurality can be understood to a richer and fuller extent by taking the
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rurality-revisited approach that has not been taken. Taking rurality-revisited approach, in

this paper, I will try to explore and address the following research questions:

A) What is the structural and normative mechanism which alienates queers in Japan from

realizing livelihood in “rural” areas?

B) How do their lived experiences show the role of gender and sexuality in transition to

sustainable local community and sustaining rural queer identities in Japan?

As this has been explained, for the second question, the previous research (Leslie, 2017;

2019) shows an insight, and yet it needs to be recontextualized in local contexts as the other

researches point out (Halberstam, 2005; Herring, 2010).

To answer these research questions, key-informant interview and semi-structured

interview were employed. The interviews were done in Japanese language. Whenever it

was possible, I also employed field observation, and informal interview as well. Given the

lack of previous research, I needed to gain the overall imaginaries concerning rurality and

sexuality shared in the queer communities. Therefore, I first conducted key-informant

interviews with the staff members of non-profit organizations working on LGBTQ issues in

Japan. The organizations were purposefully selected. For I need to anonymize the

interviewees, I cannot go into the details. However, these organizations participated as a
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panelist in some event or symposium on the topics such as rurality (as in chihd, jimoto, or
noson #J7, #i5t. 72> LEA) and LGBTQs; SDGs, LGBTQs and community building
(machizukuri £~ < ¥ ); and some relevant topics. These events varied in the size: some
accommodated more than 100, and some other accommodated around 20. I went to these
symposiums, talked with them, and asked to corporate with my interview. These events are
limited to the ones held around the Kanto region, and from 2017 to 2019. Given that many
expressed a need to travel to the Kanto region from the other regions in which they are
based, there can be a tendency that they problematize the rural queer issue in relation with
isolation, rural hostility, invisibility, and government’s apathy toward this issue. In addition,
my interviewees can be relatively interested in activism, compared to the whole population
who loosely identify themselves as queer. Since I expanded the snow-ball network from
them, the interviewees [ succeeded recruiting might be biased even among queer
communities in this sense. I needed to take this strategy for the lack in my initial
connection with appropriate interviewees, and also the lack of literatures done on Japanese
context.

Leslie (2017) recruited the interviewees through a farmer’s market, distributing the
letter of research corporation. I did not take this strategy, given the historical and contextual
difference. In Japan, “queer anti-urbanism (Herring, 2010)” has not been observed in the

same scale as the U.S. In addition, based on Tamagawa’s (2018) summary about the
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cultural context concerning queers in Japan, I understand that it differs from the settings

where Leslie and the other rural queer researchers have conducted their research. There are

well-known infrastructures for queers in Japan, such as Shinjuku Nichome, but these spaces

can be culturally separated from their everyday lives (Tamagawa, 2018). In addition, the

lack of research concerning rural queers, especially those who farm, possibly indicates that

it might still not be easy to come out in the farmers’ communities, and thus I wanted to

avoid potentially jeopardizing their access to social capital by accessing the potential

interviewees through farmers’ networks.

Another strategy that I could have taken was participant observation at some local

communities for queers, such as gay bars. This was again not feasible for me. Participant

observation usually requires long-term participation. In addition, it is more difficult when

you are an outsider since it usually requires long-term rapport construction. Establishing

snow-ball network from the non-profit organizations was, therefore, the most feasible and

effective strategy.

Inspired by metronormativity, the other research strategies that could have been

employed are: 1) recruiting interviewees through urban queer communities; 2) conducting a

group interview in an urban area by holding an event on rurality, sexuality, gender, and

queerness; 3) observing those who participate in local pride parades as participants; 4)

drawing auto-ethnography as one queer resident in a rural setting (hopefully engaging with
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farming); and 5) conducting content analysis of Japanese queer magazines and analyzing

the discourse of metronormativity. The research using these strategies should also be done

in the future as well.

Then, I conducted semi-structured interviews with the ones the key-informants

introduced me to. The sampling method is snow-ball method. The letter of recruitment

writes the three conditions that follow: those who identify themselves as queer ()~ A /

Y7 ) and 1) those who engage in farming; 2) those who are from farming family; or 3)

those who used to, or wanted to, engage in farming but gave up. The interviewees were

expected to fulfill one of these three conditions. The reason to assume the recruited

interviewees as rural queers using this operational definition has been explained in chapter

However, this did not necessarily function as the art of snow-ball sampling method

worked where I needed to negotiate my research interest and legitimacy. For example, as it

will be shown later on, the interviewee K is not either from a farming family, or engaging in

farming. This can be interpreted as the limitation of this research, but also can be

interpreted as this expansion of the network reflects some aspect of the reality rural queers

in Japan face against. Since the target of this research is assumed to have particular

experiences, I needed to keep them feel safe in contributing to this research, snow-ball
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sampling method through LGBTQ network seemed optimal.

Given that agriculture is increasingly interwoven into some urban to peri-urban

settings, agriculture per se might not define rurality, despite the fact that it is oftentimes

mobilized to study rural communities (Akitsu et al., 2007). As seen in the literature review,

farming is assumed to be still an important part, in at least social imaginary, that comprises

of rurality. Furthermore, the research concerning the rural queer done in Japan so far has

not touched upon this aspect of rurality and sexuality. I also assumed that this methodology

would allow me to reach their experiences on everyday-life basis as has been done in the

researches shown in 2.3.3. Given the lack of research, mobilizing farming as the central

characteristics of rurality can be justified to provide more detailed exploration.

In terms of the definition of farmer, I relied on their self-identification, given the

presumed social pressure on rural queers in Japan. It is in other words their identity as a

farmer. Since this research focuses on their interpretations and experiences, assuming that

these shed light on the hidden social structures, their identities have been prioritized in this

research. For confidentiality, this research has omitted the details concerning locality such

as the geographical details, what vegetables or animals they grow, and the names of the

local organizations. Farming in this research varies from diary, fruits, to vegetables. None

amongst them grow or is from rice farmers. Assuming from the tone of the previous

researches (Watanabe, 2009), how gendered and sexualized norms at different levels (e.g.
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household, local community, etc) operate also differ depending on the type of produce.

Most of them are not aware of the size of the land they, or their family, own. This itself

indicates that the interviewees do not currently occupy the dominant role in farming in their

own setting, and the role they are playing is limited at the farming scene in Japan. These

pose limitations on this research, and will be the area to be explored in the future research.

Yet, the results are rich in terms that their experiences bring light to the norms and

oppressions concerning rurality, sexuality, and gender in Japan.

In recruiting the interviewees, the interviewees were given three types of documents:

letter of confirmation/cancelation of confirmation, tentative question list (interview guide),

and research prospectus. I also followed the research ethics guidelines of the University of

Tokyo. I consulted my laboratory fellows to double check whether the information I

anonymized would well avoid identifying the source of information (i.e. interviewees).

Before publishing this paper, I also tried to double check with the interviewees themselves

to see whether the comments cited in this paper and the basic information about them are

permittable to be published. Before conducting interviews with each interviewee, I

explained the relevant information such that the information provided in the interview will

be anonymized; they do not have to answer all the questions; they can stop the interview

session whenever they felt uncomfortable and so forth. The interview approximately took at

shortest an hour and at longest three hours.
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The key informant and semi-structured interviews were recorded, transcribed, coded,

and analyzed. In the case the interviewees declined to be recorded, I took extensive notes.

The interviews were conducted face-to-face whenever possible. When it was impossible for

physical distance, the interviews were done online alternatively. For the interview guide,

please refer to the appendix, though the questions asked varies amongst the interviewees as

semi-structured interview was used as the methodology.

The interviewee list is shown in Section 3.1. There are none under 30s in terms of

age. In terms of their sexual and gender identity, most of them identify themselves as a man.

There are only two lesbian-identifying individuals, and they both are from non-profit

organizations. The interviewees | successfully got in touch with might be affected by my

own male-gender expression. This can also reflect, to a diverse degree, the prevalent gender

oppression against those who live as a woman in rural settings. This oppression also

presumably feeds into the uneven imperceptibility among queers in rural Japan, such as

lesbians (Horie, 2015).

Three out of the seven, who cooperated with the semi-structured interviews, currently

engage in either part-time or full-time farming. The rest four do not currently engage in

farming. Out of these four, three claimed that their family engaged in farming, and one

turned out that it was technically not farming. The process of snowball expanded not

because they have LGBTQ farmers’ network, but because they somehow knew each other
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through some events or study-meeting concerning LGBTQ and society.

To analyze the data collected, for this paper, I used a mixed-method approach of life
history analysis (Yabuki, 2017) and critical thematic analysis (Lawless and Chen, 2019). As
shown above, the rural queer issue in Japan is yet explored, especially using the
rurality-revisited approach. When the data is highly contextualized, and the contexts are
useful in describing the details of the norms and structure they experience, life history
analysis allows researchers to deeply analyze the reasons behind their histories (Yabuki,
2017). As this approach is useful in understanding the richness, diversity, and details behind
the world they see, this research needed another approach to break the entirety down so that
the mechanism will be understood. Since the topic this research deals with concerns power
relations, critical-theory-based approach was necessary. For this, critical thematic analysis
was employed to break their stories down to analyze the mechanism why they experienced
what they have experienced. In taking critical thematic approach, researchers are required
to code the data, paying critical attention to “recurrence”, “repetition”, and “forcefulness”
(Lawless and Chen, 2019, p.95), equipped with academic assumptions about “economic,
social, historical and political contexts, social and hegemonic structures, institutional power,

and ideological impact (Lawless and Chen, 2019, p.95).” MAXQDA 12, an application,

was used when I coded and analyzed the data.

51



The interviewees occasionally mentioned specific regionality and did either not

specify the urban/rural label nor provide relative information to legitimize posterior

labelling. These specific regional names needed to be anonymized and operationally

labelled in relation to urban/rural framework for this research’s purpose and anonymization.

In such occasions, the author consulted a statistical criterion (Ministry of Agriculture,

Forestry, and Fisheries, 2019), and write it in this paper either as city, urban area, regional

central city, or rural town. The replaced words are shown in brackets.

For chapter 5, given the characteristics of qualitative research, I will leave the direct

citations from the interviews in Japanese. “[]” will be used for the phrases or words that I

needed to change either for anonymization of the data, or for nuances lost in translation.

“**> is for anonymizing specificity of the data such as a name of place, that of a person,

and so forth. Expressions, dialects, accents in citations of their comments in Japanese are

adjusted so that it sounds like my own Kanto dialect, due to the possible risk of

identification.

Finally, regarding my positionality, as a cis-gender, male-expressing, and

queer-identified person with (1) urban habitus and (2) Kanto dialect and accent, my

positionality has limited the capacity of this research in understanding and delving into

their rich stories. As a grandchild of a farmer, however, I tried to relate what I myself have

seen and experienced as I visited my grandparents as a semi-outsider (which is leaned more
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toward outsider position perhaps) to the data I gained. To gain boots-on-the-ground farming

experiences, | participated in study tours during 2018 to 2019. Again, this might be

reflected on who I was able to approach.
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3.1

About the Interviewees

Table 1: INTERVIEWEE LIST

Number
T f Cat Gender/S
ype. © Label ategory en. er/Se Age |of Interview Date |Others
Interview 1 xuality )
Interview
Staff member of
key: B | Lesbian  |40's 1| Decsootg?  Monprofit
informant informant working on
LGBTQ issues
Staff member of
key* key- -profit
e L Lesbian  |40's 1| June.29.2019|2  MOMProl
informant informant working on
LGBTQ issues
key- key- FIM, :taﬁ m:(;rr]lberrozz
) y J , y heterosexu [30's 1 Aug.11.2019 ) P
informant informant al working on
LGBTQ issues
Semi- ) Respond the
Full-time . .
structured, C farmer Gay man |40's 1| March.4.2019|interview as a
Informal couple with D
Semi- R d th
em! Part-time , esp?n ©
structured, D Gay man |(40's 1| March.4.2019|interview as a
farmer ,
Informal couple with C
Semi- F
s:::tured E farronrw’ri]na Gay man |40's ©Dec. 28.2018
’ 1ng y ®Apr.30.2019
Informal family
Semi- From a
structured, F farming |Gay man |40's 1| March.13.2019
Informal family
Semi- From a Interview via
structured, G farming |Gay man |30's 1 May.18.2019 online
Informal family
i- FtM
Sti:r;'tured . [Fulkime h;te'rosexu 20 ®June.18.2019 Interview via
’ farmer ®June.28.2019|online
Informal al
Semi- Retailer at |FtM, Interview via
structured, K Local heterosexu [30's 1 Aug.22.2019 online
Informal Market al
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CHAPTER 4. GENERAL NARRATIVE ABOUT RURAL QUEER

4.1 About the Key Informant Interview

As shown in the literature review, there is a research gap in Japan’s context as to how

rural queers experience or make sense of their experiences and how it is related to

urban/rural dynamics. However, I did not have resources to reach the appropriate

interviewees, and thus I started from interviewing staff members of non-profit organizations

and peer support communities. For the selection of the key informant interviewees, the

organizations advocating for equal rights to rural LGBTQs in Japan, or using SDGs in their

messages are purposefully selected. In using SDGs, most of them seem to make some

comment in relation to local governance and equal rights, such as goal 11. These

organizations came to be known by the researcher(me) mainly through symposiums and

events held in the Kanto region between 2017 to 2019. This could mean that these

organizations were relatively motivated to problematize heteronormativity and

cisgenderism in relation to rurality. It should be noted that the expansion of snow-ball

network of interviewees also started from these organizations.

The purpose of the key informant interview was to grasp the overall situations (their

discourses concerning shared experiences) about the queer communities in Japan. The key

informants were also expected to introduce the researcher to appropriate interviewees so

that the other appropriate interviewees would follow. The key informants B and L came to
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be known by the researcher through the events as mentioned thus far. The letter of

interview offer was also sent to them, including the other organizations that followed the

same conditions but could not receive the offer. As Yabuki (2017) mentions that not

answering the interview itself is a sort of data, I would like to keep note of them too. In

these organizations, the staff members can have traumatic experiences in relation to their

sexual identities and their experiences in relation to geography (or rather local

communities). In this research, the interview contains the questions asking their life

histories. Presumably, these could explain the hardship to reach out to informants.

J is distinctive compared to the other key informants. He was recruited by the

researcher to delve more deeply into a certain local context, since his organization offers

peer support for local queer residents. J is more embedded into a certain local context,

compared to B and L. I expected that a network from J would expand larger, but he knew

no queer farmers or ones with farming backgrounds.

4.2 Insights from Key Informant Interviews

The key informant interviews reveal the following: the imaginary of rural queer that

the key informants share; the different elements of rurality that they are drawn to; and their

strategies to problematize rural queer issues. Their imaginaries are constructed based on

their own experiences and anecdotal evidence in their communities, and thus it is assumed
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that the imaginaries the key-informants referenced are more widely shared amongst the
queer communities. Given the lack of information concerning rural queers in Japan, this can
be used as the initial reference to develop research framework. These are used to change
and legitimatize the operational definition of rural queer in recruiting the interviewees.
They also mention the cultural values and social structure that they relate to rural settings.
These were used to amend the interview guide (i.e. the tentative question list). Although
they are trying to problematize certain issues surrounding the rural queer, they seem to have
a hard time accessing primary data. Based on this difficulty gathering first-hand voices
from rural queers in Japan, they seem to feed back into their idea that rural queer people in
Japan are usually unable to access queer communities, and isolated. This further
legitimatizes this research for this will fill this gap by providing certain primary data, which

falls in the hardest to reach.

The shared imaginary of rural queer drawn from the key informant interview data is
that they feel isolated; and lack access to queer community, infrastructure for queers, and
information concerning sexuality and gender. Those who wish to live in rural areas are
considered as rare due to the risks the key informants think of, though this does not
necessarily apply to regional central cities(chihd toshi i 5 #B 7). B’s comment is

representative.
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B: I often hear they say they would not come out to their family. Some say they will

hold it to tomb. [...] I think that their felt pressure to adopt to the local values is

overwhelming. The local city my organization bases at is still somewhat rural, but it is

also considered as a large/urbanized city in this region (region as in Kanto B3R,

Chugoku H[#, Tohoku # 1k, Kyusyu JuJif etc). People say that they ran away from their

hometowns to this city because it is hard to move to Tokyo or Osaka for the distance.

B also assumes, based on conversations with the community participants, rural queers

suppress their identity and feel the pressure to hide and adapt to the dominating local

identity. This imaginary legitimatizes the narrative that queers would not live in or move

(back) to a rural area, which is oftentimes associated with their hometown. They are

considered to have some reasons that they need to go back to their rural hometowns, or that

they do not have enough resources (especially financial resources) to leave their

hometowns. B and L mention those who reluctantly went back to their rural hometowns to

take care of their elderly parents, ending up isolated.

The key informants generally share the imaginary mentioned thus far. However, what

they emphasize seem to come from different elements of the rural imaginary. The different

imaginary of rurality will influence what message they deliver in terms of the rural queer

issues they mainly advocate for or against, and thus in this paper I have taken the observed
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difference seriously, and decided to analyze this aspect by collecting more information

through semi-structured interviews. This will be further analyzed in Section 6.2. For this

section, the ones observed amongst the key-informants will be shown. For instance, to

describe the hardship rural queers experience, B cited the following case about a person

who went back to their rural hometown:

B: I got an email from a person who used to live in a certain rural town. He moved to an

urban area, like Tokyo or Osaka. But he needed to move back to his hometown to take

care of his elderly parent. He sent us an email at this moment. The email from him read

that he does not have anyone to rely on in the region he lives in since he had lived in a

different urban city. He also does not know where he can meet people of the same

sexuality. He feels isolated, and does not know who to talk to. I was thinking that this

would be a serious case, so I tried to reply him as quick as possible every time I got an

email from him, but after a while, he stopped emailing me. I don’t know what and how

he is doing now, which makes me worried.

In this case, the referred rural queer individual was born in a rural town, moved to an urban

city to realize his identity, and “needed” to go back to his rural hometown. Once he came

back, he got isolated both from the local communities and from the queer communities.

L’s explanation was somewhat balanced, but her explanation seems to represent the
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aspect concerning agricultural community and landscape. This comes with the expectation

that rural queers who farm would be rare. L mentions that rural queers tend to be isolated,

especially those who engage in agriculture. She has hardly met queer farmers in Japan. She

also thinks that agriculture is male centered. “Men” are expected to succeed the land and

occupation, and “women” to support their husband, which also means the conservative

gender oppression remains as well. She explains that lesbians would definitely have hard

time in these settings, and thus would not do farming. Living in a rural area requires ones to

merge themselves into the locality, meaning they cannot easily get away from the situation

in case something happens, according to L. L also mentions that she might have become an

environmental activist as she was highly interested in environmental issues. She, however,

felt “the need to give the dream up” because of the presumed hardship she would

experience in rural settings. L’s explanation is based on her own background that some of

her close acquaintances are farmers. L’s comments largely confirm the previous researches

on rural gender in Japan (Akitsu et al., 2007).

In contrast, J mainly refers to the infrastructure and job opportunities. For J, the

capital concentration in urban cities is the cause of leaving rural areas. J explains that the

locally based companies usually lack capital to offer training sessions concerning

diversity/inclusion strategy, which defers the change in cisgenderism and heteronormativity
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prevalent among the private sector.>® Furthermore, the fewer and less lucrative job

opportunities discourage them to come to visit, or settle in rural areas:

J: One of the difficulties I, as an organizer of this local queer community, face against is
that there are only a few companies that have shown progress concerning sexuality
issues. The locally based firms are usually smaller in scale than the large companies
which usually base themselves in urban areas. These smaller local companies have not
done training sessions about LGBTQ inclusivity enough. Lots of the community
members mention their exposure to microaggression and harassment at these local
companies’ workplaces (whether they are currently working at or they are having a
recruitment interview at). They are worried whether they should come out to their
bosses, or at interviews. If they need to do so, they wonder whether they should choose
LGBTQ friendly companies. They ask me for recommendation concerning which
company they should choose, but as far as I know, there are only a few “LGBT friendly”
companies in this region. Even if I tell them my recommendations, they oftentimes say
that they would not just go for those options since they are simply not what they can and
want to do. Plus, what oftentimes happens is the trainings have only been done for those
with some managerial titles, so the education does not penetrate to the workers. Their

second option is to search on online job matching websites such as Job Rainbow. But,

3* The same line of argument was also made by B.
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the jobs on their website concentrate in urban areas, especially in Tokyo. They say that

this might represent that Tokyo is more progressive and friendly to LGBT, and so they

think of moving out. [...]What they often say is that they want a job in this area, but in

the first place, job offers are so much fewer than in the urban areas. The ones available

offer very low salary, and part-time position, and this derives from the local industrial

structure. I mean, sexuality issues come after this issue of fewer job offers. [...] So, I

sometimes hear that some LGBT in cities have a wish to have a rural and cozy lifestyle,

but they do not go for it because of the fewer opportunities available.

The fewer job opportunity can be a problem no matter what sexuality or gender, but this is

more significant for those who want to access medical cares concerning their gender

expression. This will further be elaborated in the interviews shown in the following section,

especially H and K.

B’s imaginary seems to mainly refer to rurality as hometown in the countryside. L’s

imaginary is based mainly on the job occupation and one’s life tied to geographical settings.

J refers mainly to the business structure which would not provide enough resources for

queers’ needs. Through the key-informant interviews, it became clear that understanding

the diversity and how it confuses or enriches the rural queer discourses needs to be further

analyzed through this research.
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They seem to share the idea that rural queer experiences are somewhat unique or

different than the urban one’s experiences. To problematize the heteronormativity in rural

settings and governance, they seem to be considering SDGs as the potential tool to

advocate for their equal rights to local governments and citizens. The outstanding reason is

drawn by B that SDGs is given authority by the Japanese governments, and thus some

entrepreneurs and municipal governments are more active when the issue is related to

SDGs.

Having said that, they are working on sexuality issue as a human right issue, and thus

they do not want to be manipulated in order to achieve the other goals, such as productivity,

which potentially impairs human rights approach. B, for instance, shows her concern,

saying that talking about sexuality in relation to SDGs might not appeal to some people,

governments, and small-scale business entrepreneurs in rural areas; because they seem to

stick to the idea that sexuality matters are individual matters. This relates to interviewee E’s

concern, which will be introduced in its details later on, about whether queers are included

in the “leaving no one behind” principle. Their manner that they still are watching whether

it can be actually incorporated in the SDGs’ discourse, can be interpreted as “if people do

not relate sustainability matters to sexuality issues, then probably we should give up on

SDGs and seek for the other conceptual tools.” The responses to this issue differ amongst
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the key informants, but it can be understood that they share the same concern that the
majority do not relate SDGs to sexuality in Japanese context, and thus the SDGs authority
is limited in relation to sexuality matters. This itself can be criticized® since the UN’s
SDGs bases itself on the just sustainability discourse, and thus all the issues concerning
discrimination are considered covered. Yet, the key informants have the impression that the

authority given to the framework can malfunction in a given circumstance.

CHAPTER 5. DIVERSITY AND NORMATIVITY: LIFE HISTORIES

The previous section revealed the imaginaries shared amongst the activism about
rural queers in Japan. As rural queer issue stands on the intersection of rurality and
sexuality, the difference of their imaginaries toward rurality seems to be causing the
confusion in the activism as each one element of the imaginary points to a different source
of problem. Therefore, drawing the rich life history of the rural queer individuals is
significant both in terms of replenishing the lack of diverse primary sources of information,
and providing the comprehensive framework through this research’s analysis. This will also
further contribute to reimagine how to recontextualize and reconstruct the rurality, gender,

and sexuality in Japan.

35 Fukunaga (2014) provides detailed theoretical explanation concerning the relationship between sustainability, its
governmentality, and exclusion.
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In order to replenish the archival knowledge concerning rural queer and contextualize
the entirety of this research’s analyses, this chapter will retell the interviewees’ life histories,
paying particular attention to their lived experiences concerning sexuality, gender, and
locally-embedded experiences®. For the purpose of this research, the information collected
through the interviews will be shown in accordance with the dominant strategy they are
taking to cope with, survive, or confront the heteronormativity and cisgenderism in their
own settings. This does not necessarily mean that they utilize only one strategy. They
combine diverse strategies to live through the mechanism standing on the intersection of
rurality and sexuality. Since numerous of attributes seem to have influence on their choice
of strategies such as their perceived SOGIESC; this chapter tries to provide the contexts
where these attributes are intertwined with each other. The details of the strategy will be

analyzed in the following chapter.

Following key informants B and L, the interviews with E mainly reveal the norms
concerning rural settings in comparison with urban settings. It cannot be said that all
LGBTQs share the same or similar experiences as E has had. Yet, what is significant is that
the social identity, gay, has enabled him to problematize his own experiences as a shared

problem amongst those who access either one of the indentities amongst “LGBTQ”. E is

36 Refer to chapter 3 for the tendency amongst the interviewees. For example, most of them identify their gender identity
as male.

65



trying to add rural essences to LGBTQ movements by constructing around the stories and

norms that have already penetrated to a certain degree amongst the LGBTQ movement in

Japan. In this paper, I will begin from E’s case.

5.1 Fighting Back Against Rural Heteronormativity: E’s Case

E sees entirely different worldview in Tokyo than the one he sees in the “rural” area

where he grew up. He was brought up in what he calls a family with “traditional and

conservative values”. He says that it has not been easy to construct his gay identity until he

went out to a city in Tokyo. E is in his 40s, and identifies himself as gay. In this paper, I

categorized him as “a person from a farming family” as it was the initial information I had.

The conditions for recruiting interviewees for this research wrote, “those who grew

up in a farming family”, and so my expectation toward him was this. However, it turned out

that he was not actually from a farming family. For him, it seems to be necessary to access

the label “from a farming family”, because it allows him to access the discourses about the

rural queers’ rights that the queer individuals in Japan have recently started constructing.

By accessing the label “rural queer” and “a son of a farmer”, he is trying to deliver the

voices to the isolated rural queers. E’s eagerness toward this seems coming from his own

experiences as a “rural” gay who has felt isolated and left behind.
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Though the public recognition of the term LGBT has soared amongst Japanese

citizens, numerous conservative norms remain. As literatures, both written in English and

Japanese, pointed out; the information, infrastructure, and knowledge about and for

sexually non-conforming people concentrate around urban settings. The rural settings are

largely understudied (Kawaguchi, 2015; Sunagawa, 2015; Sugano, 2019). The interviews

with E reveal the ruralized norms that have not been widely discussed. This attitude of E

also made it clear that E is trying to problematize the rural settings that have been “left

behind” compared to the urban ones, by which he also aims to “improve” the situations for

those LGBTQs who feel “isolated, neglected, and left behind.”

Literatures on rural sociology, agricultural sociology and gender studies, concerning

Japanese rural settings and agricultural communities, have pointed out that gendered

institutions construct the large part of rural, local, and household governance (Akitsu et al.,

2007; Tsutsumi, 2015a; 2015b). The literatures in this line also reveal that the past

interventions and policies to “improve” the environment where “women” provided unpaid

labor, ended up in essentializing gender, and thus preserving the then existing patterns of

gendered institutions (Iwashima, 2012). This was done by just making them look malign,

instead of radically changing the patterns deriving from the dichotomic gendered system.

This gendered system also puts pressure on sexually non-conforming people as it

presupposes heterosexualized dichotomy of gender (Ehara and Yamazaki, 2006). In order to
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confront this dichotomy, E’s strategy seems to follow the logic that LGBTQ friendliness

marks sophistication and development of the civilization, which Mason (2018) points out.

This logic incorporates the idea that the underdeveloped “rural” needs to improve. Knowing

this, E admires his own image of a cozy and nostalgic rurality lived through himself. E also

thinks that every locality has valuable characteristics, meaning that while he has

internalized the dilemma between urban imperialism and rural protectionism, he is aware of

this dilemma even as he represents it. I would like to first visit the marriage pressure, one of

the gendered institutions E brings up. This is one of the powerful heteronormative

institutions.

E: I think that queers feel so reluctant to visit their home just for seeing their family or

close relatives in seasonal holidays (e.g. Obon(#4:), and New Year’s celebration) that

some of them cannot even go. Because, though their family might kind of know their

situation, their close relatives come and ask things like if they are STILL single. They

typically start with the question how old their kids are. If they answer, for example, they

don’t have kids and they are not even married, these relatives would say “Wait. What?”

They would continue “it is not acceptable that a person at your age is not married or not

with a kid.”
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The population that visit the rural areas every now and then for such reasons shown above

is oftentimes counted and promoted as one type of “relative population,” according to

Ministry of Internal Affairs and Communications (2018). In this context, homecoming is

considered as having positive functions to rural governance. Yet, what E sees in this is the

micropolitics that discourages and even suppresses them. This is also associated with the

heteronormative life course imagination:

E: In rural areas, men are expected to buy a house for their parents, and women are

expected to give birth to their first child, both by the end of their 20s. People think they

are allowed to expect that, that it is normal. I heard a story about a woman who gave

birth to her first kid when she was thirty. Her relatives said to her that she didn’t have to

take thirty years to give birth to her first baby. Her relatives even asked her what she

was doing for the past thirty years. The older generation than ours starts to go back to

their hometown to take care of their elderly parents. It cannot be helped...rather it is
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very nice of them. But, once this generation goes back [to their rural hometown], a bed

of nails awaits them. People say to them that “your poor parents. [ Your parents] don’t

even get to see their grandchild’s face.” [The local people] offend these people asking

what they have been doing. [The local people] even question their parents’ competency

in growing their own kids. [The local people] tell them not to circulate the discourses

like “be yourselt” because that will affect [the local people’s] own kids. There are lots

of stories like these which are unbearable to hear. These make me so sad and distressed.
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Halberstam (2005) coins the term queer time as well, when analyzing metronormativity.
The concept problematizes the tendency that life course imaginaries are shaped around
cisgenderism and heteronormative assumptions. According to Halberstam, queers do not
live the same life course as the dominant scheme imposes on us. They argue that all people
are queer in some way or the other, and thus no authoritative interventions based on these
biased imaginaries should be legitimate. Despite this, E is still exposed to these norms. E
witnessed the norm institutionalized and exercised again and again, which makes him
imagine that the local community will turn to them and impose the same oppression on

them. E relates this with a wider rural structural problem:

E: The problem is that the oppression against the sexually non-conforming does not
only derive from groups of individuals internalizing heterosexism, but also from the
local “issues” that rural municipal governments consider facing against. Specifically,
their public relations magazines always send the message that they need to tackle aging
society with low birth rate’’. If someone says that homosexual people are also human
beings, they would typically respond that such population will increase if we let them be.
When I talked with a primary school teacher, that person responded that [if we have a

class about sexuality] the students would not get married in the future.

37 Emphasis put by the author because the specific Japanese term aging society with low birthrate(/b>F il {t) has the
connotation to emphasize reproduction. The current legal scheme in Japan does not suppose that reproduction is an
option for queers in Japan at this moment, so one possible interpretation is that the term is heteronormalized.
Shrinking society(#/IMEA#14%) is less sexualized.
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E also shows other specific examples of municipal policies, guidelines for education, and

corporate governance that assume heterosexuality and cisgender. These policies normalize

the heteronormative intergenerational responsibilities that must be assumed on the

individual level. E warns about the municipal policies founded upon the heteronormative

conception of sustainability, which is to maintain the number of the population relying

mainly on heteronormative reproduction. E compares this rural governance to urban

governance:

E: I haven’t heard a similar heteronormative policy, such as the one that almost forces

people to reproduce, exercised at the municipalities in Tokyo. If there is, it will be a big

problem. I mean the reason the queers cannot go back to rural areas is not limited to the

household level where they cannot rebuild their relationships with their family. It is also

about the rural municipalities being desperate about increasing the kind of population

they want. Heteronormativity comes into its full effect there. It leads to explicit
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homophobia, transphobia, and social pressure on people to get married and

[heterosexually] reproduce next generation. That excludes diverse people ranging from

LGBT, those who have some illness, those who might have lost their partner, those who

have not experienced marriage or pregnancy for some reason, and so on. They all feel

really oppressed. I personally believe that the rural hardship is about the rural society

not allowing bio-sovereignty for people, which people in urban areas are eligible for.

That makes it impossible for the rural queers to go back to their hometown.
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¥ ¥ 7 < A (Sekumai) is an abbreviation for =2 > 27 /L« =1 / U T ¢ (sexual minority).
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In explaining their sovereignty over their lives, E refers to the urban/rural framework. His

reference to this urban/rural framework is also supported by his own experiences in urban

settings, such as joining the pride parades and going to gay bars. E used to live in Tokyo.

When he was exploring gay networks, he started from online communities first. He made

some gay friends, which helped him construct his gay identity and gain confidence. E

explains how urban infrastructure for queer was important for him to take the courage to

meet his online gay fellows:

E: I gradually came to be close to the gay fellows I got to know online. We came to say

why not gather and hang out. I was a bit scared, actually really scared. But, the online

communication made me imagine this person would have this sort of personality, this

person would be nice, and things like that. That made me gradually want to meet them

in person. That was when I first went to Shinjuku Nichome. [...] We used our own

online ID and nickname. When I first met them, that was fun. [...] We started off from

somewhere safe for us, then went to a place one of them knew, then came to hear the

review of the other places which I did not have a chance to learn about online. I was

excited about new encounters, wondering if I might get into some romance with

someone there. Things didn’t start like that, but I got to talk with the guys there. And my

network gradually expanded like that.

74



M T, ETHEEFSTIHRERL I L, AW T, Midro Tz, FIUXE W - T2,

JE, XFR=—A TRV 20V IRL T, ZONIIARMEKIZESS, ZONEE-T

TN E PN D K27 > T AL RDITTeON T HTTA.(.)D &FEZF LNV

RILR—=LTEST, H. HREN ! Bz, BEDELN-T2TT, L, (L)ZF DR

FRNCA 7 2D BRNET v — X RRga CRE -T2, fEDDF-> Th DRI

TV TRALRAF T4 LE) BIEOFHZHWT, £ZIZWolebbrod FFE K

FTHLIOBRHRNBHL0m. AW, T, EHTEELL, £2T5L, HlicnE

2 BRI 5TV R B ADRWETIRLBIEOANLMESTEZL8HD

FE, TNZRTHNTHD.. o TV TELNTE T o) LT, ZIn64E

FEIDOETHAEL X D o,

The significance E feels about this experience in relation to urbanity becomes clearer when

it is compared to his comment below. This is extracted from E’s story when he got a job in

a remote area:

E: But these happy days lasted only for a few years. [...] I migrated to a remote area

because I got a job there. Things were completely different. There were almost no [safe]

places to hang out. There were of course online communities for local gays, so I

messaged and got to meet them. But they never wanted to meet up near their area

because people might see. If this person lived in the south of the town, he would tell me
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to meet him in the north. I knew some places to hang out because my friends in Tokyo

told me before I moved, but I needed to travel a bit to get to these places. Even if I go, I

would say only 40% of the customers are the relatively local people, 20% are from

neighbor prefectures, and the rest is either those who are sightseeing or on a business

trip. I made some friends there, but...[only a few].
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E explains how rural queers tend to get isolated through the lack of communities for queer,

“hypervisibility” culture (Leslie, 2017, p.752), and a feeling of danger. To fix their felt

isolation, the local queer communities around the local bars can be imagined even if there

are not a lot of such places. According to E, however, in these places, the rural queers

apparently mainly share the idea that they just need to accept their hardships, and tell

themselves that it is how things are in these rural areas. In addition, E explains anecdotal
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evidence about a kind of silencing mechanism amongst the rural sexually non-conforming

people:

E: [I just heard about it, but oftentimes] there is a conflict between those who made a
U-turn®’ migration(U) and those who had always been there(T). The former groups(U)
are made up mainly of those who went to Tokyo or some other city, realized the
importance to be themselves, and decided to come back to their hometown to make it
LGBT friendly there. They(U) are opposed by their fellows(T). They(T) say that
activism like that just jeopardize their safety, and that it is just a show using them. [...]
Another story is about this person who did a wedding ceremony. Their [LGBTQ]
friends from the local community did not show up. This person then went to a local gay
bar, and heard that people were saying things like that was just annoying, and that [the
local queer people’s] family questioned if they were one of them. Ideally, it is best if
they can unite under sexuality. But, those who stayed in their hometowns were like
“those who once left this town do not understand our hardship. They don’t understand
how it feels like to be stuck here and unable to leave.” So, I think what is happening is
quite ironic: those who apparently look happy, who oftentimes have nothing fettering

them such as their family and relatives in the rural area, are the only ones that can claim

¥ According to Rural Migration Guidebook (M5 %3 4 « K7 2 ) by Headquarters for Overcoming Population
Decline and Vitalizing Local Economy in Japan(NEI'EEEH - O & - L Z L AIAEARTFEL)F) in 2015, U-turn
migration is the pattern that one migrates back to their hometown, I-turn migration is the pattern that one migrates out of
their hometown, and J-turn is the pattern that one migrates back to a rural town but not their hometown. Their political
interest can be seen on the trajectory drawn around rural areas instead of urban areas.
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against heterosexism in rural areas.
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Given such an experience, E hoped that the large-scale events in cities can be an easier
opportunity for rural queers to attend. He also hoped that these occasions provide the
opportunities for the rural queer individuals to feel safe and share their stories. However,
what E has experienced made him feel that the rural queer is left behind. E cites his friend’s

story to make a point here:
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E: What I found severe about Tokyo Rainbow Pride is [represented by this story]. This
person came from a rural town. For this person, everything looked shiny, but there was
no one this person knew or could talk to... There were no stalls they could relate
themselves to. They wandered for a bit, but eventually got exhausted, and went home.
[...] I think, even though there was no one they knew, they could have felt safer or
somewhat belonging to this community, if there had been some stall or booth claiming
against the same problems or issues as these rural queers experience. [...] There was
nowhere they can turn to or take a rest when they felt isolated or not quite belonging to
the community. The only way left for them at the parade was to make a U-turn and
leave. [...] The broachers about rural queer issues [were good because these] can allow

them to share their own stories or feelings that being in a rural town is hard.*’

TRP THESE L CIRALE R E B oTeon, MOk TORIZATZETNE S, ADBELLS
KTCARVETERLDTIKEFTIFTLTNT, THLEDT—ADEZITHLHSOMY
BVEERLS TLFIWVAHERSDRNT, 9555 LTE RALRAEI > TEL
MOBRPTIRY £, BTV RADFZBWZ> TV IFETT, (LIBIZESOMD EVR
W olzE LTH AR TWD O &R U & D 7o M Bk & Sl 21 L H S
NTWAET—=AREZNTHIE, ZZhb. L, BrobE I THEHEWEY T

b iEEA LR, COROERFRDLE 22> TUOITHIEW WD, EZOT—A0 5

40" As shown in Section 1.3., Tokyo Rainbow Pride 2019 launched a campaign related to rural queers, and also had a stall
displaying the broachers featuring this campaign.
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Elsewhere, E also shares his intuitions that there are particular issues to the rural queer, and
that the rural queer is left behind in terms of self-actualization and people’s recognition

compared to urban settings.

E: Being in Tokyo, everything is fine. But, not everyone is like OUT in Japan*' where

they look open, proud, and happy. That includes me.

HEICWD & ETTFER, Th, Wb OUT in Japan 7=, IV I T Uk« 774

RNy E=BTo W NI D TIERWEE S, FITAD AT N,

As E felt that the rural queer is left behind, SDGs caught his interest. He thought that it
could be a strong tool in lobbying the municipal government. It is not rare for activists to
refer to the concepts and frameworks developed in a different language especially if they
have trans-local implications (Kazama and Kawaguchi, 2010; Thoreson, 2014). With the
sense that the rural queer people are left behind, E’s expectation toward this framework

seemed tremendous:

41" An advocacy campaign calling for the equal rights for queers (OUT in Japan, 2015)
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E: When I first saw the “leaving no one behind” principle®, I thought that this was it.

This would save me. [...] The slogan “leaving no one behind” was supposed to save me.

A% SDGs ICRT L, LMV ESZRN] LWODERZEE, ZhiZ! LEo7, o
EHDbRbIS LB o7, (...) leaving no one behind & W\ ) fRGEE L7 L X2, 27!

IHEMZITR bbb D, £ 9 Bo T,

However, E’s expectation was gradually overturned collectively by the attitude of

municipal governments, politicians’ discriminative remarks, and the documents the

municipal governments publicize on SDGs:

E: Checking the documents, I was shocked. They write the phone number of the

environmental office for reference. They call some projects SDGs because it partially

fulfills SDGs [but not all]. They were already doing these environmentally-friendly

projects before SDGs [and now they call these the SDGs-related projects]. In the same

town, [some politician at the municipal level] publicly mentioned that there was no need

for issuing partnership certificates for same-gendered couples. I was like what the heck?

I mean it would have been a bit fairer if they interviewed some non-profit groups or

peer-support groups working on sexuality issues. But they didn’t do such a thing. And

42 «As we embark on this collective journey, we pledge that no one will be left behind.” (UN General Assembly, 2015,

p.-D
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they erased queer? How can such a government be following SDGs? I learned the term

“SDGs washing” last December. It means they advertise as if they were working on all

the 17 goals when they actually do limited activities that they are good at doing. In this

process [as they are showing all the 17 goals], they look like they are doing something

to improve gender inequality and inequity as well. But the reality is “such people do not

exist.” How dare! That was really shocking for me concerning the discrepancy between

SDGs’ ideal and reality.

HzTTHD L, MOEDREPREREDOIEIZ/R> TN &y, beblxzai

YIS TV DIXFNFNENSLo TWATEA ST, 1 SDGs D—ERIZEE L T

WHIRHEEWND ZLT(.) B ZDRELHT, (.)FT HOITIZFEME S— hF—2 y F~d
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VT4 OBEB I N—T720 TEMIKRICE TV 7 LT, =—XR2WATTR, EWnW)HZ

ERLEIMNERA, —ELZARFRILRNDIT, WERD NN LIZENT,

FI-oTSDGs DEHTIE? EEWEL, o EEED 12 AKRIZSDGs VA v

WO ESEEZMY HERESDOOEHRBNZTE L TR BIE SDGs 0> TEJ, &S,

Ho oMY INHOKHZIZ 17 DRV EFE ST, TO7av 20T, Kol b oz
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As E mentions disappointedly and depressed, when SDGs is touted as one of the

municipality’s slogans, they appear to base the policy on social inclusion and sustainability.

The discrepancy between this image that provides brand to the municipality and the actual

policy implementation is oftentimes left unquestioned. In this context, SDGs is reduced to

the tool that merely brands the town, whilst leaving the unresolved structural problems such

as heteronormative institutions, and heteronormative governance. For people like E, it is

not just discouraging, but it can become the strong tool for the users with authority to

conceal the apathy toward certain political issues related to sustainability such as gender

and sexuality:

E: The more I listen to those who bless SDGs, the more suspicious I become against it.

Discrimination and human rights issues should be in the SDGs’ scheme, but those who

praise SDGs do not talk about sexual orientation and gender identity. Why is that? Some

of them do not even know the word [LGBTQ]. Even among those who know about it,

there is the atmosphere that they know the word, LGBT, so they are open and friendly to

LGBT. That gradually wears me out. I am disappointed. When they talk about rural

sustainability, it is oftentimes reduced to sustaining the population. The local

governments even provide dating services for cisgender, heterosexual people. The
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services for them seem to increase, but there are none for the sexually non-conforming.

They do not even talk about sexuality, which disappoints me. Am I, as a gay, included in

the “anyone” that SDGs say? I lost the confidence to believe that I am in [this scheme]

anymore. Tell me, who are they then? Who are in? How can the oppressed, who are so

much oppressed that they cannot voice what they are going through, come to be

recognized to make their way into SDGs scheme? Do they who use SDGs even think

about this, how to incorporate those who are silenced?

SDGs Z il 9 N\ % D % BT TR < UE LBV D3GR > T o 7o, R AMEDES & 15D

EF oL, HERER - EEROFE A LRV DN? 2 b Z L TN DFEELF LN

AN Bi#L TR ADBWD X ) iclbiz, iz, TLGBT W) SFEAH > TV

DINBRLT Ty FTLE?] EWVoltZERbdh o T, WEICHIZAGEZ R T ol 4F

WCHIGT OV 2T A F VT 4 DFEET5LX12X TN EWIHEEicEIREn, B
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SRDEE Y ED3> TOT, FAMEEE S SOGL DFER2NDIZ, WOBA 5D LTz, Fh
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What has been interesting about E is that he does not speak particularly for his area (though

he did so occasionally during the interview). He generally talks about rurality, putting

urbanity in comparison. Presumably, he is trying to claim against the normativity,

strategically referring to the rural/urban dichotomy, because it is oftentimes mobilized in

political discourses related to sustainability in Japan. He is also keen to mobilize himself

for social activism, and sees the rural queer issue as an important problem. E, however, is

also aware of the danger of oversimplifying the urban/rural dichotomy. He also seems to

admire the local culture as well. One of my goals in this paper is to examine and address

this dilemma. E also tries to avoid the risks leading to identifying his identity. The

following interviews will provide more of the specificities concerning rurality and

sexuality.

5.2 Queers Embedded into Rurality/Locality 1: Dodging/Resuming Strategy?: H’s

Case

H, who lives as a transgendered man, works as a full-time farmer. He is sometimes

asked to give talks about sexuality and gender as a guest speaker at advocacy events. The

family farm he works for is mainly organized by his mother. He started farming after he

quit his former job in an urban area. He lives in an apartment room which is thirty-minute

to one-hour drive from the farmland. Several years have passed since he started farming.
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He says that studying agriculture is an endless process. He did not go to an agricultural

college, so he learned agricultural techniques mostly from his grandfather.

He does not feel the need to deal with the locally distributed responsibilities since his

mother deals with them. He recently started feeling annoyed concerning the process of local

knowledge production which is based on cisgenderism, but he somehow finds a way to

keep working on farming. It seems to be important for him to just let those happen, because

letting them happen and not allowing irritation to keep staying in his mind seem to be better

than feeling stressed on daily basis to confront those.

The farmland he works at is also his ancestral home. As a kid, he helped his

grandparents and parents with farming. He did not imagine he would succeed the work

since he found agriculture very tiring, energy-consuming, and not a kind of thing he would

like to do. He says that the primary reason he did not want to do agriculture at that moment

was this aspect of agriculture, instead of intensive interpersonal relations or social relations

related with farming communities and farming.

H started feeling incongruity about his gender when he was an elementary school

student. He hated people directing him and telling him what to wear and how to behave like

a girl. For instance, they strongly recommended a school bag in red, instead of one in black.

H did not understand why people told the other people to do certain (gendered) things and
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behave in a certain (gendered) way. However, H did not know concepts, frameworks, and

ideas to fight back against these oppressions. H could not even realize his gender

incongruence toward his assigned gender.

H became a high school student. H belonged to a school club and made some friends.

They told him that one of the fellows was wanting to become a boy. H did not quite

understand the idea, but H got curious about it. H kind of knew the concept lesbian, and

that “there [were] women who fell in love with women, even though they [were]

stigmatized.” As H got interested in the news, he thought that he might be lesbian too. That

encouraged him to ask out the person who was the talk of the club. H, however, was feeling

something about the idea of H accepting the lesbian label was not quite right.

H broke up with this person. H graduated from his high school. Having that feeling

that something was not quite right, H was watching TV. H realized that he oftentimes came

to hear “gender identity disorder” on mass media. H decided to talk about his struggle to

one of the supportive friends who was assumingly going through the similar struggle. As H

studied, he gained the concepts concerning gender identity, and started realizing that the

struggle was more about gender identity and less about sexual orientation. H started

gathering the information about the nearest community of lesbian and transgendered people

and participating in them. H was still not sure about H’s gender identity, so H was

struggling, questioning H’s gender identity.
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As H’s incongruence toward body became stronger, H decided to have medical cares
so that H can change H’s body. The “male hormone” seemingly changed H’s body so that it
casily gained muscle, beard, and body hair®’. In this period of time, H was living in a city
away from his hometown where he had some queer friends. He moved to this city when he
was in his early 20’s. It was a bit of out of blue that he gained the moment when he decided
to come back to farmland. He had a chance to help his mother with farming as he was
turning his early 30’s.

At that time, his mother was virtually the only one in his family who was farming.
The chance he happened to help his mother was an eye-opener for him. He learned again
how hard farming was, especially how hard it was for a single person to deal with all the
work. He also realized that it was easier for him than his-old-self as the medical care
seemed to make it easier for his body to gain muscle. He thought that he gained the
confidence in his-new-self and that he might be able to farm with his new physiques. He
decided to start farming full-time, so he rent an apartment room where he can commute to

the farmland.

H learned the most of necessary techniques and knowledge he has now from his

 The expression “male hormone” is a direct citation from the interview. The medical cares, of course, can cause adverse
effects. For the details, refer to the 4™ edition of the guideline for prescribing gender identity disorder by The Japanese
Society of Psychiatry and Neurology(PE[F] —PEREEIZBIT 22 W LIRDO T A RT A (5 4 R B AR
Fa PER—MEEEICE T 5 ZA5)(2018)
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grandfather. H did not think of going to an agricultural collage. He did not come out to his

grandparents even though his body was changing. H says that they would not “[have been]

able to understand.”

H has not witnessed the local community members exchanging or borrowing and

lending tools for farming. H mentions that there might be this sort of local customs, but he

has not seen. Another reason there are not a few local/rural things he is not familiar with is

because he lives away from the farmland. Again, his mother resides next to the farmland.

The ownership belongs to his mother. Almost all the local responsibilities are done by his

family. They also participate in J.A.’s meetings, and thus the truly important messages

trickle down from them to H.

H calls the area around his farmland “rural”. In contrast, the area he lives in, which is

thirty minutes to an hour away from the farmland by car, is not completely “rural” for him.

H’s explanation about rurality is shown below:

H: A rural setting for me is where people know each other really well. The neighbors

borrow and lend random stuff. They know exactly where this and that person lives, [...]

the size of land they have, and they even know what firm their children, brothers and

sisters got a job at. Whereas in an [urban] area, people do not care much about their

neighbors. The apartment I live in is like that too. They don’t have as much interaction
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as they get to learn what sort of people their neighbors are.
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H invited his friends who identify themselves as having some queerness, and participated in

an event that was gathering the voices from queer individuals to publicize. The message he

asked them to share was “there are LGBTSs in rural areas too.” I asked him if his friends also

posted a similar message. His answer was that they did not because “they live[d] in a

relatively urban area.”

What is read in this H’s comment is important to this research. H describes his

situation using the word “rural” (or the words related to rurality), whilst he also questions

whether a certain space should be called rural when it is designated by some authority

systematically. For him, rurality feels real. It manifests and poses real threats. However, it is

also not fixed; it constantly changes its shape. This implies the legitimacy of the approach

this research takes. Following is how H explained the kinds of struggles he thinks that rural

queers experience:
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H: I often hear that they have a partner in [this region,] so they have moved in. Those
who leave say their parents do not accept them. Also, they leave because they want to
have medical care. They cannot earn enough [here]. The local companies pay their labor
low. They typically go to cities like Nagoya to get a job at, say, a factory. They earn first,
and have medical care. Sometimes, the fact that their family just understands and

accepts them is not enough. The low salary is an issue for us...

Me: Given that, I thought, if they want to farm, they need to be resilient...like
financially resilient. Otherwise, it would be difficult. Do you think that it is one of the

reasons you do not see queer farmers so often?

H: I guess... queers hesitate to farm because farming is rural. Even if they do, they
would not be out. Given that not many queer farmers are out even if they might do farm,

and that farmers are usually in rural areas, they should be scared of stuff like outing™.

H  F[ES 050 HHIKICK BTSN O S— h =R b, > T I 7208
ZNTT R, HTW FIEFEBROBMENR -T2 b, EE > THTW, & EITHE
ZEHLTHIEDTENE D, ZZIXFETHREDN, BEEDPBRLENNERENVTHRA TR
EMIATHS T, —RICBWTRHiZT5, Ly, FEOHMNRH > TH0ED, IA-

TWIH EZABDRNNERHoIED ...

# Quting means the act of revealing a certain person’s sexual and/or gender identity without their permission.

91



Me ZTIHOWIERTIIEEIEDSD > TV DL, 2R < . B ERA0I 2R < Hsk
BRNWEHLWONRERBST-ATTIN, TNbbo TREIEDS TVEEIAIZHE

Db, EESTED LETMN?

H BAES5THEENL.. LW TThR2RATEZ~ARNEEIZHE D WRND)
LESWELLTHLEDLRVA LSRN TT A HE.  MEEX-> CTHENL WO TH
BT, BESLHOTT, IIVITURLTAARDLRONDIIRSED T OT 0 7 &R

WiZro 7o LT L6 TE ...

H explains that there are fewer job opportunities. Available jobs have a low pay, mainly due
to a low minimum wage. He explains the structure where those who need medical care for
achieving their wanted gender expressions, first need to earn, and thus they are forced out
of their rural areas. This medical care is not fully covered by national insurance as in 2019%,
and thus H’s explanation makes sense as they need a certain amount of cash. Furthermore, I
asked a question whether H thinks that financial foundation is important for queer farmers
to farm. H answers to this that farming takes place in rural settings, and that is the focal
reason queers do not farm or live in rural settings. The rurality described by H here differs

from his previous explanation which referred to the structures of fewer job opportunities.

4> The national insurance scheme started to solely cover sexual reassignment surgery from April 2018, though there are
criticisms against this scheme that it cannot be virtually usable for several reasons. Remarkably, it does not yet cover
hormone injection, and any combined medical cares (e.g. hormone injection and sexual reassignment surgery).
(Nihonkeizai Shimbun, 2019)
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Using the same word “rurality”, he now points at the rural community where it is difficult

to keep control over one’s privacy and information that can easily get circulated. Despite

these two different forms of rurality, queer individuals might still move to rural towns if

they want to live near their intimate other’s place.

There are discourses to praise the strong bond as social capital, and that is considered

to be oftentimes observed in rural communities (Assmann, 2015). What these discourses try

to preserve and foster can be contrasted to what rural queers experience such as the “rural

live-and-let-live” narrative, and “hypervisibility” (Kazyak 2011, p.573; Leslie 2017,p.752).

These concepts point at the normative oppression on rural queers. Hypervisibility itself is

not necessarily hostile for rural queers. It, however, keeps reminding them that their

queerness can easily become the target of talk of the town. For H’s case, these severely

discourage him from participating in the local farmers’ communities.

H: Now that I have officially registered my new name [to the municipal government,] I

am thinking that I might want to go to the seminars, say, at the prefectural level. I

cannot still go to the local farmers’ gatherings nearby. Farmer’s community is small.

[One can easily be connected to another group.] They say things like “I know this

person in this area”, and ask questions such as “whereabout in ** town is your farm?”

Especially, uncles do. When I hear people say that they know this or that person in my
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area, I am like “oh...ok.”
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The local community H is in is small. Based on what H says, there are multiple local

communities, but these seem to be loosely connected. For H, it is important to control the

information about himself because it might jeopardize his life and his family’s life. He

knows people can easily come to offend him.

H: Things are hard in a rural town. [...] When I went to some meeting, there were four

middle-to-elderly-aged guys who were smoking and chitchatting. One looked rough,

another looked elder, and there were the others. I happened to join them. One guy (A)

asked another (B) what he did. The guy(B) worked as a representative at an

employment support facility. He was saying that he helped those with depression, some

“developmental disorders”, and things like that. I heard the guy (A) say a punch fixes a

retard, which is not a good speech. He said people used to say and believe this. That
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scared me because, if I come out, they would say stuff like “I should be more

me being queer is me imagining things”, or “people like

2 (13

considerate for my parent”,

that (i.e. non-heterosexual and non-cisgender) don’t exist”.
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Based on these experiences, H came to be prudent in controlling the information about
himself especially in these communities. Some people might say that H is needlessly highly
anxious about it as they might not necessarily attack him if his identity went public.

However, as he and his family’s job and everyday life are embedded in the rural locality, it
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will be too late for him after this risk manifests. Answering this interview itself can be a

risk as this can reveal his identity even if the possibility is quite low. H was trying to

connect me with the two other queer part-time farmers. They were at first quite interested in

this research, and yet they eventually decided not to cooperate with this research

assumingly for this reason.

According to H, local farmers do not necessarily need to rely on the local community

to gain an access to markets and agricultural tools. H stated that he did not have difficulties

in farming in this region. However, the following is H’s explanation about how

cisgenderism affects the agricultural knowledge sharing and production:

H: There are of course seminars, gatherings, and some local farmer’s associations.

There is also a gathering led by a relatively young local farmers association. I don’t, or

for worse, cannot go to these gatherings. If I were a gay, it might not matter. I know I

am saying something not quite right. But, as a transgendered person, I have changed my

name. | haven’t come out to the local people. So, I am worried that they turn a cold

shoulder, and things like that happen. I haven’t even taken a membership at these

associations. They would bet if I am a man or a woman. Things like this which are

completely irrelevant to keep farming would happen. If I need to go, I think I will
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choose the ones at the prefectural level, not the city/town level, because they allow

anyone to join. They do not care what person comes or not. It is less likely to meet those

who I and my family might know. They don’t even check the name registered for the

meeting. Well, precisely speaking, the reception might check but they don’t know me.

At the local meetings, they know whether this and that person from this family is there

or not. [...] People in rural towns like rumors and gossips. That worries me if things like

these happen to me too.
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H explains that, at the meetings for local farmers, the name and gender are on the

participant list. Cisgenderism presumptions construct this as the social checkpoint to

determine if a person is sexually conforming or not. The possibility of him being labelled as

deviating from the norms deters him from attending these meetings which are very

important to gain knowledge about the species he grows. The power embedded in this

structure can weaken if queer individuals can somewhat separate their privacy (i.e. the

information about their farmland, family, etc) from these opportunities. The following is

how H tries to avoid this, making extra effort which would be unnecessary if cisgenderism

presumptions were not institutionalized at the local governance level:

H: Exactly [The locally held gatherings are the best in terms of the species I grow]. But,

I can choose the other topics like bugs, how I can avoid the usage of herbicides, and

such. I can still learn how to fertilize my soil [organically], sunlight, how to manage the

surrounding natural environment [if I go to the seminars held far from here]. I can still

learn how to farm in general, instead of how to grow well the specific species I grow. I
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have come out to the organizer of this seminar, so I go there.
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The seminar H refers to here is held by a non-profit organization related to farming. The

organizer of this event “knows [H’s] struggles concerning sexuality because [H has] already

come out to this person and negotiated”, and the organizer “allowed [him] to make [his]

name tag with [his] newly registered name.” It is quite rare that the local farmers attend the

gatherings held by this non-profit organization, but in case it happens the organizer makes

considerate remarks for him, such as telling them “[H is] going through this and that. You

should not share these to the local community.” Based on H’s experience, it is suggested

that municipal governments should secure the opportunities free from cisgenderism and

heterosexism. Instead of governments, however, the civil society seems to be the main
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source that provides alternative opportunities for rural queers in H’s case. In the first place,

H would not need to travel extra miles for gaining knowledge, or for commuting to the

farmland every day. Cisgenderism and heterosexism embedded in these knowledge

production opportunities seem to force him to pay for the unevenly distributed cost.

Cisgenderism and heterosexism are not only exercised in knowledge production. In

rural governance, local groups play the important roles. For how these groups are

gender-based, H mentions:

H: There are fire brigades, local women’s group, and ...let’s see...I stay clear from them.

I have changed my registered gender and name. [They usually require both for

participating, so] [ need my new name when they make participant list. That worries me

because they might leak the information that further leads to outing. So I don’t go to

these gatherings too. That is also why I don’t know much about them.

HYHH Y £30, MARHL L. HLIIMARHLATEA D IR ) —F v F AT

TXA, Mb2L ). O EEX IO TARTSERTZDT, L#ELIMELRITE
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H knows lots of these local groups, but he does not know the details of these groups’

governance. Gender-based management of the members seems to deter him from getting in

touch with them. This makes up another obstacle for today’s rural queers in Japan. They

relate heterosexism and cisgenderism with these local groups, and imagine the risks in

getting in touch with these groups which are very important for rural governance. However,

the lack of experiences leads to the lack of shared stories with specificity amongst the

collective identity rural queer.

I have already shown, in this paper, the norms oppressing rural queers based on E’s

story. H’s story provides the specificity and richness to the rural discourses E referred to.

The oppression observed here severely deters queers from making livelihood in these

spaces. If they are embedded, and thus cannot easily escape such as the example of H, they

let the cisgenderism and heterosexism pass, telling themselves that “this is rural, this is how

it is.” That makes them take the strategy to not always confront the oppression, and the

collective silence possibly makes it harder for people like E, as well as rural studies

researchers, to access sources of information concerning rural queer experiences. H also

questioned the concept “rurality”. Based on H’s story, rurality constantly changes its shape,

whilst it dynamically imposes power on rural queer’s imagination and reality.
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5.3  Queers Embedded into Locality 2: Negotiation Strategy?: C and D’s Case

C and D answered my interview as a gay couple. About their migration history, C and

D first lived separately in different urban cities. They both had a job at different companies.

They came to live together, and started saving finance for the couple’s future. They finally

decided to buy a house and land, and move to an area they see as rural. They spent their

savings to purchase a house and neighboring land. The land owner currently lives outside of

the region. According to C and D, the owner “seemed to want to sell the land and house as

soon as possible”. They bought a house in this region because it was where they think was

“perfectly rural.”

C started going to an agricultural collage for a year, and then he started farming using

the conventional techniques he learned from the collage. They mainly grow vegetables and

sell them to the local restaurants and some other small-scale shops. In the first year, the

vegetable yield was poorer than they expected, but it has been gradually improving. D is

interested in organic farming, so part of the land is invested on organic farming. One of

their dreams is to gradually shift to organic farming. D works at a local firm. He financially

supports C who contributes to most of the yield. The total revenue decreased before quitting

the previous jobs, but they are satisfied with the current agriculture-based lifestyle because

they can “pace themselves.” About C and D’s case, their desire to display a sort of rural

queer possibilities in Japan is noteworthy.
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Both C and D used to work in cities. C was inspired by D, who was always saying

that he “wanted to live in nature,” so that they both started considering moving to a rural

town. Lots of people were against the idea because they were worried about this gay couple.

In contrast, they are now happy living in this rural area. They are sometimes asked to give

talks about sexuality and their lifestyle at schools and public facilities. They happily accept

these opportunities because they know that there are people in this region too who suffer

from sexuality and gender issues.

When moving in, they came out to the neighbors and the municipal government.

“The local people accepted” them, they say. C says:

C: Thinking back about the analogue[-technology] generation twenty years ago, the

lifestyle like ours was a dream that would never come true, like having a same-gendered

partner, living in a rural town, getting along with the local people. It was a dream more

difficult to achieve than traveling outer space. It was more of a fictional world.

X2 OFFMOHOT Fu ZRRNSE Licb, N—FF—, FHEON— T —LHECH
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They came out to the municipal government officer to see whether it is safe for a gay

couple to live in this rural area. The officer positively responded to them, saying that they

will proactively support this couple. C and D are still in touch with the officer. The

municipal government interviews them every now and then to see whether everything is ok.

C and D are content with this.

Urban-centered imaginary of queer was not comfortable for C and D. To explain the

reason they chose this lifestyle, D mentioned his exhaustion from the previous job:

D: I had been especially admiring the nature, so I was dreaming of living in the

environment which makes me feel nature. Plus, the exhaustion from the job was

definitely one of the determinants. C had also some trouble at work. [...] When I first

met him, he used to overwork until really late almost every day. [...] And then, about

myself, I needed to deal with tons of customers’ complaints. It should have been ok if it

were one or two, but there were too many. I needed to deal with them in addition to the

ordinary job I was in charge of. My boss didn’t support me, so I needed to bear with it

myself. [...] I even needed to go to work on weekends too. Also, when some severe

complaint came to me, I got so much affected [psychologically]. Our conversation

[between C and I] came to be occupied with [how I should deal, or not be

psychologically affected by] the complaints from my workplace. [...] At that moment
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[when we decided to move to some rural town,] my capacity could not be fuller. [...] I

was like I cannot go on like this, and then I quit.
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Metronormative imaginary has been associated with the consumerism culture (Leslie,

2017). Such narrative can presumably conceal the queer’s stories like the one above. Both

C and D identify themselves as a gay man. However, it does not of course define all the

characteristics they have. Accessing sexual and/or gender identity as a collective identity

just allows them to access the collective discourses. There is a tendency that people assume

an unmarked person, which is cis-gender and heterosexual (Kazama and Kawaguchi, 2010).
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D’s story about the exhaustion from work which triggers one’s desire to change their

lifestyle can be overshadowed by this widely shared assumption, metronormalized

cisgenderism and heteronormativity. The significance of the implication it brings us can be

utilized to reconsider what messages and narratives are foregrounded on public relations

magazines such as the migration broachers published by municipal governments.

Exposure to metronormative narratives is not the only one that overshadows the rural

queers’ desires. There seems to be a narrative that reduces oppression to an individual’s

responsibility. The narrative typically used is that it is the newcomer’s responsibility to fit

into the new society, and therefore if one does not like it here, they can just leave. This

seems to be conflated with the narrative described by H and K, that is “this is how things

are in a rural area.” C and D received the following response when they talked about their

migration plan to their friends who are sexually conforming:

D: I was talking about my migration plan to my colleague’s husband at the company I

previously worked at. This person is from a rural town of ** prefecture, and he said to

me that I should never move. He said that C and I would not be able to survive in a rural

town like the one he was from. He was like “forget the idea.” But, look, we are still here.

What does this all mean? What makes them think that way? They are not sexually

non-conforming, but they still warn people like us that gay people would not survive in

106



a rural area. Does that mean they have prejudices against queer people?
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The husband here seems to internalize the norm that rurality does not allow sexual deviancy.

He is giving a sort of friendly advice to them based on his knowledge in his hometown

about what rurality is like. He is also away from the rural area he is referring to, and thus it

is relatively difficult for him to claim against how a certain rural area is governed on behalf

of an imagined oppressed. In this sense, on its surface, he is behaving friendly to them so

that they would avoid the predicted hardships in the rural area. However, at the same time,

by doing so, he also reproduces and enhances the metronormative narrative that tells living

in a rural area is hard, especially if they are queer. These narratives might not force them to

behave in a certain way, but they deter and direct the rural, and would-be rural, queers’

behaviors.

As they were searching for a new place, they went to the briefings for those who are
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considering rural lifestyles. These briefings are led by various municipal governments
where their rural fellows*® share their own experiences. C and D first found the obstacles

against newcomers regardless of their sexuality:

D: When we went to a briefing at [the place we recognize as rural], we got so much
information, and that made me really anxious. That was after we got determined to

move to a rural area, though.

Me: By so much information, do you remember what kind of information?

D: They said that there was no job. Even if we went, there would be no job for us. [...]
Even agriculture seemed to have age limitation. C was OK that wise. But I was turning
40, which seemed not easy to make ends meet according to them. Their detailed

explanation almost depressed me. |[...]

C: That person who was making the presentation was from the local revitalization
workforce. They are half governmental, half civil. We got various information from

them. They said there was not a job to do other than agriculture.

Me: I see...

¢ In Japanese system, those who moved to, and successfully settled in, a rural town are considered as optimal examples.

They are called with a bit of admiration “senpai ijiisya(5EZER{EF)”, implying that they are supposed to be the model for
the following newcomers.
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D: If you want subsidy, you need to be younger than 45. I was not 45 then, but

approaching. I didn’t think I was old, becoming 40 then, but the message I got was so

depressing. And then..., the toilets. Most of them are not flushable. That is a big issue

for me. Most of the toilets are still without running water.[...] They also said that once

we move in, we would not be able to leave. According to them, local people would get

very sad. They treat the newcomers kindly, so they become really depressed when the

newcomers need to leave. So, if we decide to go in and live there, we need to be, um...

Me: so determined that you will stay there for your whole life?

D: Exactly. We got this sort of information that made me worry so much. I was like “can

we really make it?”
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Of course, the various attributes come up regardless of sexual and gender norms when

people decide where to move to such as labor opportunities, age limitation on starting a

new job especially farming, differences in infrastructure, and the local culture. This does

not mean, however, the gender and sexual norms are irrelevant. As they explain more about

their own definition of rurality, they mentioned the gender-based norms:

Me: [As you mentioned proximity to the natural environment defines rurality], is

agriculture an important part of it?

D: Yeah. [ want to do it too, honestly speaking. Touching the soil, eating the food I grow

without using chemicals, you know.

C: It could be forestry too, but the hurdle for us was too high.

D: It is really male dominant. The workers in forestry look so masculine for me. [...]

C: And then, fisherpersons’ communities ....I cannot even imagine mingling with them.

We actually gave up moving in a fisherpersons’ town in southern **(municipality),

because we thought it would be hard.
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Me: By hard, do you mean it seemed hard for you two to start fishing as professional

fisherpersons?

C: That is right. Also...the town was not like open to outsiders. C and I were imagining

lots of potential difficulties.

Me: Being gays and being identified as a gay couple, are they among the difficulties you

were thinking about?

C: They were. I was thinking that they would not accept us. It might be just my

assumption. But, that was one of the things I was worried about.
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As one decides where to move to, they should consider various conditions. As shown above,
the issues concerning gender and sexuality are added onto the list. In addition, they were
using an online housing service (i.e. Urban Renaissance Agency(UR £l rit#%f#%)) at the

earlier stage of their search for a new place:

D: We didn’t go see a real estate broker as far as [ remember.

Me: When you say you search for a place on UR, do you do it online?

C: Yeah.
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D: C did it for me. When he found an attractive place, we actually went see the

places.[...]

Me: As you were saying a bit before, did they check, ask, or do something about you

two as two men looking for a place together?

C: No, they didn’t.

D: When I searched online, I checked the box of “for room share”, which most of the

available places fell under.

C: That attribute means the place is open for any combination or group of people.

Me: I see.

D: I was using the online service in the first place. So they couldn’t have said anything

directly to us.

C: Right.

D: Also, we were looking only for the places that are open for room sharing, so there

was not a big problem.
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Me: Did you somehow know that the internet search was easier for two men than using

the agents, or was there some reason you went for using the online service by UR?

C: I somehow knew that UR provides somewhat cutting-edge services such as room

sharing services, allowing the residents to customize the room, etcetera. I didn’t like to

get in trouble with the agents, so I went for UR from the beginning where there is

nothing like that. I knew that UR is optimistic about room sharing somehow.[...] They

also do not require guarantors and deposit, which is awesome.

D: No need for guarantors meant a lot for us. We didn’t even want our parents to know

about this, about us living together. We didn’t want to ask our parents. That meant a lot

for us.[...]

C: We were thinking of moving to a place in-between our previous place and the place

we live now. [...] There was a possibility that we couldn’t leap to the current address

from the previous place. We were thinking if this place didn’t work first, then we could

earn some time in the place in-between. There are also UR housings in that city.

D: AEIRE AWV STZEER WD AR,
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From the conversation above, it is obvious that they used the UR online service because it

offers the places open about room sharing. It can be interpreted that, because they had the

information about some discriminative house owners and the imaginary of governance

based on rural heterosexism, they chose an option that allows them to avoid these.

Furthermore, they state “No need for guarantors meant a lot for us. We didn’t even want our

parents to know about this, about us living together”, indicating their wariness toward the

possible danger if their sexual identities are revealed. Their anxiety toward sexuality and

gender is added onto the other issues about migration. The following shows how careful

they were in keeping control over the information about themselves when they participated

in a briefing:

Me: Bad information...for example?

D: C used to be introvert, though he has changed now. We told the officer of a rural

town that. That officer said that people like us couldn’t enjoy a rural town like that. That

was southern ** prefecture, rural **. That let [C] down. That was when we made a

phone call to [where they live now]’s government.

C: I remember.

D: They said something completely opposite. They were warm and kind. He said to
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them that he was not good at communicating with people. But the officer was quite

supportive. They were like “we will be there for you.”

C: They were quite optimistic.

D: They have been supportive. Even if we tell them the bad information about us, they
are always supportive and giving us warm words like “we will fix the obstacles, for

2

you.
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They value these governmental supports highly as they thought they would like to move in
this town with their relationship public. They are happy about the local government’s
policies and administration as these will be in effect even if they were a closeted gay
couple.

Newcomers generally encounter locally specific issues. There are discourses that the
local bond as the social capital is essential to deal with these everyday issues (Assmann,

2015). For them, however, the governmental support meant a lot:

D: The municipal government’s officer in charge of em-/immigration, we get in touch

with them when some issue comes up. We text or call them.

Me: For example, that part of my house is broken, or something like that?

C: Things like what we should do with a raccoon playing on the second floor, or rats we

found in our house. Should we kill them or do something else? That sort of stuff.

D: They respond really quickly. They might want to create good case studies by helping
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us maybe. But they are always quick.

D: BAFERIZR L TE, RADENRS 7263 I, ZNE IR LTZHWDNTT 0, A
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Supports for the newcomers by different levels of government can be received differently
by individuals. However, the act per se of diversifying the source of information capital
encourages the newcomers especially when they can be vulnerable to the community
politics.

C and D started farming as they moved to this town. They dreamed of more of a
farming lifestyle than becoming farmers as an occupation’’. The conversation below

represents it well:

47" As for the difference between these, refer to Orito (2014; 2019) for example.
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C: I had been wishing living on farmland in nature after retirement. [...] The story by

some rural fellow encouraged us to get on with it. Even if we fail, we thought that we

could at least do gardening perhaps. I was maybe too optimistic. But I decided to go to

an agricultural collage introduced by the local government. [...]

Me: My understanding is when you farm, you need to participate in and rely on the

local farming community. Do you two have memberships in such a group?

C: We know there are, but we don’t have membership, basically. J.A. invited us to join

them, but I have not been confident. I turned down their offer.

D: Actually, I recommended not joining. Joining J.A. almost means to become a slave.

[J.A. members] borrow loan, buy some equipment such as green house, and get

desperate in paying back the debt. They work all day throughout year. That doesn’t

change anything from our previous lifestyles. The result will be the same[if we join the

conventional agricultural community]. In firms, we work all day like slaves. The

conventional agricultural system reproduces the same result. I don’t like it.

Me: I see...

D: Getting along with people is not that [easy]. Harder than that is becoming a slave
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utilized in the conventional system. That vanishes the meaning we came all the way

here.

C: People better do as [J.A.] says in the system. [J.A.] buys all the yield. You can sell all

the amount you harvest. [The conventional farming communities] prepare seeds and

species developed by their technology with the long history. But we didn’t like the idea.

What we wanted was freedom. Well, it might be just me, not him.

C: BRITEARL BRIZHENTZE ZATHTH LRV LI LW, o TWHIDRH -

TEATTFE, (L)THZED, BEEDOFEEZMWT, LVHATOoTHLINL, EH72

DHHBIRWTE, TNT, EARTRELTHOFEXES DWIETE DA LRV

TWH, HWEZXT, T, ZZICKRTEKRICASTES>TWS, BOENE2ZIT T, ()

Me: BEEZRDHEZDA A=V ST, I a=T 4 oTWVID, BOaI =7 4N

HoT, FIIXBMLTRSTWNAAL A—=URATHITE, EBRICIESBMENEZD LT

ESEIV/ANS

C: DV ETITE, ZIMILTRNWTT, AT, JAEDPFEWIIHD E LT E, £

DRWDIRVIRIEZR A TRET Y LT EJ43,

D: ZNU EIZHGHE L 2N TT T E, brobBaEREHNLMEY T, NTAZETT,

123



ZOREERT OO T HHEI LI E THEPERTEH EHT 5 LrRn->Tn ) %

NIESTe bR EEDLRNVTE LA 2 > TWHIDT, BT LIEATT L, #iR—#T

FTr, 2SI TORT oM & ke T, T, TOHIE. . FEZ S 7z R IS

A-TLED &, B EEIIRDINE, B/ >TUW I,
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What were important for them as they moved in were gaining a new lifestyle different from

the one before. They were exhausted by the overwork culture. That made them question

capitalism, and thus they were seeking for a lifestyle that allows them to distance

themselves from it. Leslie (2017) interviewed the queer farmers, and reveals what they

gained through farming. They obtained an anti-capitalism lifestyle, and that meant their
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freedom from queer urban partly characterized with capitalism (Leslie, 2017). This story

from C and D supports this insight by Leslie.

As shown thus far, however, they encounter obstacles in this process of gaining a

new lifestyle. C and D got severely pessimistic responses from their friends about their plan.

They also needed to think extra about the possibilities that the owner, or the real estate

agent, discriminately would impose something extra bothersome on them to deal with.

When they participated in the briefings, they were exposed to the narrative that it is all on

their shoulder if they do not like the new place and community. There are also gendered and

heterosexualized imaginaries of rural communities. The additional comment from C and D

that supports this explanation is that they decided to move in the current place because the

municipal government has always been helpful.

As they moved in this rural town, they could have moved in separately even though

they were a couple. How did that option look to them?

C: If a single gay man came here alone, it would be hard for him to live here. | mean he

wouldn’t enjoy his gay life. It would be much easier to stay in an [urban area]. It would

be hard for them unless they go to ** cities on weekends, or Nagoya if they seek for

some romance. It would be hard if they did not go out to cities.

Me: Do you think that it was a good move for you to come here together? Would you
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have not come here if you were alone?

C: Even if I was cis-gender and straight, it would be too hard to move to this town, live

by myself, and participate in all the residential communities. The operational

presumption is based on, say, three-generational household, because there are diverse

responsibilities like organizing local events, and organizing local festivals and so on.

These are supposed to be taken care of by family members. I recently heard that the

elders living by themselves for whatever reason, like their family left them, or their

family passed away, are exempted from doing certain local jobs. They wouldn’t survive

without these special considerations that the local people make for them. That is

regardless of sexuality.

Me: I see. If you participate in the local community, the presumed unit is household. So,

you wouldn’t be able to deal with all the tasks distributed amongst the community

members, because they see household as the smallest unit. Is that correct?

C: Plus, if you are queer, it is obvious that your life here would not be comfortable.[...]

Me: I see. As you were also mentioning, all the different levels of groups in charge of

local governance distribute the communal responsibilities separately based on

household unit. And you basically need to participate in all, am I right?
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C: Basically.

C: BlAIE, TA DHEFENZ > HITRIEFHS, ESERISLS . HDTA DIFBR LS50

EZARERSTWIDIFELETR, EIASTZTNRENALRRN? 2TV, (#i)

MHRIEHS LIVAT WA AT D RAPHEWZIR LIS 72 B % kg

TEN, EHHATNTH 2N E RS ITREL WA LW > T Ol EVWEd 2,
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. D TELETETMN?
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T, —ANERSTZABRE I EILEI BRI R-TH L, bbb o, &L THIT

KoL, FANEG - &2T L, BAREEBRRP-THAEZT TV, b

I, A VT 4 BRI VWE ZATT LA, £D, 87 aT v, T 4, BTN

LZAT, BELTWADT...

Me: 72512 L, Mol 2 =7 4B L LD L T5HE, FENTHFERNTRONB R
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C: BRI,

Besides the fact that they were not thinking about living separately from the beginning,

there are structural obstacles against one-person households. The local responsibilities are

distributed based on household. The amount of responsibility is excessive for households

with less than two persons. Furthermore, as marriage equality is not guaranteed for

non-heterosexual couples or groups in Japan as of 2019, access to the household-based

system is virtually not available for them in the first place. If building trust in a local

community is essential for participation as well as local environmental management, being

unable to participate due to this structural reason is a severe handicap. In addition, as C

explains, it is considered necessary and important for the local community to keep track of

the number of members and the family structure of each household, when they adjust the
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amount of responsibility for the household. This mutual monitoring culture as the

interactive management is legitimized in the local governance context. This, however, can

look hostile to queer people. This implies the importance of the support from the municipal

government for those who can be isolated in local/rural communities, as that enables them

to hedge the risk by diversifying the sources of support.

These heteronormative and cisgendered governance system and institutions exist in

various forms. To explain a local event, they referred to families they saw there and said

“they all cooperate with each other to contribute to the local event. Wives do the

accountancy and husbands do physical labor.” Furthermore, their explanation below is

about the gender-based governance of their area:

C: And finally, the local fire brigade.

D: They come to us and ask us to join. I forgot about the age requirement. They call for

men, and each household having male members needs to provide at least one. [...]

C: We need to negotiate again at the Spring Meeting of the town next spring. At every

meeting, they negotiate with us so that we will join the membership. They say that they

lack in number, and it is the local rule. We did the same argument a year ago.

Me: There are a lot of rules and stuff to do...
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D: Also, there is this cooking class only for men held by the village woman association.

They are like “you got to come”.

Me: It is held by the woman’s association, and only men participate?

C: Exactly. The cooking class for men.

D: It is the wives’ idea that men also need to cook. By the way, surprisingly, I was
invited to join the local women’s association! I asked them if I was counted as a

wife/woman(Fujin #i7 N), and they said yes! They are all women!

Me: So, you were the only one invited? C was not invited?

D: C participates in [different levels of local groups], so I am guessing the village
recognized him as the man/husband. Male-figure/Husband-figure. It seems that the

village recognized me as taking the woman/wife(‘s figure) without asking me!

C: TN OKR & HPIH,

D: {HBAFIZASTIELWS T..obD.  BRNDLFET, fiEE TR ENE LT L,

HERHZ A B RN EWNTF R0 5 TV D ORTEBE T, (..)

C: Th, AFDBVRWNHEI LTHERETINE, TIVIREVENL STV ZTDON
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As they say, for the local fire brigade, “each household having male members needs to
provide at least one”, the group system is gendered. The membership of the local fire
brigades consists of the local men. They gather and drink alcohol at special occasions, such
as new-year celebrations. The women’s association provides membership mainly with
wives. They invited both C and D for “the cooking class for men”, but only D was offered
the membership of the association. Furthermore, D asked the association member if he was
counted as a wife(Fujin 47 \), and their answer was yes. Both C and D talked about this
episode happily as they really enjoy the rural life there. They take this episode as the story
of them becoming a member of the local community.

C and D are keen to contribute to the local community. They take the local issues
seriously and consider possibilities as to what they can do for the local communities. They
are happy as the local community “accepts” them. Yet, they also have the sense that they
are the newcomers coming from outside of the local community. They feel that they are just

becoming the local member, but the process is yet complete:

D: We are determined to be living here for a while. But the reality is the kids in
neighbor families have left here, the kids from over there also left for urban cities...all
of these mean that [this town’s sustainability] is jeopardized. So, to sustain it here, we

need to welcome people from outside, and construct a system so that those who stay
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here want to stay. We think that it could be a little bit more rational.

C: They are exhausted from orchestrating the local prosperity which needs guts and

unreasonable labor. I want to bring this to light, but I have achieved nothing here

basically. The word from a newcomer with no accomplishment sounds empty to them.

So, I will hold it back at this moment until the time comes. That’s why I am in [all the

local governance groups.] I will wait for an appropriate opportunity. I want to make all

these a little bit simpler and fairer for the local people.

D: o0, EHIZ., T OBZZIFEATWH DL D R ATTIINRE Y., B,

BEOFDOAN b FHEEABREH T o2 L, ZobDRI-> b b7z HIT BRI SITH

TIToTLESTZDT, ZOEEL-T2DH I EDEZEL LRV LS AT L,

ZOMtERIE, b, B L T 7Z20idid, bk Th bbnenigiunl, fE

ATHANBZZIENTLND LI, I b ro XD HIENICH, 9L roLAH

IR HIEEICE 2 DLEEH D A Lo - CTRWLWE T,

C: AbNTHLEDTHEEAT L L, MNIHEY LIFL L LTHLEIABH-T, £

T L CTHATT IR, 22O AEZBIE, FNLESESWVTZWATTITE, ADE
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The process of them becoming a member of the local society does not sound new as it has
been pointed out by the previous research (Kitd and Fukunaga, 2009). However, the

following comments from them are worth paying attention to:

D: I am actually surprised that we have encountered no big problems with us coming in

here openly gay.

C: Absolutely unexpected. I even thought LGBT issue does not matter for us any longer,
which is supposed to be our theme. [...] I had kept telling myself that I was gay when I
was in a [city], in order to protect myself. Surprisingly, it stopped after I came here. I do
not have to keep telling myself that I am gay to live my life. It has been incredible

[days.] I didn’t expect this.

Me: But you two still give talks about sexuality and your lifestyle occasionally. Does

that mean you still think there are problems or obstacles against them?

C: Exactly. Full of problems. [...]

Me: You were mentioning earlier, but do you think that it makes a difference you two
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coming in here as openly gay men than those queers who are from this region, or want

to come back to this region?

D: People ask us that a lot. We are outsiders at the end of the day. It could be the reason

we are not afraid of things here. But, those queers who live here, assumingly, they are

afraid of being themselves. It (i.e. us being the outsider) is a total difference than what

they are going through. Now this imagination makes me reconsider the significance of

C’s activism.

C: Yeah. I want to change the atmosphere so that they can be themselves and not feel

pressured to come out in their local area. It might be ten or twenty years from now, but I

want to see it achieved. It won’t change so quickly. Especially in rural areas, things take

time to change. But I hope my activism will save more of them, even if it amounts to

just a bit extra of contribution.

D: One of my old gay friends is also from a rural area. He says that he cannot come out

to the local society. He is disparate keeping the information from leaking. But I wonder

if it is really the case. [...] But, look, we are still here. What does this all mean? What

makes them think that way? They are not the sexually non-conforming, but they still

warn people like us that gay people would not survive in rural. Does that mean they
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have prejudices against queer people? I cannot think of any big problems [living in rural

towns like this]. But, I know there are [queer] people who suffer. There are also sexually

conforming people who highly recommend us not coming in. I wonder if us living here

happily is just us being lucky. [...]

C: I believe that anyone can achieve the lifestyle like ours. Thinking back about the

analogue[-technology] generation twenty years ago, the lifestyle like ours was a dream

that would never come true, like having a same-gendered partner, living in a rural town,

getting along with the local people. It was a dream more difficult to achieve than

traveling outer space. It was more of a fictional world. I don’t know why, but we are

somehow here now. So, I want to show it to the next generation, and even the

generation before us, that they can do the same. There might be other attributes, like

who their neighbors are and what local conditions there are. But I think I can be a kind

of a role model for them.[...]

C: We are all different, even among the sexually non-conforming. We don’t like to be

judged as gay. We are gays, but we don’t represent gay. [...] But, we still feel the need

to show that this is our life and people can achieve things at the same level.

D: TZED, AL LTA-TETHITEL, &2LMENVWZ EICiEZbroE V<D,
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C mentions here that he “[has] even thought LGBT issue does not matter for [them] any
longer” and “[keeping telling himself that he is gay] stopped after [he] came here.” This
indicates that he feels the need to speak out against the oppression less frequently than
before as he became content with his new life in the rural area. However, at the same time,
he contributes to activism as he had gained a collective gay identity, so that he can confront
the locally implemented heterosexism. As also seen in the comments above, they are aware
that the rurality they have experienced derives mainly from the fact that they, as outsiders,
participate in the local community, what they call “mura(#/).” They know that it can be
different from experiencing rurality of one’s hometown. Yet, as D shows his struggle in
seeing the specific differences between these two elements of rurality, the discrepancy

between their experiences and the imaginary experienced by other queers vexes them.
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5.4  When (In-between) Rurality Slightly Manifests 1: F’s Case

F identifies himself as a gay man. He is in his 40’s. F’s parents grow vegetables for

their own consumption. When he goes back to their parents’ home, F’s parents tell him to

bring some vegetables back to his current residence. F’s father is a landowner. He earns part

of his revenue by lending the land where the local farmers farm. To keep the trust and the

friendly relationships with them, F’s father sometimes goes and provides some physical

labor for these farmers. The earning from this is not enough, and thus F’s parents need to

work at firms as well. I asked F whether he wanted to become a farmer. F’s answer was that

there was a different career he wanted to pursue, so he did not think much about the option.

F has a job not related to farming. His migration history goes as follows: hometown, an

urban city, a “rural” town, and back to the same urban city. His turns have been triggered by

changes in his job or his relationship status.

Having said that, F mentioned how the natural environment he was raised in

influences what sort of environment he wishes to live in. He wishes living in a rural area in

the future. About his migration history, he moved to an urban city from his rural hometown,

got a job there, moved to another town he also calls rural primarily because he wanted to

live near his then partner, and got back to the current urban city. Based on this experience, F

stated the possibility he moves to a rural area in the future:
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F: I have not thought about becoming a farmer. ...But, [as a kid,] I liked touching the

soil, and the rice field...I really like the seasonal scenery. In spring, rice fields are

soaked in water. Rice grows from these rice fields, and in autumn, I really like the

atmosphere of harvest in autumn. I feel like these views are imprinted on me deep inside.

Deep inside, I crave for nature showing its different faces depending on the season. It

became more obvious to me as I lived in another rural town where it has a completely

different climate pattern. Now that I know the positives of both regions, I learned

working outside every now and then contributes to my psychological health.

BN - Wo THST-Z R0 2R X0 B &h, HITTOHAUZ. . FIZ
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F is from a farming family. He has also lived out of his hometown, and has experienced

rurality in different regions. Using the word “rural”, F explained the local governance of his
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hometown and how F’s family members interacted with the network:

F: You know, where I am from is rural, so there are local communities such as

associations for local kids and their parents, neighborhood associations, and the ones

centered around citizens’ community centers. These communities help each other for

harvest. They also gift vegetables and rice each other. My father relatively well

participated in these communities, so he oftentimes got local jobs and responsibilities.

He got along with them, so he also helped them with farming. They got together to

clean the ditches and do some other stuff too.
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This is F’s memory as a kid. As he grew, he got fewer opportunities and less motivation to

get involved in these activities. I asked him how he would compare this experience to
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another “rural” region he has lived in. He did not have to engage in the local activities, but

he described his experience as follows:

F: [...] I had some chance to do agricultural stuff...more for leisure purposes.

Me: Looking back upon that time, [...] was there anything that possibly deterred queers

from getting involved with these activities, especially in terms of gender expression?

Was there something that caught your attention?

F: Not that I can think of. ...But, I sense that those who are in the primary industry

work masculine. They stick to the idea, maybe. They asked me questions like “Are you

married? Do you have someone you want to get married to? Do you have a girlfriend?”

That was part of everyday conversation. I felt a bit awkward every time I got asked

these questions, but it wasn’t a big deal for me.
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F moved to this area because he got a job there. F participated in these activities as part of
leisure, not as part of his everyday life. He interacted with them not as a member of the
community. He got asked about his marital and relational statuses, which made him “a bit
awkward”. Though these questions indicate that heteronormativity penetrates amongst them,
he answered that he felt that it “was not a big deal.”

For more information in this line, I asked him what he thought about the different
patterns of migration, U-turn, I-turn, and J turn®®. F’s answer is that, as he has come out to
his parents, he does not find any big problem in terms of U-turn. As for J-turn, he thinks
that getting into a community as a newcomer from the outside per se will be difficult, but
probably that is about it. The presumed difficulty in making a U-turn trip that Headquarters
for Overcoming Population Decline and Vitalizing Local Economy in Japan (2015) defines
is that they are expected to succeed the assets from their parents. This intergenerational

expectation has been heteronormalized especially after modernization (Muta, 2006;

48 Reffer to Headquarters for Overcoming Population Decline and Vitalizing Local Economy in Japan (2015).
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Johnson, 2013). Therefore, I also asked him whether his parents told him to succeed the

land and the occupation. His answer was “Not at all. I told them beforehand that I would

never succeed. (< W TT, Lo LAZNZE EDILOANIHR 2NN E > THSTE - Cl)”

Another reason he moved to another “rural” town is that he wanted to live near his

then partner. He decided to live in a distance from his partner that took him an hour to

travel by car. That tremendously shortened the time he spent on travelling. They decided

not to live together for they could not negotiate somewhere between F’s workplace and his

partner’s. As they lived separately, F did not feel the need to come out to the local

communities both around F’s place and his partner’s. In other words, they did not have to

depend on the local communities to realize their livelihood in terms of their access to

financial, economic, social, and environmental resources. To my questions whether he came

out to his colleagues, he answered “I did to those who seemed open and safe. (—%}—7T, Z

DMNFRLKRIES S o> TWH NiZiFHI &)”

He has been to an area which he calls rural. However, he did not have to engage in

the communities deeply both because he did not depend on them for the access to various

resources, and because he was preoccupied with his occupational concerns. I asked him

about the communities and groups he interacted with. At that time, he was so busy in his

work. He spent most of his time either in his place or his workplace on weekdays. I also

asked him whether he was in some gay community. His then partner restricted him from
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engaging in queer communities, and he followed his partner’s requests. He was in that

sense also isolated from queer communities as well. As this partnership ended, he came

back to the urban place he lives in. He then started constructing some gay friend networks

through the queer communities in the urban area.

Similar to the other interviewees’ stories such as E, and H; F got engaged in the queer

communities after he came back to the urban area. The following is F’s answer to the

question about the models he follows, which came up in relation to his experiences in the

queer communities:

F: I had no reference in terms of what I would like to be in the future as I was a teenager.

That lasted until I reached the latter 20’s. After I got my first job, I got so busy. I didn’t

think much about what it was going to be like for me. I needed to focus on the job

because I was so busy in managing the tasks. That surprisingly made me worriless.

Although, back then, my colleagues occasionally asked me if I made a girlfriend or was

thinking about marriage. It wasn’t a big deal again, though it made me a bit awkward.

From the latter 20’s to early 30’s, I still didn’t have a reference to follow. The gate to the

gay communities for me was shut. I didn’t actively seek for information. I didn’t either

have gay friends, so it was basically impossible to compare myself to someone else and

find a sort of guideline. I didn’t even know that I could compare myself to the others.
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Things started to change after my remigration to Tokyo. I got diverse gay friends, got

involved with lots of gay communities, got to see diverse lifestyles and how they live

their own lives...each of these came to construct references I can compare myself with.

Especially hanging out with some friends in my age range, how gay people other than

me live their lives, what they think about partnership and how they do or do not do it,

how they make their own families... all of them became good models to refer to.
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F mentions that participation in the gay communities enabled him to realize that there can

be references as to designing his own future. F also mentions that his remigration to Tokyo

was the trigger. He also mentions that he did not even know about the existences of

possible references he compares himself with. This indicates that F has internalized and

been exposed to the dominant life course imaginary centered around cis-gender and

heterosexual, as pointed out by Halberstam (2005).

F contributed his own experiences to a queer social movement that promotes public

coming out. He also knows about SDGs, as he gives lectures about sexuality and gender at

educational facilities. However, in comparison to how B and L use the tool to call for the

equal rights to rural queers, he has not touched on SDGs in his lectures. He learned about

SDGs and its relation to sexuality issues as he attended the meetings and gatherings that

were designed for the LGBT activists to share their knowledge. Based on the knowledge,

he believes that SDGs can make it easier for the speaker to deliver certain messages. F

mentions “I believe that [advocating for sexual rights] shares the message that difference

and diversity should be valued to bring about change(G&\ % KNI L CEWVAZTED T > TV

IFMMH LN LIEHIR-> 2 TORNDH DN 7).” He also seeks for a way to bridge his
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message and SDGs as he talks about “how to make a better interpersonal relationships...,]
like reconsidering how they want to live, through the [sexuality and gender] lens(Z#1% i
LTAEETEZEZD, IR, (L)ED KW AHBERIZOWTE X 5). 7 Despite these, he is
still not sure how he can incorporate SDGs in his lectures and activism. Based on his life
history, urban/rural framework are related to how he understands his life, but it is not felt as
significant as the other interviewees seem to find. What F’s story indicates is that rural
queer discourses do not stand when we merely consider geographical issues based on
certain parameters, such as geographical coordinates. This implies the difficulties that the
current rural queer social movement is experiencing in relying dominantly on the word

chiho(#17) as rural.

5.5 When (In-between) Rurality Slightly Manifests 2: G’s Case
G is from a dairy farming family. G thinks that G is gay in their 30’s. About their own

sexuality:

G: I find my body male. I find my psychological self somewhat feminine since I was

young. [...] In that sense, I am transgendered too.

HRENIT IV LR L T D L, DR R EIC SO W TR/ N S W 2 A0 b otk 72

HAHZOPICH LR EMO>THNET, (L)ZEIWVIERTII NI VAV =2 F—Thd D

149



kAEL“E\’)VCl/\ij‘

For G, rurality is dragged to the image of home and hometown, whilst it is also about the
space lack of queer communities and facilities for queers. G thinks that it would be unlikely
to happen that G will move to a rural area due to the current occupation. G used to dislike
the idea of moving to a rural town. Nowadays, however, G started to feel that living in a
rural town is not too bad. G is certain to stay away from the primary industry and farming.
About G’s migration story, G moved to a regional central city first to start a new life away
from G’s family. G then got a job in another regional central city. G, then, got a new job in
a rural town, and finally moved to the current place where G calls rural, as G got another
different job. G is not content with the current place, but finds it ok due to the current job.

G was uneasy when G’s parents said “you need to graduate from the cute girly stuff.
You are becoming a grown-up as a primary school student.” G wanted a study desk which
featured some Sanrio® characters. They also said the same thing about the stuffed toys G
had at that time. G told me about the story that the girly stuff needed to be incinerated as it
was “possible in rural areas”. About their own gay identity, the primary school teachers
taught them that “everyone was going to have sexual attraction so that boys would come to
be attracted to girls and vice versa”. G then came to think that certain sexual orientations

are “wrong” as stated below:

4 Japanese cartoon character brand
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G: I was taught stuff like homosexuality was wrong. I already somehow knew the words

such as homo, and fag (okama -7 ~). I didn’t want to admit that I was one of them. I

believed what they taught me. But, I found myself sexually attracted to men at fifth

grade.

TTICREMEEFITI DT 2N E D e, REENPBNESTWNISELZM>TWELEZDT,
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G “could not come out until graduation from university” because “[G] was afraid that

people would discriminate against [G].” As G studied gender, “I retrieved the confidence

which enabled me to have relationships with people. I got to meet the other gay people as I

became older especially after graduating from university.”

The rural imaginary G holds seems to derive from their own experiences at the farm

G is from. About this, G explained how their mother was isolated and exploited under the

gender-based norm that was exercised within the household. In relation to this, the rural

local governance founded upon gender-based groups was also discussed. G also expressed

that G attained the freedom from surveillance from G’s family as G got away from the

hometown and home:
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G: My mother looked so poor. Rural women are exposed to severe discrimination. They

need to deal with the same number of tasks as men do. But, once they get home, they

are required to perform the house chores and care work. When they want to let the

steam off, they need to travel for a long distance [to meet the people in a similar

situation], so they don’t get to meet each other so often. They are isolated, exploited at

home, lack in access to opportunities to share their hardships with their fellows.

Me: You realized the situation your mother was in, because you studied about gender?

Or, did you have this feeling that something was wrong since you were young?

G: I have witnessed it since I was young. I didn’t realize that it was actually

gender-based discrimination until I studied about it. It was something so normal for me.

But I knew that my mother looked poor and she must be going through some hardship.

As a kid, I knew that my mother took care of me. She did the same work as my dad, and

she was so tired, but she also cooked, did laundry, for us. I was sorry for her. [...] In my

university, I learned about gender and feminism. I came to think about what I saw at

home, and realized that it was actually discrimination and exploitation. I realized that I

also played a role in exploiting her. I regret it, so I confront against my dad and my

older brother to help her. I wouldn’t have realized these if I did not study gender.

152



Me: How do your father and older brother respond to that?

G: [...] my brother is ok in terms of exploitation. But my father clearly exploits her by

ordering her into doing this and that. He doesn’t even know that he is exploiting her. |

confront against him more, of course. He shuts up. He makes himself look like he is

apologetic. He sometimes evacuates into his own room. Once I leave the two of them

alone, they immediately start quarreling, or my father starts picking on her. I try to

intervene whenever I notice.
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These experiences feed into constructing his imaginaries of rurality. About the regional

specificity, G mentions that designated school districts functioned strongly in the local

governance. These groups take care of the local environment by providing labor such as
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weeding, and cutting down the extra trees. Gender-based local groups also play important

roles in terms of this region’s governance:

Me: I would like to hear more about the region you are from. Are there local groups,

such as the local fire brigade?

G: There is. My father used to be a member for a long period. In the local fire brigades,

the local people belong to the community and act. He had been in there for a long time.

He even got a prize for that. [...] He retired from the group, and my brother took over

his position. He also succeeded the land and the farm. I need to say that they perform

their job once in several years. What else do they do? They go out for alcohol, men

exclusive. I guess it is a rural thing.

Me: Does your brother share what it is like in the group?

G: [He says that] they gather together to shoot some event, like helping someone’s

wedding. There are times that they sound serious, but usually he comes back home

drunk. I thought they just gather for fun.

Me: Do you think you might also want to participate?

G: Never. As a kid, men’s groups like that where uncles gather around was a menace for
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me. [ was sure I would stay out of their business. They use words like homo or fag

(okama # 7% ), and offend those who behave or look effeminately. I experienced them

so I knew. I was determined that I would stay clear from them.
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Witnessing what sort of interaction G’s father and brother have with the local communities,

G recognizes that the group is exclusively for men. Even though G has not actually

participated in these activities, what is important here is that they would not be able to

remove themselves after participation. Participation can trigger the following

microaggression in the group and vulnerability as G will get more dependent on the group

for the social resources. Even if the other rural queers have experienced similar situations, it

is not so easy to encourage them to speak about their potentially traumatic stories.

When talking about G’s own participation into gay communities, G started the

sentence with “[t]his would have been completely different in a city”, indicating G’s desire

to distinguish rural queer’s experiences:

Me: How did you meet your, say, non-cisgender heterosexual friends? Where did you
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meet them?

G: This would have been completely different in a city, but as I went to a university, I

started living by myself far from my parents. That was the first time when I got free

from surveillance from my family. That was when I got free from pretending that I was

heterosexual. I started behaving whatever I felt like. [...] I went out for getting some gay

magazines. I found one in a bookstore in [this urban areal. That was the first time I got

one. I gained the information through the magazine for the first time in my life. [...]

There were various things written on the magazine. There was some information about

Tokyo, and also about (the prefectural region I am from).
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G tells this story of realizing their sexual identity as the one having a rural background as

follows. G was feeling as if they were under the surveillance. G started living by

themselves away from home and felt free from the oppression. That enabled G to start

collecting information concerning sexuality and gay communities. G then started actually

getting involved in the communities. G experienced this when the internet was emerging

and being developed. G could possibly have purchased gay magazines at some neighbor

bookstore. G values their experience of purchasing the magazine in an urban setting

presumably because G could easily get caught as their old acquaintances occupy their

sphere of everyday life. G seems to try to differentiate their own experience than

experienced by the urban queers, because G believes that the process G went through might

have been different if G was in or from an urban setting. As G talks about freedom from the

surveillance of their family and community, G seems to refer to rurality as home and

hometown.

I asked G whether there is any opportunity to share G’s rural experiences with

someone with the similar background or with someone interested in moving to a rural town:

Me: Do you know any people who identify themselves as queer and want to engage in
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the primary industry? Do you know anyone who gave up such a lifestyle?

G: As far as I can remember, I haven’t met gay people who said that they wanted to do

farming or work for the primary industry.

Me: Have you seen the opposite, those who say that it is not their thing?

G: Most of them among those who I met wanted to come to cities. I guess they wouldn’t

talk about primary industry, when gay people meet up...I guess.

Me: [...] So, you don’t talk much about their background like what sort of family they

are from, or about what have been hard for them, do you?

G: There are people whose background I don’t know about, like what sort of family

they are from...I guess almost none of them.[...]

Me: Have you heard or talked about their migration plan with your, say, gay friends, or

queer friends?

G: Not at all.
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According to Tamagawa (2018, p.496), the possible cultural context concerning queers in

Japan is that, though there are well-known queer communities and facilities, such as

Shinjuku Nichome, these spaces are culturally separated from their everyday lives. It is

narrated that the norm is that they do not much talk about one’s private information to
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secure this sort of separation such as their full name, address, and so forth; given that they
will resume their everyday “normal” lives once they are out of these spaces(Tamagawa,
2018, p.496). Though this is not necessarily true as the situation is changing gradually, G’s
comment above indicates this cultural background concerning queers in Japan. This
normative system that is supposed to protect queers from unwanted aggressions might
negatively contribute to metronormativity, as it is difficult for them to share the details of
their rural background under this norm. That causes the lack of shared details about their
rural stories, and that feeds back into, and reproduces the metronormative narratives. When
it gets reproduced, the abovementioned mechanism (i.e. lacking the details of the rural
livelihoods) makes up what Herring calls the “misleading and accurate provincialism>””
(Herring, 2010, p.150), instead that it is now misleading and inaccurate provincialism
because it lacks the details.

G also talks about the other aspect of rural imaginary. It refers to the urban-rural

dichotomy, and explains the inequity concerning how space is constructed, and

opportunities are distributed:

G: My hometown is **, but I have been wanting to avoid living in a rural village. I

mean there are less opportunities for gay people to meet the other gay people. ...I think

5% Based on Herring (2010, p.150), in this paper, I understand that misleading and accurate provincialism narrates that a
certain ruralized area is backward for a certain aspect. It is “accurate” in a sense that it captures an aspect experienced
and/or lived by the local people, but it is also “misleading” because it labels the area as ruralized and backward as if it
explained the whole of the ruralized area.
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I will get isolated, and that will not be fun. But I am gradually learning the positive

aspects of my hometown. Lots of those who are in cities are attracted to places like my

hometown. I recently think that it would not be too bad to live in a rural town as I

realized that there are quality places such as a cozy restaurant in middle of farmland. I

cannot have an easy access to these facilities in cities. So, if I have enough money and

time that make me feel ok to travel to cities whenever [ want to, living in a rural town is

an option. [...] But then, as I have said, there are fewer gay people in rural towns. The

[general amount of] population is different in the first place. I think that there are not a

few obstacles for gays to enjoy life [in rural]. I have been feeling this strongly these

days. I have been here for a while, and before, I lived in this [regional central city]. It

was fun then. I mean the population size is totally different there. I assume this

population size leading to the structure where there are way more places for gays to

hang out and meet the other gays. I haven’t hung out like that since I came here, so I

again find rural life hard.
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Here, G explains that what G desires in relation to their sexual identity concentrate around

urban settings, for which reason G basically does not want to reside in a rural area.

However, G also finds the goods particularly available in rural areas, and thus if G has

enough finance and time resource that enable G to travel to urban cities whenever G wants,

living in a rural area is a fair option. The value of the ruralized places here are mainly

determined by the environmental services it offers. This implies a complex queer’s desire to

move to a rural area as a consumer of the landscape and the environmental services (Powell,
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2016) that are possible when they secure the access to the other queer desires. In relation to

this, toward the end of the interview, G stated a comment below:

G: Geographically, there is inequity between urban and rural in terms of the available

resources. There is nowhere to hang around in rural towns. There are less people. Rural

gay communities are small, stagnated, and closed so everyone knows each other, where

it typically ends up in no more romance available. If they want to hang out, they need to

travel really far, which takes money and time. There is this inequality between the urban

and the rural from the beginning. And then, I really like my home and the surrounding

environment, which are cozy. There are quality environmental services, but to live as a

gay, there are a bunch of issues.
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5.6  When Rurality Dynamically Manifests: K’s Case

There is a reason to position K’s story toward the end of this chapter. It is basically

the result of the art of snow-ball sampling. In order to approach rural queers and the

injustices against them, I have assumed that it is necessary to reconsider rurality by

introducing an attribute in relation to farming, in order to delve into the dynamics of the

world rural queers experience.

K, as a transman working at a local market retailer, was introduced by another

interviewee. As always, I asked them whether they knew someone with some sexually

non-conforming identity and either (1) engages in farming, (2) is from a farming family, or

(3) wanted to farm but gave up for some reason. The person who connected me with K

mentioned that they were not sure whether K fit into one of these conditions, but that I

should interview K if I really wanted to study rural queers in Japan. K is from a region he

calls rural, but he is not from a farming family. He moved to a city and now works at a local

market where he needs to travel for less than an hour. K talked about his life history using

the words, such as village, and related his story to rurality. In this sense, K might not fit into

the initial operational definition of this research, and yet he is also one of the rural queers in

Japan that I have succeeded in reaching.

K is involved in queer activism in a small scale. He mainly tries to support his queer

peers by providing spaces where they can feel safer and more enjoyable. On weekdays, he
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works at a local market retailing company which purchases raw materials from the diverse
set of suppliers including primary industry worker’s associations. He calls this environment
“like a village” as each actor is deeply dependent on the other to gain an access to the
indispensable resources such as daily business information, and trust.

Before getting this job, K used to work at another company which was unrelated to
the local market environment. K shared his episode about what he was feeling in this

Process:

K: I, as an FtM’' transgendered person, was looking for a job as I graduated from
university. It was important for me whether they require their workers wearing the
uniform, where the workplace is, and things like that. There was no workplace that I felt
quite right. I got a part-time job at the place where their uniform is sporty. I felt I could
bear with it. But, a problem came up when they offered me a full-time position. They
offered swimming classes too, so they asked me to teach these classes too. I never
wanted to wear the swimsuit. I did not get the job with my sexual identity open. I was
there with people recognizing me as a woman. When they asked me to wear the
swimsuit, I said “never”. But the company didn’t understand. I quit. I made up some

excuses because I really wanted to quit. I left there as if I ran away from them.

5! FtM refers to female-to-male transgender.
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Given this experience, he was looking for a job that allows him to wear male-gendered or

genderless clothes. The retailing company he currently works at requires their workers,

regardless of their gender, to wear a uniform. Their uniform looks ok for him because it

looked sporty and somewhat non gendered. The retailer position as a job sounded doable

for him, though he had some unclear concerns. He had the image that local markets were

closed and gendered communities. K experienced the effect of this closeness of the local

market as he started working as a retailer. K talks about this experience using the word

“male-dominant society (otokoshakai 5 ft4x)”:
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K: As you know, local markets are basically so male-dominant. It was almost a decade

or more ago when I got in this working environment. There were no women, in the

market. I mean there were, but they were wives of [small-scale, in-market] companies’

presidents. The wives are typically in charge of accountancy. There were no women

visible in the market[, putting up for auction, for example.] When I was applying for

this job, I wrote my resume as a woman because I didn’t want to come out to the

workers there. My appearance, though, was not that different from how I look today.

[As I actually started working in the market], at the first glance, they were like “oh, a

new young guy is here.” But once I got to talk with them, they were like “[I didn’t

realize that] you are a girl.” They looked at my name tag and went “oh, girl.” They

gradually came to find me a girl. At that time, there were literally no women working

visibly in the market. So, once they thought that [ was a girl, they immediately changed

their attitude, and treated me like a girl. That was almost like a magic. Most of them

were uncles in their, like, 50’s or 60°s. It was typical amongst them treating me like a

girl once they thought that I was a girl. Before they knew, they were thinking that I was

a boy, so they were like “hey, you, bring that over here!”, or like “hey, hang that up!”

But, as they found me a girl, they immediately changed their attitude and went

“no,no,no...you don’t have to do it”, or “you don’t have to hold it. Girls don’t have to

carry such a heavy stuff.” They changed their attitude drastically and immediately once

169



they found me a girl.
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As K starts this episode with “as you know(yappari X°-1% ¥ )”, K had had the imagination

that local markets were male-dominant and paternalistic. Based on this, K thinks that

people should expect the same image. K explained above the gender-based conservatism of
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its milder version. He also shared me his uneasy feelings toward the physical construction

of the market:

K: They were almost excited about the new girl coming in the local market. They

treated me like a girl from head to toe, that was hard for me to live with at the beginning.

...Also, there is this toilet issue too. Because they thought me a girl, I needed to use

girls’ bathroom. But it was humiliating for me. I used to use bathrooms people usually

don’t use. I used boys’ bathrooms where people didn’t usually come. Or, I used the ones

when nobody was there. I survived like this before I came out to them.
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K went on as shown above until he started having medical cares to achieve his wanted

gender expression. As his body started changing, he felt that he needed to come out to

explain about the physical transformation he was going through. It is reasonable for one to

desire keeping control over the information concerning their gender and sexuality, as the
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revealed information might jeopardize their safety. Furthermore, coming out is essentially

reconstruction of already constructed relationships. This means that the more dependent

one’s access to resources is on the already constructed relationships, the more sensitive and

delicate work it becomes for them.

K: As I started injecting hormones, my voice got lower, beard started growing, my body

looked more masculine. The changes got more obvious as I got more of the medical

care...So I thought I needed to come out. I decided, and I started with my company

fellows. They accepted me. But this is a local market. This local market is like a large

village, you know. It is not just about your company. There are a lot of other retailers,

and they all know each other so much that they are almost equivalent to relatives. They

are connected to each other. So, when I decided to come out, I needed to come out to

everyone. Otherwise, I could not keep my business running. I struggled to decide whom

I should come out and to whom not.
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About gender expression, the debate gets attention whether one needs to drag the social

history imprinted on their social body. K’s episode above represents this debate well.

Furthermore, as his job is done relationship-based, the options he could have taken seem to

be restricted. Another option he could have taken was to quit the job and search for another

as he would not have to live with the history of the female-gendered body. About the

question what he thought about the option:

K: I definitely thought about it. [...] As I started injecting hormone, they did not even

recognize me as a girl because my voice got so low. I was living my life as a man

outside of the market. But once I was in there, they still kind of treated me like a girl, so

I needed to fulfill their expectations to some extent. The gap between my private life

and that [my life in the local market] started tearing me apart. I felt it depressing. I
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thought about changing the job and starting again from scratch. But the same thing

might happen at the new workplace where I might need to start from explaining my

background including coming out... I’d rather stay here and educate them than going

through it in a new workplace. Also, when I came out to them, ten years had already

passed since I started working as a retailer. I thought that it was such a waste if |

changed the job then. This feeling supported me through fighting back against and, if

necessary, putting up and living with the struggles. That was a hard and long way.
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K depended his life and economic resources on the job. He could not easily abandon his

already ten-year career, but he was in a situation where he needed to go through the

hardship with the coming-out process. Of course, this can happen with anyone with any job.

However, K seemed to have a certain pride in his job as a retailer as well, which has

environmental and social implications toward sustainability. For this, Tsing (2015) provides

the insights concerning the values of various actors in a supply chain of raw materials,

when explaining the precarious capitalism system depending on the “pericapitalist” sphere

(Tsing, 2015, p.63). K had already succeeded some environmental and social knowledge

concerning the products he deals with through participating in the local market, but his

sexual and gender identity discouraged him to continue this learning process. K struggled

between the knowledge he has succeeded from the agents in and surrounding the local

market, and the microaggressions he is exposed to, due to his sexual and gender

expressions (,which are, more precisely, heteronormativity and cisgenderism). As

Johnson(2013) showed, metronormativity narratives and erasure of rural queer can be

extended to lead to the misconception that queers do not understand rural sensibilities, and

thus they can be the threat to jeopardize rurality by bringing in urban sensibilities. What can

be drawn from rural queers’ experiences, such as K’s, however, subvert this narrative. K’s

experience also shows the nuanced struggle in the process of subversion/submission

negotiation. They are exposed to the pressure, which they do not have to need to feel, that

175



makes them choose either their rural identity or sexual identity as if they could choose

either one of them, when both of these identities are actually various parts of their lives.

Having experienced this struggle, K is reluctant in encouraging the queer fellows to

join this environment. The conversation is shown below:

Me: Do you know people like you who want to work in a local market? Is there anyone?

K: Well, I sometimes kind of give a casual offer to those who seem to have no job or

want to change their job. But, it is actually hard to honestly tell them to join us, because

[ am worried that they might have to go through the same hardships I have been through.

I eventually came to understand how a local market works, and what kind of

environment it is. But it is not easy for me to say that they should come join and help us.

[...] I kind of think that they will be ok because I am here for them. But at the end of the

day, I cannot control the environment they will have to immerse themselves in, like the

microaggressions they can be exposed to. This job (and the environment) is still hard.
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Based on his own experiences, K does not want to recommend the others joining the same

environment. Though this is understandable, it is also true that these narratives and the

settings which make him say so undermine the succession of rural-queered knowledge

concerning everyday life, work, society, and environment.

K also seems to access the rural queer activism by utilizing his identity from a place

which he calls rural. His experiences in the local market, which he described using the word

“village” and “almost rural” (inaka-aruaru H&d % & %), also seem to feed into his passion

in joining the activism. K launches an event in a local festival:

K: You know, the events and gatherings for those who are struggling with their [sexual

and gender] identities concentrate on cities like Osaka and Tokyo. They say that there

are almost none in their regions, or accessible places nearby like rural to semi-urban

regions. They come from the rural town they live in. They say there are no one around

them who they can talk to about their sexuality.
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Me: I think, if I were them, even if there were events or gatherings featuring LGBTQs

in my own rural town or nearby, I would hesitate to go.

K: I agree. So, I started this festival about LGBTQs [in some peripheral prefecture]. But

people don’t come to the events if it so obviously features LGBTQs like Tokyo

Rainbow Pride. So, we decided to get it affiliated with some local festival and mildly

announce that this actually features LGBT. People in general don’t know about LGBT,

so it is hard.

Me: So, the rainbow festival you partly organize, is not a rainbow festival on its own

[like Tokyo Rainbow Pride], but it is affiliated with a bigger local festival. Am I correct?

K: Yeah. We make it so that it looks like part of another local festival, like one of the

side events.

Me: OK

K: What we do is that we make it look like one of the stalls, like really plain stall,

instead of making it look specially featuring LGBT. It’s just one of the stalls next to

another stall, but it educates people really mildly. Those who come do not necessarily

know or realize. Some of them are like “what event is this? What festival is this?” Some
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come from the other prefectures. I believe that no announcement (i.e.that it is an event

particularly for or featuring LGBTQ issues) makes it easier for those who struggle with

their sexual identities to come. At the event, we talk with them. Some of them say that

they have not come out to their parents so they want to avoid any possibility of being

identified like taking pictures.
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By holding an event or having a stall affiliated with the larger local festival, instead of

proclaiming an event specifically featuring LGBTQ, K succeeds in blurring the boundary

between the heterosexual-dominant sphere and the queer-dominant sphere. Whilst avoiding

the unwanted outings and identification, this also succeeds in providing the opportunities to

educate the local people.

Without the art of snow-ball sampling, it would have not been possible to reach K’s
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episodes which provide the richness to this paper’s analyses. For K, rurality is associated

both with a certain space such as the local market community bond, and with his hometown.

As Tamagawa (2015) described, it has been believed that urbanity tends to allow the

dwellers to gain autonomy over their life. That autonomy includes separating their everyday

life from their queer space. For K, it was not necessarily the case as he started living as a

man outside of the local market, and yet he couldn’t do so inside it. He also did not want to

leave the workplace as he depended financially; had already constructed the business

network; and gained the relationship-based knowledge there. He altered the situation by

going through coming out process in the local market community. Coming out as an FtM

transgendered person per se did not necessarily jeopardize his job, though he needed to

nicely address the everyday microaggressions, which were not always easy to address, in

order to maintain the access to the resources necessary for his job and life as a local market

retailer.

CHAPTER 6. UNDERSTANDING THEIR LIVED EXPERIENCES

In the previous chapter, the contexts of their experiences have been articulated. In

this chapter, the data shown in the previous chapter will be analyzed using two different

approaches: life history analysis, and critical thematic analysis. In the first section, their life

stories will be realigned in accordance with their strategies to fight back against or cope
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with their experienced heterosexism and cisgenderism in their own ruralities. The titles

used in the previous chapter also read these strategies, but these were not as precise as they

combine different strategies to cope with their own experiences. In section 6.1, 1 will

realign their stories centered around the strategies, instead of the individuals as done in the

previous chapter. In the following section 6.2 and 6.3, their interview data will be analyzed

so that the components of their stories will be realigned. In section 6.2, diverse imaginaries

of rurality, which I call the elements of rurality, they based their messages on will be

detangled. These imaginaries are leaned toward their discursive tools that frame what

message they deliver. In section 6.3, heteronormative and cisgender patterns that can

exclude them will be shown. Toward the end of this chapter, the insights will be aligned

together to lead to a theoretical implication as to this paper’s research questions. When

there is a need to refer to specific sections of this paper, the source of data (i.e. the chapter

and section numbers in this paper) will be articulated in brackets (e.g. if this paper refers to

Subsection 1 in Section 1 in Chapter 6, (6.1.1))

6.1 Strategies: Life History Analysis

The interviewees exercise various strategies to cope with and fight back against the

heterosexism and cisgenderism in both imagined, real, and lived rural settings. This is

where their “creative ways(Leslie 2017, p.765)” come into effect, which are considered as
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one of the keys to sustaining queerness and transitioning to sustainable rural community.

However, these strategies are also the result of the onus unfairly imposed on the queers to

face against heteronormativity and cisgenderism. Some of them evacuate from the local

relationships in their sphere of everyday life, and the others put themselves in the rural

locality and deal with these. Some of them are tied to their land. For them, it is not easy to

move to the other place. Some of them are not closeted, and also happily live in the rural

community. The surfaces of these strategies might sound familiar. However, I argue that

paying particular attention to the details and dilemmas they face against reveals the

complexity concerning how rurality manifests and influences their lives.

These strategies are carried out, mostly on the daily basis, with the dilemmas. As

seen in the data, given the diversity of their experiences, it might be inappropriate to

impose a certain framework. However, given the lack of discussion and overall

imperceptibility, I believe that their use of words around rurality and sexuality constitute “a

necessary error (Butler 1993, p.21)” that enable us and them to make sense of the world,

detect the norm, and collectively reimagine the future of rural queers in Japan. I labeled the

different strategies as follows: dodging/resuming, creating safe spaces, strategical

problematization, and negotiation. The discussion in this section is drawn from the life

history analysis based on the entirety of their life histories. They combine different

strategies that work the best for the context they are in, and thus it must be emphasized
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again that these strategies need to be understood in relation to the entirety of their life

stories.

6.1.1 Dodging/Resuming strategy
Directly confronting against the remarks, behaviors, or institutions assuming
heterosexual and cisgender can jeopardize one’s safety and identity, especially where it is
harder to guarantee one’s privacy (e.g. their address, family members, what economically
and socially they depend on etc). It tends to be considered more difficult for them when

they are embedded in their familial and/or regional bonds. Citing Ishida (2019, p.60),

One of the characteristics concerning how sexual minority people® meet each other is
that they meet up “outside” of regional society. According to Kaoru Ozawa who
discussed sexual minority issue from the information security perspective, it is quite
rare that either one or both of their parents is/are queer, and thus they grow discretely™.
This is particularly different from other minority groups such as language minority, and
ethnic minority. There are a lot of sexually non-conforming people who are

(psychologically) isolated from their family and regional society.

52 Ishida uses the term “PER~ A / U 7  (sexual minority)” in the text. The term in Japanese is oftentimes used as the
umbrella term for the sexually non-conforming. I translated it as “queer” for this paper’s purpose.
53 «grow discretely(BEHLEOIZ 445 )7 is a literal translation. I interpreted this as meaning “they gain and fully realize
their sexual identity geographically away from their parents, and thus apart from regional society”
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They feel that they need to carefully choose where, what, how, and with whom they should

consult with and about. They take this “dodging/resuming strategy” when they do not want

to directly confront against these stresses for various reasons. This strategy is carried out in

two forms: avoiding occasions with high risks, and avoiding confrontation when they face

against heterosexist and/or cisgenderism remarks. This has been discussed as the struggles

concerning being closeted (Kikuchi et al., 2019); but Kawaguchi (2015) implies that the

rural dynamics potentially have different implications when it comes to sexuality in rurality

by pointing out the construction of ambiguous identity. This section tries to provide the

examples how the interviewees employed this strategy in rurality.

H, who is a full-time farmer and lives as a man, struggles with gendered knowledge

production. Thus, he goes to the relevant seminars held far away. He chooses these

seminars at this moment, since he thinks that it is safer and less likely to be bothering.

H: The locally held gatherings are the best in terms of the species I grow, but I can

choose the other topics like bugs, how I can avoid the usage of herbicides, and such. I

can still learn how to fertilize my soil, sunlight, how to manage the surrounding natural

environment [if [ go to the seminars held far from here]. I can still learn how to farm in

general, instead of how to grow well the specific species I grow. I have come out to the

organizer of this seminar, so I go there. [...]
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This person understands things about me, like my sexuality. This person allows me to

make my name tag with my reassigned male-sounding name from the beginning. When

the farmers in my area happen to attend these meetings, this organizer goes to them and

explains what I am going through on behalf of me. This organizer warns them about

outing. This (i.e. the farmers H knows attending the seminar) has happened, but I

believe the information leading to outing my identity has not leaked from them.
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What can be read from this comment are the following. H wants to avoid the local farmers’
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gatherings that are highly likely to expose him to the various risks such as outing, and
microaggression. H travels and attends the gatherings which are held outside of his sphere
of everyday life. When something happens, it is still relatively easier for him to deal with
the issue with the help of the organizer. The trust with the organizer is expected to work
when something hostile against him happens, such as the local farmers happen to come.
Here, the organizer is expected to do something and make the gathering safe enough to
attend. The most important is, in the first place, that it is assumed by him to be rare that the
local farmers take the trouble to travel all the way there.

This strategy is quite oftentimes used. G, having a farming family background,
witnessed the rural governance based on gender-based groups. Let us look at G’s answer to

my question whether G has ever wanted to attend local fire brigade’s meetings:

G: Never. As a kid, men’s groups like that where uncles gather around was a menace for

me. [ was sure I would stay out of their business. They use words like homo or fag

(okama/7" 77 =), and offend those who behave or look effeminately. I experienced them

so [ knew. I was determined that I would stay clear from them.
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G experientially knew that attending the gatherings like local fire brigades was likely to
jeopardize his identity and safety, and thus G was determined to stay clear from these
gatherings.

Confronting heterosexism and cisgenderism can exhaust them even when these
people are not the acquaintances of their family. K, a local market retailer living as a man,
revealed his sexual identity to keep working in the workplace where social bond is highly
valued. K can be a strong representative figure of rural queer, but he also knows that this
strategy is legit and that the responsibility to claim against the structural inequity should not

be unevenly put on sexually non-conforming people’s shoulder:

Me: Do you know people like you who want to work at a local market? Is there anyone?

K: Well, I sometimes kind of give a casual offer to those who seems to have no job or
want to change their job. But, it is actually hard to honestly tell them to join us, because
I am worried that they might have to go through the same hardships I have been through.
I eventually came to understand how a local market works, and what kind of

environment it is. But it is not easy for me to say that they should come join and help us.

[...] I kind of think that they will be ok because I am here for them. But I cannot control
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the environment they will have to immerse themselves in at the end of the day, like the

microaggressions they will be exposed to. This job (and the environment) is still hard.

Me: K SAATEWCTHS TEHE W2 TE > TL D NTEFTH2EN W0 ?
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Given this, the second form of this strategy is employed, which is to avoid confrontation

when they actually face against microaggression. What has been observed amongst the

interviewees is that this strategy can be juxtaposed with feeling guilty by making lies. E,

sharing his own history living in a rural setting, mentions:

E: The guy friends in the local community always asked me questions “who do you

like?” and “what girl do you like?” It felt like I was always put on some sort of litmus

test. I did not like my lies to protect myself, and to pretend like I was “normal.” I hated
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myself who lied so that I could survive. I hated it that I did not allow myself to fully live

my life. I didn’t like myself because it felt like I was lying to my family.

B OB SN al =7 A NTHICE D, &t iZno? ) TEARLOTIN
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Let us consider the implications of this strategy for rural queers in Japan. Given the

overall underrepresentation of rural queer, avoiding the unwanted offences is a reasonable

strategy. When their access to social and environmental resource heavily depends on the

local community, which is more likely to be the case compared to urban settings, their

desire to avoid conflicts works the best for them to survive. However, the downside to this

is that the local norm and institutions are left unquestioned. When this is coupled with

metronormativity (i.e. the discourses to erase queerness from rurality), sexuality matters

can be exempted from what those who manage the rural governance consider.

6.1.2 Creating-safe-space strategy

Almost all of the interviewees (key-informant B, L, J, and interviewee C, D, E, F, G,
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H, and K) see the lack of queer communities and spaces™ as a problem, where those who
are oppressed in terms of sexuality and gender can feel safer. Most of them do some
advocacy and/or organize gatherings a little far from the sphere of their everyday life. The
size of these gatherings varies. They establish their own queer network outside of their
sphere of everyday life, which itself is a well-known process to gain legitimacy concerning
a collective identity(Ishida 2019; Sugano 2019). In this sense, even if they take the
dodging/resuming strategy at some occasions, that does not mean they do not take the other
strategies such as this on the other occasions. That has the potential to subvert
heteronormativity and cisgenerism.

Amongst them, K’s strategy is noteworthy as it gives the rural specific savor to this
strategy. Under hypervisibility, if the queer community is too evident, it can work as the
deterrent against them from accessing these resources. K queers the space by blurring the
boundary between heterosexual world and non-heterosexual one. This can be compared to
the construction of hidden safe spaces, such as online communities (Ishida 2019). K, a
transman who finds himself as having a rural background and engaging in a local market,
experientially knows the importance of this. Hence, he employs the below mentioned

strategy:

% Queer communities and spaces here range from fixed commercial spaces (e.g. gay bars) to temporal community spaces
(e.g. rainbow festivals, publicly supported community spaces etc).
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K: You know, the events and gatherings for those who are struggling with their identities

concentrate on cities like Osaka and Tokyo. They say there are almost none in their

regions, or accessible places nearby like rural to semi-urban regions. They come from

the rural town they live in. They say there are no one around them who they can talk to

about their sexuality.

Me: I think, if I were them, even if there were an event or gathering featuring LGBTQs

in my own rural town or nearby, I would hesitate going.

K: T agree. So I started this festival about LGBTQs [in some peripheral prefecture]. But

people don’t come to the events if it so obviously features LGBTQs like Tokyo

Rainbow Pride. So, we decided to get it affiliated with some local festival and mildly

announce that this actually features LGBT. People in general don’t know about LGBT,

so it is hard.

Me: So, the rainbow festival you partly organize, is not a rainbow festival on its own

[like Tokyo Rainbow Pride], but it is affiliated with a bigger local festival. Am I correct?

K: Yeah. We make it so that it looks like part of it, like one of the side events.

Me: OK
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K: What we do is that we make it look like one of the stalls, like really plain stall,

instead of making it look specially featuring LGBT. It’s just one of the stalls next to

another stall, but it educates people really mildly. Those who come do not necessarily

know or realize. Some of them are like what event is this? What festival is this? Some

come from the other prefectures. I believe that no announcement (i.e.that it is an event

particularly for or featuring LGBTQ issues) makes it easier for those who struggle with

their sexual identities to come. At the event, we talk with them. Some of them say that

they have not come out to their parents so they want to avoid any possibility of being

identified like taking pictures.
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Similar strategies are seen in the previous research (Sugano 2019). Sugano (2019) explains
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how queer movie festivals held in non-urban regions ambiguously construct the space both

for the sexually conforming and non-conforming. According to Sugano (2019), the blurred

boundary marks the start of overturning heterosexism whilst protecting the rural queers

from unwanted identification. It can also more easily approach those who are questioning

their sexualities. This is a pragmatic and effective strategy because it protects them from

outing. At the same time, they feel relatively safe either to talk, or not talk, about their own

struggles, which contributes to build discourses under the collective identity. Through these

spaces, the individuals also gain some first-hand knowledge and discursive tools to dodge,

cope with, and avoid heterosexism that they are required to face against in their own

settings. Nevertheless, attending this event itself is less likely to jeopardize their identity

than if events like Tokyo Rainbow Pride were held in these geographical settings. This can

be counted as one of the most pragmatic strategies.

6.1.3 Strategical problematization strategy

E’s motivation to answer the interview partly comes from the desire to talk about the

issues particular to rural queers. He brings up detailed examples about how some of the

municipal policies assume heterosexual and cisgender. H also utilized an opportunity to

gather and spread the messages from queers. He sent the message that there are queers in

rural towns too. Key-informant B and L also advocate for the equal rights for rural queers.
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When they take this strategy, they temporarily put aside the question what defines rural

queer, and try to widely problematize the root causes of this power structure:

heteronormativity, cisgenderism, and metronormativity. In other words, their strategy is to

somewhat essentialize the subcategory of sexual identity, rural queer, and try to overturn

the normativities mainly through discursive tools. What is tricky about this is that it is the

intersection of two different issues: heterosexual/non-heterosexual inequity, and urban/rural

inequity. The following is E’s problematization of the latter:

E: Tokyo Rainbow Pride holds the gathering for activists all around Japan. It started

from open chat. Conducting activism in non-urban areas is really hard. It is basically so

hard. So I wanted to share the story about hardship that rural activism faces against and

pick some brain from those who are in the similar situation. But [how the organizers

started the gathering was by saying] “You know, no one wants to start from tough

stories. Fun first.” I would say that, after this two-hour gathering, we will need to wait

for another year for the next opportunity. Do you know how much it costs to travel all

the way here? That is how much we bet on this.
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The messages like this is quite powerful because they question both heteronormativity and

uneven distribution of wealth between those who are in urban settings and in rural settings.

If the safe space strategy is to make shelters where they feel safe, this strategy contributes

to overturn the dominant patterns concerning heteronormativity and spatial inequity.

However, one of the difficulties in taking this strategy is that it is likely to expose

themselves to higher risks of microaggression and outing by revealing their identity. This is

related to why I labelled this as strategic, because they seem to strategically choose where

to act openly queer and to act closeted. Claiming against the norm generally requires the

others to change their behaviors and internalized norm.

Assumingly, they seem to feel the need to omit specificities from the anecdotal evidence

they have, since it might lead to identifying the queers who provided the information to

them. For this, E mentions:

E: When I am in Tokyo, everything is OK. All queers are not like OUT in Japan, though.

Not all of them, including myself, come out to the society, happily showing off their

pride. I came to think that this means there is no role model of closeted queers. I came

to think that my role to play is to become the role model as a gay living in and around
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the closet.
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E mentions that it is hard to talk about sexuality issues when he is embedded in the rural
context.”® This comment from E shows his own dilemma between the oppression on him
that is too strong for him to deal with when he is embedded in the “rural” context, and his
desire to fight back against the oppression, which is more bearable for him in the non-rural
context. It could be understood that he employs both the dodging/resuming strategy and this
strategy, depending on the context where he is and who he is speaking to.

Furthermore, as shown in this paper, the specificity of the way heteronormative
patterns are exercised seems to depend, to some extent, on the context and the level (i.e.
within household, within interpersonal relationships, within community, in the wider public,
etc). The B’s comment below summarizes the struggle she feels between the need to claim
against heteronormativity and gendered institutions, and her admiration toward the

rural/local culture:

55 Here, the rural imaginary he is drawn to is the mixture of (6.2.1) and (6.2.2), which will be discussed later on in this
paper.
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B: The local festival (like that) is well received by the local people, so I would not dare
say that it contributes to reproduce gender norm. I wonder when they say “because I am
a man”, but there are not only negatives to such festivals; children go and enjoy, people
learn some necessary social norms like the respect for the elder. It is also considered as

a tourist attraction. I think I know where and what to say and not.
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Problematizing the overarching problem (i.e. heteronormativity) and negotiating specific
situation are two different actions, but they are required to work on both.”® As seen in B’s
struggle between appreciating the local culture and its believed positive function, and
problematizing its possible contribution to reproducing gender-based norm; rural queers
seemingly need to figure out their own answers that apply only to their situation. However,
the more specific it becomes, the harder it becomes for them to claim against the issue.

Geographical dispersion of population seems to make it more difficult to both form the

56 1 do not mean that they have to, but the complexity of social constructions put different types of pressures onto them,
which seems to be silencing them.
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collective discourses surrounding rural queer, and prescribe each region’s implementation

of heteronormativity. They are worn out amongst their felt threat in the hypervisibility, their

felt responsibility to claim against heteronormativity, and their complicated admiration

toward the rural cultures. Problematizing the overarching norm has the possibility to

overturn the root cause, but they seemingly struggle both in protecting themselves from

aggressions within their sphere of everyday life, and in considering how to contribute to

“performative justice (Jamal and Hales 2016, p.177)” in their own specific regional/rural

context.

6.1.4 Negotiation strategy

This has been mainly seen in C and D’s case. C and D, a gay couple who moved to a

rural town together, started farming after being settled in the new place. They both do not

have rural backgrounds, in a sense that they are brought up in cities. C engages in farming

full time. He grows various vegetables, and sells them using the small-scale business

network that he himself needed to build. D engages in farming part-time. He supports C

financially by working at a company. Taking this strategy, they partly accept the

heteronormative patterns in rural governance. However, this does not necessarily mean

their submission to the dominant regime; their presence itself has the potential to alter the

long-standing norm shared locally. I named this “negotiation strategy” since it is full of
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implications concerning sustaining queerness in rural settings (Sunagawa, 2010; Leslie,

2017; Mason, 2018). It essentially tries to seek for queerness in rural settings whilst

avoiding imposition of urban savor.

By participating in the community as a gay couple, they seem to have accessed the

household system, meaning they partly accept the heteronormative institutions. Their story,

about them being accepted as a couple having D presumably interpreted as a wife’s figure,

indicates that both the rural community and governance framework accepted them referring

to the already existing framework. They got along with the expectation.

At first, I was not sure if I should call this a strategy. Let us refer to D’s comment

below:

D: I cannot think of any big problems [living in rural towns like this]. But, I know there

are [queer] people who suffer. There are also sexually conforming people who highly

recommend us not coming in. [ wonder if us living here happily is just us being lucky.
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D mentions that they are not aware of severe problems concerning rurality and sexuality
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based on their own experiences. At the same time, however, D has been also aware that

there are those rural queers who struggle with something about rurality, especially when

their hometown is counted as rural. This possibly fed into their imagination concerning

rurality and sexuality especially before moving in. Referring again to their migration story:

C: And then, fisherpersons’ communities ....I cannot even imagine mingling with them.

We actually gave up moving in a fisherpersons’ town in southern **(municipality),

because we thought it would be hard.

Me: By hard, do you mean it seemed hard for you two to start fishing as professional

fisherpersons?

D: That is right. Also...the town was not like open to outsiders. C and I were imagining

lots of potential difficulties.

Me: Being gays and being identified as a gay couple, are they among the difficulties you

were thinking about?

D: They were. I was thinking that they would not accept us. It might be just my

assumption. But, that was one of the things I was worried about.
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As also shown in their life stories, they first utilized an online service for finding a place

(i.e. UR Agency) because they knew that it would allow them to avoid the annoyances,

including owner’s discrimination and guarantors’ signature. Before moving in, they asked

the municipal government officers if it would not be too difficult for a gay couple to move

in. The positive sounding answer from the officer encouraged them, and they decided to

move into the town as a gay couple. After migration, they also consulted the local

government every now and then about the presumably geographically specific matters, such

as how to deal with the racoon inhabiting on the second floor of their house, and what local
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customs there are. Given these, I analyzed they were not “just lucky” as they negotiated the

possibilities on the course of starting, and maintaining, their new rural life in this rural

setting. Of course, the support from the municipal government seems significant for C and

D. They serve as one of the resources C and D can refer to, even when they cannot rely on

the local community. They were, however, aware of the possible obstacles concerning the

sexual and gender norm. They negotiated their possibility, even though the options they

have taken as they live in this rural town do not derive necessarily from their intentions.

The heterosexism they experience in the rural town seems weaker than they

experienced before. It eases their desire to claim against heteronormativity, as C mentions:

C: TIhad kept telling myself [that I was gay] when [ was in a [city], in order to protect

myself. Surprisingly, it stopped after I came here. I do not have to keep telling myself

that [ am gay to live my life. It has been incredible days. I didn’t expect this.
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However, they are also aware of the existing heterosexism. They are also aware that the
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rurality they have experienced is something different than those rural queers who have rural

backgrounds as shown earlier.

D: We are outsiders at the end of the day. It could be the reason we are not afraid of

things here. But, those queers who live here, assumingly, they are afraid of being

themselves. It(us being the outsider) is a total difference than what they are going

through. Now this imagination makes me reconsider the significance of C’s activism.
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Their identities as gays have not vanished. They occasionally give lectures where they

share their own lifestyles, and try to perform a sort of rural queer possibilities:

C: I believe that anyone can achieve the lifestyle like ours. Thinking back about the

analogue[-technology] generation twenty years ago, the lifestyle like ours was a dream

that would never come true, like having a same-gendered partner, living in a rural town,

getting along with the local people. It was a dream more difficult to achieve than

traveling outer space. I don’t know why, but we are somehow here now. So, I want to
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show it to the next generation, and even the generation before us, that they can do the

same. There might be other attributes, like who their neighbor is and what local

conditions there are. But I think I can be a kind of a role model for them.

D: There are people who give us the advice that it is hard for us to live in a rural town.

But, look. We are here. [...]

C: We are all different, even among the sexually non-conforming. We don’t like to be

judged as gay. We are gay, but we don’t represent gay. [...] But, we still feel the need to

show that this is our life and people can achieve things at the same level.

C: FFTZFTRELEL, Z22FTINETHLREEVEFETLEEIATT L, ZOANE

KHBWETIH, B2 0FRTOHDOT Ju Zkhs Lizb, /= F— B —h

T EEEFIIBELTHEICED L THIRE MRS 2> ToTH 5, FHlITL Y & RK

TDESTWI Dy, REOWRTEST2ATTTFE, ZNTHRANLRWNTEZZET

K-, ZhnnboRo N, BN EOMRDOANTHEWWATTITE, Zo&iE2BEIRTA

LRRNT DL L, ZOELS bWTR, & EITBEAL ), HORMEL b, TS

NE LILRWT E, BRVIT ALV STV S, BARLEWI ), B—LEFTILENH

ARy EW

D: BIZITHEICEFETERNVEL, > T7 RS AL NTEADRWLITNE S, fRTE-
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C: fEIE VI, YEETHLHFEZLIZEENED LEATBEI NS .. TN I LR

fEB N, T2 TR THDHREEBDAZ A NTENDL, bIFxETF A EOEL
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il

HyZ LTT

24,

Referring to the previous research, C and D’s case could be understood as performing new

homonormativity (Herring, 2010). Herring (2010) also warns that queer anti-urbanism

should not serve only for cis-gender gay men, and that it should question the injustices

concerning sexuality, gender, space, and capitalism. However, the potential that their

presence will subvert the conflation of urbanity and queerness is interpreted significant in

this paper. As shown above, they are trying to reimagine the rural queer possibility by

showing their lifestyles as rural queers in Japan where the queer anti-urbanism has not

happened in the same scale as in the U.S.

It is also true, however, that the negotiation process is essentially quite difficult. The

partial acceptance of heteronormativity can contradict with the queer possibilities, and thus

it can result in the discouragement of diverse rural queer possibilities. Accepting household

system can jeopardize the potential of non-monogamous relationships, despite the potential

that it queers the meaning of household which has been considered as an important
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component of Japanese rurality. Furthermore, as they are aware, the reimagination of rural
queerness and sustainable rural communities should not be built on the erasure of the

various rural queers who have the rural backgrounds.

6.1.5 When materiality of rurality manifests and “in-between-ness”

E, F, G and H>" are from farming family. As shown thus far, however, they seem to
employ different strategies to cope with, or fight back against, their experienced rural
struggles. Tracing their migration histories, they all have experienced rurality both in terms
of the geographical coordinates®® and their background about farming family. In contrast, C
and D used to be a city dweller, and now live in a rural community. Their strategy stands
somewhat unique. What, then, can explain the difference of the tones amongst these
interviewees? What does it tell us about the manifestation of rurality?

As the next section will show, the different elements of rurality get foregrounded and
pushed toward the background, when rural queers try to explain their experiences in
relation to rurality. This means that merely geographical coordinates do not define
rurality/urbanity, though geographical settings largely affect the manifestation of different

elements of rurality. Revisiting Halfacree(1993), these are just the parameters for scientists

37 Precisely speaking E is not from farmer’s family. For the details, please refer to E’s section.

5% 1 have asked their migration story, but for anonymization the specific data cannot be shown in this paper. Yet, I referred
to MAFF’s webpage about statistical typology of agricultural region and city( 3£ #IEE (2 -D0 ) to determine
whether their migration story falls under the category of some statistical definition of rurality.
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to predict the tendency, or rather to express what the scientists want to; meaning arguing

around metronormativity referring only to coordinates does not allow it to play its full

capacity to point to socio-spatial injustices.

Powell (2016) takes up “in-between-ness”, analyzing a certain pornographic/cultural

movie series. According to Powell, this is where everything becomes blurred, the

distinction between something and its counterpart goes unclear. Such spatiality has the

possibility to start the transformation of the dichotomy and hierarchy concerning

urbanity/rurality and sexuality. This is also where the pragmatic and feasible queer interests

are fulfilled. To show the significance of this, Powell cites an oral history of a gay, Kilmer’s,

coming out story (Powell, 2016, p.182):

I’d heard that gay people lived in big cities, mostly San Francisco and New York, so |

moved to San Francisco. My plan was that I would get in contact with my family

eventually, and if they came to visit I would pretend I was straight...I lived in New York

for a year...It felt claustrophobic like there was no way that I could get out...It was

really, hard, I felt so far away from the country...I came back to Wisconsin...Here in

Madison, people know each other. It feels like it’s kind of an in-between spot for me,

having that sense of community. So I’'m kind of on the fence, not a farmer but not a city

slicker either.

209



This comment well shows the negotiation he had in “reconcil(-ing) his identity, interests,

and personal needs with his environment” as a “male-desiring” man (Powell, 2016, p.183).

The implication provided here points to the politics over Japanese rurality. This implies that,

when they are in a spatially in-between spot, they are not exposed to the risks to the same

extent as they immerse themselves in a more “rural” spot, whilst they achieve some

interests such as consuming rural environmental services. This resonates in F and G’s tone

concerning living in a rural town, even though they cannot do so at this moment for the

occupation they have. G says:

G: I recently think that it would not be too bad to live in a rural town as I realized that

there are quality places such as a cozy restaurant in middle of farmland. I cannot have

an easy access to these facilities in cities. So, if I have enough money and time that

make me feel ok to travel to cities whenever I want to, living in a rural town is an

option.

HZARY DL ARNT AL THTZ0 . BRDRDERIINWD LRHICT 7B A TE R0,

I AVT 4 DEWEDEDHFT> TV I FEEZH > T, £HWVIETIE, BIICEDLTD

TH Lo Lol nwonioTHES720 50 TT R, 72O T, HRTITE Vo

TR L X ITHBICATIF 2 Loy, B & 003 2 O THIUEFEDLBE AT ER - T

DFITH VG LMo THES KR S AT,
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What is tricky about this is; despite the aspect that it might start transforming the

urban-rural dichotomy by showing the image of some rural queer more frequently; that the

practicality of in-between-ness can also reduce the meaning of rural queerness and can also

lock the image of rural queerness into a consumer’s position, as they can consume the

environmental services as commodity. The following E’s remark clarifies my point here:

E: I heard from some queer-identifying friends that they learned that it was hard to live

[in a rural town]...I don’t know the details, but they say it is not the case in a regional

central city. My gay friends and I talk about our lives after retirement. They say, food is

cheaper, and there are cheaper places to hang out in a regional city like that. If they want

to visit their hometown, Shinkansen bullet train is there to go to Tokyo or wherever. We

oftentimes talk about stuff like this, but with the assumption that we cannot go back and

live in our hometown. I feel so sad listening to them talking, this regional city is perfect,

we should lend up all the rooms of this apartment and live fun together...all of these

with the assumption that they cannot go back to their hometown that they miss.[...]

Especially, if they are exhausted from their jobs, the option of living in a truly rural

town flies to their mind, which everyone seems to experience at least once. But their

migration story tells that it is really hard. I see similar stories on the internet as well. It

was striking that they say that, at the end of the day, middle-to-small scale cities are
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perfect but not big cities.

BB E LGNS TV ORI AL TRIEBTZNT . 0B RNTT XL,
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This can be a legit and powerful strategy for rural queers. Feeling secure and their rights’

being protected are of very much importance. Rather, we need to be aware; whilst

achieving and depicting in-between-ness might mark the start of transforming urban-rural

power imposed on queer; that it might preserve the imaginary of position of queer as
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consumers, and that the in-between-ness is a byproduct of spatial heteronormativity.
Pointing at this warns us of the risk of virtual segregation of queer population in ruralized

areas, which should not be utilized by political authority.

6.2 Elements of Rurality: Critical Thematic Analysis 1

The previous section has shown the diverse strategies. This section tries to
thematically analyze their stories. The data shows that there are different elements to the
imaginary of rurality.

Paying critical attention to the “recurrence” and “repetition” (Lawless and Chen,
2019, p.95) of expressions concerning rurality reveals that there are different elements of
rurality that the interviewees referred to in explaining their struggles and experiences.
These elements are not always distinctly employed. They are oftentimes intertwined. This
confusion seems to negatively contribute to the rural queer discourses in Japan so that they
cannot form a uniformly strategical discourse. I categorized them into the following three:
Rurality as heterosexism space centered around “ie”(household/ % ); Rurality as
heterosexism “mura(#f/rural community with strong bond)”’space; and Rurality as space
lack of queer infrastructure. As seen in Sugano’s explanation of metronormativity (2019), it
is safe to assume that the metronormativity’s connotation of hometown tends to be

foregrounded. There are also the other aspects of rural imaginaries that have already been
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discussed in the previous research. These will be discussed as the other rural imaginaries

they employ toward the end of this section.

6.2.1 Rurality as heterosexism space centered around home/*“ie”(household/ZR)

Rurality magnets the imaginary of intergenerational household system. This is not
limited to the household as a social system, but it also connotes familial intimacy, or the
ones at the equivalent level, and responsibility to reproduce so that they will pass the
familial history to the next generation. This element of rurality brings the imaginary where
their home is, where their family is, and where they are expected to contribute to
reproduction. This imaginary is oftentimes foregrounded when metronormativity is
discussed.

Household has historically been employed to govern the sex, and the lifestyles of
citizens (Muta, 2006). When they explain the obstacles against rural queers, this type of

rurality is oftentimes referred to. E mentioned:

E: I think that queers feel so reluctant to visit their home just for seeing their family or
close relatives in seasonal holidays (such as Japanese Halloween (Obon), and New
Year’s celebration) that some of them cannot even go. Because, though their family

might kind of know their situation, their relatives come and ask things like if they are
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STILL single. They typically start with the question how old their kids are. If they

answer, for example, they don’t have kids and they are not even married, these relatives

would say “Wait. What?”” They would then continue “it is not acceptable that a person at

your age is not married or not with a kid.”

AKYBIZCAEAIC—HIFETDHoTNIDTEZTERY, RAThHhoTWWH &, AIEH-

TERARHOFEY T3 Xk, FETENLRCFEFLEZLEL TN TV E LTHEREER

BURKT=BN, BATZFELRATARAUTE S THW TR 35, i, 4 FHEndo

BRATE, MBIGEDLATT LR, T, THZbfELTRVWL, FRAT. ) o T

L, NE27AT? ] »TELNTZVT5D, LIDHATZVDWVE L THIES L TR Tt

WRRWE D, FARDEALTHRW, FOEbhbe 9

This explains how normalized heterosexism is carried out within household to suppress

sexually non-conforming people, and those heterosexual and cisgender people who do not

follow the normative lifestyle. In addition, E’s remark:

E: In rural areas, men are expected to buy a house for their parents, and women are

expected to give birth to their first child, both by the end of their 20s. People think they

are allowed to expect that, that it is normal.

WMGTZERoED, BHERD 20805 BIZBOTDIZFEETSH, &b 20055

215



(R OFHEZ pETe, TN TE TYHRDET, HE@, ZARHBRTRNWERED

represents the imaginary of rurality related to the pressure to reproduce. The narrative here

is employed to ruralize the households where the members internalize and exercise

heterosexism.

H mentions their reason to leave this rural town, which is that “their family did not

understand them(H TV < FIEFERDEAEA /272> 727> 6)”. This was the first thing that H

came up with in answering my question about migration. G did not use the words in

relation to “rurality”, but starting their sentence with the phrase “this would have been

completely different in a city but” and mentions their understanding of rurality.

G: This would have been completely different in a city, but as I went to a university, |

started living by myself far from my parents. That was the first time when I got free

from surveillance from my family. That was when I got free from pretending that I was

heterosexual.

IHER2EVHO. ML ITES LESATTIIRE S, BERRFAEITRSTRYD T

EZMOHEENT, B LHBICR > THEENDDERN LY, LVHZTRHROP TR

PEEEZE L DMEN R IRoTo AT,

The details of this story have already been shared earlier. Basically, this G’s story is
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employed to explain that where their hometown exist is rural, which is characterized as the

closet hometown where their family is. This is contrasted to urbanity where G’s hometown

is not close, and where G came out as a gay for the first time in G’s life. G’s explanation is

mixed with hypervisibility, which spreads the word that can reach G’s family in no time.

This is not to say that rural areas have this characteristic, but the imaginary of remaining

conservative household system which connotes familial tie, or that of equivalently close

ties, is employed to make sense of the struggles the rural queers tend to experience more

than the urban counterpart. Interestingly, Leslie (2017, p.764) considered this as posing

context-specific difficulties to rural queer farmers, instead of this as the major case: “Being

tied to land in her hometown forced Nicole to deal with heterosexism specific to her

changing expressions of sexuality differently than if she lived away from the place where

she grew up.” Leslie’s point is that being in hometown and “out” has specificity compared

to being away from hometown and “out”. This implies and partly criticizes the presupposed

juxtaposition of rurality and hometown.

6.2.2 Rurality as heteronormative local community

“Relationship-based nature of sustainable agriculture(Leslie, 2017, p. 749)" and rural

lifestyles are both supported and associated with hypervisibility culture and imagined rural

heterosexism, even though rural queers tend not to experience overt discrimination as they
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had expected (Leslie, 2017). That makes it harder for rural queers to address

microaggressions because they oftentimes depend highly on the relationships they locally

have. This is not to say that the urban queers and the other social minority groups of people

are not exposed to the same risk. When their access to various types of capital depend on

the relationship, avoiding the risks of jeopardizing the relationship is an understandable

decision. This includes avoiding building such relationships in the first place, which

significantly reduces their capacity and capability to access capital and land. Even when

they have already built the relationship; the struggles concerning whether they have come

out or not, whether they should do so, are added onto this.

When imagining and talking about the lived struggles of rural queer, this type of rural

imaginary is employed. As this is oftentimes associated with old acquaintances occupying

their sphere of everyday life, this tends to be combined with the rural imaginary shown in

6.2.1, which indicates the occasional overlap between these two elements of rurality,

though each of these point to different sources of problem. The intersection of 6.2.1 and

6.2.2 makes it harder for rural queers to problematize heterosexism, because their outness

might affect their family’s access to various types of capital. The responsibility they feel

poses a specific difficulty on them. H mentions:

H: A rural setting for me is where people know each other really well. The neighbors
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borrow and lend random stuff. They know exactly where this and that person lives, the
size of land they have, and they even know what firm their children, brothers and sisters
got a job at. [...] [Where my farmland exist is such a place, but] I heard the guy (A)>
say a punch fixes a retard, which is not a good speech. He said people used to say and
believe this. That scared me because, if I come out, they would say stuff like “I should

be more considerate for my parent”, “me being queer is me imagining things”, or

“people like that (i.e. non-heterosexual and non-cisgender) don’t exist”.

FERHES T LD & ZACI)E, BBEFNE T I (CLORADOELED (LTZD &),
HEA L ZIEATT, ()BT IHTANE T, &2 8 TITHE I THIZWARFE LW ER
EBHWHSTHRIZN, ZABROPHEN > TESTT, (L)FEDRBROAIITIZZE
IR ZAEDR) bHEIXZEAROBRIIZE DN b o TE - Tindkl, o T, HEV
WWSELRRWATTITE, TARPLOES LIFITVWATE K, Al baxE5-T
WTC, EnbE s ~ADAGNREZ A TTo T oehb, HOFELLEIDVLEZS
EPHBTH IV T U R LELBOFEEZEXALEN, £V FIFROTWE LD, 17

TEL7RWNED, ZOVNIFETRIED 2AD..)

H continues on to say:

H: I guess...that queers hesitate to farm because farming is rural. Even if they do, they

% The details of this story already explained in H’s life story.
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would not be out. Given that not many queer farmers are out even if they do farm, and

that farmers are usually in rural areas, they should be scared of stuff like outing®.

PSS THEEND.. UL TThR2BRATEZ A NEEIZHE DWW %
BN E L THEDLRVWA LSRN TT . HE.,  MEEF > CTHENRS WO THE T,
BESHSOTT, DIVITURLTDHARDRNDITRSED T T 4 7 Enin-o

72D EMT NG TT AL

H knows how much he depends on the local relationships. He also knows that he, as a
farmer, is tied to the land that he cannot easily get away from. The former, however,
indicates his struggle manifesting as the mixture of 6.2.1 rurality and 6.2.2 rurality, whilst
the latter refers only to the hypervisibility rural queers would experience in rural setting
based upon strong community bond. The key informant L is also aware of this rural queers’
embeddedness in land. The comments like this made by H provide the specificity to L’s
understanding.

When F explains rurality, F also refers to the relationship-based aspect of rurality,

implying F’s family also depends much for the social capital.

F: You know, where I am from is rural, so there are local communities, such as

associations for local kids and their parents, neighborhood associations, and the ones

8 Outing means the act of revealing a certain person’s sexual and/or gender identity without their permission.
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centered around citizens’ community centers. These communities help each other for
harvest. They also gift vegetables and rice each other. My father relatively well
participated in these communities, so he oftentimes got local jobs and responsibilities.
He got along with them, so he also helped them with farming. They got together to

clean the ditches and do some other stuff too.

HITE RN HEZRD T, FHES LTS, HIKOARMFEZFLE LIca I a =7 4 3001
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The term “village/mura(¥})” is sometimes used to point to this type of rural imaginary,
which seems to broaden the possibility for more queers to access rural queer discourses.
This also implies the importance to separately think about the different elements of rural
imaginary that are oftentimes so intertwined. Let us refer to K’s comment who does not live

in a rural area but works at a local market:
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K: This local market is like a type of large village, you know. It is not just about your

company. There are a lot of other retailers, and they all know each other so much that

they are almost equivalent to relatives. They are connected to each other. [...] So, when

I decided to come out, I needed to come out to everyone. Otherwise, I could not keep

my business. I struggled to whom I should come out and to whom not.

RoED T TS T o TS DIF, BROREREFICL EE->TRIT, EbHIF
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Rural queer’s experiences in K’s explanation is distilled through the type 6.2.2 imaginary

only.

The felt oppression that this element of rural imaginaries about local community

bond generates is multi-layered. It legitimatizes the imposition of various responsibilities:

for the community, for their significant others including their family that relies on the

community, for themselves who rely on the community, and for themselves who admire the

community.
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6.2.3 Rurality as space lack of queer infrastructure

The lack of queer infrastructure shows up as another element of rurality. Before
getting into this discussion, the definition of the term, queer infrastructure, needs to be
clarified. Kawaguchi (2016, p.87), using the phrase “the dispensable resources to live as a
queer, which is so-to-speak infrastructure(t:f~ 1 / U7 1 & LTHEETH7-OOEJH, Wi
WwHA 7T AKNT 7 F ¥ —)”, seems to mainly refer to the facilities and opportunities for
queers such as gay bars, socializing events for queers, and peer support groups (Kawaguchi,
2016, p.89). For him, Shinjuku Nichome is also counted as part of the infrastructure
(Kawaguchi, 2016, p.89). As Sunagawa (2015b, p.374) refers to Shinjuku Nichome as “an
entertainment district (sakariba % Y 37)”, their focus is more attracted to cultural facilities
and opportunities that enable queers in Japan to maintain and/or enhance their collective
sexual and/or gender identities. Though this is an important aspect of queer infrastructure, I
argue that the historical construction behind the urban infrastructure needs to be
reconsidered to recontextualize the meaning of queer infrastructure. For instance, Shinjuku
Nichome is oftentimes narrated as where they enjoy their queer night life, and resume their
everyday “normal” lives once they get outside of the disctrict (Tamagawa, 2018, p.496).
For Brochu-Ingram (2015, p.228), queer infrastructure is something more generally about

spaces that protects and supports queer lives, as the paper defines it as:
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the sum total of protections, organizations, social spaces, and service programs for

overcoming homophobia and transphobia, along with intersecting inequities rooted in

misogyny, racism, neocolonialism, cultural chauvinism, and anti-migrant xenophobia.

Given that the equal rights are increasingly guaranteed legally in Canada, one of the

Brochu-Ingram’s main interests is so-to-speak going onto the next stage and guaranteeing

the equal access to infrastructure and social services as the paper believes that “local LGBT

politics (have) only partially centered on narratives of expanding rights and protections”

(Brochu-Ingram, 2015, p.227). Herring’s definition implies the broadest range of this term

amongst the ones accessed by this paper’s author. For introducing queer anti-urbanism and

metronormativity in the American culture, Herring (2010, pp.160-165.) describes queer

infrastructure as the infrastructure that enables metronormative imaginations. Herring’s

focus is more on the queered transportation such as highway, and national roads leading to

the “bicoastal” (Herring, 2010, p.68) queer destinations; because they are felt as if these

roads led to a queer metro-utopia. Herring’s argument is that the instruments that enable

these infrastructure such as “the gravel, the tar, the asphalt, (and) the buckets of yellow and

white paint” (Herring, 2010, p.154), already connote the metronormalized queer savor, and

thus support the superstructure of the queer metro-utopias both discursively and materially.

Amongst the points Herring tries to make in the section of the book, in this paper, I
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interpret that the particular contribution by Herring is to succeed problematizing the
superstructural inequity between the high possibility of queer imaginations in urbanized
settings and the quite low possibility of queer imaginations in ruralized settings, which is
supported by the already urbanized instruments. According to Herring, this structure is also
conflated with the “misleading and accurate provincialism” (Herring, 2010, p.150) which
devalues the ruralized places. In order to understand the findings of this paper, for now, I
will define the queer infrastructure as “the sum total of protections, organizations, social
spaces, and service programs for” queer lives regardless of their sexuality and gender. This
ranges from cultural districts such as gay bars, and peer groups as seen in Kawaguchi’s
(2016) argument; to access determined on one’s will to medical facilities and opportunities
mainly for gender dysphoria, such as gender clinics. Obviously, the full access to these
facilities are also enabled by social opportunities such as the equal rights to labor
opportunities, and insurance for them to access gender clinics®’.

The narrative based on this imaginary goes as following: those who want to access
medical care such as sex reassignment surgery, and hormone injection; need cash so they
choose to leave. This medical care is not covered by the national insurance. The rural areas
tend to lack in jobs that provide enough amount of salary that enables them to have this

medical care, and thus they choose to leave to realize their gender expression they want.

1" As DSM-V distinguishes “gender dysphoria” from gender nonconformity and homosexuality, it is widely understood
that the access to medical treatments for gender dysphoria should be determined on the will of the individuals who
experience gender dysphoria, and should never be imposed by the others (American Psychiatric Association, 2016).
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For this element of rurality, the importance of infrastructure is foregrounded, which is
affected more with social and geographical distribution of wealth. This is employed to
explain that rurality cannot financially enable them to realize their needs concerning gender
expression and performance. H explains a typical reason why some queers decide to leave a

rural town:

H: Those who leave say their parents do not accept them. Also, they leave because they
want to have medical care. They cannot earn enough [here]. The local companies pay
their labor low. They typically go to cities like Nagoya to get a job at, say, a factory.
They earn first, and have medical care. Sometimes, the fact that their family just

understands and accepts them is not enough. The low salary is an issue for us...

b EITIRREE LD LTHIRDIZWn &, ZZIETHREN, MEHL RN 6 REN
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This ties into the lack of gender clinics in non-urban areas. This indicates that the
importance of each element of the imaginary is affected by the various attributes such as

one’s SOGIESC.
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6.2.4 Other aspects of rurality

The other aspects, which have been pointed out by the research done in the past, also
appeared in the data collected through this research as well. These are the imagined rural
heterosexism and imagined homosocial nature of rural bond, and the lack of queer
communities. Most of the interviewees of this research have witnessed these as they grew
up. These imaginaries work as deterrent for them both to move to, and live in, “rural” areas
though some studies indicate that they tend not to experience as overt discrimination as
they initially imagine (Leslie 2017). They also associate rurality with their memory of

landscape where they grew up.

6.2.4.1 homosociality®
In terms of rural heterosexism and homosocial imaginaries, C and D are “surprised”
that they feel comfortable living in the rural town as a gay couple. C and D mention that

agriculture is an important part of rurality for them, and go on to say:

C: It could be forestry too, but the hurdle for us was too high.

D: It is really male dominant. The workers in forestry look so masculine for me.

62" According to Hammaren and Johansson (2014, p.1), homosociality “describes and defines social bonds between
persons of the same sex. It is, for example, frequently used in studies on men and masculinities, there defined as a
mechanism and social dynamic that explains the maintenance of hegemonic masculinity.”
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C: b, D, MESTWIHIELR. . DN ETHLINE LWV TTR, THLo

. Mo THA— RARENTT b,

D: BftRiEA L, VoY BRImWe, K UTER- T,

They told me that they thus avoided another town of which the main industry was forestry.

F, G, K also refer to the homosocial image attached to rurality, that possibly diminishes

queer people’s desire to realize their rural lifestyles both in terms of moving in and staying

in.

6.2.4.2 lack of queer communities

The lack of queer communities was also brought up to point to the inequity between

urban queer and rural queer. G states:

G: Geographically, there is inequity between urban and rural in terms of the available

resources. There is nowhere to hang around in rural towns. There are less people. Rural

gay communities are small, stagnated, and closed so everyone knows each other, where

it typically ends up in no more romance available. If they want to hang out, they need to

travel really far, which takes money and time. There is this inequality between the urban

and the rural from the beginning. And then, I really like my home and the surrounding
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environment, which are cozy. There are quality environmental services, but to live as a

gay, there are a bunch of issues.

AR CTHES EHAEE TE, BEVRE. Fo CHEIRDEENFENH D LY ATT,

EoNFENATIC L AEE LGN L, T LTARWRWDO TRYIZF A 725 T,

EEL L ABBR T, AYIZEA LN R Na 2 =T 4T, EIBEBELELWVNON

L LEORRWVEL T, T, ERIITL 201I2iE, mHE L THNCH 22 Z o0 T 72w, B

EREDRNND L, HINETE S0 b2 LTHTH b5 L, RA-oNDHEE EHTT L

TIHBENRH D> TELETR, T, AYIELRFZORRIIESZLIT25A7Z L,

IF VT 4 DEWVERENDSIEVHLATTITNE S, 7/ & LTEZ D ETIIRNR)

xRS D L TWES

This is one of the obvious reasons for them to explain why rural queers tend to be isolated.

This is quite important in a sense that it clearly points to the inequality deriving from the

geographical structure between the urban and the rural. However, we also need to be aware

that the consumerist savor implied in this context should not be utilized by metronormative

discourses, which can conceal the other nuanced aspects of rurality that they are

experiencing.
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6.2.4.3 landscape and memory

Their memories of landscape also appear in their explanation of rurality. This is a good

reminder to those who internalize metronormativity (i.e. the illusory faith that all queers

should want urban lifestyles and that they disturb rural sensibilities) as this shows that there

are also queer people who want and lead socially sustaining lives in country as well.

C and D explained their choice of town based on its proximity to nature (“HA03 > 1%

Wb % & ZAIERT-W). F also says after calling his hometown a rural town:

F: [As a kid,] I liked touching the soil, and the rice field...I really like the seasonal

scenery. In spring, rice fields are soaked in water. Rice grow from these rice fields, and

in autumn, and I really like the atmosphere of harvest in autumn. I feel like these views

are imprinted on me deep inside. Deep inside, I crave for nature showing its different

faces depending on the season. It became more obvious to me as I lived in another rural

town where it has a completely different climate pattern. Now that I know the positives

of both regions, I learned working outside every now and then contributes to my

psychological health.

FIZ/e> THAFIZAPELNTE INLRNRE > T, £ LTHEYDKATZWREDR

WEARYIZEENGFE T, RAE RS AODRIZLAAENTDHL I RIE D H - T, ()0

0 .LoFOFEEE U TIEEFRO * x ONUEFT 2 OHEDHRZT-WDRDITELS LIRA
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6.3 Rural Heteronormative Patterns: Critical Thematic Analysis 2

The previous section has shown more of the discursive side of the research result. In

this section, the material side in terms of the rurality experienced through the interviewees’

bodies will be shown. Rurality seems to constantly change its shape, and be felt and

experienced in its entirety. Again, following Knopp’s standpoint that materiality is

discursive and the discursive is material, these two aspects are not mutually exclusive. Yet,

operationally in this paper, the results shown in this section will be defined as more related

to materiality. Firstly, the heteronormative patterns in distribution of local responsibility

will be shown. Then, cis-gendered patterns in knowledge production and sharing will be

visited. The knowledge here is about their land management and farming techniques, both

of which are intertwined and relevant in rural governance.
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6.3.1 Heteronormative patterns in distribution of local responsibility

It has been considered crucial for rural communities to acknowledge the members

of the communities who are affiliated with their household unit. The positive effects of this

as the social capital have been pointed out such as enhancing disaster resilience (Akitsu et

al., 2007; Matsuoka, 2011; Yamamoto, 2017). An insight drawn from the data suggests that

the heteronormative patterns embedded in this system undermines its effects.

C and D, a gay couple, moved to this rural town, and started farming. They

decided not to participate in the local farmer’s association (i.e. J.A.), because what they

wanted was more of agricultural livelihood that they expected would provide “freedom”. To

gain such a lifestyle, they felt the need to live near their farmland, which meant that they

needed to get along with their neighbors. They call this local region a village/“mura.” There

are multiple layers of groups for regional governance. For anonymization, in this paper, I

call them layer 1 to 4 local groups. The image below shows the inter-group dynamics.
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Figure 1: DIFFERENT LAYERS OF RURAL GOVERNANCE (C,D’S CASE)

These groups are not necessarily connected to each other. Governance of each group is
technically independent from the other groups. Where C and D lives lies where all these
groups’ geographical responsibility overlap. The higher the layer goes up, the larger the

geographical coverage of the group becomes (e.g. 1% layer covers 5 households, 2™ layer

covers 15, 4™ layer covers 30, and so forth.) 31 layer covers almost the same number of
households as 2" layer covers, but it is more related to local religion. 4™ layer technically

has an authoritative position because it is initiated by the municipal government, and yet it

does not necessarily mean that it has the utmost influence on the local residents.
It is hard even for the local residents to fully understand which group is responsible
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for what job, but these groups distribute communal responsibility such as cleaning up the

neighborhood infrastructure (e.g. cleaning ditches, weeding, etc), maintaining the local

community centers, and hosting small scale local events for strengthening local bond.

Heteronormativity manifests when they demand the membership of new commers, and

distribute the communal responsibility. C mentions:

C: Even if I was cis-gender and straight, it would be too hard to move to this town, live

by myself, and participate in all the residential communities. The operational

presumption is based on, say, three-generational household, because there are diverse

responsibilities like organizing local events, and organizing local festivals and so on.

These are supposed to be taken care of by family members. I recently heard that the

elders living by themselves for whatever reason, like their family left them, or their

family passed away, are exempted from doing certain local jobs. They wouldn’t survive

without these considerations that the local people make for them.

T2EZBRMVAY 2 A —DARL—FTHEHLWA LSRN ERES, ZZ0HEBS

B2 b DICIMALTEET Lo T IDEE Y —~ AUSEHE, Z0EEORIENE Y. —

Z_MRLSBEVDARENRENSE LT, BOFEV Y ASIIRVAY  BAR %

Lo TV IL>TH00 . BOlFEMWZ O, SlER S 9 B> THY 8T

STZVFHAIZD LT, —NIZRATZAR S I EILEI BRI R-THE, Ebb ),
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This shows that there are not only the psychological obstacles against the queers to live in a

rural setting, but there are also systems that are not designed for those who do not have

access to household systems. Given this, the fact that C and D moved in as a couple seems

to have a certain effect. These systems are designed for monogamous couples, hopefully

with their kids and/or parents. Furthermore, the volume of responsibility distributed to one

household seems to presuppose multiple sources of work force, usually more than two.

When they cannot provide the workforce that amounts to that of two persons, the local

community makes special consideration for them, which implies its relationship with the

local monitoring culture. For distributing the local responsibility, the smallest unit is

household, not individuals, meaning these special considerations are made for each

household unit, instead of each person.

There are also gender-based local communities that are in charge of diverse local

demands. The link between the gender-based local communities and the imaginary of rural

heterosexism (i.e. psychological obstacle) has already been dealt with in the previous

section. Therefore, in this section, I would like to focus more on its systematic aspect.

Gender-based local communities seem to be strongly tied to the implementation of
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heteronormative patterns of governance at local level.

D: Surprisingly, I was invited to join the local women’s association! I asked them if |

was counted as a wife/woman(Fujin %7 A\), and they said yes! They are all women!

Me: So, you were the only one invited? C was not invited?

D: [C] participates in different levels of local groups, so I am guessing the village
recognized him as the man/husband. Male-figure/Husband-figure. It seems that the

village recognized me as taking the woman/wife(‘s figure) without asking me! (laugh)

D Tbobo, ZORBASITHELNIZATT L, #EEESTI T, ThrAin, ERARAT

TN o TT VRS T T 000 OFRIZ(...)

Me %9 THdi, BEAZBFWIRLA LS T, DSAKIT?

D (C) DHIKDIEE)) & 22 L TWD DT, DI L5 k> Ty ) JAUZG8. . A 13-
MLiZEBbL I ATT L, BMER, THRELFESTWI S CHBFISR#E ST AN

RoTHE-ST, FE0D, AE, brobZ ...

This case shows how heteronormative assumption is exercised. As a combination of two

men who are labeled as a monogamous gay couple, the local community is trying to apply

236



the already existing framework to incorporate them, assigning one a husband figure and the
other a wife figure. Obviously, this would not work for all queers.

The existence of these gender-based groups are reported by the other interviewees
as well. Yet, most of the cases are tied to the imaginary of rural heterosexism, which shapes
the normative obstacle against them. The imagined rural heterosexism deters them from
participating in the first place, and thus the comments dealt with in this section concentrate
on C and D’s case. C and D’s case shows that, even after they overcome this, the
heteronormative assumptions embedded in the rural systems will show up as another
obstacle®. It also shows that the heteronormative assumptions and power are not
necessarily exercised with hostility at the local level.

Participating in these current rural networks comes with the responsibility to
contribute as the local resident, which can end up in sacrificing one’s privacy affiliated
under the household for interaction with the community members. The insight drawn from
this section suggests the need to reimagine and rebuild a new system so that it will preserve
the effects of the system (e.g. resilience against disasters), as well as avoid
heteronormativity and cisgenderism. In other words, the sexuality and gender lens enables
us to critically distinguish the essential effects of the rural systems from the possible harms

of these systems. These can be intertwined, and thus they might look difficult to change.

% This does not mean that the other interviewees did not experience or observe similar heteronormative patterns.
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Yet, the consequences of incorporating this insight’s effects will surely not be limited to

queers, as it is calling for queering the system.

6.3.2 Gendered and heterosexualized knowledge production and sharing

Making a living embedded in a certain locality requires locally specific knowledge.

The locally specific knowledge is essential for various reasons such as securing the local

community’s disaster resilience, and maintaining the regional capability (Kitd and

Fukunaga, 2009; Fukunaga, 2017; Yamamoto, 2017). However, the data shows that these

knowledge production platforms are gendered and sexualized, which again undermines the

system’s effects both by deterring queers from staying in the region, and by limiting its

capacity in spreading the information. Specifically, from this research, the cisgenderism and

heteronormative local knowledge production concerning local agricultural produce is

observed.

H travels from thirty minutes to an hour every day to his farmland, where his parent

lives. As a local produce farmer, he needs to update the knowledge concerning the product,

pesticide, herbicide, and farming techniques which are specific to the species. However, the

cisgenderism significantly deters him from attending these gatherings, which makes him

travel extra miles to attend other seminars held elsewhere. The problem is that these

seminars do not cover specific knowledge he needs for his products. The citation below is
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slightly long, but it shows his struggle well.

H: You know, when there was a seminar for and by local farmers, I was imagining using

my assigned name, which has been registered until recently. At that time, I could not go

to these seminars, because [ was scared that they might judge me and ask me if [ was a

man or woman. I could have used my current name, but if there were some extra

document to fill in, my registered name at that time was different, so they would require

some explanation about it. Now that [ have changed my name, I still cannot go to these

local seminars, but I started thinking of going, and go to some of the seminars held a bit

far. [...]

Me: I see. I am assuming that these seminars at the different level, say, at the prefectural

level, are held less often. Am I correct?

H: Correct.

Me: And, the local seminars are made specifically for the local produce, so if you go to

these seminars held a bit far, does it happen that the seminar topic does not match

exactly what you want to know?

H: Yeah, it does. So, I need to choose the seminars featuring topics somewhat relevant
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for me, like how I deal with bugs that might affect my plants. The locally held

gatherings are the best in terms of the species I grow, but I can choose the other topics

like bugs, how I can avoid the usage of herbicides, and such. I can still learn how to

fertilize my soil, sunlight, how to manage the surrounding natural environment [if I go

to the seminars held far from here]. I can still learn how to farm in general, instead of

how to grow well the specific species I grow.

H ES LD &) I ORI E T, AHINEENIZE SOAFTTES 7O T, AFEh

7L EDLRITHLATRE, (2, ZOABHURVWD?2 ] o TROBND L, LHTZET

LT ThH, (BEROARD) THEWTLL, [MMlOBEH THARIBMLEZ > TR D

WHFBHHZ LR E2WTRWENNH T, WiTRho-ATTIFE, T, A1 4%

EFLIZOT) IEVHIKOMIRSTIIATIT 20T & OB N & 2 OMIREITITATH 57

HLivzenie, (L)

Me 72%1FE, PIZIFER, 0D LIEWGIT TITbNo#EE 2> ThHE W HENRL 20

AU RRNTT N

H Z95T¥4,
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SLSABEOENEITAHEESSTWVIEDONR, BlOE ZATZIT X5 0oT
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This does not only show that the local knowledge production is gendered. This also shows

that the opportunities like this are not solely for knowledge production, but also working

for legitimatizing mutual monitoring. This can be interpreted as strengthening the local

social bond, but it also enables the mutual monitoring culture to function.

6.4 Discussion from the Analyses

Thus far, I have discussed the imagined, real, and lived ruralities that the rural queers

socio-geographically in Japan have experienced, and their strategies either to cope with, or

to fight back against the associated heteronormative and cis-gendered aggressions. The

elements of the rurality shown in (6.2) are made up both with their lived ruralities and their
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imagined ruralities. Both of them are so intertwined as if a lens (i.e.the politics over rurality
and sexuality) converged the complexity to a focus (i.e. oversimplification of their struggles
under the word “rurality”). How should this be concluded? This section tries to
comprehensively analyze the insights provided thus far. The source of data (i.e. the chapter
and section numbers in this paper) will be articulated in brackets (e.g. if this paper refers to
Subsection 1 in Section 1 in Chapter 6, (6.1.1)).

To simplify what has been discussed to bring the mechanism to light, let us suppose
three types of “ rural queer” agents64: (X)those who stay in a rural area, (Y) those who are
coming back to their rural hometowns, and (Z) those who are moving into a rural area. This
can be seen as conflicting against the deconstruction efforts of metronormativity. However,
following Keller’s (2015) rural queer theory, I believe that this is also part of both types of
efforts in approaching the “real material situations of queers” (Keller, 2015, p.158) and in
subverting metronormativity by depicting rural queers.

When they face against some obstacle, they exercise various strategies, such as the
ones shown in (6.1). What strategy they (can) take depends on the attributes such as their
desire, their sexuality shaped by concepts such as SOGIESC®, their imagined and

experienced rurality, how dependent they are on the target others (e.g. significant others,

6% 1 cannot emphasize more the comment from Edward (2018, p.ii). This also does not mean or suggest that all of those
who identify themselves as queers need to go and live in so-to-speak ruralized areas.

85 1t cannot be emphasized more that them feeling the need to question their identity and to answer the questions imposed
by the dominant regime is already the consequences of the power structure oppressing the minoritized.
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local community etc), what political institutions they can rely on, their background (refer

especially to Chapter 5 and 6.2.1), and their access to resources. As discussed in (6.1), in

this paper, I interpret migration as a turning point in their life, and having jobs that expects

local relationship-based resources makes it distinct from simply transferring one place to

another. The analyses also imply that heterosexual and cisgendered meanings are attached

to the certain lands in their imagined and real “rural” areas, which can be the key for them

to realize their wanted rural lifestyles. Significant kinship/familial bond(ie - =) and local

bond (mura A ) are the typical examples of this.

What have been discussed in (6.2) suggest the obstacles against them in realizing

“rural” livelihoods. Obviously, their lived experiences manifest as rurality shown in (6.2).

However, the information circulated in and outside of the queer communities, which

possibly includes mass media, can also feed into making up the elements of rurality as

imaginary. These can both further deter them from realizing rural livelihood, and further

feed into ruralized heteronormativity and cisgenderism. The strategies in (6.1) are woven

by the interviewees from their daily practices with them indulged in the heteronormativity

and cisgenderism tailored in diverse local contexts.

Firstly, allow this paper to visit the agent (X). For some, rurality represents

hometown, where they grew up in a farming family in a productive landscape. For them,
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the rural element of family, or equivalent kinship, can easily overlap with, and be strongly

tied into, the element of local community (6.2.2) and the one of an natural landscape(6.2.3).

The first obstacle against them is the relationship with their family or those who are in the

equivalent kinship. What is tricky about it is, as the previous research has suggested, every

family, or the equivalently significant relationship, is not free from the social expectations

from the local community and oftentimes the ideologies spread by the municipal and

national governments, especially within the “rurality” as Japanese rural sociology has

studied (Tsutsumi, 2015a; 2015b). This intertwining has also been seen in the interviewee

E’s comments.

Amongst them, those who can and want to leave once leave their rural hometown for

an urban area to access queer communities. (There are also those who stay (X), and of

course those who are not from ruralized areas (Z).) They struggle, and gradually gain their

sexual identities which are sometimes unfixed. There are those who miss their rural

hometown like E. Their feeling of missing might derive from their desire to reconstruct or

keep their bond with their place of origin such as family or equivalent kinship, but it also

derives from their feelings toward the landscape they lived through. Especially if they grew

up in these landscapes, they might presumably have witnessed and naturally succeeded the

local ecological knowledge, for example, through “minor subsistence/asobishigoto (Kitd

and Fukunaga, 2009, p.19)” jobs. There are also those who get to need to go back to their
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rural hometown to take care of their parents, or significant others, even though they prefer

staying in an urban city.

Either way, once they get back, they first need to resolve the issues in relation to

their families or significant others. As the previous research point out (Muta, 2006; Kazama

and Kawaguchi, 2010; Tsutsumi, 2015a; 2015b), the spaces for families after modernization

was constructed heteronormatively. As has also been pointed out by the other scholars

(Ishida, 2019), coming out and reconstructing relationships with their families, or those

who are in a close relationship at the equivalent level, are large obstacles against the

sexually non-conforming population. In addition, as the interviewees of this paper also

suggest, heteronormative aggressions can be done on daily bases by their family, close

relatives, and the significant others. The closer they are and the higher their desire is to

address these nicely, the more difficult the interviewees felt in confronting these remarks. In

order to overcome this obstacle, as seen in E, key-informants B and L’s comments, there

need to be other places, communities, resources, and opportunities for them to easily get

away from, or temporarily evacuate from, their close familial, or equivalently significant

ties. This is where the strategies (6.1.1) and (6.2.2) mainly come into play.

This can be harder to be done by those who need to stay in their hometowns for

some reasons, whether it is finance, social expectation, or something else. In addition, if the

significant others for them is made up with their “ie/-f = family, which connotes highly
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valued familial blood including headfamily(honke A& 5Z)-branchfamily(bunke 47 %)

dynamics, the boundary between within-the-household and the community can be more

blurred. This does not contradict with Kawaguchi (2016)’s finding in terms of their

strategical efforts in familial politics.

The second obstacle against them is the process of moving into a “rural” town. The

imagined hostilities cannot only deter them from moving to rural towns, but also deter

those who are already there from confronting rural heterosexism. The homosocial and

hostile imaginaries (6.2.4.1) construct the imagined hostile rural places. The rural

imaginary is constructed based both on what they have witnessed as they grew up in their

regions and the other anecdotal evidence that they are exposed to in and outside of their

queer communities, possibly including mass media. This is also sometimes confirmed and

reproduced by the sexual majority population, as seen in C and D’s case (5.3).

For those who move in from the outside (Z), in the process of moving, they first need

to choose which area to go in, and find a new place. The housing agencies and owners’

discriminative attitudes, whether it is imagined beforehand or actually experienced,

significantly limit the options they can possibly choose from as seen in C and D’s case.

They started from the online housing services where they did not need to talk with the agent

in person, and avoided the options that can possibly cause them troubles, such as having
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signature from their guarantor. They need to register their information at the new municipal
government. This can have slightly different meaning, which is possibly more hostile, for
(Y) as pointed out by the previous research and the interviewee E, especially when their

hometown is there (Yamashita, 2015).

How the first obstacle and this second obstacle manifest of course differs amongst
individuals, and yet this research found out that it is a significant attribute whether they
need to go through the “home” as rurality, which (X) and (Y) would do. In this case, the
elements of rurality (6.2.1) and (6.2.2) are so intertwined that this intersection can hold
completely different meanings than if these were separately considered. When these two are
intertwined, the rural queers are induced to project the politics over their familial, or
equivalently close, ties through the communal ties, and vice versa. As this chapter shows,
these two aspects of rurality seem oftentimes confused by the rural queer population as well,
which seems to be causing confusion within the rural queer movement. Compared to (X)
and (YY) who need to go through the “home™ as a rural experience(6.2.1); (Z) does not have
to experience the “home” as rurality®.

For instance, for the interviewees C and D, the landowner had already left the town

and started having a new life outside of the community. This had also taken off the

% This does not mean they need to go through, or deal with “home” as heteronormative space, but it means the
component can be separable from rurality.
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heteronormative expectation (i.e. intergenerational succession) attached on the land (as the

original landowner had already virtually abandoned the land). The land once became a

commodity circulated on the market, which weakened the intergenerational expectations

socially attached to the asset. This is particularly comparable to E and F. They both avoided

succeeding land from their parents, with F telling their parents that he would not want to

meet up with their parents’ expectations. H mentions who (which oftentimes connotes

‘what family”) owns the land is well-known by the rural community.

This becomes more obvious by introducing the U-turn, I-turn, J-turn framework

(Headquarters for Overcoming Population Decline and Vitalizing Local Economy in Japan,

2015.). The agent (Z) indicates that making I-turn migrations are not felt as difficult as

imagined by the rural queers in the case that the heteronormative and gendered difficulties

in the process of moving to the town and participating in the community have been sorted

out.

This also indicates that making a U-turn is a completely different issue for queer

people (Y), as they need to first negotiate with their family and their experiences within the

heteronormative households. As for J-turns, since (Y) tends to already strongly associate

their rural imaginaries with the “home” as rurality overlapping with the other imaginaries

and experiences, some of them would avoid choosing moving to any rural town.

At the same time, if there is a way for them to distill the preferable rural components
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for them and to consume environmental services avoiding their imagined, and/or expected®’,
dangers; they possibly actively choose to move to a certain ruralized area except for their
hometown, and realize the in-between-ness lifestyles (6.1.5). These different types of
migration have clarified the point this paper tries to make here, but this should not
overshadow those who are already in the ruralized places (X) and choose to move to these

places for the other reasons.

The third obstacle against them is the communication with the local community (6.3).
Even if the rural queer (Y) and (Z) decide to come out to the community and have their
lives openly embedded in the locality, there are the rules and structures that exclude the
queer families such as distribution of communal responsibility based on household unit,
and managing the local production of knowledge in a gendered and sexualized manner.
Rather, participating in these systems highly likely does not allow them to keep closeted.
These systems seem also being supported by the mutual monitoring culture that has been
legitimized, though it comes also with its considered functions®® to strengthen the bond and
resilience of the local community (Assmann, 2015). How it manifests or is implemented

should differ depending on the history of the community, but the “special consideration”

67 «“Expected” to imply that it is based more on their experiences in the lived ruralities.

68 As explained elsewhere in this paper, I recognize that the malign functions of these systems are valued. What this paper
is trying to do is to distill these functions and queer them so that the power embedded in the process will be questioned
and subverted.
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seen in C and D’s case (5.3.) can represent an example of this.

What is tricky about the third obstacle is that there is a danger to be coupled with

homonormativity (Ingraham, 2016) even if the queer agents in the context do not wish or

claim so. For example, as the local community seems to welcome them in C and D’s case,

their presence itself can be an opportunity to subvert the locally penetrated heteronormative

and cisgender assumptions and systems. However, it is also true that this process is a

negotiation, so the dominant regime can overwhelm the rural queers so that it ends up in

preserving the systems rooted in the community, instead of making it open to anyone with

any identities. The dynamics of this process is written in (6.3.1).

In relation to this, about H, he decided to engage in farming in his hometown. He

first negotiated with his family. To simplify the discussion, let us suppose this state as

representing (Y’) for whom the “home” as rurality (6.2.1) came not to be an obstacle any

longer, even though this is also a constant negotiation process actually for the interviewee

H. As for the resources coming via the local communities such as local knowledge about

the specific species, and that about the land, (Y’) currently depends on their family in

gaining resources and information from the local community. Whenever they themselves

need to gain relevant information, in order to avoid unwanted aggressions, they need to

come up with some alternatives such as their parents attending the meetings, and them

participating in the gatherings held far away from their local communities. This leads to the
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state that the local order is unquestioned by their family participating in the community as a

heterosexual unit. From this (Y’)’s point of view, the home as rurality is no longer a threat,

but the local community is still there. The way they avoid microaggressions is to find

alternatives to gain necessary resources, or to rely on their family to access these resources.

This does not, however, necessarily allow them to avoid all the opportunities to be exposed

to the local communities. This is not only to suggest that the heteronormative assumptions

in local governance should be altered, but to suggest the need for the public and civil

organizations to enrich opportunities for local farmers and residents, with any identities and

backgrounds, to gain local knowledge where they feel secure in gaining local knowledge.

To summarize the third obstacle, the lived experiences of the rural queers who currently

engage in local community activities except for local queer community activities, clarify

the possible heteronormative and cis-gendered patterns in local governance that structurally

make their participation harder. This is not merely about the physical and verbal aggression

against them, but about how the community governance operation is constructed with the

assumption that participants are heterosexual and cisgender people.

The fourth obstacle is about the access to queer infrastructure. Given the expanded

definition of the term provided in (6.2.3), of course, even after they overcome the

difficulties concerning participating in the local communities, the next obstacle is the access
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to diverse queer infrastructure and the conditions to enable their access to the

infrastructure(e.g. labor opportunities) as described by H and J. These are typically

problematic when they want to access medical cares to realize their wanted gender

expressions. This paper’s findings suggest that the significance and order of the obstacles

depend on various attributes. Above all, their sexuality seems important. This is

summarized well in the transman H’s comment below:

H: Those who leave say their parents do not accept them. Also, they leave because they

want to have medical care. They cannot earn enough [here]. The local companies pay

their labor low. They typically go to cities like Nagoya to get a job at, say, a factory.

They earn first, and have medical care. Sometimes, the fact that their family just

understands and accepts them is not enough. The low salary is an issue for us...

b EITIRREE LD LTHIRDTIZWE ), ZZIETHREEN, MEtL R ZnnbEREN

THAERENATo T, ~RICBWTERZT 5. &b, FROBENRH > THRo &

D, IA-TWI & ZABDRNNDG

To sum up, the first obstacle is the familial, or equivalently significant, bond; the

second appears in the procedure of choosing and moving to a new place; the third appears

in the process of participating; and the fourth appears in relation to the access to queer
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infrastructure, which I have expanded the meaning of.

The reason I have left (X) up to this point is to rearticulate the struggles shown

mainly by E. E has mentioned the conflict between “those who made a U-turn migration

and those who had always been there.” This explanation is simultaneously somewhat

misleading and accurate. It is misleading as it assumes the impression as if the ruralized

area was always oppressive and conservative where rural queer people are oppressed; but it

can be also accurate as it points to the conflict amongst the different strategies rural queers

take in reference to their own situations. In relation to this, Kazama (2019) explains how

oppressive tolerance affected the conflict amongst gay men over gay rights social

movements in Japan. According to this book chapter (Kazama, 2019, pp.67-69.), tolerance

can be a type of oppression against those who are “tolerated” as it has the following two

functions: (1) the discretion is reserved for sexually conforming (or those who have the

dominance over authority), not sexually non-conforming (or those who are minoritized);

and (2) the privilege to be folerated functions as a “hostage situation” as it silences

subversive efforts. The second function works both between the sexual conforming and the

sexual non-conforming, and among the sexual non-conforming people; because some of

them internalize the privilege to be tolerated.

Coming back to the case shown by E, some would argue that the explanation shown
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in the previous paragraph is convincing enough. However, I will try to suggest an additional

interpretation to this. Let us suppose this conflict shown by E as the one between (X) and

(Z). The cause of the conflict is possibly the failure of realizing localized “performative

justice (Jamal and Hales, 2016, p.177).” As shown in Chapter 6, the rural queer agent (X) is

embedded in the localized politics that is multi-layered. Following Keller (2015, p.158)’s

argument that sheds light on the “real material situations of queers”, the reluctance and

opposition from (X) against (Z) can also contain their claim against the unnegotiated

metronormative logics. This is well represented in E’s cited comment “those who once left

this town do not understand our hardship. They don’t understand how it feels like to be

stuck here and unable to leave.” Given the complexity of rural governance, tolerance as

oppression itself does not explain the overlayered oppression to a sufficient degree, and

thus the analysis provided in this paper will provide better understanding. Furthermore, as

seen in this paper’s attempt to simplify the structure of localized rural heteronormativity, it

is presumably extremely difficult for those rural queers who currently engage in the

complex situations to analyze and simplify dynamics affected by numerous attributes.

The endeavor in working out a tailored performative justice is felt extremely difficult

as shown in E and key informant B’s struggles, which also possibly functions to silence and

oppresses rural queer movements. Again, problematizing the overarching problem (i.e.

heteronormativity) and negotiating specific situation are two different actions, but they are
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required to work on both. Pointing out this, however, is not intended to discourage the

endeavor in subverting the heteronormativity and cisgenderism. The data of this research

suggests that governmental and legal transformation such as diversifying source of

information about localized knowledge (e.g. C and D’s story about the raccoon), and legally

guaranteeing queer families; can lead to enhancing capability of rural queers. Again,

revisiting Leslie (2017, pp.765-766), “the onus of confronting heterosexist acts (remains

imposed) on queer and gender queer, rather than on heterosexual and cis-gender people.”

This insight is also to remind that sustainability science to work on rural issues requires

reflexivity, which requires critical mindset adapting gender and sexuality lens.

These findings are to support Leslie(2017)’s argument that we need to reimagine

rurality where sustainability efforts are mainly pursued; through reimagining family,

agriculture, work, and locality. With the specificity shown in this paper, the possibility in

pursuing this endeavor in Japan is hopefully articulated. Reimagination leads us to point to

obstacles against securing local populations, workforces, rights to the ruralized

environment, and queerness. As seen in this paper, this reimagination process needs to be

regionally specific. Ideally, this research would have been conducted on a smaller scale.

Though I have only succeeded doing so on a larger scale (i.e. socially-represented ruralized

areas) in this paper, the contribution is significant given the general imperceptibility of rural
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queers in Japan.

Given the multi-layered obstacles, rural queers combine and exercise different

strategies as shown in (6.1). The implication drawn from here is how much dependent they

are on the local community and their family, or the equivalently significant others, affects

what combination of strategies they (can) take. If the dependency is high, resuming (6.1.1)

is the most feasible and safe strategy to take.

If they want to problematize their rural hardships, the next strategy they take is the

problematization (6.1.3). However, this strategy poses the most of threat on them. As for

the general difficulties concerning sexual identity and contributing to social movement,

refer to the previous research, such as Horie (2015). Thus, typically, they need to distance

themselves from the local community when participating in the queer social movement. As

seen in E, it has the potential to overcome the root cause of the problem, which is the

widely shared heteronormativity. However, if they want to avoid exposure in and to their

local communities, they avoid sharing the specificity of their locality. This can mean that

their discourses get gradually distanced from the actual experiences of queers embedded

into their own ruralities.

This section has summated the analyses done in this chapter. It has shown the

mechanism why discursively and structurally the sustainability of rural queerness in Japan
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is jeopardized, which can further jeopardize sustainability of rural communities in Japan.

The strategies the interviewees are taking begin to negotiate and subvert metronormative

assumptions including the erasure of rural queerness. However, if we do not pay attention

to the diversity of the rural queers’ experiences, the different issues (i.e. oppression within

households, oppression within local governance, and distribution of wealth in terms of

necessary facilities such as gender clinics) are left confused and unsolved.

CHAPTER 7. CONCLUSION

This research has tried to understand the diversity of rural queer lives and how these

can be sustained, assuming that these voices are left imperceptible. In this paper, I have also

tried to show the possibilities regarding how sustaining rural queerness also leads to

sustainable rural communities, which enable the researchers (which also could be multi

stakeholders in transdisciplinary sustainability studies (Spangenberg, 2011)) to reconsider

the heteronormative and cisgendered mechanisms that function only for a certain group of

people and exclude the others who are not necessarily limited to those who loosely identify

themselves as queers. Shedding light on their experiences per se is already one way to

confront metronormativity as the effort deconstructs the status quo, and yet this research

pursued more in positioning their voices to point to the fallacies of the current system

concerning Japanese rurality that can encompass farming landscape. If rural queers in Japan
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are imperceptible, it can be also assumed that there is a scheme that silences their voices,

which I believed must not be limited either to discourse or materiality. The endeavor in

deconstructing and subverting metronormativity per se is necessary as can be also seen in

the increasing number of the literature in this lineage. The emerging endeavor in capturing

the “real material situations of queers” (Keller, 2015, p.158) by adding certain attributes

such as farming (Leslie, 2017; 2019; Edward, 2018; Wypler, 2019), both subverts

metronormativity, and negotiates an alternative “grounded”(Keller, 2015, p.158) justice. I

hope this research has successfully lied in this position too, and yet this has been, and will

be, exposed to ceaseless inquiry as ‘“there exists no singular representation of “queer

individuals”, “farmers”, and/or “queer farmers”” (Edward, 2018, p.ii).

The previous research has thus far shown the general necessity and benefits of

incorporating gender and sexuality lens when studying sustainable communities (Leslie,

2017). However, the questions are left concerning the specificity of following statement

that “the promise of queer sustainability lies in the creative ways that queer farmers [turn]

the challenge of overcoming heterosexism into alternative path in work, home, and family”

(Leslie, 2017, p.756). By capturing the possibilities of their strategies, which must be just

part of their potentially wider variety, this paper has shown specific possibilities as to what

these can be in rural Japan’s context. This specificity is necessary to point to the systematic
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errors of the localized rural heteronormativity as these strategies are taken to confront,

avoid, or live in the systematic errors. In this research, their endeavors in exercising these

“creative” strategies have been articulated: dodging/ resuming, creating-safe-space,

strategical problematization, negotiating their ruralized queerness, and “in-between-ness.”

It is also not entirely accurate to call them “them” (which can indicate “social othering”

(McLelland, 2011, p.147)), as no one is free from sexual and gender inquiry (Shimizu,

2013).

The previous researches have pointed out how queers in Japan are making their own

effort in creating spaces relatively safe from heteronormativity and cisgenderism (Sugano,

2019). This research adds onto them and has shown the queer possibilities that they

participate in, and negotiate with, the local communities where heteronormativity and

cisgenderism are dominant. Here, the partial acceptance of heteronormative institutions can

overwhelm their rural queerness, but it also has the potential to subvert the locally tailored

heteronormativity, which also shows the possibility that the heteronormatively constructed

spaces will not be destroyed, but alternatively queerly sustained.

These strategies are woven affected by the complexity of their imagined, lived, and

real ruralities. The different elements of imaginary of Japanese rurality overall deters rural

queers from settling in and moving to a ruralized area. As for the mechanism, by assuming

imaginative agents, this research has revealed how heteronormativity, cisgenderism, and

259



metronormativity are institutionalized in different stages for queers to realize “rural”
livelihoods in Japan where lots of sustainability efforts are being made. The third (i.e. the
heteronormative and cisgendered patterns in local governance) and fourth obstacles (i.e.
lack of queer infrastructure) illuminate that these obstacles are not limited to discourses but
also can be material. This is not to state that their discursive elements of rurality are merely
the images they have. Rather, as this paper has shown, these are lived through their bodies.
These insights drawn from this research will enable reimagination of the entirety of rural
livelihoods including “work, home, and family (Leslie, 2017, p.754)”, which further

advocates for reconsideration of policies toward rural communities in Japan.

As Herring (2010) has also warned, the abovementioned effort needed to be
contextualized in a localized setting, including its social, cultural, historical, and economic
backgrounds. This is also a negotiation process, as Akitsu et al.(2007, pp.5-6.) argue that
“revealing one by one of the details will not necessarily transform the intertwined system”,
which I interpret is based on the belief that too much of specificity can encompass too
much of (micro)politics that deprives the suppressed (e.g. in Akitsu et al.’s case, it is the
gender minority) of words®”. The same sort of feelings have been expressed by the

interviewees of this research (e.g. 6.1.3). Assuming a general tendency within Japan in this

8 Refer also to Fukunaga (2016, pp.1-2.).
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paper, however, I have succeeded in taking a first step in recontextualizing rural queerness
within Japanese rurality, which furthered the step toward reimagining and re-politicizing
sexuality and rurality, though this has been a rudimentary step and will be an ongoing
endeavor. Further research needs to be done on more localized environments’ (Cuervo,

2016), and the other minority issues which are not mutually exclusive from sexuality.

I also believe that this research has partially contributed to bridging the gap between
queer studies, rural queer studies in Japan, and rural studies in Japan. The tendency seen in
the rural queer studies in Japan to solely stick to chihd(H/7) in approaching rural queer
issue in Japan can reduce the art and effects of the concepts, metronormativity and rural
queer, by making the definitional contours of these concepts static (Herring, 2010; Keller,
2015). To sustain both rural queerness and rural communities, the diverse lifestyles, which I
have only succeeded showing the contrast mainly between the “in-between-ness” (Powell,
2016, p.182) and the locally open and embedded (6.1.4), need to be articulated and
protected. I believe that my argument shares an interest both with (1) rural studies scholars
such as Orito (2014; 2019), and Edward (2018); which have shown the differences of
rationality and identities between the farming world and the capitalistic world, both of

which are constantly influencing each other; and (2) sexuality studies scholars such as

0 As already stated in Chapter 2, numerous researches have been done to (re)imagine the relationship between queerness
and topics that can appear irreconcilable. (Mortimer-Sandilands and Erickson, 2010; Dave ,2011; Asaka ,2019)
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Kazama and Kawaguchi (2010); Horie (2015); Kikuchi et al. (2019); which take various

approaches to confront sexuality and gender-related norms, including heteronormativity,

and cisgenderism.

To conclude, I would like to discuss the relationship between (just) sustainability and

queerness. This line of discussion has developed especially over how we should think about

the future. The anti-social turn of queer theory led by Edelman (2019) overall argues back

against the social pressure on the queer-identified population so that they need to be good

citizens (Fujitaka, 2019). This series of discussion itself needs to be left open, but I would

like to pose an interpretation that the sovereignty over future, or intergenerational

imaginaries of rural queers especially in Japan, has not been reserved for queers. Given the

anti-social turn of queer theory, Mufioz (2009) argues for the relationship between the

future and queer theory. I believe that there is an extreme similarity between the

sustainability conception shown in “transforming our world” (UN General Assembly, 2015)

and the following line from the book:

QUEERNESS IS NOT yet here. Queerness is an ideality. Put another way, we are not

yet queer. We may never touch queerness, but we can feel it as the warm illumination of

a horizon imbued with potentiality. We have never been queer, yet queerness exists for

us as an ideality that can be distilled from the past and used to imagine a future. The
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future is queerness’s domain. (...) The here and now is a prison house (Muifioz, 2009,

p.1).

I believe that thinking about (just) sustainability involves reflexivity (Spangenberg, 2011),
awareness of the possibility that one cannot be fully aware of fallacies, and endeavor in
basing itself on the “quotidian lifeway aspirations” (Fukunaga, 2019, p.133). Through this
research, I need to emphasize again both that (1) sustainability needs to be self-reflexive
incorporating queer perspective as sustainability easily encompasses “governmentality’'
(Fukunaga, 2014, p.91)”; and (2) the statement (1) should never be confused with the
statement that queer individuals need to contribute to the achievement of sustainability.
This paper is to warn that the current effort in (re)constructing the conceptions of
sustainability in rural Japan possibly remain heteronormalized and cis-gendered, and these
will destroy the exact knowledge they try to protect by arbitrarily judging the ones held by
“queers.” There are none who are incapable of succeeding and updating the knowledge, but
there are just systems that deprive people’s capability of preserving and updating the
knowledge they already have, and yet this does not mean to pressurize the queer-identified
population so that they need to be “good” citizens. The institutionalized heteronormativity
and cisgenderism keep underpinning both the rural sustainability and these rural queer

possibilities (by “these rural queer possibilities”, I mean that they of course are open to

" Translated from touchisei #ti&H:
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discussion). These are not the knowledge coming with the imperial sensibilities and urban

habitus from the outside, but the (queered) rural and local knowledge that are being lost.

Transformation does not have to be brought about by coming up something drastic. It can

be done by protecting the possibilities and guaranteeing the capabilities that they already

have.

Taking it onto this research’s ground, these possibilities are diversely posed by the

interviewees (Chapter 5). By queering the rurality, some activities are both preserving and

transforming the Japanese rurality. These cases are reimagining the familial and communal

bonds, opening up their future possibilities of sustainability in Japan and of rural queers in

Japan.
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(English Version)

Interview Guide :

The table below shows the questions that the researcher is most likely to ask.

Additional questions that the researcher perceives are necessary and/or relevant will

be asked depending on how the interview session proceeds. (The interviewee will not

have to answer all the questions * additional questions might be asked)

Category Example of Question
Basic information (Age, School + Age
history, Activism, etc) * Explain your school history

* What is your goal through activism?

Lived experiences in one’s * Would you explain what sort of place it is
hometown, sphere of everyday life where you grew up?
etc * How does your experience based on the

place influence you?

* How do you describe the environment of the

place where you grew up? How does that

relate to your experiences?

Gender identity, sexual orientation, * Would you explain about your gender
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etc identity?

* How would you describe your sexuality and

sexual orientation?

+ In relation to your experiences in the place

you have described, would you share

stories that shows the relationship between

your sexuality and your experiences in the

place if there is any?

+ About the relationship with your family

If your activism relates to SDGs, the researcher will also ask the questions in relation to the

ones listed below:

Category Example of Questions
Perception of SDGs and * Have you heard “sustainability” or “SDGs”?
sustainability How did you get to know about it?

* How does that relate to your activism?
( -+ Why did you consider relating your
activities with sustainability and/or SDGs?)

* Do you notice any change since you started
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using SDGs?
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